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R' Yehuda (Mishna 21b) maintains that if
one supports the s’chach of his succah on the
frame of a bed, the succah is posul. One
explanation given by the Gemara is that R’
Yehuda is of the opinion that s’chach may not
be supported by a NNV YapNN 73T - an item
susceptible to tumah and a bed frame is in the
category of NNMIL YapNN 727.

Rashi explains [that R' Yehuda is of the
opinion] that supporting s’chach with a 917
NIV YapnN is tantamount to using such an
item for the actual s’chach covering the succah
- and as learned above (see 2> 97), s’chach may
not be made from a NN HapHN 927.

The Rosh remarks that by the same token it
should be forbidden to support s’chach with
something that is not XIND 2 W71 (does not
grow from the ground), because \INN 2 19)1)
is one of the requirements for s’chach (as
learned on 2> 97). He asks why then is it
common practice for people to lay their s’chach
directly on top of a stone wall (considering the
fact that stones are not in the category of 1)
NIND D).

The Ran, in defense of this common
practice, explains that the prohibition against
supporting s’chach with a substance that is not
valid s’chach is due to a rabbinic concern that
one might come to use that substance for the
actual s’chach. The sages applied this issur
only to items for which there is a likelihood of
such a mistake. The sages did not forbid
supporting s’chach on a stone wall because they

did not consider it likely for one to cover his
succah with stones.

Alternatively, the Sefas Emes explains that
R' Yehuda did not forbid using walls of a
succah (that are nNML Yapn) to support
s’chach. The sages were concerned that one
might come to use the s’chach supports for
s’chach only where one uses separate supports
instead of the walls. In such a case, since the
sole purpose of the supports is to hold the
s’chach, there is a concern that one might
confuse the s’chach supports with the s’chach
itself and come to use an invalid substance as
s’chach. This concern does not apply to the
walls of a succah since their purpose is not
solely to support the s’chach but to serve as the
walls of the succah as well. The Sefas Emes
explains that R' Yehuda is not referring to a
succah in which the bed frame serves as its
walls, for in such a case it is permitted to lay the
s’chach on the bed frame. R' Yehuda is
referring to a succah that has its own walls and
he forbids using a bed frame as a separate
support for the s’chach.

* Many authorities' do not rule in accordance
with R' Yehuda on this matter and they permit
using a NNML Yappn 9317 as a support for
s’chach. The Magen Avraham,” however,
writes that it is preferable to conduct oneself
stringently and refrain from using a Yapnn 727
nNmL as a support for s’chach (e.g., placing
s’chach directly on metal poles), since several
Rishonim rule in accordance with R' Yehuda.

 The Ramoh’® writes that one should not place a



ladder or bench (which are utensils that are
NNDIL Y2pn) on top of s’chach to secure them
from blowing away [because this too 1is
considered as though the s’chach is being
supported via a NNV Yapnn 121.]*
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1] The Mishna (22a) states that a thickly
covered succah is valid even if the stars are not
visible from inside the succah. The Gemara
(22b) adds that Beis Hillel is of the opinion that
even if the s’chach is so dense that it does not
allow »>aoopnn (the rays of the sun’) to
penetrate, it is still valid. [Note: As mentioned
above, Tosfos is of the opinion that rain-proof
s’chach is posul.]

The Ran and Rosh, citing the Yerushalmi,
state that Bais Hillel validates such a succah
only bedi’eved (after the fact), but I’chatchilah
(ideally) the s’chach should be sparse enough to
allow sun rays to enter the succah.

[The Bach® infers from the wording of the
Tur that I’chatchilah even the nighttime stars
should be visible from inside the succah. The
Mishna Berurah’ rules, however, that those
living in colder regions who are discomforted
by the wind and cold need not conduct
themselves in accordance with the Bach. In
such regions one may place a dense covering of
s’chach for protection from the elements even if
this prevents visibility of the stars - as long as
the sun rays are visible during the daytime.]

Two reasons are given for the requirement
of star visibility.

(@) The Meiri explains that the sages are
concerned that a succah which is very densely
covered might resemble an ordinary house roof,
leading one to think that a house roof is valid
for a succah covering.

(b) The Pri Megadim® explains that leaving
one's comfortable home to dwell in a succah is a
lesson on the transience of life on earth and that
Hashem created the world [and controls it].
Observing Hashem's expansive handiwork (i.e.,
the stars of the heaven) from inside the succah
inspires one to reflect on this sublime lesson.

2] The Pri Megadim, in keeping with his
understanding of the requirement for star
visibility, asserts that as long as there is an
opening over one part of the succah through
which the stars can be viewed, it is sufficient to
remind one of the above lesson.

The Bikurei Yaakov’ disagrees and
maintains that since the reason for the
requirement is that one might confuse dense
s’chach with invalid s’chach (such as a roof, as
the Meiri says) dense s’chach should be treated
as s’chach posul (I’chatchilah). Therefore, he
says one should make certain that there are
repeated small gaps in the s’chach, at least one
every four tefachim, since four tefachim of
s’chach posul invalidates a succah.
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The Mishna (22b) states that a succah built
on top of a wagon or ship is valid. Rashi
explains that even though the wagon is movable
and it is very windy on top of the ship (making
it likely for the succah to topple), the succah is
valid because a succah need not be more than a
temporary dwelling.

The Gemara relates that R' Akiva built a
succah on a ship while travelling at sea one
Succos. R' Gamliel maintained that R' Akiva's
succah was invalid since the succah was not
capable of withstanding the strong winds at sea
and was likely to topple (as indeed was the
case).

The halacha follows the Tanna of our
Mishna and R' Akiva who validate a succah on
a wagon and on a ship - as long as it is strong
enough to withstand ordinary land winds (even
if it is not strong enough to withstand ordinary
sea winds).

The Magen Avraham' infers from the
above incident that the Mishna validates a
succah on a ship even when the ship is in
motion (because the Gemara indicates that R’
Akiva was at sea when he built the succah).

The Pri Megadim'' distinguishes between a
ship and a wagon. He maintains that a ship-
succah is valid even when in motion because it
is common to dwell on a moving ship."”



However, a wagon-succah is valid only when
the wagon is stationary because it is uncommon
to live on a moving wagon.

The Bikurei Yaakov" disagrees with this
distinction and validates even a moving wagon-
succah.

The sefer Succas Shaleim'® suggests that
today when mobile homes are common,
everyone would agree that a succah on top of a
truck or van is valid even when in motion.

12 9%
NYNN NN NNYN N2 w:gb N9 NPNRY NN D

Rav Acha bar Yaakov states that in order
for a wall or partition to qualify as a legal
mechitzah it must be sturdy enough to withstand
a normal wind.

Even though this halacha was already
taught on 23a (see above) where the Gemara
states that the succah must be able to withstand
normal [land] winds, Rashi indicates that Rav
Acha bar Yaakov is teaching an additional
point. Whereas the Gemara above teaches that
a succah that is destined to topple in the wind is
not valid, Rav Acha teaches that a mechitzah
that merely sways in the wind is likewise not
valid (even if it is fastened securely at one end
and will not topple entirely)."

The Magen Avraham'® comments that
succah walls must be steady and secured against
possible swaying in the wind - even in the event
there is no wind - such as a succah situated in
an enclosed yard protected from the wind."” '*

The Chazon Ish" explains that a wall which
can withstand the wind is valid even if it sways
in the wind to and fro - unless the wind moves
the wall to the extent that it becomes an invalid
mechitzah. Rav Acha (who invalidates a wall
which can sway in the wind) is referring to a
wall or partition made of several segments
which separate in the wind, leaving three-tefach
gaps between the wall segments (or to a wall
whose bottom moves three tefachim in the
wind). Rav Acha is teaching that a succah-wall
destined to sway in the wind and develop three-
tefach gaps is not valid since a wall with three-
tefach gaps is not a valid mechitzah. However,
a wobbly wall which is anchored on bottom and

sways to and fro in the wind is valid.*

Many authorities*' indicate that they are of
the opinion that any un-sturdy wall which sways
in the wind is not valid even if the wind does
not create wide gaps in the wall (or under the
wall).

Accordingly, one who makes a succah from
fabric, such as canvass, must secure the walls so
that they cannot sway in a normal wind (even if
the succah is standing on one's porch where the
wind does not blow too much).

The Shulchan Aruch® discourages making a
succah from fabric even if one secures the walls
tightly with rope because of a concern that the
knots might become undone on Yom Tov.”
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The Mishna says that mxn >mbvw - people
who are traveling to a mitzvah (e.g., to redeem
captives) - are exempt from the mitzvah of
dwelling in a succah. This exemption is based
on the general rule of y» MVy My PLIVN
MNNN - one involved in the performance of a
mitzvah is exempt from the performance of
other mitzvos that he encounters. The braysoh
derives this principle from the posuk gnawa
7972 7n552) 722 which implies that one who
is occupied with the performance of a mitzvah
is exempt from the mitzvah to recite sh’ma.

Tosfos (Mxn >mbdw  n77)  asserts that
involvement in a mitzvah only exempts one
from a mitzvah whose performance conflicts
and interferes with the first mitzvah. However,
if one is traveling to perform a mitzvah and
stopping on the way to eat in a succah will not
obstruct his mission in any way, he is obligated
to eat in a succah.

The Ohr Zaruah® disagrees, arguing that
there would be no need for a posuk to teach that
one is not obligated to cease the performance of
one mitzvah in order to perform a second
mitzvah, for there is no reason to think that the
second mitzvah takes precedence over the first.
The novelty of this principle is that one who is
occupied in a mitzvah is exempt from a second
mitzvah even if it possible to perform the
second mitzvah in conjunction with the first.



[The Ohr Zaruah adds, however, that the
rule of MXNN I NV MNP PN applies only
to one who is My¥N1 PoOW - actively involved -
in a mitzvah, but not to one who is involved in a
mitzvah which requires no action. One who, for
example, is wearing a four-cornered garment
with tzitzis is not exempt from all other mitzvos
that he encounters throughout the day. (This is
also the opinion of the Ran.)]*

The Ritva (in defense of Tosfos) explains
that without the posuk we would think that one
has the option of abandoning the first mitzvah
in favor of a second (especially if the second
mitzvah is more significant than the first). The
posuk teaches that while one is involved in a
mitzvah, any mitzvah that he encounters should
be treated as mwy 927 - a voluntary (non-
mitzvah) act - and thus one is forbidden to
withdraw from the first mitzvah in favor of a
second mitzvah (even if the second mitzvah is
more significant than the first).

The sefer Avnei Shayish®® remarks
accordingly that if an individual ignores the rule
of MxNN I MV M¥Na pown and abandons a
mitzvah for the sake of another mitzvah, he
cannot be N> others, meaning, he may not
perform the second mitzvah on behalf of others.
Since (with respect to this individual) the
second mitzvah is considered a mwa 927, this
individual cannot be No¥ another person for
whom the mitzvah is obligatory.

The sefer Bircas Habayis”’ adds that this
individual (who abandoned the mitzvah that he
was occupied with to perform a second
mitzvah) may not recite a bracha on the
performance of the second mitzvah, since with
respect to him, the second mitzvah is considered
a M 127 rather than an obligatory mitzvah.

The Succas Shaleim® disagrees and argues
that the second mitzvah is viewed as a mw 727
only while the individual is involved with the
first mitzvah. However, once an individual
abandons a mitzvah he was occupied with,
albeit unlawfully, the next mitzvah that he
performs is considered as much a mitzvah as the
first mitzvah. The Succas Shaleim therefore
argues that in such a case, one may recite a
bracha over the second mitzvah and he also

may perform the mitzvah on behalf of others.”
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R' Chaninah says that a sofer (scribe) who is
involved in writing a sefer Torah, tefillin or
mezuzos, and merchants who are involved in
selling these items are exempt from reciting
sh’ma and tefillah. [This exemption is based on
the above mentioned rule of 75 MxNI POIVN
AN ARYAN

The Magen Avraham® infers from the
words of Rashi (y>7»n n77) that a merchant is
classified as myna poIN (one who is involved
in a mitzvah) only if he distributes tefillin and
mezuzos ©nvw owo (for the sake of heaven),
meaning, he does so [primarily] because he
wants to make them available to people who
cannot otherwise obtain them. However, if
one's primary reason for selling these items is to
earn a living, he is not considered MmynNa poIWN
and he is not exempt from other mitzvos that he
encounters on the job.’’

The Be'ur Halacha®™ draws a distinction
between those who write tefillin and those who
sell them. Writing tefillin and mezuzos is an
actual mitzvah act, for the Torah explicitly
states WY P Yy MNY oNandY' - you shall write
them etc. However, selling these items,
although meaningful in that it facilitates
mitzvos (called, mxn won preparatory
mitzvah act), is not an explicit commandment in
the Torah. Thus, he suggests that although
selling tefillin for monetary gain diminishes the
significance of the act, writing tefillin is
considered a mitzvah act even if the sofer's
primary intent is to earn a living.*
 The Levush® maintains that a sofer or tefillin
merchant is exempt from reciting sh’ma and
tefillah only when there is a customer on hand
who absolutely cannot wait for his tefillin (e.g.,
he must leave on an important trip). Only in
such a case is the merchant or sofer permitted to
attend to his customer and forgo sh’ma.
However, under normal circumstances a sofer
may not forgo sh’ma and tefillah merely
because he is occupied with his customers.
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* The Mishna on 25a says that one is permitted
to eat a snack (ONIY NN informal
meal/refreshment) outside of a succah. The
halacha follows Abaya (26a) who maintains
that only a meal consisting of more than a
k’beitzah of bread is considered a substantial
meal which must be eaten in a succah. A
meal/snack consisting of only a k’beitzah of
bread or less (or of other foods such as fruit,
fish or meat, see Yoma 79b) is considered
insignificant and may be eaten outside the
succah. [Note: The Rambam® writes that one
who conducts himself stringently and refrains
from eating a snack or drinking water outside a
succah is praiseworthy - as indicated in the
Mishna and Gemara on 26b ( 9NN N1 ON
19Y').]

* One is exempt from N20 N (dwelling in
the succah) when doing so is certain to cause
him annoyance or distress (7yvsn), such as
during a rainstorm, see Gemara 26a and Mishna
28a.

R' Eliezer (Mishna 27a) says that on each
day of Succos one is obligated to eat two meals
(of bread) in a succah, one at night and one
during the daytime.

The halacha follows the Chachamim who

disagree with R' Eliezer and maintain that the
only obligatory meal is the one eaten on the first
night of Succos. [This obligation is derived via
a vp>n from the mitzvah of matzah ( »3nn v v
mynn). Just as eating matzah on Pesach is
obligatory on the night of the fifteenth of Nissan
(i.e., the first night of Pesach), so too, there is a
mitzvah to eat in the succah on the night of the
fifteenth of Tishrei. However, on the remaining
days of Succos one can refrain from eating
bread altogether thereby avoiding having to eat
in the succah.]
* Question: Our Gemara indicates that one
could avoid eating in the succah for the entire
Yom Tov by abstaining from bread throughout
Yom Tov, whereas the Gemara in Berachos 49b
states that it is mandatory to eat bread meals on
Yom Tov.

In answer, Tosfos (>¥a >N n7) asserts that
the Gemara in Berachos which states one must
eat bread on Yom Tov is referring only to the
first night of Succos and Pesach. However, all
other Yom Tov meals need not consist of
bread/matzah.

2] Many Rishonim disagree with Tosfos and
maintain that one is obligated to eat bread on
each day (and night) of Yom Tov in honor of
Yom Tov - as the simple reading of the Gemara
in Berachos indicates. The Rishonim suggest
several other answers to the above question:

(a) The Ran explains that one can fulfill the
obligation of honoring Yom Tov with a single
k’zayis - olive's volume - of bread. Thus, the
Gemara means that one could avoid eating in
the succah throughout Yom Tov by eating
bread-meals consisting of only one k’zayis of
bread (and there is no obligation to eat in the
succah unless one eats more than a k’beitzah,
which is more than two k’zayisim). However,
on the first night of Succos there is a mandatory
mitzvah to eat in the succah regardless, and thus
eating in the succah cannot be avoided.

* This answer can be interpreted two ways (see
Ran): Some authorities maintains that since as a
general rule, succah is obligatory only for a
person eating more than a k’beitzah, one cannot
fulifll the mitzvah of succah on the first night
unless he eats more than a k’beitza. Others
maintain that on the first night of Succos one
fulfills his succah obligation by eating just one
k’zayis of bread in the succah because the
mitzvah of succah on the first evening is
compared to the mitzvah of matzah on Pesach
(whereby the minimum shiur is only a k'zayis.*
(b) The Rosh (Berachos ibid.) submits that on
the first night of Succos one is obligated to eat a
meal in the succah even if it is raining, whereas
on the rest of Succos one is exempt from eating
in the succah if it is raining. When the Gemara
says that one has the option of avoiding the
succah for the entire festival except the first
night, it means in the event of rain.
[Interestingly, the Ritva cites a novel opinion
that just as one is obligated to eat in a succah
on the first night of Succos even if it is raining,




so too, one is obligated to sleep in a succah on
the first night of Succos even in the rain.]

(c) Tosfos in Berachos (ibid.) takes an opposite
approach, maintaining that one does not fulfill
the mitzvah of eating in a succah if he eats in
the rain (even on the first night). Tosfos says
that on the first night of Succos if it stops
raining after one has eaten his meal (whether he
has eaten in the house or in the succah during
the rain), he must eat another meal in the succah
in order to properly fulfill the mitzvah. In
contrast, on the rest of the festival one is not
obligated to eat another Yom Tov meal in the
succah after he has already eaten in the house.
[See Ramoh in Shulchan Aruch, Orach Chaim
639:5, with Mishna Berurah, for practical ruling
as to how one should conduct himself if it is
raining on the first (and second) night of
Succos. ]
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1] The braysoh (28a) derives from the posuk
N NN that women are exempt from the mitzvah
of succah. The Gemara asks why is this posuk
necessary; we know that women are exempt
from succah based on the general rule o©>w
NI TV NYY INXNDND MNVS - women are
exempt from time-related mitzvos. The Gemara
answers that we would have thought that
women are obligated in the mitzvah of succah
because the posuk yawn - you should dwell in
the succah - connotes YNTN PY> 1Awn - you
should dwell in the succah in the same manner
you dwell in your house. Since one dwells in
his home together with his wife, we would have
thought that women must dwell in a succah
together with their husbands in fulfillment of
the concept YN Py> 1awn. It was therefore
necessary for the posuk to teach that women are
exempt from succah.

The Ramoh® writes that in order to properly
fulfill the concept of YN Py> »awn it is a
commendable practice, if possible, for one to
construct a private succah so that he can sleep
in the succah with his wife - in the same manner
he dwells at home.

The Magen Avraham® notes that the Ramoh

seems to contradict our Gemara, for our Gemara
concludes (based on the posuk n7ixn) that
despite the rule of »Tn py> yawn women are
exempt from succah, thus indicating that there
is no need for one's wife to sleep in the succah.
What then, is the basis for the Ramoh's ruling
that it is preferable to dwell in the succah with
one's wife (based on YT YY1 12WN)?

The Magen Avraham answers that although
(based on the posuk nN7INN) women are under
no obligation to join their husbands in the
succah, the Ramoh holds that men (who want to
meticulously fulfill their mitzvah) should try to
accommodate their wives and persuade them to
join them in the succah (to enable the men to
properly fulfill their mitzvah of succah by
making their succah dwelling »n ypy> -
similar to home dwelling).

2] The above-cited Ramoh suggests the reason
many people today are lax in the mitzvah to
sleep in the succah is that they find it difficult to
construct a succah where they could sleep
separately with their wives. = The Ramoh
rationalizes that one who lacks a private succah
is exempt from sleeping together with others in
the succah based on the rule YN Pyd yawn
(since one cannot sleep there in the manner that
he sleeps in his home, i.e., in a private room
with his wife).

In a somewhat similar vein, the Taz*
suggests that a married man is permitted to
sleep in his house on Succos based on the
Gemara on 27b which derives from the posuk
T2 NNX NNNYY - you should rejoice with your
wife/family (Devarim 14:26) - that it is a
mitzvah for one to remain home during the
festivals so that he can celebrate Yom Tov with
his wife and family.* Thus, by joining one's
wife in the house he fulfills a mitzvah (of
rejoicing on the festival with his wife), and as
learned above (on 1”75 97), one who is occupied
with one mitzvah is exempt from another
mitzvah (7M¥9N 2 IV NN POWN).
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The Mishna (28b) says that if it rains



heavily enough to ruin one's food he is exempt
from sitting in the succah based on the rule
120N Y MV WLNN - one is exempt from
dwelling in the succah if it causes him distress.
[See above 5 97 where the Rosh is cited as
saying that this exemption does not apply on the
first night of Succos.] The Mishna says that
when we are forced to leave the succah due to
rain it is considered a bad omen, for it is akin to
a master who spills a pitcher of water in the face
of a servant who comes to serve him.*'

The braysoh (29a) adds that one is exempt
from eating in the succah during the rain even if
it is only raining heavily enough to ruin a dish
of beans (which ruins easily in the rain, Rashi).

The S'mag" asserts that this criterion
applies even for one who is not eating a bean
dish. The sages estimated that once it is raining
heavily enough to ruin a bean dish there is
sufficient discomfort to exempt everyone from
sitting in the succah, regardless of the type of
food he happens to be eating.

The Gemara adds that, if due to a rainstorm,
one left his succah and continued his meal in his
house and then it stopped raining, he need not
return to the succah until he finishes his meal.
Since interrupting one's meal to return to the
succah is bothersome, one is exempt from doing
so under the general rule of y5 709 yvVIN
12Y0N.

The Ramoh® writes that if one is exempt
from dwelling in the succah (i.e., due to rain)
and he continues to dwell there anyway, he does
not obtain any reward for his actions; rather, he
is labeled a "hedyot" (commoner) for trying to
perform a mitzvah from which he is exempt.

The Bikurei Yaakov* maintains that the
Ramoh's criticism of one who eats in the succah
when exempt only applies to one who eats in
the succah in a state of distress, such as during a
rainstorm. However, if one interrupts his meal
and returns to his succah after the rain has
ended, he is praised rather than criticized, since
such a person does not experience discomfort
during the performance of the mitzvah.

The sefer Bircas Habayis* suggests that the
Ramoh's criticism applies only to the exemption
of rain since it signifies Hashem's disapproval

with our performance of the mitzvah - for it
signifies a master who refuses the service of his
servant and spills water on him. However, one
is not admonished if he exerts himself and sits
in his succah under other discomforting
circumstances (such as when he is suffering
from the cold or an illness).

The Maharshag*® suggests that one who sits
in his succah during a rainstorm is criticized
because he has no right to sacrifice the mitzvah
of v"» NPV - rejoicing on the festival - by
sitting in an uncomfortable succah when he is
halachically exempt from doing so.”
Accordingly, he defends the actions of several
renowned Chasidic rabbis® who ate in the
succah even during the rain. He explains that
since they were so greatly devoted to the
mitzvah of succah they experienced more nnnw
V7Y sitting in the wet succah than they would if
they were to eat in the house (and therefore the
exemption of “yv¥n did not apply to them).*
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The Torah (Vayikra 23:40) states, onnp>
MW PWRIN Y2 05Y' - you shall take for
yourselves on the first day of Succos the four
species (i.e., the esrog, lulav, haddasim, and
arravos]. The mitzvah to take the four species
on the other six days of Succos is a rabbinic
enactment (see N1 q7T).

* The braysoh (below on 43a) deduces from the
term 0255 (for yourself) that ownership of the
four species is required for the mitzvah; if one
takes a borrowed or stolen lulav he does not
fulfill the mitzvah. However, this condition of
05 (ownership) applies only on the first day of
Succos; on the remaining days of Succos (when
the mitzvah of lulav is of rabbinic origin) there
is no requirement of "05Y", meaning, one may
fulfill the mitzvah even with a borrowed lulav
on those days.

The Mishna (29b) says that a Dm0 29 -
stolen lulav - is invalid for the mitzvah. The
Gemara infers from this Mishna that a stolen
lulav is invalid on all seven days of Succos.

The Gemara asks why a stolen lulav is invalid
for all seven days of the festival since the

1]



condition of ownership (derived from the posuk
onNP10aY) applies only to the first day.

R' Yochanan answers one cannot fulfill the
mitzvah with a stolen lulav because it is a msn
77aya INAN - a mitzvah that comes about
through the commission of a sin. [He derives
from a posuk that such a mitzvah is not
sanctioned and is invalid.]

The Shulchan Aruch™ cites the opinion of
the Orchas Chaim that an object obtained by
committing a sin is unfit for a mitzvah only with
respect to the individual who committed the sin.
However, if one performs the mitzvah with a
lulav stolen by his friend, the rule of nNxan MsnH
n7>aya does not apply and the mitzvah is valid
(cf., Rashi 30b, y1a nr7).”!

2] Tosfos (oywn 1) asks why the braysoh on
43a bases the disqualification of a stolen lulav
on the requirement of "o55" (which is a
requirement that applies only on the first day of
Succos); a stolen lulav should be disqualified
based on naya nNan Myn  (which is a
disqualification that applies the entire
festival).’

The Vilna Gaon™ remarks that this question

is resolved according to the Orchas Chaim cited
above. Although the disqualification of ™mxn
n7>aya NNan applies throughout the entire Yom
Tov, it applies only to the thief himself and not
to anyone else. The braysoh wants to inform us
that there is an additional operative condition of
5% which applies to everyone. On the first day
of Yom Tov, no one but the legal owner of a
lulav can fulfill the mitzvah because the lulav
must be "035".
[Indeed, the Shulchan Aruch (cited above)
states that although one can fulfill the mitzvah
with a stolen lulav (as long as one did not steal
the lulav himself), such a lulav is not valid on
the first day of Yom Tov, for it is lacking the
requirement of ©39.]**
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The Gemara (beginning of 31b) relates that
in places where fresh lulavim were unavailable
for Succos, the people often used very old,

dried-out lulavim bequeathed to them by their
grandfathers.

The Ravad™ explains that even though these
old dried-out lulavim were not valid for the
mitzvah and the people could not recite a
bracha over them (299 n>v) Yy), nevertheless,
in the absence of valid lulavim these old lulavim
were taken [in conjunction with esrogim] 7219
259 NN NONYN NOW NMOYa - as a mere
remembrance, in order that the mitzvah or
concept of lulav not be entirely forgotten.*

The Gemara (31b) says that in a year in
which there are no esrogim, one might have
thought that it is worthwhile to substitute a
different fruit, such as a pomegranate, in place
of the missing esrog [to be taken on Succos
together with the lulav, haddasim and arravos]
"MINX NN Nown XYY" - so that the concept of
esrog not be forgotten. The braysoh teaches,
however, that one should not use a substitute
fruit in place of a missing esrog because it
might lead to a mistake. In the following years
some people might erroneously use a
pomegranate in place of a valid esrog, thinking
a pomegranate is valid for the mitzvah.

The Ravad” explains that the Gemara
means to say that in the absence of the esrog,
the three remaining available species (i.e., the
lulav, haddasim and arravos) should be taken
alone without the esrog. Even though the
Gemara says on 34b that ©>5y1n 2902w 0N 1
wNy - the four species (i.e., lulav, esrog,
haddasim and arravos) are interdependent - and
thus a bracha may not be recited unless one has
all four species, nevertheless, the available
species should be taken (without reciting a
bracha) "»InX NN Nown NOW NpOY2 " -
as a mere remembrance, so that the concept of
lulav and esrog not be forgotten.

[The Ravad explains that we are not
concerned that in future years people might
erroneously use only three species and omit the
fourth because the Torah specifically lists four
species for the mitzvah. Also, we are not
concerned that by allowing the use of invalid,
dried-out lulavim one might use these type of
lulavim in the future because everyone
understands that a fresh lulav should be used



when available. The sages were only concerned
about mistakenly using a pomegranate or other
such fruit instead of an esrog because the Torah
does not explicitly spell out the name of the
fourth specie; it merely describes it as " \y ™9
970" - fruit of a beautiful tree - thus leaving
room for a mistake.]

The commentators ask why taking three
species is not a violation of the issur "y7n Ya" -
do not reduce the mitzvos of the Torah
(Devarim 4:2 and 13:1). If one of the four
species is unavailable, presumably, it would be
better not to take any species at all, rather than
perform the mitzvah with only three species
which is a seeming violation of y7n 2.

The Turei Even™ suggests that the issur of
yn Ya applies only in cases in which one
fulfills a mitzvah in a diminished manner,
meaning, he performs a portion of a mitzvah
and fails to complete the mitzvah. However,
failing to fulfill a mitzvah altogether is not a
violation of yn Ya. Since all four species are
interdependent and taking only three species is
not a fulfillment of a mitzvah at all, it is not a
violation of y73n Ya. The Turei Even concedes,
however, that this approach seems to be in
contradiction with the Sifri (cited by Rashi in
Devarim ibid., 4:2) which cites the case of
taking three species with the lulav instead of
four, as an example of the issur of ymn Ya.
Also, the Rashba (Rosh Hashana 16b) seems to
indicate that failing to perform a mitzvah
altogether is a violation of yn Ya.

The Bais HaLevi®” answers that although
one who takes only three species and omits the
fourth is in violation of ymn Ya (as the Sifri
says), if one does not take any of the species at
all he is also in violation of y7n Ya (as the
Rashba indicates). Therefore, in a case in
which one of the species is unavailable, the
violation of y7n Y2 is unavoidable, for in either
case there will be a situation of ymn Ya
(whether one does not take any of the species or
he takes three).”” Therefore, when the fourth
specie is unavailable there is no harm in taking

the three available species as a mere
remembrance.®'
2] N9 71N

From the fact that the Torah refers to an
esrog as 77N \y 9 (lit., fruit of a beautiful tree)
the Chachamim derive that certain types of
unattractive esrogim, such as those that are
dried out or peeled, are disqualified because
they lack the standard of 911 - beauty.

R' Yehuda states that an old (dried out)
esrog is valid but a green esrog is invalid. The
Gemara explains that R' Yehuda validates a
dried out esrog because he disputes the
Chachamim's requirement of 971 and validates
even an ugly esrog. The Gemara explains the
reason R' Yehuda invalidates a green esrog is
not because it lacks beauty but because it is an
unripe fruit (and thus is not classified as an
esrog).

Tosfos (70 1n777) states that an esrog that
was harvested when it was completely green is
valid as long as it eventually turns yellow. The
Taz® explains that even if the esrog is entirely
green throughout the festival, it is still valid, as
long as it is sufficiently developed to the point
that it will eventually turn yellow.

The Bach disagrees and maintains that an
entirely green esrog (which will eventually
ripen and become yellow) is valid only
according to R' Yehuda who disputes the
requirement of 97n. The Bach argues that
according to the Chachamim, however, whom
the halacha follows, a green esrog is posul
because it lacks the requisite of 171,% even if is
destined to  eventually turn  yellow.
Furthermore, he argues that it is not sufficient if
an esrog merely begins yellowing before
Succos; rather it must be at least fifty-percent
yellow in order for it to be considered 77n.%*

The Mishna Berurah® rules in accordance
with the lenient opinion of the Taz and validates
a green esrog - as long as it is destined to
eventually turn yellow. However, he says that
since it is difficult to ascertain whether or not an
entirely green esrog will eventually ripen, one
should not use a green esrog before it shows
some signs of yellowing.®
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1] The Mishna (29b) says that a lulav ovpiv
YOy 1819 WRY - whose tip was severed or
whose leaves were torn off from the nv7Tw
(spine) is posul because it lacks the condition of
971 (Rashi).

The halacha follows R' Yehoshua ben Levi
(32a, second version) who adds that np5n
N (a lulav whose twin-leaf is split) is also
posul.

The meaning of nnynn NpYNI, however, is
subject to dispute:

(a) The Rif explains that leaves of a lulav
usually grow as double leaves and npoM
nnvnn refers to a lulav whose leaves have split
open. The Ran explains that according to the
Rif such a lulav is posul only if the majority of
all the lulav leaves are split (most of the way
down). However, if only a few leaves are split
open, the lulav is valid (even if the middle-leaf
is split).

(b) Rashi explains that the nnvn refers to the
center-leaf that protrudes from the N7 until
the top of the lulav. He explains that if this leaf
is split open all the way down to the N7Tw so
that part of the n17w is split, the lulav is posul.
However, if only the top of the center-leaf is
split (but not any part of the n77v), the lulav is
valid.”

(c) The Ran also says that the nnyn refers to
the center-leaf but he has a more stringent
opinion than Rashi. He holds that the lulav is
posul even if the N7TW is not split; rather, as
long as the greater part of the upper portion of
the nnYN (from the N17w to the top) is split, the
lulav is posul.

(d) The Ritva cites an opinion that the lulav is
posul even if just a small portion of the center-
leaf is split.*®

2] The Shulchan Aruch® rules in accordance
with the lenient opinion of the Rif and does not
invalidate a lulav unless the majority of its
leaves are split open. The Ramoh, however,
writes that our custom is to follow the more
stringent opinion and we do not use a lulav
whose center-leaf is split down to the N7Tw (or

most of the way down). Moreover, he writes
that ideally, one should conduct himself in
accordance with the Ritva and should attempt to
obtain a lulav whose center-leaf is entirely
intact.

The Taz” maintains that a lulav whose
center-leaf is split less than a tefach (3-4 inches)
is considered entirely intact and is valid even
according to the stringent view of the Ritva.
The Chayai Odam’ disagrees and maintains
that it is preferable to take a lulav that is
completely closed.

The Vilna Gaon™ explains that the reason
the Ritva disallows a lulav which is only
partially split open is because of a concern that
the small split will become bigger when waving
the lulav throughout the course of the festival .

Accordingly, Horav Yisrael Yaakov Fisher
of Yerushalaim” submits that a lulav which was
partially split open and was glued shut is valid
according to all opinions. Even the Ritva would
agree that it is valid since it is no longer
destined to open any wider.”™

Y9t
NN DY 192130 DN va9y

The Torah says that one must take SNy »a9y
(stalks of a brook willow) together with the
lulav, esrog and haddasim. The Gemara cites
several opinions regarding the requirement of
2Ny »1y.

* Braysoh A states that the term »>a7yon) -
denotes willows that grow near water.
Alternatively, the braysoh says that the term 5n
implies a willow whose leaves are long like a
stream, not round.

* Braysoh B states that the plural term >219y5M)
includes all types of willows even those
growing in a field or mountain (away from
water) - as our Mishna states.

* R' Yishmael (34b) derives from the plural
term >a7y that one must take [at least] two
arravos with his lulav. R' Akiva disagrees and
says that a single arravah is sufficient.

Tosfos (34a, yamn nr7) assert that R’
Yishmael and the Tanna of Braysoh B are
mutually exclusive because the plural term »1y
can be used for only one derasha.” Since R'
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Yishmael uses the term »19y to teach that two
arravos are required, he cannot derive from that
term that willows which grow away from water
are valid. [Conversely, the Tanna of Braysoh B
who says that the term »17y includes mountain
and field willows must agree with R' Akiva who
does not require two arravos.] Consequently,
says Tosfos, since the halacha follows R’
Yishmael who requires two arravos, it follows
that only branches of a willow growing near a
brook are valid (as the Tanna of Braysoh A
says).

Rashi adds that even the Tanna of Braysoh
B (who validates field and mountain willows)
agrees that n>nno> - preferably - one should
take willow stalks growing near water (since the
simple reading of the posuk implies that a
brook-willow is required).”

The Rosh disagrees with the rulings of
Rashi and Tosfos, arguing that he has never
witnessed his teachers making a special effort to
find brook-side willows; rather they would use
willow stalks from any location.

The Rosh, therefore, explains that the term
5n) »29y does not necessarily imply a brook-side
willow, but rather is a term that describes the
willow specie which generally grows near
water.”” Alternatively, the term 5n) describes
the willow species whose leaves are long rather
than round. Therefore, even though the halacha
follows R' Yishmael who does not use »17y to
include willows that grow away from water, as
long the arravos are taken from a tree belonging
to the willow species which has round leaves
and generally grows near water, the arravos are
valid. [Note: All agree that the willow species
called naxay is posul since it has round leaves
and generally grows in mountainous areas.]”®

While the Tur” says it is a msn NN
(exemplary mitzvah) to use arravos from a
willow tree growing near a brook, the Shulchan
Aruch omits mention of such a preference.®

R
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1] The Gemara derives from the term - onnp
N NP RNNY, meaning that the four species
(i.e., lulav, esrog, haddasim and arravos) are

interdependent. The Rambam®' explains that
the combination of all four species comprise
only one mitzvah, not four. Therefore, if one
takes only three species he has not fulfilled any
mitzvah at all.*

The Gemara in Menachos 27a concludes
that although the four species comprise one
mitzvah, as long as one has all four species
[present], the mitzvah is fulfilled ( Px W w
Pa5yn) and the species need not be fastened
together. [This is because the halacha follows
the opinion that 2A7YPNXTIN I8 - the arravos
and haddasim need not be fastened to the lulav.
Although it is a mxn N (embellishment of
the mitzvah) to fasten the species to the lulav, it
is not 25yn - the binding is not critical to the
fulfillment of the mitzvah.] The interpretation
of this halacha (yasyn px W w) is subject to
dispute among the Rishonim:

(a) Rabbeinu Tam® is of the opinion that
although binding the species together is not an
absolute requirement, it is essential that one
hold all of them in his hands simultaneously. If
one takes each of the species individually, he
does not fulfill the mitzvah.

(b) The Bahag* (as understood by the Rosh) is
of the opinion that one fulfills the mitzvah even
if he takes each specie in his hand individually,
as long as all four species are in his presence (at
the time of the bracha).

(c) The Ramban® is of the opinion that the
mitzvah is fulfilled as long as all four species
are eventually taken at some point during the
day - even if they aren't all present when the
bracha is recited.

2] Although the Ramban is of the opinion that
one fulfills the mitzvah even if he takes the four
species at separate times throughout the day, he
says that it is not advisable to recite the bracha
unless one is certain that he will eventually
obtain all the species (e.g., all of them are in his
possession). The Ramban is concerned that if
all the species are not in one's possession, the
individual might fail to eventually obtain the
missing species and the mitzvah would remain
unfulfilled and the bracha in retrospect would
turn out to be in vain.*
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The Ramoh*” rules that one may not speak
between the taking of one species and the next.
He says that if one interrupts between taking the
lulav and taking the other species, he must
recite another bracha.*® [Accordingly, even if
one is certain that he will eventually obtain all
the species later in the day, he should not recite
the bracha over the lulav until he has all four
species in his presence so that he should not
mistakenly make a poan (interruption) between
taking the lulav and the other species.*’]

The Magen Avraham and Eliyahu Rabba”
indicate that if one makes an interruption after
taking the lulav, he does not recite the usual
bracha n>v) Yvavy on the other species.
Rather, he takes the remaining three species and
recites a bracha pertaining only to those
species, namely, MINNY N2 OTN N>0I HY.

The Mishna Berurah,”' however, questions
this ruling. He argues that since the four
species are interdependent, perhaps the lulav
should be taken again (since there was an
interruption between the species) and the
(standard) bracha 2%% n»vy Yy should be
recited on all four species. [See below 7Y 971
where the reason for the standard text of b5y
n>»vVIANY is explained. ]

Y9
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The braysoh explains how we know that the
term 77N \y »19 (lit., the fruit of a beautiful tree,
Vayikra 23:40) refers to an esrog.

(a) The first Tanna explains that the extra word
\y (tree) implies a tree which tastes the same as
its fruit, as is the case with regard to an esrog.
(b) Rebbi explains that the term 9710 should be
read 970 which implies a fruit which remains
on the tree even after the fruit of the new season
has sprouted.

(c) Similarly, R' Avahu explains that the term
97N 1s interpreted to mean a species which
dwells [on the tree for several seasons]. Thus,
it refers to an esrog which, unlike other fruit,
remains on the tree long after it has ripened.

(d) Ben Azai explains that 971 is read as NN,
meaning water (in Greek). It refers to an esrog
which is a fruit that requires many sources of

water, namely, irrigation as well as rainfall.””

The Panim Meiros” addresses the
legitimacy of a 257 (hybrid esrog, e.g., the
fruit produced from an esrog shoot grafted with
a lemon tree). He argues that since a murkav
(hybrid esrog) contains all the properties that
identify a 970 \y 9, it should be valid for the
mitzvah [if no genuine esrog is available].”*

The Ramoh,” however, argues that since the
sages identify 771 \y »9 as an esrog, we cannot
validate a murkav even if it contains all the
characteristics that are derived from the term »9
970 \y. He argues that if any fruit that
possesses the 77N Xy 9 properties is valid, then
other citrus fruits, such as an orange and lemon,
should also be valid, because they too, contain
the aforecited characteristics.”

The Ritva explains that the purpose of the
braysoh is not to prove the identity of Xy »9
97n. The fact that the fourth specie required by
the Torah to be taken with the lulav is an esrog
is known to all by oral tradition from generation
to generation from the times of Moshe
Rabbeinu (as revealed to him by Hashem at
Mount Sinai). Rather, the purpose of the
braysoh is merely to expound on the exact
interpretation of 97N \¥ »19 and to explain how
this verse alludes to the esrog. [Therefore, the
identity of 970 \y »9 cannot be challenged,
even if there are other fruits that meet the
conditions mentioned in the braysoh.]”’

The consensus of most authorities is that a
murkav is posul and therefore care must be
taken to obtain a pure-bred esrog for the
mitzvah.”®

The Maharam Alshich®” suggests that a
murkav is viewed as half-esrog and half-lemon
and may not be used because it comes under the
p'sul of 7ONN NN - a deficient esrog.'”

Alternatively, the Levush'”' invalidates a
murkav because Nay 12 N7 - it is the
product of a sin (since grafting fruit trees is
forbidden under the issur of ©xY3), and an item
produced through a transgression may not be
used for a mitzvah.'"

Y91
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The Gemara (36b) relates that R' Chaninah
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ate a portion of his esrog and then used it for the
mitzvah. The Gemara finds this difficult in
light of the Mishna (34b) which says that an
esrog which is missing a portion is posul as
derived from the term onnpY which implies
that one must take nnn NP (a complete
esrog, Rashi 36b, yyywnm nT).

In answer, the Gemara says that the
requirement of taking an intact, unbroken esrog
applies only on the first day of Succos (when
the mitzvah of the four species is min haTorah).
R' Chaninah used the nibbled esrog on the other
days of Yom Tov when a deficient esrog is
valid.

The commentators ask several questions
regarding this incident involving R' Chaninah.
(a) The Gemara on 38a indicates that it is
forbidden to eat a meal on Succos before
performing the mitzvah of lulav. Consequently,
Tosfos (46b, >vawa »nx n71) asks how R’
Chaninah was permitted to eat a portion of his
esrog before performing the mitzvah.'”

(b) Secondly, asks Tosfos, the Gemara (37b)
says that an esrog that is Ymsnd NP -
designated for the mitzvah - may not be eaten.
How then, was R' Chaninah permitted to eat a
portion of his esrog?'®

(c) The Aruch Laner asks that even though a
deficient esrog is valid after the first day, it is
certainly preferable to use a complete esrog on
all seven days of Yom Tov (hiddur mitzvah).

In answer to these three questions, the
Aruch Laner suggests that the circumstances
were such that R' Chaninah was unable to
obtain all four species for the mitzvah; he
owned only an esrog and was unable to acquire
the other species. As learned above the four
species are interdependent and one cannot fulfill
a mitzvah with only an esrog. Hence, since R’
Chaninah did not anticipate receiving the other
species and he did not think he would be able to
perform the mitzvah, the esrog was not
considered YMsn> NN - designated for the
mitzvah. Furthermore, he was permitted to eat
it even though he had not yet performed the
mitzvah of lulav because one who does not have
the four species (and does not anticipate
obtaining them) is not obligated to fast.'” In

the end, after eating part of his esrog R’
Chaninah unexpectedly managed to obtain the
other three species and he had no choice but to
use the nibbled esrog for the mitzvah.'®

97
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As mentioned on 179 97, it is a mitzvah to
bind the haddasim and arravos to the lulav
(although it is not 25yn). The Gemara on 34b
derives from a posuk (n95) that the esrog is not
bound together with the other species, but is
held separately. [The Beis Yosef,'” citing the
Yerushalmi, states that if one holds the esrog
together with the other three species in one
hand, he has not fulfilled the mitzvah.'®]

Rava (37b) says the lulav should be held in
the right hand (which is the more significant
hand) and the esrog in the left hand, because the
lulav (which is bound with the haddasim and
arravos) is comprised of three species and is
therefore more significant than the esrog which
is held alone.

R' Yirmiyah questioned R' Zerikah as to
why the bracha is recited specifically on the
lulav ( n5vy Syany) rather than the other
species.

R' Zerikah explained that the lulav is more
significant (even than the esrog which is
mentioned first in the posuk'®) because the
lulav tree (i.e., palm tree) is taller than the other
trees.'"”

The Gemara in Berachos 43b indicates that
when reciting a bracha over something, one
should hold the item in his right hand. Hence,
the Magen Avraham''' asks that it should have
been obvious to Rava that the lulav must be
held in the right hand since the bracha is recited
on the lulav (as explained by R' Zerikah). Why
was it necessary for Rava to state an additional
reason as to why the lulav is held in the right
hand.

In answer to this question, the Zera Emes'"?
explains that the bracha a%% n>v1 by is not a
bracha that pertains specifically to the lulav, but
rather the term lulav refers to the entire group of
four species. He explains that (with regard to
the bracha) the entire group is labeled "lulav"
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(due to the special significance of the lulav) and
thus the bracha is actually being recited over all
four species.'” Consequently, if indeed the
esrog is considered more significant than the
lulav (and the other two species) we would hold
the esrog in the right hand during the bracha
despite the fact that the text of the bracha is by
2919 n9>v) - since the bracha is actually recited
over all four species. [Therefore, it was
necessary for Rava to explain that lulav must be
held in the right hand because it consists of
three species and is more significant than the
esrog which is held alone.]'"*

nY 9T
P399 YWY 1NN

The Gemara says that one who is obligated
to recite a bracha or a prayer discharges his
obligation merely by listening to his friend
recite it based on the principle N»y> ymw -
listening is tantamount to reciting. [Note: In
order for this principle of NMy> ymw to operate,
the reader must be 9272 2NN - subject to the
same obligation as the listener, and he must
have N> - intent - to read it on behalf of the
listener. Also, the listener must have N5 to be
NNY - to discharge his obligation - by listening. ]

Rashi explains that an unlearned person can
discharge his obligation to pray by listening to
his friend recite the prayers. Also, one who is
in the middle of sh'moneh esray and cannot
respond to kaddish or kedusha should pause and
listen to the recitation of the shaliach tzibur and
it is considered as though he has responded to
kaddish and kedusha himself.

HoRav Betzalel HaKohen of Vilna relates
(in his sefer Reishis Bikurim) that when visiting
the sefardic community in Trieste, Italy, he was
given the honor of reciting Birchas Kohanim on
behalf of all the other Kohanim present. The
prevalent custom in that city was for one Kohen
to recite Birchas Kohanim on behalf of the
others based on the principle of Nnys ymw.

The Bais Halevi'"” disputes this custom
asserting that the concept of N5 ymw does not
apply to Birchas Kohanim. The Gemara in
Sotah 38a derives from a posuk that the
Kohanim are obligated to recite Birchas

Kohanim o7 9 pa - in a loud voice. The Bais
Halevi argues that even though listening to a
friend's recitation of Birchas Kohanim is as
good as reciting it, the condition of D1 9P is
lacking because the act of listening is not better
than the act of reciting Birchas Kohanim in a
low voice.'"

The Chazon Ish,'"” however, suggests that
the principle of Nny> ymw teaches that the
recitation of the reader is attributed to the
listener since it was recited on his behalf. Thus,
if a Kohen listens to his fellow Kohen recite
Birchas Kohanim loudly on his behalf, it is
considered as though he recited it o1 Ypa
himself and he discharges his obligation.'"®

Y 99
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Rav Yehuda said in the name of Shmuel that
a bracha on a mitzvah must be recited 92
Yy - prior to the performance of the
mitzvah - not after the mitzvah. The
Rishonim'"” add that the proper time to recite
the bracha on a mitzvah is when one is ready to
immediately perform the mitzvah, not a long
time before the mitzvah.

Tosfos questions as to the proper time to
recite the bracha on the lulav. On the one hand,
one cannot recite the bracha before removing
the four species from their containers because
that is too early. On the other hand, if one waits
until after he takes the four species in his hand it
would be too late for the bracha, because as
soon as one takes the four species in his hand he
has already fulfilled the mitzvah.'*

9

Tosfos offers four suggestions:
(a) One should recite the bracha while holding
only the lulav (without the esrog).
(b) One picks up the esrog and the lulav but
holds the esrog in an invalid position (i.e.,
upside down), and turns it over immediately
after the bracha. [In these two cases the bracha
is considered m»wy> 72w since, as learned
above, all four species are interdependent, and
prior to holding the esrog one has not yet
fulfilled any mitzvah."'
(¢) One picks up all four species (and holds
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them in their proper position) with the
expressed intent that he does not want to be X¥»
- fulfill the mitzvah - until after the bracha.
(d) One picks up all four species (with the intent
to be n¥v) and recites the bracha prior to the
ooy - waving. Even though waving the lulav
is not essential to the fulfillment of the mitzvah,
Tosfos postulates that the condition of reciting a
bracha yn»wy5 72w is satisfied as long as one
recites the bracha prior to the completion of the
entire mitzvah (including the added portion of
the mitzvah which is performed for hiddur
mitzvah).'*

If one forgot to recite the bracha on his
lulav until after he performed the Doy1y)

(waving), the Chayai Odam'> says that he can
still recite the bracha as long as he has not
recited hallel.'”” He explains that waving the
lulav during hallel is also considered part of the
mitzvah and until one completes that portion of
the mitzvah it is still considered yn»wy> 921y
and the bracha may be recited.

The Bikurei Yaakov'” adds that the mitzvah
of lulav is not considered completely finished
until after the mywIn ritual (when the bimah is
circled while holding the lulav). He asserts that
one who forgot to recite the bracha may do so
even after hallel, as long as he has not recited
nuywin (even though mywin is only a minhag
and is not an integral part of the mitzvah).”*
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Thank YOU to all who have responded to our Rosh Hashana Campaign
Best wishes for a N2y N NN N2>N5 to all our readers and our many supporters.

Special thanks to...

Mr. Max Perlstein for editorial assistance, and to Rabbi C. Grunwald, Dean of Kollel Arugas

Habosem and Otzar haSeforim Chaim Moshe - for access to his extensive library,

and to Shimon Hirshfang, Gary Fragin, Elliot Gibber, Daniel Retter, Jacob Schuster,

Dr. Jack Bruder, Ari Parnes, Shabsi Roberts, Martin Klein & Shimon Glick
- for their generous assistance and support

from Rabbi Zev Dickstein, Al Hadaf Editor

PN NV MV to:
HaRav Zev Dickstein & Family

and to all Daf Yomi participants worldwide.
* ok 3k

Congratulations to Avraham Aryeh
& Rina Richmond upon their marriage!

- from Avraham Meir & family

Best Wishes for n2yv N nm nano

and N27 NnYsn to HaRav Zev Dickstein
and family

and to HaRav Y2»9 Ny7v Zimmerman
and family

- from Dr. & Mrs. 1. Zimmerman

L'shana Tova from

Tzvi and Perri Keilson

L'Shana Tova from

Meir Yoel and Susan Laub & family

Best Wishes for a Healthy
and Good Year!

Beth & Reuben Blumenthaul

N0 NNXHNI NN
To our family and all

From: Moshe & RoAnna Pascher

17NN TINYDA NNHNN MY - DYV NIV

19192 NN IWIN WY

- 100 MVIVIY YDTIN

N30 NNYHNY NAXND

G970 Dy NOIYN >N 90"
MIPN T >TIY DI

2.9 NPT, 009K NIV NV NIND -

L'Shana Tova to
the Daf Yomi Magidei Shiur in Teaneck NJ
& also at Young Israel of New Rochelle NY
D5N W !

- from Andy & Nancy Neff

In honor of the engagement of

CHAIM DIENSTAG to SURI BERKOWITZ

L'Shana Tova from

Anita and Mark Lester
Saginaw MI

Best Wishes

The Freedman Family
Boston, MA

- 18 -




N0 M AN, from

GOLDFINGER ACCOUNTANCY CORPORATION
Certified Public Accountants
3333 Wilshire Boulevard, Suite 730
Los Angeles, California 90010

JACOR GOLDFINGER, C.PA.
Member Of American Institute
Of CPAls

213.487.8355
Fax 213.487.8340
jgoldfngr@aol.com

N0 MINM NN, from

JACK LEVINE, PA.

CERTIFIED PUBLIC ACCOUNTANTS

VENTURE CENTRE
JACK LEVINE, C.P.A. 16855 NORTHEAST 2ND AVE.
TELEPHONE (305) 651-0400 SUITE 303

TELEFAX (305) 651-0611 NORTH MIAMI BEACH, FL 33162

Best Wishes from
"THE FLAME"
Live Jewish Classes on the Web

www.jewishflame.org

- Rabbi Mathew Hoffman

1210 NN NN, from

JosepH D. ApLER, D.D.S.

155 WEST 68tH STREET
NEW YORK, N. Y. 10023

724-6280
BUITE 2-28

N0 NRINM NN, from

Ocean County Internal Medicine
Associates, P.C.
Jonathan | Cohen, MD  Allen L Lempel, MD
Board Certified-internal Medicine
Added Qualification-Geriatrics

David J Ogun, MD  Micah M May, MD
Tamar B Green, MD
Board Certified-internal Medicine
1352 River Ave, Lakewood NJ 08701
Phone: 732.370.5100 / Fax: 732.901.9240

L'Shana Tova from the Personal Injury
Law Firm of Avrohom Becker 212-693-1500

Auwrchon Becker

Aftorney At Law

Telephone

111 Jo i
(212) 693-1500 hn Street, Suite 2500

New York, New York 10038

1o mvo from

I
‘Iﬂ
H

[
Hu
i

2Zvi I. Weiss

Certified IT Speciclist
Application and Integration
Middlervare

IBM Sales and Distribution

1551 South Washington Avenue
Ist Floor
Piscatavay, NJ 08854

Tel 732 926 2121
Fax 732 424 14#A

stiw@us.ibm.com

120 NANY NN from

Sterling Wealth Management, LLC

www.stétlingwm,.com
e —
Fee-Only Financial and Investment Planning

1470 E 35th Street
‘Brooklyn, NY 11234
Phone: 718.677.6869

Fax: 718.228 9895

cichanan@sterlingwm.com

Dr. Elchanan Abramowitz, MBA
President

Note: Additional greetings will iy"H be printed in the next i1ssue
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97 This Al Hadaf was made possible by the following daf dedications... oy

N3 * 5ny Kramer 717 190K /1 N2 9957 NOIN D MYNYNIN | mv
25 LUDWIG FLEISHMAN * 5% %1510 PNy 12 NN 7T 119 MYNYXIL | Sun
D YN Mon
13 * ywn »wn 7 909) - 971 Sprecher 09N )2 NWN NOI 19 N T Tues
no MVnn navy
oh) MVUn v Sun
5 JACOB WEINBERG * D71 528 pns> 12 2py »"19; by Fran & Jerry Weinberg I

* 513y HNINY 2 P2 3719; In memory of Dr. Bernard Teitelman on his 1st Yahrtzeit
*YHvy ) > "
NS 573197 MYHN 1971 N NI NOIN 37D U 20 Tues
* 5y Krasner nnny PNoN 972 1903 79 3719

1 * 5y PN 12528 MY 1 3D Mvn » Wed
b * 5rxy Heber »9n 1IN 07N 290 12 DM HNINY 2970 373D vn» Thrs
™ MUn T Fri
Y N0 N mmv
» (N2V V75 VMNIN) DT PIN DTN )2 DN DN D Mo 2 Sun
» MYUn v Mon
no »Mwn m Tues
V> * 51y PN 972 DN ITIDION I N O Wed

* Denotes Yartzeit

See Rosh Hashana Greetings inside on pages 18 & 19

17230 A1n°Nm 72°N2

Cong. Al Hadaf

P.O. Box 791

Monsey, NY 10952

Ph. & Fx. 845-356-9114

cong_al hadaf(@yahoo.com

(c) 2006 Not to be reproduced in any form whatsoever without
permission from publisher. Published by; Cong. Al Hadaf/ P.O.
Box 791/ Monsey, NY 10952. Rabbi Zev Dickstein - Editor.
For subscription, dedication, or advertising information. contact
the office at 845-356-9114, Email:cong al hadaf@yahoo.com,
or go to www.alhadafyomi org
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