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There are several categories of public fast
days:
1. Taanis Esther - is the most lenient of all
fast days, for fasting on Taanis Esther is
considered a minhag (custom) rather than a
avn - [rabbinic] obligation. The Ramoh® rules
that since this fast is not a avn, pregnant
women, nursing women, and sick people who
find it difficult to fast are permitted to eat.
[Healthy people, however, are required to fast
because it is forbidden to conduct oneself
differently than the general community ( w9
MNDX7 N).]
2. Yom Kippur - is the most stringent of all
fast days because fasting on Yom Kippur is a
Torah law. Some of the stringencies include:
(a) Starting the fast at sunset on the eve of
Yom Kippur, rather than at daybreak. (b) One
is subject to five onyy (afflictions) on Yom
Kippur. This means that in addition to the
obligation to abstain from food and drink, one
may not wash himself with water, smear
himself with oil, wear shoes or have wnwn
nonn. (c) Even weak and sick people are
obligated to fast - as long as there is no danger
to their lives. (d) Fasting is required even when
Yom Kippur falls on Shabbos.
3. A public fast proclaimed [by a Nasi in Eretz
Yisrael] due to a national crisis (such as lack
of rain). These fast days,? like Yom Kippur,
begin at sunset and are subject to all five forms
of oy (afflictions).®

4. The ;s 74 (four fast days) enumerated in
Zechariah 8:19, i.e., Shiva Asar b'Tamuz, Tisha
b’Av, Tzom Gedaliah, Asarah b'Teves. These
fasts are more stringent than Taanis Esther for
they are not merely a minhag, rather they are
DONDN TPM  Nvap Mamn - they were
instituted by the prophets (after the destruction
of the first Bais Hamikdash) and they are
mentioned in the scriptures. The Ramban®
asserts that the mmx 1 have the stringencies
of a Taanis tzibur and Yom Kippur with regard
to starting at sundown and the obligation to
abstain from all five forbidden pleasures.
(They do not, however, override Shabbos but
are shifted to Sunday instead.”)®

The Gemara, based on Zechariah 8:19,
says that the obligation to fast on the nmy 1
applies only in a generation in which there is
no oww - (lit.,, no peace, which according to
many authorities means no Bais Hamikdash’) -
and also nw v - there are anti-Semitic
decrees in force at the time. However, for a
generation during which there is owv (i.e.,
during the era of the second Bais Hamikdash)
and there are also no evil decrees in force,
these fast days were observed as holidays
instead.

During a generation in which there is no
oww (i.e,, no Bais Hamikdash) but there is
general calm, meaning, there are no anti-
Semitic decrees in force, then these fast days
are not obligatory unless 17 - the public
willingly accepts the fast upon themselves.

The Gemara says that Tisha b’Av is




different from the other mmx 7 in this regard,
for Tisha b’Av, due to the great tragedies that
befell the Jewish nation on that day, is
obligatory even in a generation of calm
regardless of public acceptance.?

2] The Rishonim and the Shulchan Aruch® rule
that fasting on the mmx 7 is obligatory today
(and is no longer merely optional as indicated
in the Gemara). The Rishonim assert that our
forefathers have already accepted these fasts
upon themselves, and their acceptance is
binding even on their descendants.

The Ramban® asks why Tisha b’Av is the
only one of the rabbinic fast days which begins
at sunset and is subject to all five afflictions.
He asks why the other nyx are not subject to
the same stringencies today, since as stated
above, these stringencies were originally
instituted with regard to all four .

The Ramban answers that when our
forefathers consented to adopt the mymx 7 as
obligatory fast days, they restricted their
consent to fasting and they did not agree to
accept all the stringencies. Our forefathers
agreed to fast but they did not agree to start the
fasts at sundown or to subject themselves to all
five afflictions. The laws of Tisha b’Av,
however, could not be narrowed by our
forefather's limited acceptance because Tisha
b’Av was not subject to their acceptance in the
first place (as our Gemara says). Therefore,
the fast of Tisha b’Av begins at sunset and is
subject to all five pleasures whereas the other
fasts are not.

[The Ramoh™ mentions another difference
between Tisha b’Av and the other nmx. On
Tisha b’Av even pregnant and nursing women
must fast, whereas on the other fast days these
women are exempt if they experience
substantial discomfort and pain.*]

The Shelah®™ writes that although the
Shulchan Aruch rules that the other fast days are
more lenient than Tisha b’Av, a wo Yya
(scrupulous individual) should conduct himself
stringently and treat all myx 77 as stringently as
Tisha b’Av (with the exception of Y1yon nbw -
removing shoes, because doing so would foster
ridicule'). The Mishna Berurah™ explains that
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Shelah's stringency is based on the assumption
that today might be considered a time of N7
when the mmx 1 are mandatory. The Ramban
indicates that during an era of "ny 1t w" (when
the mmx 7 are mandatory) the mmx 7 are
equivalent to Tisha b’Av and are treated with the
same stringencies.”® */
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As mentioned above, the Navi Zechariah
prophesied that the nymx 1 will eventually be
days of joy (when fasting is forbidden) - when
the Bais Hamikdash is rebuilt. Thus, for
example, the fast of Gedaliah (which is now
observed on the third of Tishrei) was observed
as a joyous occasion during the times of the
second Bais Hamikdash.

Rabbeinu Yerucham' writes that Gedaliah
ben Achikam was actually murdered on Rosh
Hashana, but in deference to the festival of
Rosh Hashana, the fast of Gedaliah was nn -
shifted - to the third of Tishrei.® [Based on
this, the Taz® wonders whether the leniencies
of a nnm nvyn - moved fast - could perhaps be
applied to n>o>7y 0¥ (every year).]

The Yad Ephraim* finds difficulty with
Rabbeinu Yerucham's position from our
Gemara. If Gedaliah was actually murdered
on the first of Tishrei, then the festival in the
times of the second Bais Hamikdash should
have been observed on the actual day of
Gedaliah's death (i.e., the first of Tishrei), for
there is no need to shift the festival of Gedaliah
from Rosh Hashana to another day.?
Moreover, he points out that even if they did
want to observe this festival on Rosh Hashana,
it should have been shifted only one day, to the
2nd of the month (rather than the third) since
during the times of the Bais Hamikdash only
the first day of Tishrei was observed as Rosh
Hashana.?

The Minchas Chinuch* answers that the
prophet Zechariah (who declared the
fast/festival of Gedaliah) did not specify which
day in Tishrei the fast should be observed, but
left it up to the sages. The sages selected the
third of Tishrei as an appropriate day (so that it
should not conflict with Rosh Hashana). Since



the third of Tishrei was the original day
selected for the observance of n’>7 oy, that
day is considered a fixed date (rather than a
nnm).  Therefore, when 51 018 was
transformed into a joyous occasion during the
time of the Bais Hamikdash, the date still
remained fixed on the 3rd of Tishrei.
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* The 75w (lit., birth [of the new moon])
occurs each month when the moon moves
between the earth and the sun and all three
bodies are exactly aligned.”® Although the
moon is not visible at the time of the molad,
the time of the molad can be calculated by
adding the length of each month (= 29 1/2
days, 44 minutes and 3.3 seconds®) since the
time of the world's creation. [The Gemara
explains that knowledge of the molad and the
relevant  astronomical  calculations  was
necessary even when the new month was
established based on the sighting, in order for
bais din to discredit false witnesses.]

R' Zeirah, in explanation of a cryptic
braysoh, says that if the molad occurs before
chatzos (midday) then the moon could be
sighted before sunset.

Rashi explains that the new moon is not
visible to the naked eye for at least six hours
after the molad. Therefore, if according to
bais din's calculation the molad did not occur
until after midday, they knew that it would be
impossible for anyone to sight the new moon
on that day.

The Baal HaMa'or explains the Gemara
differently, and submits the following:

(@) The new moon is not visible until 24 hours
after the molad.

(b) Even though (because of the earth's
rotation) the sun does not set (or rise) at the
same time throughout the world (i.e., earlier in
the east than the west), the time of the molad is
fixed throughout the world (because it is
defined by the moment that the sun, moon and
earth are aligned).”

(c) Even when bais din established Rosh
Hashana based on calculations (rather than
sighting) they were not permitted to establish it
on a day in which the moon will not be visible.

-3-

(d) However, it need not be visible in
Yerushalaim on the day declared as Rosh
Hashana. As long as somewhere on earth the
moon will be visible on that day, it may be
declared Rosh Hashana. Thus, even if the
moon will not be visible in Yerushalaim until
three o'clock Sunday morning, bais din may
establish Rosh Hashana on Shabbos since the
new moon will be visible on the west coast of
the United States (where Rosh Hashana ends
ten hours later than it does in Yerushalaim)
five o'clock Shabbos afternoon.?

() The new day on earth dawns first at
locations six hours (=90 degrees) east of
Yerushalaim (because that is considered n>nn
21w - the beginning of the settled part of the
world, i.e., approx. where China and Russia
begin) and the sun sets last at locations 18
hours west of Yerushalaim.

R' Zeirah is saying, explains the Baal
HaMa'or, that if the molad (which occurs 24
hours before the moon can be sighted) does not
occur before midday Yerushalaim time, then
the moon will not be sighted anywhere on
earth before sunset on that day. However, if,
for example, the molad occurs Shabbos
morning at 11:00 a.m. Yerushalaim time, then
Shabbos could be declared Rosh Hashana.
Even though the moon will not be visible in
Yerushalaim until eleven o'clock Sunday
morning, the second of Tishrei, it will be
visible before sunset on Shabbos in a place that
is about 18 hours (i.e., 270 degrees) west of
Yerushalaim (e.g., Japan).?
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Prior to 1867 when Alaska belonged to
Russia, the native Indians and Eskimos of
Alaska counted the days of the week according
to the people of Russia. Thus the new day
would dawn in Alaska approximately 11 hours
before it dawned in Yerushalaim, and 21 hours
before the new day began in San Francisco,
California.

Subsequent to the United States's purchase
of Alaska, the Alaskans began counting the
days of the week in conformance with
mainland America. Thus, their day would
begin later than everywhere else. The day of



the week that they once called Monday was
now called Sunday, and so on. [This practice
was upheld in 1884 by the International
Meridian Conference when they established
the official International Dateline and they
placed it east of Alaska.]

Horav Yonason Shteif® ruled that the
halachic dateline is not subject to arbitrary
treaties and councils. He asserted that a Jew
visiting Alaska should observe Shabbos as it is
observed in Russia. He argued that since the
natives had traditionally counted their days in
accordance with the Eastern lands (i.e., Russia
and China), we can assume that their land
belongs to the Eastern Hemisphere. Therefore,
he ruled that the day should start in Alaska 10-
12 hours earlier than in Eretz Yisrael.

The Yaavetz* is of the opinion that one
who journeys to a place devoid of Jewish
settlement (or one who is on a ship) should
continue to observe Shabbos in accordance
with his hometown. If a resident of the Yukon
Territories in Canada travels westward to
Alaska he should begin Shabbos 12-14 hours
after Shabbos starts in Eretz Yisrael. And if
one journeys from Siberia eastward to Alaska,
he should start Shabbos 10-12 hours before
Shabbos begins in Eretz Yisrael. [This ruling
can result in the curious phenomenon of two
travelers coming from opposite directions who
stop over in the same place and observe
Shabbos on different days of the week.] The
Yaavetz concedes that upon entering a place
with Jewish inhabitants, a traveler must
observe Shabbos on the day it is observed in
that place.

The Chazon Ish® cites the above
mentioned Baal HaMa'or as proof that Alaska
is west of the halachic dateline, meaning, one
should observe Shabbos in Alaska on the day it
is observed in the countries of the Western
Hemisphere (i.e., 12-14 hours after Eretz
Yisrael; this conforms with the established
International Dateline). He notes that the Baal
HaMa'or clearly indicates that the new day
begins 6 hours (= 90 degrees) east of
Yerushalaim, for the Baal Hama'or says that
any area that is within 18 hours or 270 degrees
west of Yerushalaim belongs to the West and

starts Shabbos and Yom Tov later than
Yerushalaim.*®
According to the Chazon Ish, Japan,

although east of the established International
Dateline, is west of the halachic dateline
because it is more than 90 degrees east of
Yerushalaim. Thus, a visitor or resident of
Japan must observe Shabbos on the day the
Japanese citizens call Sunday.

Horav Yechiel Michal Tukachinsky*
disagreed with the Chazon Ish and maintained
that Yerushalaim is considered the center of
the earth (xxn 72w, Sanhedrin 37a), and thus,
any land that is within 12 hours east of
Yerushalaim (e.g., Japan and even Hawaii and
most of Alaska) belongs to the East and starts
Shabbos before the people of Eretz Yisrael.
[Note: This d'var Torah is meant as a brief
introduction to this complex issue.  For
practical halachic guidance on this matter, a
competent halachic authority must be
consulted.  Also, for a more in depth
explanation and illustrations on this matter see
Appendix Il to the Shottenstein Edition of
Rosh Hashana and the sources cited there.*]
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The Gemara (22a) derives from a posuk (
DTYN2 OMN NIPN WX - these are the
festivals which you shall declare in their
proper times, Vayikra 23:4) that one who
sights the new moon (on the thirtieth day of
the month) may desecrate Shabbos to travel to
the Sanhedrin in Yerushalaim to testify - so
that Rosh Chodesh should be established on
the proper day. [If witnesses do not appear on
the thirtieth day, the thirty-first day is declared
Rosh Chodesh and a festival that would have
fallen on Monday, for example, would fall on
Tuesday instead.]

The Gemara says that if the witnesses are
too old to walk to Yerushalaim, they should be
carried there on a bed (even if it is Shabbos).
The Meiri writes that the novelty of this
halacha is that not only may the witnesses
themselves desecrate Shabbos to travel to
Yerushalaim, but their assistants may do so as
well.



The Mishna (bottom 22a) says that if the
individual who sighted the new moon was not
known to the Sanhedrin, character witnesses
(who were known to the Sanhedrin) would
have to accompany him to Yerushalaim to
verify his credibility. [The Sanhedrin
suspected all unfamiliar  witnesses  of
belonging to a heretical sect which would
routinely testify falsely about sighting a new
moon.] These character witnesses were also
permitted to desecrate Shabbos to travel to
Yerushalaim with the individual who sighted
the new moon.

The Gemara (22b) says that a character
witness was permitted to desecrate Shabbos
even when it was doubtful whether his services
would be used (e.g., if one doesnt find a
second witness in Yerushalaim to pair up with
him, his testimony will not be admissible).*

The Mefaresh (printed in the margins of
the Rambam, Hilchos Kiddush Hachodesh®’)
points out that regarding bris milah on the
eighth day (which by Torah law overrides
Shabbos) the Mishna in Shabbos states that an
infant may be circumcised on Shabbos only if
he is a >»s71, meaning we know for certain he
was born on Shabbos (and thus his eighth day
is definitely on Shabbos). If an infant was
born during bein hashmoshos on Erev Shabbos
he may not be circumcised on Shabbos
because there is a pav (possibility) that he was
born on Friday. In that case Shabbos is his
ninth day and only a bris on the eighth day
overrides  Shabbos. Consequently, the
Mefaresh questions the Gemara's source for
allowing a witness to desecrate Shabbos even
in a case in which there is a pso (doubt)
whether his testimony will in fact be needed.
He asks, perhaps the mitzvah of offering
kiddush  hachodesh testimony overrides
Shabbos only in cases of »x7 (certainty), just
as we find regarding bris milah.®

The Be'er Yitzchak® answers by
distinguishing between bris milah which is a
N1 Mmen (mitzvah pertaining to a single
individual) and kiddush hachodesh which is a
mitzvah pertaining to the o»an (public). He
notes that it is evident in the posuk that a
witness for kiddush hachodesh may desecrate

Shabbos even in cases of doubt - because in
every case of a witness traveling to
Yerushalaim there is an element of doubt.
After all there is always the possibility other
witnesses (who perhaps live closer to
Yerushalaim) might have already come to bais
din and testified about sighting the new moon.
The fact that the Torah teaches that witnesses
for kiddush hachodesh may travel to
Yerushalaim on Shabbos, proves that a msn
0277 such as kiddush hachodesh overrides
Shabbos even in cases of pop.*
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The Mishna on 22b explains that

originally, before the Kusim (a sect of heretics)
obstructed the system, the Sanhedrin used to
publicize the proper Rosh Chodesh day by
signaling with torches.  Whenever Rosh
Chodesh was established on the thirtieth day,
they would light torches atop the Mount of
Olives and signal to someone standing on top
of another mountain who would in turn relay
the signal further to another person waiting on
top of another mountain and so on. In total the
Mishna enumerates five relay points, which
the Gemara (23b) says were distanced at eight
parsaos (=32 mil, approx. 20 miles) from each
other. Hence, the Gemara notes that the total
distance from the first mountain in
Yerushalaim (Mount of Olives) until the last
mountain bordering on the eastern boundary of
Eretz Yisrael facing Bavel was thirty-two
parsaos. In view of the fact the Gemara in
Pesachim 93b says that on the average a
person can travel (by foot) 10 parsaos a day it
emerges that it would take a person a little
more than three days to travel from
Yerushalaim to the eastern border of Eretz
Yisrael.

Tosfos (nn> n77) notes a contradiction:
The Gemara in Taanis 10a says that the
residents of Eretz Yisrael should not pray for
rain until two weeks after Succos (i.e., the 7th
of Cheshvan) to allow enough time for the 5w
93 (pilgrims) who live near n1s 9ny (which is
the eastern border of Eretz Yisrael) to arrive
home before the rains. Thus the Gemara in



Taanis indicates that it takes two weeks to
travel from Yerushalaim to the eastern border
of Eretz Yisrael whereas our Gemara indicates
that one could make that trip in less than four
days.

In answer, Tosfos suggests that the eastern
border, for the most part, was only thirty-two
parsaos from Yerushalaim as our Gemara
says. However, in one area there was a long
strip of land which jutted out towards Bavel.
To allow for those pilgrims living on that strip
of land to reach their homes before the rain, it
was necessary to delay praying for rain until
the seventh of Cheshvan.

Alternatively, Tosfos Horosh suggests that
thirty-two parsaos from the Mount of Olives
to the border was the distance as the crow flies,
without taking into consideration the hills and
valleys common in Eretz Yisrael. However,
for one who travels on the main roads and has
to traverse all the hills and valleys, the distance
is indeed much greater.**

The Aruch La'ner answers Tosfos' question
by citing the Gemara in Gittin 57a which
classifies Eretz Yisrael as »ax yx - the land of
deer - because the land expands to
accommodate as many Jews that settle there.
He suggests that our Mishna refers to the
period at the end of the second Bais
Hamikdash when a large portion of the Jewish
nation lived in Bavel and therefore the land
was relatively small. The Gemara in Taanis
which says that it took fifteen days to walk
from Yerushalaim to the eastern border refers
to a time when Eretz Yisrael was highly
populated, and at that time in history the land
expanded and was much larger.
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1] The Mishna (24a) reports that Rabban
Gamliel kept images of the moon on a tablet
which he used when interrogating unlearned
witnesses who came to testify regarding the
new moon. He would show them various
shapes and positions of the moon and ask them
to describe how the new moon appeared in the
sky, in order to determine the veracity of their
testimony.

The Gemara questions the permissibility of

making images of the moon, for the braysoh
derives from the posuk >nx nwyn x5 (Sh'mos
20:2) that it is forbidden to form or sculpt
celestial images - even if one's purpose is not
for idol worship.

The Gemara answers that R' Gamliel did
not make the images himself, but rather he
used images formed by a non-Jew.

The Gemara asks that there is a rabbinic
issur to maintain such images in one's
possession, even those manufactured by a non-
Jew, because of Twn (suspicion), lest the
owner be suspected of practicing idolatry.

The Gemara answers that since Rabban
Gamliel was a Nasi (leader) whose house was
always full of visitors, there was no concern of
Twn (suspicion of idolatry) since many people
were always present.

The Rambam® writes that it is only
forbidden to manufacture (and maintain) the
images mentioned in the Gemara, which
include the sun, moon and stars; the four faces
that are on the heavenly chariot as described in
Yecheskel 1:10 (i.e, man, lion, ox, and eagle);
the mazalos - signs of the zodiac - and angels.
Images of other things, such as animals and
trees, are permitted.

The Ramban disagrees and asserts that the
concern of Twn applies to all types of images.*
The Ran, while agreeing with the Ramban,
limits the concern of Twn to images which
non-Jews sometimes worship.

2] The Gemara distinguishes between an
image which protrudes (va), and an image
which is recessed (ypw). The Rambam™
writes that it is prohibited to make or maintain
a protruding image of a man, but it is permitted
to engrave or paint a recessed picture of a man.
However, the Rambam says that this
distinction does not apply with regard to the
celestial beings or heavenly images. Tosfos
(43b, »~ xm n77) also indicates it is
prohibited to maintain pictures or engravings
of the sun and moon - even if they are
recessed.® He explains that since the sun and
moon always appear to us as two dimensional
figures, it is prohibited to paint even a two
dimensional picture of them. However, it is



permitted to maintain a two dimensional
picture of a human being since its appearance
is different from that of an actual human
(which is viewed in real life as three
dimensional).

The Ramban contends that one is permitted
to maintain any type of picture in his home,
even one of the sun and moon, as long it is not
V1.

However, the Ramban asserts that the
distinction between raised and recessed images
pertains only to the rabbinic issur of
maintaining images made by others (Twn).
However, the biblical issur (>nx ywyn xY) to
form celestial images applies to all types of
images, even to recessed images.*

We see from the above, that producing and
maintaining  non-protruding  pictures  or
paintings of non-celestial images is permitted
according to all opinions.

The Mabit* rules that due to the concern of
Twn, it is forbidden to have paintings of
celestial beings in a synagogue. Even though
the Gemara says that we need not be
concerned for Twn in public places, a
synagogue is different because one must be
particularly careful to avoid appearances of
idolatry in our houses of worship.*®

The Shulchan Aruch® writes that even
though it is permitted to have paintings of non-
celestial images, one should not pray facing a
painting because the images will disturb his
concentration and devotion.  The Magen
Avraham comments, accordingly, that it is
forbidden to paint pictures (of any type) on the
walls of a synagogue unless they are placed
higher than the worshippers' direct view.
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The Mishna tells of a case of witnesses
who testified that they saw the new moon on
the night of the 30th day but on the night of the
31st the moon was not visible. R' Dosa ben
Horkanuz rejected their testimony claiming
that it is impossible for the new moon to
disappear after it had already appeared.
Rabban Gamliel, however, accepted their
testimony and ruled that the 30th day should

be declared Rosh Chodesh (and thus that day
became the 1st day of the new month).

The Rambam and Baal Hamaor have
different views regarding this case: The
Rambam® understands that the witnesses
arrived on the 31st day, and at that time they
testified that they sighted the new moon on the
night of the 30th and that they did not see any
moon on the night of the 31st. R' Dosa
rejected their testimony, arguing that the 30th
day could not have been Rosh Chodesh since
by their own admission the moon was not
visible on the following night.  Rabban
Gamliel, however, accepted their testimony
because according to his calculations the new
moon was scheduled to appear on the 30th
night. Consequently, he attributed their failure
to see the moon on the 31st night to an
obstacle (e.g., a cloud) which must have
obscured their vision.

The Rambam® advances the novel opinion
that Bais Din has the authority to declare Rosh
Chodesh retroactively. If witnesses arrive in
Bais Din after the 30th day and claim that they
sighted the new moon on the 30th night, Bais
Din could retroactively declare the 30th day
Rosh Chodesh. The Rashba disagrees and
maintains that if the witnesses do not arrive on
the 30th day, the 31st day is Rosh Chodesh
under all circumstances.

The Rashash suggests that our Mishna is
the source for the Rambam's position, for the
Mishna indicates that R' Gamliel declared the
30th day Rosh Chodesh even though the
witnesses did not arrive until the 31st day.

The Baal Hamaor, however, understands
the Mishna differently than the Rambam. The
witnesses testified in bais din on the 30th day
that they sighted the new moon on the
preceding evening (i.e., the evening of the
30th), and based on their testimony bais din
declared that day as Rosh Chodesh. On the
next evening bais din searched for the moon®
and was unable to locate it (even though it was
a clear night), thus proving that the witnesses
must have either lied or erred regarding
sighting the new moon. R' Dosa maintained
that since Rosh Chodesh was pronounced that
month on the 30th day based on erroneous




testimony, the pronouncement is void and
Rosh Chodesh should be moved to the 31st
day. The Baal Hamaor explains that R’
Gamliel's position was that Rosh Chodesh
should not be changed once it was established
because the posuk (cited by the Gemara at the
end of 25a) teaches that the day pronounced as
Rosh Chodesh remains Rosh Chodesh even if
bais din had in fact erred and the new moon
was not visible on that day (21 yamw »ax onx
.)'53

* The reason the Baal HaMa'or does not
attribute the inability to see the moon on the
31st night to an obstacle is that it was not only
the witnesses who failed to see the moon, it
was also bais din (and the entire Klal Yisrael).
They would have certainly noticed whether
there was anything obstructing their view.>
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The Tanna Kamma of the Mishna states
that all types of animal horns are valid for the
mitzvah of shofar on Rosh Hashana except for
the horn of a cow. The Gemara explains that a
cow's horn is not valid because there is a rule,
N0 NYYI MPLVP PN - & prosecutor cannot
become a defender. The cow is considered "a
prosecutor” because it is associated with the
eigal (the Golden Calf) worshiped by b'nai
Yisrael at Mount Sinai. The shofar is
considered "a defender" because its purpose is
to achieve atonement for Klal Yisrael's sins.
Therefore the shofar which comes to defend
Klal Yisrael should not be made from the horn
of a cow which is reminiscent of the eigal and
could implicate Klal Yisrael.

Rashi (Bamidbar 19:22), citing a midrash,
explains that Hashem commanded b'nai
Yisrael to bring a parah adumah (red cow) to
atone for the sin of the eigal because ox N2
™2 NN NP - it is fitting for the mother (i.e.,
the red cow) to come and clean away the filth
of her offspring (i.e., to atone for the Golden
Calf). The Maharsha consequently asks why
the horn of a cow is precluded from serving as
a vehicle for atonement. On the contrary, the
midrash indicates that it is appropriate to use a
cow to atone for the sin of eigal because it is

fitting for a mother to clean up after her
offspring.

The Aruch Laner answers that the
principle mentioned in the midrash ( ox N2
ma nxix Mp») applies only when trying to
gain atonement for the sin of the child, but not
when trying to achieve atonement for other
sins.  While it is fitting to use a cow as an
offering to atone for the sin of its offspring
(the eigal), as it were, it is not fitting to use a
cow's horn as a shofar to atone of all sins in
general.
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The Mishna states that if one happened to
hear the shofar as he was passing a Beis
Haknesses on Rosh Hashana, he discharges his
obligation (to hear shofar) provided that >

125 - he intended to fulfill the mitzvah.
However, if one heard the shofar blasts
without consciously  thinking about

discharging his obligation, he is not xx» (does
not discharge his obligation). [This is the
interpretation of the Mishna according to the
(halachically accepted) opinion that msn
mno Moy (one does not fulfill a mitzvah
unless he performs the mitzvah with the intent
to discharge his obligation). Rava (28Db),
however, offers another interpretation of the
Mishna, for he is of the opinion px ms»
M5 m>Ay - one discharges his obligation
even if he performed a mitzvah without proper
intent, see next daf.]

The Radvaz™ was asked why the Mishna
addresses one who hears the shofar blasts
when passing outside a Beis Haknesses. Why
didn't the Mishna simply state that it is
essential for everyone hearing the shofar,
whether inside the shul or outside, to have
kavanah (intent) to be xxy (for anyone lacking
kavanah will not fulfill the mitzvah).

In answer, the Radvaz postulates that one
who hears the shofar when he is in a Bais
Haknesses fulfills the mitzvah even if he did
not consciously think about discharging his
obligation. There is an assumption that one
who comes to the Bais Haknesses to pray and



to listen to the shofar, does so because he
wants to fulfill the mitzvah (and not merely
because he enjoys listening to the pleasant
sound of the shofar).*®

In a similar vein the Chayai Odam®’ rules
that if one recites shema during davening
without consciously thinking that he wants to
fulfill the biblical mitzvah of reading shema,
he need not repeat it because it is evident that
one who reads shema during davening is doing
so for the sake of fulfilling the mitzvah (and
not merely for the sake of studying Torah).
Likewise, one who eats matzah at the seder
Pesach night does so in an overall atmosphere
of nxy5> nm> (intent to discharge one's
obligation) and he fulfills the mitzvah even if
he forgot to have kavanah when he was eating
the matzah.*®

The Mishna Berurah® comments that in all
cases it is preferable for one to consciously
think during the performance of a mitzvah that
he is performing the act for the sake of
fulfilling Hashem's commandment.

N5 9%
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Rava says that if one blew a shofar on
Rosh Hashana for the sake of listening to a
melody, he fulfilled the mitzvah of shofar
(provided he happened to blow the required
number of shofar blasts). The Gemara infers
that Rava is of the opinion that m5>1% PX MsH
7> - one fulfills a mitzvah even when
performed without kavanah (without the intent
to discharge the mitzvah obligation). The
Gemara asks according to Rava, what is the
meaning of the Mishna on 27b (cited above)
which says that one who hears the shofar as he
was passing a Bais Haknesses is not xxy
unless he had kavanah at the time?

The Gemara answers that (according to
Rava) the Mishna means that the passerby is
not xxy unless he is aware that he is hearing
the sound of a shofar. Even though Rava says
that intent to fulfill the mitzvah is not essential,
it is essential that one is at least aware of what
he is doing. If one hears the shofar, but thinks
that he is hearing the sound of a braying
donkey, even Rava agrees that he is not xxv.

Even though one could fulfill his
obligation to recite a bracha by listening to his
friend or the chazan recite the bracha for him
(based on the principle of nny> ymw -
listening is tantamount to reciting), the Rosh
discourages this practice when it pertains to
lengthy berachos (such as vp m>o7a - the
berachos recited during davening before and
after shema). The Rosh maintains that when
listening to the chazan recite a lengthy bracha,
one's mind will often wander and he will not
be xx». Even though the assumption is that he
came to shul and is listening to the chazan
because he wants to fulfill the mitzvah (as the
Radvaz says above), if one's mind wanders and
he is not fully conscious of the sounds he is
hearing, then even the most basic kavanah
(awareness of one's actions) is lacking and he
IS not yotzai.

Likewise, the Levushei Sarad® maintains
that if one's mind wanders when listening to
the megillah (or when hearing the shofar) and
for a few moments the individual is so
absorbed in his thoughts that he does not even
realize what sound he is listening to, he is not
yotzai despite the fact that he came to shul to
fulfill the mitzvah (and he has overall kavanah
to fulfill the mitzvah). Even if he
subconsciously hears the sounds of the
megillah or Shofar, he is not yotzai since the
most basic kavanah (i.e., awareness of one's
actions) is lacking.

The Maharsham® rules, however, that if
one quietly reads from a megillah along with
the baal koreh, he is yotzai even if his mind
wanders in the middle.®
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The Mishna says that a wn - deaf person -
cannot blow the shofar on behalf of others
because he is not obligated in the mitzvah, and
as a rule one who is not obligated in a mitzvah
is not capable of performing it on behalf of
others.

R' Yehonason MiLunel comments that the
Mishna is referring to a deaf person who is
also mute. A deaf-mute is exempt from all
mitzvos. He is not capable of performing



mitzvos on behalf of others because he is
halachically considered mentally incompetent.
However, a deaf person who has the ability to
speak is obligated in all mitzvos.

Rabbeinu Yehonason thus indicates that he
is of the opinion that a deaf person who can
speak may blow the shofar on behalf of others
even though he personally cannot hear the
shofar blasts.

The Shulchan Aruch® disagrees and rules
that a deaf person cannot blow the shofar on
behalf of others even if he is capable of
speaking. Even though such a deaf person is
mentally competent (and is obligated in most
mitzvos), he is not obligated in hearing-based
mitzvos such as shofar (which demands that
one hear the sound of the shofar, as implied by
the wording of the bracha, 19w %p yinwy -
[Hashem commanded] to hear the shofar).
Since a deaf person does not personally fulfill
a mitzvah when he blows the shofar, his
blowing of the shofar cannot be effective for
others either.*

The Halachos Ketanos® rules that if a
person is hearing impaired but can hear the
sound of the shofar with the aid of a [non-
electronic] hearing tube, he is obligated in the
mitzvah of shofar.®

Horav Yosef Engel® suggests that by the
same token one could fulfill the mitzvah by
listening to the sound of the shofar over a
telephone (or by means of an electronic
hearing aid).

The Minchas Elazar® disagrees based on
the Mishna on 27b which teaches that one
must hear the undiluted sound of the shofar
without the accompaniment of other sounds.
However, if one blows the shofar into a pit and
hears n1an % p - the shofar's echo - he has not
fulfilled the mitzvah (even if he heard the
shofar's sound together with the echo). The
Minchas Elazar argues that one cannot fulfill
the mitzvah of shofar by hearing it over the
telephone, or by means of an electronic
hearing aid, because he hears the natural
shofar sounds blended with artificially
reproduced sounds. He argues that such cases
are similar to hearing a shofar in conjunction
with 77an 9 (an echo).”
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Horav Shlomo Zalman Auerbach,” as well

as many other contemporary authorities™
explain that hearing the shofar over the
telephone is worse than hearing an echo of the
shofar emanating from a pit, because the sound
heard over the telephone is not merely a
reverberation or amplification of the natural
sound of the shofar; it is simply an electronic
reproduction of the sound. The authorities,
therefore, maintain that one cannot be yotzai
any mitzvah over the telephone because it does
not transmit the original sound; it merely
replicates it.”> [In addition, the authorities
point out that use of a telephone on Shabbos
and Yom Tov is forbidden.]
e The sefer Piskei T'shuvos™ writes that a
hearing impaired person who is capable of
hearing the shofar without the use of his
hearing aid, should remove his hearing aid
before listening to the shofar, so that he hears
only the natural, unadulterated sound of the
shofar.™
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The Mishna (29b) says that during the time
of the Bais Hamikdash, if Rosh Hashana fell
on Shabbos the shofar may be blown only in
the Mikdash (Temple area), but not elsewhere.
After the Bais Hamikdash was destroyed R
Yochanan ben Zakai enacted that the shofar
may be blown on Shabbos anywhere that has a
bais din.

Rabba (29b) explains that blowing shofar
on Shabbos (outside the Mikdash) was
forbidden by rabbinic decree because of a
concern that one might mistakenly carry his
shofar in the reshus horabbim. Rashi explains
that this decree did not apply to the Mikdash
because as a general rule, vTpna Mav Px -
rabbinic issurim of Shabbos do not apply in the
Bais Hamikdash.”

* Rashi (ny>ma &Y bax n771) indicates that the
term "Mikdash" refers only to the Temple area,
whereas the Rambam™ says that it refers to the
entire city of Yerushalaim.

e The Mishna says that Yerushalaim was
given an advantage over other places of bais
din since neighboring towns of Yerushalaim



were permitted to blow shofar on Shabbos,
whereas in other places they were permitted
only in the place of bais din (and not in
neighboring towns).

Tosfos (ny»7ma xY Yax n77) explains that
even though originally, blowing shofar on
Shabbos was permitted only in the Mikdash (as
Rashi says), after the destruction of the Bais
Hamikdash, R' Yochanan ben Zakai permitted
blowing shofar throughout the entire city of
Yerushalaim and its environs.”

Tosfos explains that R' Yochanan ben
Zakai wanted to continue some form of shofar
blowing when Rosh Hashana falls on Shabbos
because the shofar is crucial to Klal Yisrael's
atonement. [As stated above on v 97, the horn
of a ram reminds Hashem, so to speak, of
PN NPy, prompting Hashem to remember
Klal Yisrael favorably.] Therefore, R
Yochanan ben Zakai instituted that the shofar
may be blown on Shabbos in the presence of
bais din (and he relied on the fact that the
members of the bais din will prevent any
inadvertent Shabbos violation).

Interestingly, in 1871 when Rosh Hashana
fell on Shabbos, the Aruch Laner,” in his
Shabbos Shuvah sermon, submitted that
historically, many years in which Rosh
Hashana fell on Shabbos were catastrophic for
Klal Yisrael because they were lacking the
benefits and protection that the shofar
provides. [He based this on Rav Yitzchak's
contention on 16b, that any year in which the
shofar is not blown on Rosh Hashana is fated
to end in misfortune, see Al Hadaf ibid.*”] In
fact, he demonstrated that Rosh Hashana fell
on Shabbos in the years in which the first and
second Bais Hamikdash were destroyed!
Consequently, he exhorted his constituents to
commit themselves to repent wholeheartedly
on all their sins, even more so than in an
ordinary year.

On the other hand, the Aruch La'ner
explained that if Klal Yisrael does teshuva, and
Shabbos is properly observed, than such a year
can turn out to be particularly auspicious
because the merit of Shabbos protects and
defends Klal Yisrael.® [To this end he
demonstrated that the year that the Mishkan

-11 -

was built, and the year that Klal Yisrael
achieved atonement for the sin of the eigal,
were years in which Rosh Hashana fell on
Shabbos.]
N 99
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Rashi (29b, ma>»a nOx n71) implies that
when R' Yochanan ben Zakai instituted shofar
blowing on Shabbos in the presence of bais
din, he was referring to a bais din of twenty-
three judges (which we no longer have today).
The Rif, however, indicates that the shofar
may be blown in any place in which there is a
bais din of three judges, even if they lack
semicha (an unbroken chain of ordination from
rabbi to disciple since Moshe Rabbeinu).*

The Rosh writes that the Rif only permitted
blowing the shofar on Shabbos in a bais din of
three judges if it was 172 M9 )10 773 -
the highest and most distinguished court of the
land. The Rosh relates that the Rif, being the
leader of the generation, followed his own
ruling and would have someone blow the
shofar in his bais din in Fez, Morocco, when
Rosh Hashana fell on Shabbos.®* However, the
Rosh reports the Rif's practice was not
continued by any of his talmidim. Indeed, the
Shulchan Aruch,®* in codifying this halacha,
simply writes that when Rosh Hashana falls on
Shabbos the shofar is not blown. Presumably,
the Shulchan Aruch omits mentioning that it
may be blown in bais din because there are no
longer any qualified courts (because the chain
of semicha has been broken).®

Interestingly, there are scattered reports of
shofar blowing on Shabbos in a few locations
throughout history.®

R' Manoach of Narbonne,® citing the Baal
HoEizer, tells of a reported shofar blowing on
Shabbos in Damascus, Syria in Medieval
times.

More recently, during the years 1870-1909,
Horav Akiva Yosef Schlesinger (author of
sefer "Lev lvri") proposed blowing shofar on
Shabbos in Yerushalaim and he tirelessly
campaigned for support for this idea. He felt
that due to the severe persecutions that Klal
Yisrael were experiencing at the time, it would
be propitious to blow shofar even on Shabbos
(see Aruch La'ner cited above). He argued that



if all the sages of Yerushalaim would gather,
Sefardim and Ashkenazim alike, in one
location it would be permitted to blow shofar
on Shabbos in their presence.

He persistently urged all the sages to
endorse his proposal and suggested the Beis
Haknesses of R' Yochanan ben Zakai in the
Old City as an appropriate site for his plan
(since that shul carried the name of the sage
who instituted blowing shofar on Shabbos in a
bais din).

Horav Yechiel Michal Tukachinsky®
reports that in 1881, unable to gain unanimous
support, R Akiva Yosef convinced twenty-
three sages (reminiscent of a twenty-three-
judge bais din) to attend his Shabbos shofar
blowing. In the final hour, however, due to the
great opposition to his novel plan, many rabbis
withdrew their support and only a handful
remained.  Nevertheless, R" Akiva Yosef
proceeded with his plan and blew the shofar
that year (and again in 1905) on Shabbos in a
secluded place before a small audience.
Although he continued seeking support for his
position for another few years, the dissenting
authorities eventually prevailed on him to
discontinue blowing shofar on Shabbos.*
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The Mishna says that hallel on Yom Tov

should be recited by the mnw bSya - the
chazan who leads the shacharis services; it
should not be delayed until musaf.
* The posuk in Mishlei states, ny7TH oy ana
Ton - the glory of a king is in a multitude of
people. The Gemara takes this to mean that as
a general rule it is preferable to perform a
mitzvah in the presence of a large number of
people, for this enhances Hashem's glory.

In light of this rule (referred to as, oy ama
o1 n11n), the Gemara asks why hallel is not
delayed until musaf (as is the blowing of
shofar on Rosh Hashana) in consideration of
the fact there are more people present in shul
during musaf.

The Gemara answers that as a rule a
mitzvah should be done as early as possible (
msno prTpn Pt - the diligent hasten to
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perform mitzvos). [The Gemara explains that
the mitzvah of shofar is postponed until musaf
only because it was necessary to evade an anti-
Semitic ban against blowing shofar.]

The S'dei Chemed® wonders why it is
customary to perform the pidyon haben
ceremony in the afternoon. He argues that it
should be performed early in the morning (on
the baby's 31st day) in conformance with the
principle mxnY PITPN PIAT.

In defense of the common practice he
suggests that people began delaying the pidyon
haben to the late afternoon to enable more
relatives and friends to attend (when they
arrive home from work) and as mentioned
above - it is preferable to perform a mitzvah in
the presence of a large crowd ( »7H oy 2772
Ton).

In conclusion the S'dei Chemed rejects this
argument based on the conclusion of our
Gemara. He gleans from our Gemara that
when there is a conflict between oy 212
(performing a mitzvah in the presence of a
large crowd) and mAy (performing a mitzvah
early), m v takes precedence, for the Gemara
says that hallel is recited during shacharis
even though there is a larger crowd in
attendance during musaf.”* Indeed, he reports
that in lzmir, Turkey and its environs the
minhag is to perform a pidyon haben early in
the morning - similar to a bris milah.*

A 9%
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* As a rule women are exempt from nwy msn
N ynw - time-related mitzvos - and
therefore they are not obligated to hear shofar
on Rosh Hashana.

R' Yehuda is of the opinion that women are
not merely exempt from shofar, they are
forbidden to blow shofar on Rosh Hashana.
Rashi explains that R' Yehuda forbids a
woman to blow shofar because the Torah
forbids one from adding to the mitzvos ( 5a
PoIN).*

Alternatively, Tosfos (Eruvin 96a, n77
9>n) explains that R' Yehuda forbids women
from blowing shofar on Rosh Hashana because
of the rabbinic prohibition against playing



musical instruments on Shabbos and Yom
Tov. Even though this issur was lifted on
Rosh Hashana for the sake of the mitzvah of
shofar, the issur remains in effect with respect
to women who are exempt from shofar.
Moreover, the Ramoh® writes that since it
is generally forbidden to play instruments on
Yom Tov, men too should refrain from
sounding the shofar on Rosh Hashana once the
mitzvah of shofar has been fulfilled. [The
Mishna says that sages permitted children to
blow the shofar all day so that they can

practice and become proficient shofar
blowers.]
The halacha follows R' Yosi who

disagrees with R' Yehuda and permits women
to blow the shofar. Even though it is not
obligatory for them to hear shofar, if they elect
to perform the mitzvah, they fulfill a mitzvah.
Therefore, there is no grounds for a possible
violation of 90w Y2 or for a violation of the
issur to play instruments, since they do indeed
fulfill a mitzvah when they blow shofar.

The Rambam® asserts that even though
women are permitted to blow the shofar (as R’
Yosi says), they may not recite a bracha
because women are not obligated to hear the
shofar and the wording of the bracha implies
that the mitzvah is obligatory upon the reciter
(i.e., 72¥ 99 YW MN..NYTP WK - Blessed
is...who commanded us to hear the shofar).

The Ramoh® rules in accordance with

Rabbeinu Tam (pmn> >3 xn n71n) who
maintains that even though women are not
commanded to perform xn7) 70w NWY MsN,
they are permitted to recite a bracha when they
perform the mitzvah. The Ramoh adds that if
a man, after hearing shofar in shul, blows
shofar on behalf of one or more women, one of
the women must recite the bracha and not the
man (since the man has already fulfilled his
mitzvah®").
* R' Akiva Eiger writes that today most
women have accepted the mitzvah of shofar
upon themselves, thus making it as though it is
compulsory. Therefore a woman is no longer
permitted to disregard the mitzvah of shofar
(without good reason).®

The Shagas Aryeh® asserts that even
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though women can perform the mitzvah of
shofar, a man is forbidden to carry a shofar
through a public domain for the sake of a
women's mitzvah. He asserts that carrying in a
reshus horabbim on Yom Tov is permitted
only for the sake of a compulsory mitzvah.

Many authorities disagree'® and permit a
man to carry a shofar (or lulav) home from
shul for the sake of his wife's mitzvah.

1091
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The Gemara says that if a person did not
blow the shofar, his friend may blow it on his
behalf. [This is in contrast to prayer where
each individual must pray for himself (if
capable).’®] The Tur explains that shofar is
equivalent to other mitzvos (such as kiddush)
which can be discharged through a friend's act.

The P'nei Yehoshua finds difficulty with
the analogy of shofar, which is a mitzvah
performed through action (qmaw msn), to
mitzvos which are performed through speech,
such as kiddush. Generally, a mitzvah which
requires a physical act, such as taking lulav or
donning tefillin, cannot be performed through
an agent. Consequently, the P'nei Yehoshua
explains the reason each individual need not
blow the shofar himself is that the Torah
requires one to hear the shofar, not blow it.

The Rambam,'® when introducing the
mitzvah of shofar, writes that there is a
mitzvah min haTorah to hear the shofar, thus
indicating as the P'nei Yehoshua says that the
principal mitzvah is to hear the shofar.

The Rosh,'® citing the Bahag, adduces
proof to the fact that the Torah requires one to
hear the shofar from the Mishna on 27b which
says that one who blows a shofar into a pit
does not fulfill the mitzvah because he hears
the echo of the shofar sound rather than the
sound of the shofar itself. The Mishna clearly
indicates that the mere act of blowing the
shofar is not sufficient, for the Mishna requires
the person blowing the shofar to hear the
shofar's sound. Therefore, says the Bahag, the
text of the blessing on shofar is 79w 9p yinvwd
(Hashem commanded us...to hear the sound of
the shofar) rather than 19w »pn> (to blast the




shofar). [This approach is also evident from
the Shulchan Aruch's ruling (cited above) that
a deaf person can not perform the mitzvah of
blowing shofar even though he is mentally
competent, because he cannot hear the shofar's
sound.]

The Shagas Aryeh,'™ while agreeing that
the Torah requires one to hear the shofar,
proves that there is also a requirement to blow
the shofar (or have someone blow it on one's
behalf). The Mishna on 29a states that one
does not fulfill the mitzvah of shofar unless he
hears it blown by a xa»n 72 - an individual
who is obligated in the mitzvah, but not if he
hears it from a minor or from a deaf person. If
the mitzvah is merely to hear the shofar, one
should be xxy when hearing the shofar blasts,
regardless of who is blowing it.

The Emek Bracha'® cites another proof
that hearing is not the entire mitzvah. The
Gemara on 28b says that even if one hears the
shofar blown by a xavn 93, he is not xxy
unless the blower had in mind to blow on
behalf of the listener. This clearly proves that
hearing the shofar alone is not sufficient; it
must be blown on one's behalf (as the Tur
says). Consequently, the Shagas Aryeh and
Emek Bracha conclude that both factors are
essential, hearing the shofar sound, and
blowing it (or having it blown on one's
behalf).*®
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R' Eliezer says that a person must always
organize (and review) his prayers prior to
praying.

R' Abba says that this halacha applies with

respect to prayers that one encounters
periodically, such as Rosh Hashana and

festival prayers. However, one is not obligated
to review his daily prayers prior to praying
each day since one is accustomed to saying the
daily prayers.

The Gemara says that Rav Yehuda [due to
his extraordinary involvement in Torah
study'®’] would pray once in thirty days and
therefore he would always arrange and review
his prayers prior to praying.
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The Rambam®® rules accordingly that one

must review not only the Rosh Hashana and
festival prayers prior to praying, but also Rosh
Chodesh prayers since Rosh Chodesh prayers
are recited at thirty-day intervals.*®

Rabbeinu Mano'ach'® suggests that this
requirement to arrange and review prayers
applies only to one who prays by heart.
However, one who reads his prayers from a
prayer book need not review the Yom Tov and
Rosh Chodesh prayers beforehand.

The Bais Yosef suggests that even if one
uses a prayer book he should still review his
festival and Rosh Chodesh prayers beforehand
in order to familiar with the words so that he
should be able to read them smoothly and
proficiently.

The Ramoh rules in accordance with the
lenient view of Rabbeinu Mano'ach, exempting
one who uses a prayer book from having to
review the festival prayers beforehand.

The Taz, however, modifies this leniency
arguing that while the use of a siddur helps
one read properly without mistakes, it does not
help one understand the meaning of the
prayers. Therefore, even if one uses a prayer
book or a machzor on Yom Tov, he should still
review the meaning of the difficult festival
prayers (such as the piyutim) so that he is able
to pray with the proper devotion.'*!

The Mishna Berurah™? points out that one
should always use a prayer book for the first
prayer of Rosh Chodesh and Chanukah,
because one may not recite the prayers of
yaaleh v'yovoh and o>oyn by by heart (if he did
not recite them or review them within the past
thirty days).

The Shaarei Teshuva™ cites the T'shuvos
HaRashbash who is lenient with respect to
short prayers, such as yaaleh v'yovoh or by
ooxn. If one feels he knows these prayers by
heart, he is permitted to recite them without a
siddur since they are relatively easy to
remember. [ |
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I am interested in:
Dedicating a Daf..........cccccoveveviinincnneen, $120.

Sponsoring an entire iSSUE ..........ccceecveeennenn . $500.

NOTE: IT IS IMPORTANT TO NOTIFY US SIX WEEKS IN ADVANCE IN ORDER TO RESERVE A SPECIFIC DATE

DATE & TEXT OF DEDICATION:

Check is enclosed. Make tax deductible check payable to Al Hadaf.
Please charge my MasterCard/Viss) AMEX $

Card # Exp. date

NAME:

ADDRESS:

Notice about back issues & daf dedications:
Back issues from last cycle are available @ $2.50 each to members (for orders of 10 issues and more),
and to non-members (or for orders less than 10 issues) @ $3.00 each:

[Note: You might want to consider ordering back issues for your son in Yeshiva.]

Mesechtas Berachos 4 issues, Shabbos 9, Eruvin 6, Pesachim 7, Shekalim 1, Yoma 5, Succah 3,
Beitza 2, Rosh Hashana 2, // Megilla 2, Moed Katan 2, Chagiga 2, Yevamos 9, Ksubos 8,
Nedarim 6, Nazir 4, Sotah 3, Gittin 6, Kiddushin 5, Bava Kama 7, Bava Metzia 7, Bava Basra 11,
Sanhedrin 7 Makos 1 Double issue, Sh'vuos 2 Dbl issues, Avodah Zorah w/Horias 5, Zevachim 7,
Menachos 7, Chullin 9, Bechoros 4, Arachin 2, Temura 2, Meilah 2, Nidda 4. Overseas &
Canada - additional charge for postage.

LIMITED TIME SPECIAL OFFER - FULL SET APPROX 175 ISSUES FOR ONLY $350.
- Enclose an additional $100 to have the set sent in 8 customized binders.

MAIL/FAX FORM TO: Al Hadaf / P.O. Box 791 / Monsey, NY 10952 / (845) 356-9114
Visit AlHaDafYomi.org or email cong_al_hadaf@yahoo.com
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This Al Hadaf was made possible by the following daf dedications...

o

n * 917 QO Y570 12 APY IIN WD 191N NNXY nav
b MV ) Sun
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e denotes yahrtzeit

See dedication form inside on page 17

Cong. Al Hadaf

P.O. Box 791

Monsey, NY 10952

Ph. & Fx. 845-356-9114
cong_al_hadaf@yahoo.com

(c) 2006 Not to be reproduced in any form whatsoever without
permission from publisher. Published by; Cong. Al Hadaf/ P.O.
Box 791/ Monsey, NY 10952. Rabbi Zev Dickstein - Editor.
For subscription, dedication, or advertising information. contact
the office at 845-356-9114, Email:cong_al_hadaf@yahoo.com,
or go to www.alhadafyomi org
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