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* There is a halachic doubt as to whether bein

hashmoshos (the twilight period between sunset

and nightfall) is considered as daytime or

nighttime.

Rava and R' Yochanan assert that the fast of
Tisha b’Av begins at bein hashmoshos. [This
means that one must stop eating before sunset
on Eruv Tisha b’Av because of the possibility
that Tisha b’Av begins at sunset.]

The Maggid Mishna' asks, since the fast of
Tisha b’Av is not min haTorah why don't we
apply the general rule of x5 13297 pav? One
should be permitted to conduct himself leniently
and continue to eat until it is definitely
nighttime.

In answer, the Gevuras Ari (Taanis 12b),
based on the words of the Ran (Pesachim 108a),
postulates that we cannot apply the rule of pso
NP5 payT in cases where contradictory
leniencies will emerge (>71nX »INOT *9Ip *IN).
He reasons that if we were to permit one to eat
on Erev Tisha b’Av during bein hashmoshos due
to the uncertain status of that time period, by the
same token we would have to permit one to
break his fast and eat during bein hashmoshos
following Tisha b’Av - because the same doubt
applies equally to both of these periods ( »xn
npan n»»n). Now, if one were to eat during
both of these bein hashmoshos periods, he
would certainly be eating on Tisha b’Av because

"qwa npn" - either way (you look at it) - one of
these two periods is definitely part of Tisha
b’Av. If bein hashmoshos is classified as night,
then it would be forbidden to eat during bein
hashmoshos on the eve of Tisha b’Av, and on
the other hand, if we say that bein hashmoshos
is considered as day, then one may not break his
fast after Tisha b’Av until nightfall. In such a
case, the sages have no choice but to rule
stringently and forbid eating during both bein
hashmoshos periods. [It is considered illogical
to arbitrarily rule one period of bein
hashmoshos permitted while ruling the other
forbidden because we say, "npan yn»»n NN -
(lit., "which one should we exclude™, meaning,
there is no inherent reason for one period of
bein hashmoshos to be more permitted than the
other).]?
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1] The Mishna states that a person may not
perform work on Tisha b’Av in a place where
the custom is to abstain from work on Tisha
b’Av. [The Ramoh says that the custom is to
abstain from work which involves physical
labor, but light household work is permitted.]
* The Mishna in Taanis 12b says that during the
second series of fast days (called 7128 n»yn)
which were declared because of a lack of rain in
Eretz Yisrael, the people were obligated to start
fasting from the evening preceding the fast (as
we do on Yom Kippur and Tisha b’Av), and
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they were also forbidden to perform melacha on
these fast days.

The Gemara (ibid., 13a) explains that in
contrast to fasting which begins in the evening,
the prohibition to perform melacha on a myn
M2>x does not begin until daybreak.

Rava and R' Yochanan (Pesachim 54b)
assert that the laws of Tisha b’Av apply even
during bein hashmoshos (the twilight period),
even though there is halachic doubt whether
that time period is classified as daytime or
nighttime. Rashi comments that during bein
hashmoshos one must refrain from eating and
performing melacha (in places where there is a
custom to abstain from working on Tisha b’Av).

The Magen Avraham® remarks that the
words of Rashi indicate that the issur melacha
(ban on working) on Tisha b’Av begins on the
eve of Tisha b’Av. This is in contrast to the issur
melacha on a taanis tzibur which does not begin
until the morning as the Gemara says in Taanis
(134, cited above).

The Magen Avraham* explains why there is
a difference between the issur melacha on Tisha
b’Av and the issur melacha on a taanis tzibur:
The Gemara in Taanis 12b indicates that
working on a taanis tzibur was banned so that
the masses should gather to pray. Since the
prayer gathering was held during the daytime,
there was no reason to ban melacha during the
night. On the other hand, the issur melacha on
Tisha b’Av (in the places that it was practiced)
was instituted so that one should not get
distracted from mbax (mourning over the
destruction of the Bais Hamikdash). Therefore,
it stands to reason that the issur melacha on
Tisha b’Av begins in the evening at the same
time as the other laws of Tisha b’Av.

2] An apparent contradiction:

Rashi (54b, cited above) indicates that the issur
melacha on Tisha b’Av (in places where the
custom is to abstain from working on Tisha
b’Av) begins in the evening, for Rashi says that
during bein hashmoshos one must refrain from
eating and performing melacha. On the other

hand, Rashi in Taanis (13a, Ymxwd nT)
remarks that the issur melacha on Tisha b’Av
does not begin until daybreak (similar to the law
concerning melacha on a taanis tzibur).

In answer, the Sefas Emes suggests that
Rashi here in Pesachim is referring only to the
bein hashmoshos period following the fast of
Tisha b’Av. Rashi is not saying that one must
begin to fast and abstain from melacha during
bein hashmoshos preceding the fast. Rather, he
is saying that at the end of the day on Tisha
b’Av one may not break his fast and perform
melacha until it is definitely nighttime (i.e.,
after bein hashmoshos).> Thus, these words of
Rashi do not contradict the words of Rashi in
Taanis where he says that the issur melacha on
Tisha b’Av does not begin until daybreak.®
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1] The Mishna (54b, cited above) says that even
in places where the custom is to work on Tisha
b’Av, talmidei chachamim behave stringently
and abstain from work on Tisha b’Av.

Rabban Shimon b' Gamliel says that if a
layman wishes to act stringently and conduct
himself as a talmid chacham by refraining from
melacha on Tisha b’Av, he is permitted to do so.

The Gemara (55a) cites the dissenting view
of the Rabbanan who forbid a layman from
conducting himself stringently in public by
refraining from work (when everyone else is
working) because it has the appearance of x
(ga'avoh - conceit).

The Gemara explains that Rabban Shimon
ben Gamliel, though agreeing to the concept of
Y, is of the opinion that abstention from
work on Tisha b’Av will not necessarily be
viewed as stemming from conceit because
observers can attribute his idleness to a lack of
available work.

A similar argument is mentioned above on
51b with regard to the custom of abstaining
from work on Erev Pesach. The Mishna (50b)
says that a person should conform to the local
minhag so as to avoid machlokes - conflict.



Rava, however, explains that a visitor is
permitted to follow the custom of his hometown
and abstain from work on Erev Pesach in a town
where the custom is to work because NN
19 PNT NI NONIN IMIN - observers will attribute
his idleness to a lack of available work - and it
will not cause any machlokes.’

The D'var Shmuel notes that the halacha
stated by Rava on 51b seems to be universally
accepted (by all Tannaim). He questions why it
is not disputed by the Rabbanan who seem to
reject the argument of Ny NONYY VN NN
19 N7 with regard to a layman who wishes to
abstain from work on Tisha b’Av. Since the
Rabbanan are concerned that a layman's
idleness on Tisha b’Av might be noticed and
will be envisaged as x3nv, they should forbid
one from abstaining from work in a town where
the custom is to work on Erev Pesach because
his idleness might cause machlokes.

The Bircas Avraham says that X391y is not
merely a concern that one might appear to
others as though he is conceited. Rather, it is
inappropriate to behave more piously than
befitting one's true spiritual standing - even if
his behavior goes unnoticed by others. Even
though one's abstention from work often goes
unnoticed by the local populace and does not
result in  machlokes, the Rabbanan,
nevertheless, forbid a layman from behaving
like a talmid chacham and abstaining from work
on Tisha b’Av because it smacks of conceit.?

In contrast to Erev Tisha b’Av, on Erev
Pesach there is no concern of X310y in the case
of one who abstains from work on Erev Pesach
(in conformance with the custom of his
hometown) because in that case the person's
abstention from work is due to the minhag of
his town and not because of a personal
stringency that he decided to adopt.

2] The Meiri explains the reason talmidei
chachamim  conduct  themselves  more
stringently than others with regard to issur
melacha on Tisha b’Av is not merely because
they have a tendency to adopt various chumros

(halachic stringencies), but because talmidei
chachamim are able to properly appreciate the
loss of the Bais Hamikdash. The reason for the
custom to abstain from work on Tisha b’Av is
that work distracts one from mourning. A
talmid chacham keenly understands the value of
korbonos and of avodah in the Bais Hamikdash
and therefore it is appropriate for him to refrain
from work so he can properly mourn the
churban Bais Hamikdash. A simple person
who does not appreciate the loss of the Bais
Hamikdash is not expected to refrain from work
since he is in any case not capable of properly
mourning the churban.’
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1] In ancient time there was a MmN 190 -
book of remedies (containing instructions for
healing all types of diseases) which King
Chizkiya hid and removed from circulation.
The Gemara relates that the sages sanctioned
this deed of Chizkiya Hamelech.

The Ramban™ and Rashba'! state that the
MmN 190 was written by Shlomo Hamelech,
the wisest of all men, who knew the secrets of
creation and the innate powers of all plants and
herbs.

The Seder HaDoros,* citing the Tashbatz,
credits the authorship of the Sefer Refuos to one
of Noach's children. He relates that when
Noach and his family were in the teivah (ark)
they were beset by various afflictions. At that
time a malach (angel) transported one of
Noach's sons to Gan Eden where he was taught
the secrets of the Sefer Refuos.

Rashi explains that Chizkiya hid the A%0
mxon because sick people in his times would
rely solely on its remedies and would fail to
repent and daven to Hashem for salvation. The
Ramban, Vayikra 26:11, explains that the
righteous people of previous generations
understood that their illnesses were a direct
result of their sins. In fact, when Chizkiya
Hamelech himself got sick, he consulted a navi
(prophet), rather than a doctor, to determine



which sin lay at the root of his illness. [The
Ramban explains that since most people lack
this level of faith and rely on conventional
remedies, Hashem, in turn, leaves us to the
caprices of nature and He permitted doctors to
treat the sick through natural methods ( nwA Y
NN NOYY).]

2] The Rambam in his commentary on the
Mishna takes issue with Rashi and maintains
that the Sefer Refuos was hidden by Chizkiya
because it was a sacrilegious compilation of
unnatural remedies which were based on
forbidden methods of divination (wnin).

Alternatively, he suggests that the book
contained a list of deadly poisons with their
respective antidotes. Chizkiya concealed the
book because there were wicked individuals
who used the book to produce poisons with
which to harm and Kkill people, rather than to
formulate antidotes for healing.

The Rambam argues if indeed there existed
a book containing orthodox healing methods, as
Rashi says, the sages would never sanction
concealing it.  Of course a person must
understand that Hashem is the true source of his
cure, just as a person is expected to understand
that Hashem is the source of his food.
However, just as the sages would not deprive a
starving man of his food, so too, they would not
deprive people of a natural cure for their
illnesses and expect them to depend on the
supernatural.

The Chazon Ish,” in defense of Rashi,
distinguishes between eating food and using
medicine. The Torah often indicates that illness
befalls a person because of his sins. In fact,
because of this it was necessary for the Torah to
teach that sick people are permitted to go to a
doctor. Therefore, when the Sefer Refuos was
misused and people no longer remembered the
real cause of their illness, Chizkiya felt that it
should be concealed.*

On the other hand, a person's hunger for
food is not a punishment for his sins. [l.e., It
was not necessary for the Torah to teach us that

a hungry person is permitted to eat.] Rather, if
done in the proper manner, and with the proper
intentions, eating is a means of avodas Hashem
(service to Hashem) and is compared to the
offering of korbonos on the mizbeach (see Avos
3:3).] Therefore, concealing food from hungry
people is different from concealing the Sefer
Refuos from sick people.
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The Gemara relates that there was a Kohen
Gadol named Yissachar from K'far Barkai who
would wrap his hand with silk when performing
the avodah (service) in the Bais Hamikdash.
The Gemara says that this was considered a
terrible disgrace to the avodah, and he
eventually received a dreadful punishment for
his deed.

Rashi explains that the Torah requires a
Kohen performing avodah to hold the Kkli
shareis - sacred vessel - directly with his hands.
By wearing the silk gloves on his hand,
Yissachar invalidated the avodah because the
gloves constituted a chatzitzah (separation)
between his hands and the vessel.

Moreover, Rashi explains that Yissachar
wore gloves to protect his hands from getting
bloodied from the korbonos (see Rashi Kreisos
28b). This was considered a disgrace to the
avodah because a Kohen should be proud to
have blood from the avodah on his hands. [See
Gemara below on 65b, 195w 7K »25 XN Nav
DT OMNDIN TY - it is considered a honor for
the Kohanim to walk through blood of korbonos
up to their knees.]

The Panim Meiros™ suggests that wearing
gloves invalidates the avodah for another
reason, namely o>ma " - donning extra
vestments. The Gemara says that if a Kohen
performs the avodah while wearing more
garments (or fewer) than required by the Torah,
the avodah is posul.

The Bach,'” writes that one may not wear
gloves during davening because it is
disrespectful.



The T'shuvos Neta Sorek'® attributes this
halacha to our Gemara, explaining that tefillah
(davening) is compared to avodah because it
corresponds to the offering of korbonos. Just as
it was considered disrespectful for a Kohen to
wear gloves when performing avodah in the
Bais Hamikdash, it is considered disrespectful
for one standing before Hashem in prayer to
don gloves, for he thereby demonstrates that he
is occupied with his personal glory while
davening to Hashem.

He speculates, however, that perhaps only
elegant gloves which are worn for aesthetic
purposes are forbidden, because wearing them
demonstrates a preoccupation with one's
personal glory. Perhaps, however, one who is
very cold is permitted to wear heavy fur-lined
gloves during davening since they are not
ostentatious and it is obvious that he is wearing
gloves because of the cold.*

In a similar vein, the Chashukei Chemed”
permits a mohel to wear gloves during the
circumcision if he is doing so to prevent
infection (whether to protect himself or the
baby). However, a mohel would be forbidden
to don gloves if his purpose is to prevent his
hands from getting soiled with blood, for that
would demonstrate a lack of respect for the
mitzvah.
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The Mishna says that normally, the
afternoon korbon tamid was slaughtered eight-
and-a-half hours into the day (i.e., 8 1/2 hours
after daybreak, which is approx. 2:30 p.m.) and
was burned on the mizbeach at 9 1/2 hours into
the day. [On (an ordinary) Erev Pesach the
korbon tamid was advanced one hour, to 7 1/2
hours in the day in order to leave time for the
korbon pesach which, the posuk teaches, must
be offered following the tamid.]

When Erev Pesach fell on Erev Shabbos, the
tamid was advanced even more and was
slaughtered 6 1/2 hours into the day (12:30

p.m.).

Rava explains that the time for offering the
afternoon tamid starts at the beginning of the
afternoon when the sun begins to cast its
shadow eastward (i.e., 6 1/2 hours into the day).
[Rashi explains that during the middle hour of
the day (11:30 a.m. - 12:30 p.m.) the sun is
directly overhead and its shadow is not
noticeable.*'] Rava explains that the
slaughtering of the tamid on an ordinary day is
delayed until 8 1/2 hours of the day in order to
allow enough time for offering all of the
personal korbonos brought to the Bais
Hamikdash that day (which must precede the
tamid).

When Erev Pesach falls on Erev Shabbos,
the time for slaughtering the tamid is advanced
to 6 1/2 hours in the day to provide enough time
afterwards to be able to offer the korbon pesach
and roast it prior to Shabbos.

The Gemara in Berachos 26b says that
tefillas shacharis corresponds to the morning
korbon tamid and tefillas mincha corresponds to
the afternoon tamid. The Rambam? rules that
one should daven mincha 9 1/2 hours into the
day (3:30 p.m.) because that is when the tamid
was offered [on the mizbeach]® as stated in our
Mishna. [The second part of the afternoon, from
3:30 to 6:00, is called nmyvp NN, whereas the
earlier part of the afternoon is called n5ym nnan,
Berachos 26b] The Rambam writes that if one
davened mincha during the early part of the
afternoon, he is Taw7a Ny (fulfilled his
obligation after the fact) because we find that
the tamid is offered at that time when Erev
Pesach falls on Erev Shabbos; however, one
should preferably avoid davening noy nnon.?

The Rosh® disagrees and maintains that
there is no difference during which part of the
afternoon one davens mincha because the entire
afternoon is valid for the tamid offering. The
fact that they delayed the tamid on an ordinary
afternoon to allow time for other korbonos does
not indicate that 9 1/2 hours into the day is the
preferred time for davening.”®



There are some Rishonim,” in fact, who
maintain that N5y nnan is preferable to mincha
k'tana.

The Shulchan Aruch® rules in accordance
with the Rambam that mincha k'tana is the
preferred time to daven.

The Aruch Hashulchan® contends that
mincha k'tana is preferred only if one davens
during the earlier part of mincha k'tana (e.g.,
between 3:30 and 4:45 p.m.), because that is
when the daily tamid was actually offered. He
argues that if one has a choice of davening
mincha either at 12:30 p.m. or at 5:30 p.m. there
is no advantage in davening at 5:30 because the
tamid was in any case not offered at that time.
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The Gemara (end of 58b) derives from a
posuk (Vayikra 6:5, ,0ombwn »aon Moy Pdopm
1215 NP Y5 odwn YY) that the afternoon
tamid must be the final korbon of the day. The
Gemara (beginning of 59a) cites a scriptural
source which teaches that the korbon pesach is
an exception to this rule and is offered after the
tamid (as stated in the Mishna on 58a).

The braysoh (59a) says that the korbonos of
a 0195 VNN are another exception. [A 0NN
D> 95 IS a tamei person, such as a metzora or
zav, who must bring korbonos on the eighth day
(after he became tamei) to finalize his taharah
(purification). The offering of these korbonos
allows him to eat kodashim - sanctified meat of
korbonos.] If a o195 9oy failed to bring his
required korbonos prior to the tamid on Erev
Pesach, he may bring them after the tamid since
these korbonos are essential in order to permit
him to partake of the korbon pesach that
evening. The mitzvah of korbon pesach, being
a kares-bearing mitzvah, overrides the issur of
offering korbonos after the afternoon tamid.

R' Yishmael the son of R" Yochanan ben
Brokah adds that not only is it possible for a
DM9d Yo to offer his korbonos after the
tamid on Erev Pesach, but he may do so
throughout the entire year . Rashi explains that

in the event that a © 9 9N happened to
donate a korbon shelamim [on his eighth day]
and he failed to offer his purification korbonos
prior to the tamid, he may offer them later.
Rashi explains that eating the meat of a korbon
is a mitzvah. In order to enable the =owm
o>n9> to fulfill this mitzvah and partake of his
korbon shelamim, R" Yishmael permits him to
offer his purification korbonos after the tamid
(in the event that he failed to offer them earlier
in the day). [See Gemara for discussion as to
why the mitzvah to eat his korbon takes
precedence over the mitzvah to offer the tamid
as the final korbon of the day.]

The Rambam® contends that the mitzvah to
eat the meat of korbonos pertains only to
Kohanim, in that the Kohanim's act of eating
provides atonement for the owner of the korbon
(y95mn oYy oo on»non, Gemara 59b).
However, the owner's act of eating his korbon is
not a mitzvah act.

The Ramban® finds difficulty with the
position of the Rambam in light of the fact that
R' Yishmael permits a o195 90 to offer his
purification korbonos after the tamid to enable
him to eat the meat of his donated shelamim.
This clearly indicates that there is a mitzvah for
the owner to eat the meat of his korbon (as
Rashi says).*

In answer, the Chafetz Chaim® suggests a
new interpretation of the Gemara. According to
the Rambam, R' Yishmael is not referring to the
mitzvah to eat the meat of his korbon shelamim,
as Rashi and the Ramban say, but rather to the
mitzvah to purify oneself of tumah. R
Yishmael permits a ©>h95 qownn to offer his
purification korbonos after the tamid to enable
him to fulfill the mitzvah of purifying himself
from tumah.*
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There are four avodos performed with the
blood of a korbon: np»vy N9 ,nvap ,nvnw -
slaughtering, receiving the blood, carrying the
blood to the mizbeach, and throwing it on the



mizbeach. The Mishna (59b) says that when
offering a korbon pesach it is essential to
perform these four avodos nnwb - for the sake
of a korbon pesach. If a lamb was designated
for a korbon pesach and then it was slaughtered
mwY Xow - with the intent that it be another
korbon (such as a shelamim), the korbon is
posul - invalid.

The Gemara, observing a redundancy in the
wording of the Mishna, deduces that the
defective intent of shelo lishmah takes effect
even from one avodah to another. If during the
shechitah of a korbon pesach one has the intent
to perform the zerikah shelo lishmah (for the
sake of another korbon), the korbon is posul.

Rashi explains that in such a case the
korbon is immediately invalidated (at the time
of shechitah) - even if the person subsequently
changes his mind and performs the zerikah with
the proper intent. Rashi thus indicates that even
though his intent was to perform zerikah shelo
lishmah, it is the shechitah that is invalidated.
Since the shelo lishmah intent took place during
the shechitah, it is deemed as though the
shechitah was performed shelo lishmah.

The Yerushalmi (Pesachim 5:2)* says that
thinking during the shechitah of a korbon about
performing the haktoras eimurim (burning of its
fats) shelo lishmah does not render the korbon
posul - because the shelo lishmah invalidation is
limited to the four blood avodos; thinking shelo
lishmah during the burning of the eimurim on
the mizbeach does not invalidate a korbon.

This Yerushalmi requires an explanation.
Since thinking during the shechitah about
performing a subsequent avodah shelo lishmah
is considered as though one performed the
shechitah shelo lishmah, the korbon should also
be invalid if one had a shelo lishmah intent
(during  shechitah)  regarding  haktoras
eimurim.*

The Rambam,* in codifying the halacha of
our Gemara, writes that if one thinks during the
shechitah that he will perform the zerikah shelo
lishmah the korbon is posul because it is
considered as though he performed the zerikah

shelo lishmah (even if he subsequently retracted
and performed the zerikah with the proper
intent).

According to this Rambam the Yerushalmi
is understood, for the Rambam reveals that
thinking during the shechitah to perform the
zerikah shelo lishmah is considered as though
the zerikah was performed shelo lishmah (not
the shechitah, as Rashi indicates). Thinking
during the shechitah to burn the eimurim shelo
lishmah does not invalidate the korbon because
if one performs haktoras eimurim with a shelo
lishmah intent the korbon is still valid.

The D'var Shmuel, citing the Mikdash
Dovid,*® suggests that Rashi agrees with the
Rambam that the intent (during the act of
shechitah) to throw the blood shelo lishmah
invalidates the subsequent zerikah, not the
shechitah. Nevertheless, the  korbon
immediately becomes posul, even before the
zerikah is performed, because it is considered as
a korbon whose blood has been spilled. Since
the korbon will inevitably become posul during
the subsequent zerikah (because the shelo
lishmah intent will take effect then), there is no
point in performing the zerikah. Since it is
impossible to perform a valid zerikah, the
korbon is viewed as though its blood has been
spilled and the korbon is declared posul
immediately (even according to Rashi).*
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1] As stated above, the Gemara (59a) derives
from a posuk that the korbon pesach should be
slaughtered after the afternoon tamid. The
Mishna (61a) says that if the korbon pesach was
mistakenly slaughtered before the tamid, it is
still valid. However, the zerikah of the pesach
blood should be delayed until after the zerikah
of the tamid blood. It is evident from the
Mishna that not only is there a mitzvah for the
shechitah of the tamid to precede the shechitah
of the pesach, but there is also a mitzvah to
ensure that its zerikah precede that of the tamid.

The Sha'agas Aryeh,* based on the
Ramban, maintains that the posuk cited by the
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Gemara on 59a (o»a9yn p2y ,27y) only teaches
that the shechitah of the tamid should precede
that of the pesach. He explains the reason the
Mishna requires the zerikah of the tamid to
precede that of the pesach is due to the general
rule of omp - - preference [in the
performance of mitzvos] is given to the more
frequent mitzvah (Zevachim 89a).**

2] When Rosh Chodesh falls on Shabbos two
prayers are inserted in bircas hamazon: the
prayer of nx1y which commemorates Shabbos,
and x2v 19y which commemorates Rosh
Chodesh. Based on the rule of omp 51, the
nx7 prayer precedes Na» nYy> since ¥y IS
recited more frequently than xan  nby
throughout the year.

The Sha'agas Aryeh** was asked about one
who mistakenly began reciting 82 noy> prior to
137 Should he interrupt xa» nby> and begin
reciting nx~, or perhaps he should continue nby>
x2” and recite Ny afterwards.

The Sha'agas Aryeh ruled, based on our
Mishna, that even if one has already started
reciting x2» Ny he should interrupt x2» nby
and begin reciting the more frequent prayer,
nx1. He adduces proof to this ruling from the
fact that our Mishna says that one who
mistakenly began offering his pesach before the
tamid should stop in the middle and wait for the
tamid to be slaughtered and processed since the
tamid is more frequent.

[Note: The Gemara in Zevachim 9la
qualifies the halacha of our Mishna, explaining
that our Mishna is referring to a case in which
one mistakenly slaughtered the pesach before
the tamid, and then before performing the
zerikah, slaughtered the tamid as well. Only in
such a case does the Mishna give precedence to
the blood of the tamid, based on its frequency.
However, if the tamid has not yet been
slaughtered, the owner of the korbon pesach is
instructed to proceed with the zerikah of the
blood of his korbon pesach, and not wait until
the tamid is slaughtered and processed, even

though the tamid is = n and normally takes
precedence.**]*
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* In addition to the requirement to perform the
four avodos of a korbon for the sake of the
proper korbon (i.e., lishmah), the avodos must
also be performed osvya ovwb - for the sake of
the owner (i.e., the person for whom the korbon
provides atonement). If Reuven's chattos or
pesach is slaughtered for the sake of Shimon,
the korbon is posul.*

Rava (Zevachim 7a) qualifies this halacha,
stating that this disqualification (i.e., w5 xow
Doya - not for the sake of the proper owner)
applies only if the avodah was performed for
the sake of a person who is yn115 1795 20N - IS
subject to the same atonement as the owner of
the korbon. However, if Reuven's korbon
chattos, for example, was slaughtered for the
sake of a person who did not sin and is not
subject to a chattos, the disqualifying intent
does not take effect and the korbon remains
valid.

Based on Rava's qualification, Rabba says

(62a, as explained by Rav Ashi) that if Reuven's
korbon pesach is slaughtered for the sake of
Shimon who is an Yy (uncircumcised), the
korbon is still valid because Shimon is viewed
as one who is not n195 2»Nn 1> (subject to a
korbon pesach) since an uncircumcised person
may not offer a korbon pesach.
* The Torah, Sh'mos 12:48, states that an 9y
may not partake of the korbon pesach. [This
disqualification applies even to a person who is
unable to circumcise himself due to no fault of
his own, such as due to a dangerous medical
condition.*]

Rav Chisdah disagrees and maintains that
slaughtering a pesach for the sake of an 54y will
disqualify the korbon pesach. Rav Chisdah
argues even a person who is uncircumcised is
considered as one who is yMm> 1195 NN
(subject to a korbon pesach) since it is within



his power to correct his disqualification by
having himself circumcised.

The Kehillos Yaakov* discusses whether
Rav Chisdah's argument is valid even if Shimon
cannot be circumcised due to a dangerous
medical condition.  Since circumcision is
forbidden in such a case, Rav Chisdah should
agree with Rabba that Shimon is considered 1
INND NI INN.

R' Akiva Eiger® discusses another point.
He wonders whether Rav Chisdah would agree
with Rabba when Erev Pesach falls on Shabbos
since one may not be circumcised on Shabbos
(except for an infant on his eighth day). In such
a case perhaps Shimon should be considered
NN 1795 NN N since he is unable to
circumcise himself in time for pesach (although
he is at fault for failing to circumcise himself
earlier).*
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The Mishna says that if a person is in
possession of chametz when he slaughters the
korbon pesach, he violates the issur of vnwn 85
xon 9y (you shall not slaughter over chametz,
Sh'mos 34:25) and he is subject to malkus.

The commentators wonder how it is
possible to establish guilt for this sin and
subject a transgressor to malkus. How can the
witnesses (who observed him slaughtering the
pesach while in possession of chametz)
establish that the slaughterer did not silently
nullify his chametz prior to the shechitah? [As
mentioned numerous times above (see ,Y,7,297
v71”Y), min haTorah one can avoid transgressing
nxy Y2 by performing bitul (nullification of
one's chametz) without physically destroying
the chametz.]

Several possible solutions:

(@) The P'nei Yehoshua® cites the Rambam's
opinion®* that bitul is effective only for
unknown chametz, but chametz whose
whereabouts are known must be physically
destroyed. [Note: There are different versions
of the text of the Rambam, and there is much

debate as to his view on this matter.*]
Accordingly, Bais Din can establish the
slaughterer's guilt through testimony that he had
visible chametz in his possession at the time.

(b) The Pri Megadim® explains that there is an
assumption that if indeed the slaughterer
performed bitul he certainly would have
informed the witnesses of this fact before
shechitah. In order to incur malkus, a
transgressor must be warned that the act which
he is about to commit carries the penalty of
malkus, and the sinner must indicate that he
fully understands the warning by responding qx
D 09 Yy - even so [I will continue with my
transgression]. The slaughterer's failure to
explain to the witnesses that he nullified his
chametz is sufficient proof that he is guilty of
owning chametz which was never nullified.

(c) The Sha'agas Aryeh> cites the Gemara
above on 5b which says that a shomer
(custodian) who keeps other people's chametz in
his home violates nx~ Ya (if he accepted legal
responsibility for the chametz). The Sha'agas
Aryeh argues that bitul is not a viable option for
a shomer because one is not empowered to
nullify his friend's chametz; his only choice is to
return the chametz to its owner before Pesach or
to destroy it.

The Sha'agas Aryeh suggests that perhaps

malkus can be meted out only to a slaughterer
who was guarding his friend's chametz in his
home. In such a case it is possible for witnesses
to establish for certain that the slaughterer is in
violation of ynn Yy vnwn N5 since bitul is not a
viable option for such an individual.
(d) Alternatively, the Sha'agas Aryeh suggests
that malkus can be meted out to one who buys
or makes chametz after midday on Erev Pesach,
for after the sixth hour on Erev Pesach it is no
longer possible to perform bitul (as stated
above).”
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The Mishna, in describing the procedure
for offering the korbon pesach, states that a
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Yisrael (non-Kohen) would perform the
shechitah and a Kohen would receive the blood
(M9ap).

This is based on the halacha that nbapn
nMNo Myn 79Ny - a Kohen is required [only]
from the avodah of nbap and onward, but
shechitah may be performed by a non-Kohen
(Zevachim 32a).

Tosfos in Kiddushin 76b (yp7a px n710)
states that although a korbon slaughtered by a
Yisrael is valid, I’chatchilah - preferably - a
Kohen should perform the shechitah.

The Shaar Hamelech® and the Rashash
(Yevamos 33b) suggest a fascinating chiddush
(novelty). They infer from the words of Rashi
in Yevamos 33b (712 nvnw nr7) that although
shechitah performed by a Yisrael is valid, such
a shechitah is not significant enough to override
Shabbos.”® Rashi indicates that if a Yisrael
slaughters the korbon tamid on Shabbos, he is
subject to a penalty for violating Shabbos (even
though the korbon tamid overrides Shabbos).

The Rashash points out that our Mishna
indicates to the contrary. The Mishna
concludes, mawa ywyn 75 SN2 nwynd - the
procedure [for the korbon pesach when Erev
Pesach falls] on Shabbos is the same as during
the week. This clearly indicates that even on
Shabbos a Yisrael may perform the shechitah
(for the Mishna says that a Yisrael slaughters
the pesach).

In answer, the Rashash distinguishes
between a korbon tzibur (communal offering,
such as the tamid), and a korbon vyachid
(personal offering). He cites Rashi above on 7b
(0wt noa n71) who says that there is a
special mitzvah for the owner of a korbon
pesach (as well the owner of other personal
korbonos) to slaughter his own korbon.*
Consequently, it is possible that the above-cited
Tosfos in Kiddushin (who says that it is
preferable for Kohanim to perform the
shechitah) is referring only to a korbon tzibur,
but not to a korbon yachid which should
preferably be slaughtered by its owner.

The Rashash accordingly suggests that
Rashi (in Yevamos) only precludes a Yisrael
from slaughtering a korbon tzibur on Shabbos,
but a korbon pesach may be slaughtered by a
Yisrael even on Shabbos. [Note: In essence the
korbon pesach is a korbon yachid because each
korbon is privately owned (by one or several
private individuals); it is not a communal
korbon offered on behalf of the entire
community (Yoma 51a). Nevertheless, since
the entire klal Yisrael must offer their pesachim
simultaneously, a korbon pesach assumes
aspects of a korbon tzibur, see Rashi bottom of
66b »p>x nos 1777).]%

* The Cheshek Shlomo (Menachos 19b) cites
the Zohar®* which appears to say that a Yisrael
should perform shechitah, not a Kohen. The
Cheshek Shlomo suggests that the Zohar is
referring to korbonos yachid in that there is a
mitzvah for the owner to slaughter his own
korbon (as above). However, a korbon tzibur
should be slaughtered by a kohen (as Tosfos
says in Kiddushin).

The Bais Yitzchak,* in explanation of the
Zohar, suggests that it was preferable to have
Yisraelim perform shechitah so that the
Kohanim would avoid staining their bigdei
kehunah - priestly garments. [The Gemara on
65b says that if a Kohen performs an avodah
while wearing soiled garments, the avodah is
posul - invalid.]®®
e The Minchas Chinuch® cites the Gemara in
Kiddushin 42b which indicates that if one does
not slaughter his own korbon pesach he must
appoint the shochet to act as his shaliach
(agent). He deduces from this Gemara that
there is a mitzvah for one to slaughter his own
korbon (or to at least appoint a shaliach to do it
on his behalf).

10 9%
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1] The Gemara relates that on erev Pesach it
was customary to plug up the drain in the azarah
and the blood of all the pesachim would
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accumulate and reach the knees of the
Kohanim. The Gemara explains that (according
to the Chachamim) this was done because it was
admirable for the Kohanim serving in the Bais
Hamikdash to walk in blood because it signified
how beloved the avodah was to them.

The Mishna in Zevachim 15b teaches that
the Kohanim must stand directly on the floor of
the azarah while performing the avodah without
any chatzitzah (separation) between their feet
and the azarah. The Gemara thus questions why
the blood did not constitute a chatzitzah
between the Kohanim's feet and the floor of the
azarah. The Gemara answers that only dried out
and hardened blood constitutes a chatzitzah, but
not wet blood.

When a tamei person immerses in a mikveh
he may not have foreign matter attached to his
body (for this would constitute a chatzitzah).
The Gemara in Eruvin 4b says, however, that if
the attached object is of no concern to the
individual (i.e., Tapn WK) it is not considered a
chatzitzah.

The Ramoh® rules regarding the laws of
tevilah in a mikveh that dry blood is not
considered a chatzitzah if attached to a person
whose profession brings him into constant
contact with blood, such as a butcher, because
such a person doesn't have a nap (objection)
to blood on his body. [Note: The Rabbanan,
however, instituted that all foreign objects
should be removed before tevilah - even
something such as blood on a butcher's hand.*]

The Shvus Yaakov® finds difficulty with
the Ramoh's ruling because our Gemara
indicates that dry blood on a Kohen is
considered a chatzitzah even though a Kohen,
just as a butcher, is constantly involved with the
slaughter of animals.

The Bais Yitzchak,”® in answer to this
question, points out that even a Yisrael is
permitted to slaughter a korbon. Moreover, he
cites the Zohar (mentioned above) that in
general the Kohanim refrained from performing
shechitah [in order not to soil their bigdei
kehunah, see above]. Kohanim, therefore, are

not in the same category as butchers who are
constantly slaughtering animals.®

2] The Halachos Ketanos™ rules that dry blood
on the hands of a mohel is not considered a
chatzitzah and he permits a mohel to wash his
hands for bread (netilas yodayim) even when
there is some dry blood on his hand. He argues
that just as the Gemara considers it admirable
for the Kohanim to tread in the blood of
korbonos, it is also admirable for a mohel to
have blood on his hands for that signifies his
passion for bris milah. Consequently, the
Halachos Ketanos reasons that a mohel is not
T9opn about blood on his hands and it therefore
does not constitute a chatzitzah.

The Shvus Yaakov™ disagrees with the
Halachos Ketanos and points out an inherent
flaw in his proof. Our Gemara indicates that
although it is admirable for Kohanim to walk in
blood, it is considered a chatzitzah after it dries.
This proves, contrary to the Halachos Ketanos,
that despite the fact that blood on a mohel is an
admirable mark, it is still considered a
chatzitzah when it dries.
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The Gemara (66a) derives from a posuk that
when Erev Pesach falls on Shabbos, the offering
of the korbon pesach overrides Shabbos. R’
Akiva (Mishna 65b) asserts that only those
melachos which cannot be performed before
Shabbos, such as the slaughtering of the pesach
(which must be performed on Erev Pesach),
override Shabbos. However, Avarwy y7won
Smnnn yMwyo - preparations [for the korbon
pesach] which could have been taken care of
before Shabbos - do not override Shabbos. For
example, if one forgot to remove a disqualifying
wart from his korbon pesach before Shabbos,
according to R' Akiva the wart may not be
removed on Shabbos (and thus the korbon may
not be offered).

Moreover, R' Akiva asserts that even
preparations which involve only an issur
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miderabbanan may not be performed on
Shabbos, since they could have been taken care
of before Shabbos.

The following is an example of an issur

miderabbanan which R' Akiva forbids even for
the sake of the mitzvah of korbon pesach:
* The purification of a nn xpYV (person who
came in contact with a corpse) involves
sprinkling him on the third and seventh day (of
his tumah) with nxvn »» (water containing the
ashes of the parah adumah). On the seventh
day after the sprinkling he immerses in a mikveh
and after sunset he is permitted to eat terumah
and kodashim (meat of korbonos). Sprinkling a
m Nnv  with mei chattos is rabbinically
forbidden on Shabbos. [Rashi explains that
since it renders a tamei person fit to eat
kodashim it resembles an act of ypnn - fixing or
completing an object.]™

R' Akiva maintains that a nn xnv whose
seventh day falls on Erev Pesach may not be
sprinkled with mei chattos when Erev Pesach
falls on Shabbos, because the mitzvah of korbon
pesach does not override the issur of sprinkling
with mei chattos on Shabbos.” [Consequently,
he cannot bring his korbon pesach since he will
not be able to purify himself before Pesach.]

Now, this halacha requires clarification.
Since the mei chattos must be sprinkled on the
seventh day and not on the sixth, the nn xnv
did not have the option of having the mei
chattos sprinkled before Shabbos (since his
seventh day fell on Shabbos). Since the
sprinkling could not have been performed
before Shabbos, an explanation is required as to
why R' Akiva does not permit it for the sake of
the korbon pesach - just as he permits other
issurim, which could not be performed before
Shabbos -even issurim min haTorah, such as the
shechitah of the korbon pesach.

The commentators offer two solutions:

(@) Rashi (7ym >Y xan n7) explains that since
the sprinkling of a mn xnpv is only indirectly
associated with the korbon pesach, it does not
override Shabbos, even if it could not have been
performed prior to Shabbos/Erev Pesach.

(b) Alternatively, the Yerushalmi (6:3) explains
that the Torah permits on Shabbos only those
melachos which must always be performed on

Erev Pesach, such as shechitah. Other
preparatory acts which generally can be

performed before Erev Pesach are classified as
o>won and do not have the power to override
Shabbos, even if in a particular situation an
unavoidable accident occurred which delayed
the preparation until Erev Pesach/Shabbos.
Since, the purification of a nn xnv generally
need not be performed on Erev Pesach, such an
act is classified as y»7>won and does not have the
power to override Shabbos - even in a situation
where the tamei meis was unable to purify
himself earlier.

There is a practical difference between these
two opinions with regard to an animal that
developed a wart on Erev Pesach/Shabbos.
According to Rashi, since it was not possible to
remove the wart prior to Shabbos, its removal
should override Shabbos (since, unlike the
sprinkling of a tamei meis, it directly relates to
the offering of the korbon pesach).

On the other hand, according to the
Yerushalmi the removal of the wart is classified
as ywon, even though the wart developed on
Shabbos - since the act of wart-removal is an act
that can generally be performed prior to Erev
Pesach.” [Note: See related discussion in Al
Hadaf, Shabbos 25p 97.”]
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The Torah, Bamidbar 5:2, states that a
metzora (person who has tzoraas - a type of
skin affliction described in Vayikra 13 and 14),
as well as people with other types of tumah,
must be sent out of the camp. The Torah
strengthens this requirement by adding, ~",
ommnPn Nx wnv> - and they shall not
contaminate their camps.

The Gemara explains that there are three
camps: (a) ny»ow mnn - the Divine camp -
which is the innermost camp, referring to the
courtyard of the Bais Hamikdash. (b) n»5 mann
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- the Levite camp, which refers to the Temple
Mount, and (c) x> mnn - the Israelite camp,
which is the outermost camp, referring to the
city of Yerushalaim.

The Torah (Vayikra 13:46) states av> 7712 -
[a metzora] must sit alone [outside the camp].
The Gemara derives from this posuk that a
metzora is isolated from people with other types
of tumah. Whereas the others are expelled from
either the first or second camp and are permitted
to remain in Yerushalaim, a metzora is expelled
from all three camps. The Mishna in Keilim 1:7
adds that a metzora is not only expelled from
Yerushalaim but also from any walled city in
Eretz Yisrael.” The Rambam’’ explains that
even though these walled cities are not
considered as Sxv> mnn, the posuk aw> 772
(he must sit alone) teaches that a metzora may
not remain inside a walled city.”

The Gemara cites a braysoh which states
that if a metzora goes beyond his permitted
boundary (i.e., he enters Yerushalaim), he is
subject to malkus for transgressing the nwyn x5
(negative commandment) of nx NHPVY K9
onNn - they shall not contaminate their camps.

Rashi (o»9> n771) indicates that a metzora
who enters any walled city in Eretz Yisrael is
subject to malkus.”

The Rambam,® however, draws a
distinction between Yerushalaim and other
walled cities, for he is of the opinion that walled
cities do not qualify as Sx v mnn (in that they
do not have the same measure of sanctity as
Yerushalaim®'). Therefore, he says that the x5
nwyn of NN NPV XMYDDINNY pertains only to
Yerushalaim which is classified as ninnoxnw .
A metzora who enters another walled city is in
violation of the nwy mxn  (positive
commandment) of aw> 772 but he is not in
violation of the nwyn N5 (and there is no
penalty of malkus for the violation of a mxn
nwy).

The Sifri® states that Yehoshua upon
conquering Eretz Yisrael consecrated all walled
cities and conferred upon them the sanctity of
58w mnn.  The Sifri thus indicates that a

metzora who enters any walled city is subject to
malkus (as Rashi says) because all walled cities
are classified as x> mnn.®
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The Gemara discusses the obligation of
Simchas Yom Tov - rejoicing on the festivals. R’
Yehoshua says one must spend a portion of the
day in spiritual pursuits (i.e., prayer and Torah
study) and a portion of the day rejoicing with
food and drink. R' Eliezer asserts that if a
person wishes, he may spend the entire day in
prayer and Torah study.

The Gemara concludes, however, that R’
Yehoshua agrees that on the festival of Shavuos
one may not study all day. Rather, one is
obligated to rejoice part of the day on Shavuos
with food and drink because “it is the day on
which the Torah was given.”

Question: Why is the commemoration of
Mattan Torah a reason to rejoice with food and
drink?

(@) Rashi explains that we are obligated to
demonstrate through eating and drinking that
we are pleased with the Torah and we do not
consider the Torah as a difficult burden (see
Rabbeinu Dovid).

(b) The Bais HalLevi* explains this Gemara in
light of the Midrash which says that the
Malachim (angels) on high originally did not let
Moshe take the Torah until he proved to them
that the Torah was suited more for mortal
beings than for angels. Moshe argued that there
are many mitzvos of the Torah which involve
physical acts and thus can be observed only be
physical beings.

Therefore, on Shavuos it is important to eat
and drink [in observance of Simchas Yom Tov]
to demonstrate that we are deserving of the
Torah [because we fulfill mitzvos with physical
acts].

The Bais Halevi adds that this is a possible
reason for the custom to eat dairy on Shavuos.
We want to demonstrate that we are careful to
fulifll the complicated laws of bosor b'chalav
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(not mixing milk and meat), since these are laws
which involves eating and thus pertain only to
humans.

The Mo'adim U'Zmanim®* adds that the
custom of eating dariy on Shavuos is
particularly appropriate based on the Midrash
which relates that when Moshe wanted to take
the Torah from on high the Malachim wanted to
harm him.  Hashem then changed Moshe
Rabbeinu's countenance so that he appeared as
Avraham Avinu. Moshe then told the
Malachim, "aren't you ashamed that when you
visited Avraham you ate milk and meat together
even though every young Jewish child knows
that this is foribidden by the Torah!" ®® Since
Moshe previled over the angels based on the
fact that they violated the laws of a5na qva, we
eat a meal consisting of milk and [then] meat
while meticulously keeping everying separate -
in observance the law of 25na yva.
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* The Torah says that a person who fails to offer
a korbon pesach is subject to kares (Bamidbar
9:13). If, however, one was tamei on Erev
Pesach or was npna 7172 - at a distance from
the Bais Hamikdash, he is exempt from kares.
[Note: One who fails to bring a korbon pesach
can exempt himself of kares by offering a
pesach sheni on the fourteenth of lyar.]

* The Torah forbids an 53y (uncircumcised
person) from offering a korbon pesach and from
partaking of its meat (Sh'mos 12:48).

The Gemara says that if an Y9y neglects to
have himself circumcised on Erev Pesach and
consequently is unable to offer a korbon pesach,
he is subject to kares for his failure to offer the
pesach. The Gemara explains that this is
considered a deliberate violation of his korbon
pesach obligation even though he is
halachically unfit to offer a korbon pesach in
his uncircumcised state, because he could have
corrected the situation on Erev Pesach while
there was still time to offer the korbon.

Rashi notes that a person who fails to offer
the korbon pesach due to being npwna 7772 (far
away from the Bais Hamikdash) on Erev Pesach
is exempt from kares even though he too, was
negligent for not leaving his house in time to
arrive in Yerushalaim by Erev Pesach. Rashi
explains that such a person is not subject to
kares because his negligence occurred at a time
that by xavn M7 8O 1y - the pesach
obligation was not yet upon him (i.e., it was
several days or weeks before Pesach). Since,
when the time for offering the korbon pesach
arrived (i.e., Erev Pesach in the afternoon) he
was unable to correct the situation (because he
was too far away), he is exempt from kares.

In contrast, an 53y who neglects to
circumcise himself on Erev Pesach is subject to
kares because he failed to correct the situation
on Erev Pesach when vy xavn »ona - the
pesach obligation was already upon him.*

The Minchas Chinuch® remarks that it
appears from the words of Rashi that a person is
not under obligation to plan and prepare for a
mitzvah until the time for the mitzvah arrives.
However, he strongly rejects this notion, for it
would follow that a person need not build a
Succah or purchase a lulav before Succos
arrives, even though once Succos arrives it is
obviously too late to build a Succah and to
purchase a lulav. The Minchas Chinuch asserts
that certainly the Torah required a person to
make all necessary preparations prior to the
time of a mitzvah to ensure the fulfillment of
the mitzvah.

He explains that Rashi's distinction between
negligence during the time of the mitzvah and
prior to the time of the mitzvah pertains only
with respect to kares culpability, but Rashi
agrees that one is under obligation to prepare
for a mitzvah in advance.”

Y91
YW YY YIN) ND NINVY 2T
1] The Mishna (69b) says that a large korbon
pesach group with many participants would
offer a korbon chagigah in accompaniment of
their korbon pesach. The Gemara (70a)
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explains that the purpose of this korbon
chagigah is to ensure that the korbon pesach is
eaten y2ywn Yy - on a full stomach. Since each
participant of a large group receives only a
small portion of the korbon pesach meat, each
one must first fill himself with the meat of the
chagigah because one must eat the korbon
pesach on a full stomach. [This korbon
chagigah is called 7» m»n - the chagigah
offered on the 14th on Nissan.]

Tosfos, citing the Yerushalmi, explains that
if one eats the korbon pesach in a hungry state
he might eat it very quickly and mistakenly
crack a bone. Since the Torah forbids breaking
a bone of the pesach (ya yyawn &Y osyy, Sh'mos
12:46), the sages instituted that the korbon
pesach be eaten on a full stomach.

The Hafloah explains that the mitzvah of
eating the korbon pesach yaywn by is based on
the adage mnow NmDa> XM (cited by the
Gemara in Megillah 7b) - [even if one is
satiated] one finds room for sweet and delicious
foods. If one is already satiated from eating
other foods and, nevertheless, eats the korbon
pesach with zest, as if it were a delectable
desert, he thereby demonstrates how dear the
mitzvah is to him.

The Kesef Mishna,® citing the Mechilta,
says that the requirement of yaywn Yy is derived
from a posuk, thus indicating contrary to Tosfos
- that this mitzvah is a Torah requirement.

The Rambam® indicates that the Torah does
not require one to eat the korbon on a full
stomach, but rather that one complete his meal
with, and become satiated from, the korbon
pesach.*® This seems to be the opinion of Rashi
as well (see Rashi yawn by nrT).

2] The Rambam® rules, based on a Gemara in
Temurah 23a, that all korbonos must be eaten Sy
yawn. %

Accordingly, our  Gemara  requires
clarification for what point is there in bringing a
chagigah with the korbon pesach if the korbon
chagigah itself must be eaten yaywn Sy?

R' Chaim Brisker,”® in answer to this
question, suggests that the mitzvah to eat
korbonos yawn by applies only to the
Kohanim's portion of the korbonos, but not to
the owner's portion. He bases this on the words
of the Rambam® (cited above on v3 q71) which
imply that the mitzvah to eat the meat of korbon
pertains only to the Kohanim's portion, but not
to the owner's portion.”

The korbon pesach, however, is an
exception because there is a mitzvah incumbent
on each person to eat from the korbon pesach,
and it is not a mitzvah reserved just for
Kohanim. Consequently, it follows that
everyone is obligated to eat the korbon pesach
yawn 9v.°  Thus, it is understandable why the
Mishna recommends eating a korbon chagigah
before the korbon pesach, because Yisraelim are
obligated to eat the pesach yaywn by but not the
chagigah.®’
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Y927 11 DY /DINN V-1 MIX Y YD MN DY MIYN XDP2 PROR M PIOTNT
ANIZN MOVIPAT 7YRT D) (1T 7OIN PINND IXT IND WY YY) NAvD NN DNYT
M7 NNK NIYAY NHNT BY NNIM N3 /WP DY POIN Y9230 YOI TOND
YRV M2 VOPT
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97 This Al Hadaf was made possible by the following daf dedications... oy
™ * 1y (7190 0) YN 1IN N2 NNAT INNN INN YD VTN 2 Sun
* /NI NON INPITI 12 INPINd DO PR PNy 0 319; by his grandson Aaron Mirsky ATNY Mon
L | * 93 PYIVING NI YNINW 12 nwn 1 y1Y; by the Rozenek & Elefant families M9 Tue
3 DANPMTT INT 1223327y NN - (FTN /T VININOTD D) 973 7PN I N 7N SNNN DN IR oMWY | Wed
m * Oy INYIN APY ) TONN 2710 120971 7 YD TNV Thrs
) * 513 7029y NWN 112 771 »19; by the Gelbtuch family TN Fri
* 577 Y92 NNOY 12528 DON YT
v Yt Iy HNIY 0ON N2 DNNY PN DIN 7Y TRV nav
by her sons Jance, Avy and Jesse J Weberman and their respective families
NO *F NNPWARD VINTRA 27N GOV 1 PYNIN 12 PR I PRI 1IN YYD
* 917 TINNI MHN NV 12 PPN Yy nran »19; by Rabbi & Mrs. Ronnie Greenwald TN Sun
* Hr8Y D)9 PNYY QO 1NN ¥7NIN N2 7Y INHDI NIYND MIPTIN NWND NN IR I
*H13 19N HNONY 7 N2 YT NDIDA YD
v To commemorate the sixth yahrtzeit of BETTY RETTER TN D Mon
NDJA MYOT DY I - * N2AMYNIY TN PR 21T 972 DINT HYY M AN YD
VYNV T2A91) DNID NI NI MY - D7YN IY ¥V HOITINY 19D 1INN
Y% In memory of AARON LAUB z"l; by Feigenbaum, Laub and Shmutter families TN ND Tue
*5ry Simpser nwn 12 nnow 37v9; by Rabbi & Mrs. Berel Simpser
0 * Y13 PN PNY N2 NN YNWN 1Y; Dedicated by Avraham Meir & family TN 31D Wed
* 573 PRN 972 HNIW 111D
nv * 117y YPOIVIN NI NI YN 373 ITNID Thur
10 * 5177518 12 POYY NWN YD TN T Fri
0 * 9N PIUNROLNS DNIN NWN 12 PN XTI N0 139; by his daughters TN D nav
VO *H131 PNVXA DYV 12 TVT 2D YD TN 3D Mon
*y1) ONIAN N2 N7Y NPRN YN 119; In loving memory of RACHEL MEIRA WEISMAN
y * 51y Neuman nwi 972 Rt 97 »iH TN ND Tue

* 513 YINYY HRPINY 17 120N 0 YD

* Denotes Yartzeit
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