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1] The people who join together as a group for
the slaughtering of a korbon pesach are called
o»nn (counted ones).! The Mishna above on
6la says that a korbon pesach that is
slaughtered b xdw - for sake of those who
were not originally part of the group - is not
valid. Moreover, the Mishna in Zevachim 56b
says that it is forbidden for anyone who was not
enlisted on the korbon pesach (prior to the
shechitah) to eat from it.

As the source for this halacha Rashi (ibid.)
cites the posuk (Sh'mos 12:4), 195x 5 v
nwn Yy 01N - each according to what he eats
should be counted on the lamb. The posuk
implies that one should eat only from a korbon
pesach on which he was enlisted.

The Ra'avad® cites another source. While
agreeing that the posuk Yon Wox 95 wr
teaches that there is a mitzvah to join a korbon
pesach group (prior to shechitah), the Ra'avad
says that there is another posuk, x5 95wy avin
12 99n0 (lit., a sojourner and a hired servant may
not eat from it, Sh'mos 12:45) which bans
anyone who is not registered on the korbon
from eating from it.

2] The Gemara (88a) cites a braysoh which
says that one cannot enlist his grown-up
children on his korbon pesach without their
consent. [Similarly, the Gemara in Nedarim

36a says that one cannot enlist his friend
without his knowledge.] The braysoh says,
however, that a father can enlist his minor
children without their knowledge.

Question: Since an adult cannot be enlisted
on a korbon without his consent, why is a minor
different?

Tosfos (nw n71), citing a Gemara in
Nedarim 36a (Xn»7IxT XD Mmax n1d nv), says
that min haTorah a yop - minor - is permitted to
eat even from a korbon upon which he was not
enlisted, because as a minor he is exempt from
observing the laws of the Torah. Therefore, a
minor may eat from his father's korbon pesach
even though he was enlisted without consent.’
Even though as a rule one is not permitted to
feed a minor forbidden food (or directly cause
him to violate a mitzvah), feeding him the
korbon pesach is permitted in order to train him
in the mitzvah of nos ya7p n»ox - eating a
korbon pesach.*

Alternatively, the Ran in Nedarim (ibid.)
explains that the issur of »mb nOw pertains
only to those who are capable of registering on
a korbon pesach. This issur does not apply to
minors who lack the legal capacity to enlist on a
korbon even if they were to give their consent.

The Brisker Rav® links these two
explanations to the source for the issur of 5w
YIND.

The posuk yo1on 195N 295 vn teaches that
one must enlist on a korbon pesach. If one who



is capable of enlisting eats from a korbon
pesach without enlisting, he has, in effect,
nullified this mitzvah, for he has ignored the
Torah obligation to enlist.

According to Rashi who says that the issur
is based solely on this posuk ( ¥ox 5 wN
y01om), it follows that only ©s9y7) - adults - who
are capable of enlisting are forbidden to eat
from a korbon on which they are not enlisted (as
the Ran says), for an adult who has done so, has
in effect negated a mitzvah which was
incumbent upon him. The mitzvah to enlist
does not pertain to minors since they lack the
legal capacity to enlist. By extension, when a
minor eats from a korbon on which he was not
enlisted, he cannot be guilty of negating this
mitzvah to enlist (since the mitzvah to enlist
does not pertain to him).°

On the other hand, according to the Ra'avad
who bases the issur on the posuk, XY 9wy avin
12 Y9N0, there is a specific Torah issur banning
one from eating from the korbon pesach if he
was not enlisted. Accordingly, it follows that
minors, too, would be prohibited as Tosfos says
(if not for the fact that minors are not bound by
issurim of the Torah).’
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1] The Mishna (89a) says that one may join a
korbon pesach group anytime prior to the
slaughtering; the group need not be formed
prior to the purchase of the korbon.

The Brisker Rav® deduces from the words of
Rashi (Zevachim 56b, b x5w n71) that one
enlists on a korbon pesach by becoming a
partial owner in the korbon. In other words, one
must join a korbon pesach group either by
sharing in its purchase, or, if joining after the
purchase, by making a yp - formal act of
acquisition - so as to acquire partial ownership
in the korbon.

The Zera Avraham,’ however, cites a
Yerushalmi which indicates, contrary to Rashi,
that ownership in the korbon pesach is not
essential. In order for an individual to be
considered »m - enlisted - the owner of the
korbon need only to count him on his korbon.*°

2] IPINA NN MY NINNPN
The Mishna (89b) discuses a case in which
one member of the korbon pesach group enrolls
a friend without the knowledge of the other
members in the group.!!  Although the
enrollment is valid, the Mishna says that the
original members could refuse to allow the new
member to join them at the table and share in
their portions. Rather, they can give the inviter
a portion (equal to their own) and demand that
he divide it with his friend at another location.
The Sefas Emes (89a, Ynp xn n77)
maintains that if the original owner of the
korbon pesach invites additional guests, the
halacha is different. The owner is justified in
inviting additional guests, even though he
thereby diminishes everyone's portion, because
he can claim that he only agreed to provide each
member of the chabura (group) with the
minimum needed for the mitzvah, i.e., a k'zayis
(olive's volume). The original members have
no right to demand a larger portion of the
korbon. According to the Sefas Emes, members
of a group could object to a newcomer only if
he was invited by a co-member who was not the
primary owner of the korbon.*
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The Gemara cites a dispute regarding how
one must spend the money that he obtains from
selling a portion of his korbon pesach. The
Rabbanan/Tanna Kamma derives from a posuk
that money obtained from the sale of one's
consecrated animal may only be used to
purchase items essential to the korbon; it may
not be used for one's personal needs. Rebbi
disagrees and deduces from the posuk that the
money may be used for other needs as well.

The Gemara cites two views on this matter.
One says that the Rabbanan forbid using the
pesach money even for the purchase of matzah
and marror since these are not korbon pesach
provisions.  They permit using the korbon
pesach money only for the purchase of wood
needed for its roasting because wood is xnpn



noaT - an item required for the improvement
and preparation of the pesach itself.

Another opinion asserts that the Rabbanan
permit the purchase of matzah and marror
because these items too, are classified as korbon
pesach provisions. Since the Torah states, Yy
IMYONY 0D Msn - you shall eat the pesach
together with matzah and marror - these foods
are deemed noaT yIwoON - items that make the
korbon pesach suitable.

The Ibn Ezra contends, based on the posuk
MYON DI Mxn Yy that one who eats his
korbon pesach without the accompaniment of
matzah and marror has not fulfilled the mitzvah
of nvs 129 n»ox. Moreover, he asserts that if
on Erev Pesach one does not think he will be
able to obtain matzah or marror, he may not
offer his korbon pesach. He bases this on the
halacha of x25yn o>na nYox which states that
the mitzvah to eat the korbon pesach is
essential to the mitzvah of offering the pesach.
If one is not capable of eating the korbon
pesach he does not fulfill the mitzvah of
offering the korbon pesach.

The Ibn Ezra (Sh'mos 15:25) explains based
on this, that Klal Yisrael were unable to offer a
korbon pesach during their forty-year sojourn in
the desert (except for the first year, see Sh'mos
12:25 with Rashi) because they had no means of
obtaining matzah in the wilderness to
accompany the korbon pesach (as they ate only
manna during those years).

The Rambam,” based on the Mechilta,
disagrees with the Ibn Ezra and says that
although there is a mitzvah to eat matzah and
marror with the pesach, one fulfills the
principal mitzvah of nos j39p nYOx even
without the accompaniment of matzah and
marror.

» The sefer Korbon Chagigah' maintains that
just as matzah is considered nvsT yYwon and
may be purchased with korbon pesach money,
S0 too, bedikas chametz (searching for chametz
on the night before Pesach) is considered yywon
noaT since there is a specific prohibition against
slaughtering one's korbon pesach if he is in
possession of chametz (yon Yy vnwn NO).
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Hence he permits one to use korbon pesach
money to hire someone to search for his
chametz.®
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The posuk (Bamidbar 9:12) states regarding
one who neglected to offer the korbon pesach,
NINN WOIND NY INON...NDN waN NNION - that
person will incur kares...that man will carry his
sin. The Gemara says that the word v~ (man)
comes to exclude a yop - minor - from the
penalty of kares.

Since a minor is exempt from all laws of the
Torah, Tosfos asks why a special posuk is
necessary to teach that a minor who fails to
offer a korbon pesach is exempt from a penalty.

Tosfos answers that the issue here concerns
one who became a 5y1y (i.e., one who reached
halachic majority) between Pesach Rishon and
Pesach sheni (i.e., between the 14th of Nissan
and the 14th of lyar). The posuk teaches that
such an individual does not incur kares for
failing to offer a korbon pesach on Pesach sheni
because the mitzvah of pesach sheni was given
only as an opportunity to compensate (y»m>wn)
for one who failed to fulfill his obligation on
Pesach Rishon. However, one who was a minor
at the time of Pesach Rishon was not under any
obligation then, and he therefore, is not
obligated to bring a pesach sheni.

The Maharsha points out that the Gemara
below (93a, see Al Hadaf ibid.) cites a dispute
regarding this matter. Rebbi there maintains
that Pesach sheni was not merely intended to
serve as compensation for one who failed to
offer a pesach rishon. Rather, Pesach sheni is
an independent obligation.  Rebbi asserts,
contrary to the opinion cited by Tosfos, that one
who became a gadol between Pesach Rishon
and Pesach sheni is obligated to offer a pesach
sheni.

The Rashash explains that our Gemara is
compatible even with the view of Rebbi. Our
Gemara does not say that this young individual
is exempt from bringing a pesach sheni; it
merely says that he is exempt from the penalty
of kares. The Rashash suggests that our



Gemara agrees that this individual (who became
a gadol between Pesach Rishon and Pesach
sheni) is required to offer a pesach sheni; The
Gemara merely says that he is not subject to
kares if he fails to do so.

The Sefas Emes  offers  another
interpretation of our Gemara. He suggests that
the Gemara is referring to a minor who reaches
adulthood on the night of pesach (the fifteenth
of Nissan). If not for the posuk we would have
thought that he incurs kares for his failure to
join a korbon pesach group (on Erev Pesach) so
as to enable himself to eat the korbon pesach (at
night, when he is a 5v13). The posuk teaches
that only one who is a Yy on Erev Pesach,
during the time of slaughtering, incurs kares,
but not one who was still a minor on Erev
Pesach. [The Sefas Emes adds that it is possible
that such an individual is not only exempt from
kares but he is not even biblically obligated to
join a korbon pesach chaburah, since he is a
minor at the time the korbon is slaughtered.]
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Rava says that there are certain instances in
which the sages upheld a rabbinic decree even
though adherence to the decree prevents one
from fulfilling a kares-bearing Torah law. For
example, if one did not prepare a milah knife
before Shabbos (for the bris of his son on his
eighth day), the bris must be delayed even in a
case in which bringing a knife from a neighbor's
house involves only a rabbinic issur (e.g., the
knife must be carried through a [unenclosed]
courtyard in which carrying is only rabbinically
prohibited).

Rashi points out that Rava is not referring to
an ordinary Shabbos bris because a father is not
subject to kares for failure to circumcise his son
- and thus, delaying the infant's bris until after
Shabbos is not an example of a violation of a
kares-bearing sin . [The penalty of kares stated
in connection with bris milah pertains only to
an adult who refrains from having himself
circumcised.] Rather, explains Rashi, Rava is
referring to a Shabbos bris that falls on Erev
Pesach. In that case, failure to perform the bris

on Shabbos day renders the father ineligible to
offer a korbon pesach, for the Torah says that
one who has uncircumcised children or slaves
may not offer the korbon pesach. Rava says
that the sages upheld the rabbinic decree against
carrying the milah knife on Shabbos (through a
karmelis, which is a domain in which carrying
is rabbinically forbidden) even when Shabbos
falls on Erev Pesach - even though as a result of
the father's inability to perform the bris he will
be forced to forgo the kares-bearing mitzvah of
N 129 NAIPN.

[It should be noted that the father who
forgoes his korbon pesach due to a rabbinic
decree against carrying the milah knife is not
subject to kares. Firstly, he can bring a pesach
sheni to compensate for the missed pesach
rishon. Secondly, only a willful sinner incurs
the penalty of kares but not one who was
prevented from doing so by a rabbinic issur.
Nevertheless, Rava considers this to be a case of
a kares-bearing sin because korbon pesach is a
mitzvah whose failure is sometimes subject to
kares.]

The Gemara in Yevamos 71b indicates that
one's failure to circumcise his son prevents him
from offering a korbon pesach only when the
father is at fault. However, if one was unable to
circumcise his son due to illness or because he
was in prison on Erev Pesach, the father may
join a chaburah and eat from the korbon pesach
since he is not at fault."®

Accordingly, the Rashash asks why in the
above case (cited by Rashi) the father is
prevented from bringing a korbon pesach on
account of his uncircumcised son. Since the
father is forced to delay the bris because the
sages forbade him to carry the milah knife, he
should be permitted to offer (and eat) the
korbon pesach since he is not at fault.

The Shaar Hamelech’ answers that the
father is considered blameworthy for his
uncircumcised child because he neglected to
bring the milah knife before Shabbos.
Therefore, the father in such a case is forbidden
to offer the korbon pesach.*®
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1] Rebbi is of the opinion that a child who
becomes a 97 (adult) between Pesach Rishon
and Pesach sheni is obligated to offer a pesach
sheni (even though he was not obligated to
bring a pesach rishon).

R' Nosson disagrees and maintains that the
mitzvah of pesach sheni was given as ymbwvn
(a make-up korbon) for pesach rishon. When
an individual is unable to fulfill his obligation
on the 14th of Nissan he is afforded the
opportunity to fulfill his pesach obligation on
the 14th of lyar instead. However, one who was
a minor on the 14th of Nissan and did not have
a pesach obligation at that time does not need to
bring a pesach sheni, because he does not
require compensation.

The Rambam,” in codifying this halacha,
rules in accordance with Rebbi that a child who
reaches adulthood shortly before Pesach sheni
is obligated to offer a pesach sheni. The
Rambam adds, in the event that this child had
already joined a chabura for pesach rishon, he
is exempt from offering a pesach sheni because
he has already fulfilled his pesach obligation.

The commentators struggle to understand
how a korbon pesach rishon that is offered on
behalf of a minor (who is exempt from the
mitzvah) exempts him from his subsequent
pesach sheni obligation which takes effect when
he is a gadol.”®

2] < In a year that the ninth of Av falls on
Shabbos the fast of Tisha b’Av is observed on
Sunday, the tenth of Av.

The Divrei Malkiel** considers the case of a
child who becomes a gadol on the tenth of Av
in such a year when the fast of Tisha b’Av is
observed on the tenth of Av.

Based on our Gemara he suggests that this
child is exempt from fasting because the
mitzvah of fasting was given for the ninth of
Av, not the tenth. When the ninth of Av falls on
Shabbos and fasting is not possible (because it
does not override the mitzvah of oneg Shabbos)
the fast is observed on Sunday (the tenth of Av)
to make up for the missed fast. He argues that

since this child was a minor on the ninth of Av
and was not yet obligated in mitzvos, he should
not be obligated to make up the missed fast on
Sunday (akin to R' Nosson's argument in our
Gemara with regard to one who was still a
minor on Pesach Rishon not having to offer a
pesach sheni).

In conclusion, however, the Divrei Malkiel
decides that fasting on the tenth of Av is not
viewed as a make-up fast. He argues that
during the enactment of the tisha b’Av fast the
sages originally decreed that whenever tisha
b’Av falls on Shabbos the fast should be moved
to tenth of Av. Therefore, the tenth of Av fast
has its own individual status (akin to how Rebbi
in our Gemara views pesach sheni) and is not
merely a make-up fast for the ninth of Av.
Hence, he concludes that one who becomes a
gadol on the tenth of Av (which falls on
Sunday) is obligated to fast.
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1] The Torah (Bamidbar 9:10-13) states that if
one fails to offer the korbon pesach on the 14th
of Nissan because he was tamei or npny 7772 -
on a distant road - he should offer a korbon
pesach on the 14th of lyar (Pesach sheni). If,
however, his failure was not a result of his
being tamei or NPy 7173, he is subject to the
penalty of kares.

The Rambam? rules that even if one failed
to offer a pesach rishon 132 (deliberately or
due to willful negligence) he can still spare
himself from the kares penalty by offering a
pesach sheni.

There is a difference, however, between one
who did not bring a pesach rishon T2 and
one who was unavoidably prevented due to an
onn (unpreventable accident). The Rambam
rules that if a person missed pesach rishon due
to negligence and then fails to bring a pesach
sheni, he is subject to kares - even if his failure
[to offer the pesach sheni] is due to o»x. On
the other hand, a person who missed pesach
rishon due to an oy~ is not subject to kares
unless his failure to bring a pesach sheni is due



to 7w - delinquency (see Rebbi's opinion on
93a).

The Rambam also distinguishes between an
ordinary onx (e.g., sickness) and the o onx
delineated by the Torah, i.e., tamei and 737
NN, If one fails to bring a pesach rishon due
to his being tamei or NP 7773, he is exempt
from kares unequivocally, even if he
deliberately does not bring a pesach sheni
(mw3a). Whereas, if one misses pesach rishon
due to other o>onx, he is subject to kares if he
willfully neglects to bring a pesach sheni.

The Raavad disagrees with the Rambam's
distinction between different categories of
accidents. He maintains that even if one's
failure to bring a pesach rishon was due to
tumah or npna 797 he will be subject to kares
if he willfully neglects to bring a pesach sheni.

2] Ulah (93b) explains that if an individual
finds himself more than a six-hour walking
distance (which he says is fifteen mil*®) from
Yerushalaim [at midday] on Erev Pesach, such
that he cannot arrive [before sunset] on time to
offer the korbon pesach, he is considered to be
PN 7172 - on a distant road - and is exempt
from pesach rishon.*

The Gemara (94a) says, based on an
inference from a posuk, that even if the roads
leading to Yerushalaim are congested with
traffic, making it impossible for people to arrive
on time to offer the korbon, everyone who is
within the six-hour radius (at midday) is
considered to be nearby and not npna 7972,

Now, this halacha requires clarification, for
how can we hold one responsible for not
arriving on time for the korbon if he was
unavoidably delayed due to traffic conditions?

Rashi explains that we are referring to a
case in which the traffic congestion merely
made it difficult for one to travel in his wagon
loaded with his entire family entourage.
However, it was still possible for one to arrive
on time in Yerushalaim by traveling alone
without his family. The Gemara teaches that if
one does not disembark from his wagon and
rush to Yerushalaim, he does not qualify for the
exemption of npna 777 and he is subject to

kares (unless he compensates by offering a
pesach sheni).

The Rambam® explains the Gemara
differently. He says that we are indeed dealing
with a situation of oy~ whereby it was
impossible for the individual to circumvent the
traffic congestion. The Gemara is saying that
although this individual was prevented by an
NN, this type of oxnx does not qualify for the
blanket exemption of npna 797, In such a case
of onx, one can exempt himself from kares by
offering a pesach sheni, but he does not make
an effort to bring a pesach sheni he would be
subject to kares (see Rambam's opinion cited
above).
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The Mishna (95a), in listing the similarities
between the laws pertaining to pesach rishon
and those pertaining to pesach sheni, states that
both require the recital of hallel during the
shechitah.

As for the source for this requirement the
Gemara (95b, second p'shat) cites a braysoh
which bases it on a x720 - logical argument.
Logic dictates that hallel should be recited at a
time when B’nai Yisrael are collectively
involved in a mitzvah [in the Bais
Hamikdash?], such as during the taking of lulav

and the slaughtering of the korbon pesach -
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The Levi’im were obligated to sing in the
Bais Hamikdash every day during the offering
of the korbon tamid (o» Sw <vw). They also
were obligated to sing during the offering of the
festival korbonos (see Arachin 10a-11b). The
Mishna, Arachin 10a, includes Pesach Rishon
and Sheni among the list of special days when
the singing in the Bais Hamikdash was
accompanied by certain musical instruments.
Rashi there explains that when the Mishna
mentions Pesach Rishon and Sheni, it is
referring to the singing of hallel that was
performed during the shechitah of the korbon
pesach. Rashi thus indicates that hallel was the
1 Sv v (song of the korbon, which



consisted of passages from Tehillim) that the
Levi’im were required to sing on Erev Pesach.

The position taken by Rashi in Arachin is
apparently based on a Tosefta in Pesachim (4:9,
cited by Tosfos on 64a) which states that during
the shechitah of the korbon pesach the Levi’im
would stand at their posts and sing hallel.
These words indicate that on Erev Pesach,
hallel was the designated ya7p Sw v sung by
the Levi’im.

Interestingly, Rashi above on 64a (wap N1
55nn nx) seems to contradict himself, for there
Rashi indicates that all of Klal Yisrael would
sing hallel as they offered their pesachim.

The Brisker Rav?’ remarks that according to
Rashi there were apparently two reasons for
singing hallel on Erev Pesach. Firstly, the hallel
passage was the designated yap v v for that
day and therefore it was sung by the Levi’im, as
indicated by the Tosefta (Pesachim 4:9, cited
above). Secondly, it is logical to require the
recital of hallel when all of Klal Yisrael are
collectively involved in a mitzvah - as the
braysoh says in our Gemara. Rashi (above on
64a) is of the opinion that based on this x720
(logic), the entire nation was obligated to recite
hallel as they sacrificed their pesachim (just as
everyone would sing hallel during the mitzvah
of lulav).?®
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1] The Mishna, in delineating the differences
between the korbon pesach offered in mitzraim
(immediately before their departure) and the
mMT nos - pesach offered by all future
generations, states that the act of sprinkling
pesach blood on the doorframes (of everyone's
house) was required only for the korbon pesach
in mitzraim.

The Gemara (preceding the Mishna on 96a)
cites a braysoh that says that the 2y ¢ypwn
myn - crossbeam and doorposts (upon which
the blood was thrown in mitzraim) - served as
the mizbeach. The Gemara infers from this
braysoh that they did not have a conventional
mizbeach on which to burn the eimurim (fats of
the korbon pesach). Abaya remarks that in

mitzraim they evidently, roasted the eimurim on
a spit over the fire.

The Meiri explains that in lieu of burning
the eimurim on a conventional mizbeach they
burned them on a spit over the fire with the
intent of doing so may ow> (for the sake of
Hashem) .

The Aruch, cited by the Rashash, disagrees
and maintains that the pesach in mitzraim was
not a conventional korbon and did not require
DN nvpn. Abaya means to say that the
eimurim were roasted on a spit and they were
eaten with the rest of the korbon.

2] One opinion in the Yerushalmi (9:5) explains
that it was necessary for Hashem to specify to
B’nai Yisrael in mitzraim that the sheep taken
for the korbon pesach must be unblemished
(even though they had already known that a
korbon must be unblemished) because the
korbon pesach was not a conventional korbon,
in that there was no mizbeach for its blood and
eimurim. According to this opinion the blood
had to be sprinkled on the doorframe merely as
a sign (that the home was occupied by Jews); it
was not a conventional act of zerikah.

The Gemara in Zevachim 116b indicates
that a bamah (private altar, upon which
offerings were permitted during certain periods
in history prior to the building of the Bais
Hamikdash), as well as a mizbeach, must be
made of material not previously used for non-
sacred uses. The Kli Chemda (Sh'mos 12:22)
accordingly asks why the doorframes in
mitzraim qualified as a valid mizbeach for the
sprinkling of the korbon pesach blood (since the
doorframes presumably were used for types of
non-sacred purposes).

In answer, he cites the Chasam Sofer® who
asserts that, indeed, the doorframes in mitzraim
did not qualify as a valid mizbeach. He
explains that the korbon offered at that time was
not a conventional korbon and the blood was
applied to the doorframes merely as a sign.

The Kli Chemda points out that the Chasam
Sofer's position is consistent with the
Yerushalmi's view cited above. However, he
notes that the Yerushalmi also cites an opposing



view that says that the doorframes in mitzraim
qualified as a mizbeach (and it was obvious to
them, without a special posuk, that they were
required to take an unblemished korbon).
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The Gemara on 70b derives a novel law
from a posuk, that onbw 19p Nos A0 - a
leftover korbon pesach is offered as a shelamim.
If one lost his korbon pesach and offered
another in its place, and then he finds his
original korbon, the original korbon pesach is
offered as a shelamim.

The Torah stipulates that a korbon pesach
must be brought from male goats and sheep.
The Mishna (97b) says that if one designates a
female animal as his korbon pesach, he must
allow it to graze until it develops a blemish.
Then he must sell it and use the proceeds to
purchase a korbon shelamim. The basis for
using the money for a shelamim is the above
cited halacha of o nbw 29p Nnos AN,

An explanation, however, is required as to
why the female animal must be sold. Why can't
that female animal be offered as a shelamim
(since a korbon shelamim can be a female)?
The Gemara (98a) explains that this is based on
the rule of »n>1 (rejection) mentioned in the
Mishna above on 96b. If one finds his lost
korbon pesach before he offered the
replacement korbon, he has the option of
offering whichever animal he wishes. The
Mishna (96b) says that if he proceeds with the
replacement korbon, his original korbon is
termed »n>7 (rejected) since it was available at
the time of the shechitah and was not used.
Once a korbon was rejected, it may not be
offered on the mizbeach; rather it must be left to
graze until it develops a blemish. Then it is
sold and its money is used for a shelamim.

The Gemara (98a) explains that in the case
of a female pesach, the original female korbon
is considered »n>»1.  Therefore, that female
animal may not be offered, but rather the
proceeds from its sale are used to buy a
shelamim (see Gemara, 15y non n”v').

The Rambam® rules, based on a Gemara in
Temurah 193, that if the female animal develops
a blemish before pesach, its proceeds are used
to purchase a pesach. A shelamim is purchased
only if a blemish was not developed until after
pesach (or after the owner already purchased
another korbon pesach), cf., v»ann 171 omn.

The Dvar Shmuel asserts (based on a
Gemara on 64a, NTN DXNN NNV DYDY PNV D
" Nad) that if the owner was unable to bring
a pesach rishon (e.g., he was tamei on Erev
Pesach or in a distant place), he could use the
money of the female pesach to purchase a
pesach sheni rather than a shelamim.

Moreover, he asserts that even if the owner
himself does not need a korbon pesach (e.g., he
has already purchased a korbon by the time the
female developed a blemish), the money could
be used to purchase a pesach for another
individual in need of a pesach.* In addition, if
it develops a blemish after pesach, the money
may be used to purchase a pesach sheni for
anyone who needs one. Accordingly, the only
time the money is used for a shelamim, rather
than a pesach, is if we cannot find anyone who
is in need of a pesach sheni (or if it first
develops a blemish after Pesach sheni).*

NY 97
9090 N2V OIYTP PN PN

R' Shimon says that if a korbon asham
(which must be eaten only by male Kohanim
and within the span of one day and a night)
becomes mingled with a shelamim (which may
be eaten even by Yisraelim and for two days
and a night), both korbonos should be treated
with the more stringent laws of an asham
(because we cannot discern which animal is
which korbon). Both korbonos must be eaten
only by Kohanim and consumed within the one-
day and one-night time span of an asham.

The Chachamim disagree and advance a
principle of Y091 M5 D wTP PN PN Which
states that it is prohibited to reduce a korbon's
consumption period, because by doing so the
chance of it becoming posul (Anw - leftover) is
increased. One may not slaughter the mingled
shelamim and treat it as an asham because this



increases the possibility of its meat becoming
posul (because now the meat cannot be eaten
after one day and one night). Therefore, both
animals must be allowed to graze until they
develop a blemish. Then they are sold and the
proceeds are used to purchase one asham and
one shelamim (see Tanna Kamma, Mishna 98a).

The Gemara in Zevachim 75b applies this
rule to terumah as well. The Gemara cites a
braysoh which says that one may not purchase
terumah with money that has the sanctity of
shvi'is (i.e., money that was received in
exchange for shmitah produce) because, as
Rashi explains, that will reduce the time for
eating the terumah. [Ordinary terumah has no
time restrictions whereas produce purchased
with shvi'is money must be eaten before the yot
Jywan (the time that the produce in the fields
are depleted).]

Tosfos (ibid.) questions why a Kohen is
permitted to bake bread with flour of terumah
during the pre-Pesach season. By using the
terumah flour for bread before Pesach one
thereby reduces the terumah's consumption
period and exposes it to p'sul because in the
event the bread is not eaten by Erev Pesach it
will have to be burned.

Tosfos, in answer to this question cites the
Gemara in Chullin 132a which derives from a
posuk nnwnb that there is a mitzvah for the
Kohanim to eat their n3n>5 niann (priestly gifts)
in a royal manner and deliciously prepared e.g.,
roasted and with spices ( 7775 N5y ,NNwNd
DOYNNY OYON, see Al Hadaf to Zevachim q71
o).  Tosfos assumes that the mitzvah of
nnwnd  pertains not only to the meat of
korbonos but to terumah as well. Tosfos
suggests that the mitzvah of nnwnb takes
precedence over the concern of o©wp NN
990 mab.  Since there is a mitzvah to eat
terumah in a tasty and royal manner, a Kohen is
permitted to bake bread with terumah even
though this increases its chances of becoming
posul (i.e., subject to burning on Erev Pesach).

The Gemara in Succah 35b says that since
there is a mitzvah to guard terumah from
contact with tumah, it is prohibited to moisten
produce of terumah because that makes it awom

NNDIL Y2 - susceptible to tumah. [The rule is
that food is not susceptible to tumah until it has
been moistened by water (or by one of six other
liquids listed in Machshirin 6:4.] Accordingly,
the Rashash (Succah 35b) asks why it is
permissible for a Kohen to bake anything
(bread, cake or even matzah) with terumah
flour. By mixing the terumah flour with water
he exposes it to the possibility of contracting
tumah (because he renders it Yapb wom
NDIV).

The Chelkas Yoav® remarks that the answer
to this question lies with the above mentioned
Tosfos. Tosfos posits that the mitzvah of
nnwnb  applies to terumah and it takes
precedence over the concern of exposing
terumah to the possibility of p'sul or tumah.*
Thus, the reason a Kohen is not required to eat
all of his terumah wheat in an unprocessed state
(e.g. roasted) to prevent it from tumah
susceptibility is that he has an obligation to eat
terumah in a royal and appetizing manner
(NNwnY).*
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The Mishna says that it is forbidden for one
to eat on Erev Pesach 9 hours into the day
(about 3:00 p.m.). The Rashbam explains that
the sages forbade eating in the late afternoon so
that one should eat the matzah at the seder with
a hearty appetite.

Tosfos, citing the Gemara below on 107b,
points out that the Mishna does not forbid one
from eating N0 »»n - non-grain foods (such
as fruits, vegetables, and meat) - because these
foods are not filling.

Also, the Mishna cannot be referring to
bread and cake (chametz) because the deadline
for eating chametz is one hour before midday -
which is much before 9 hours into the day.

The Mishna also cannot be referring to
matzah, says Tosfos, because the Yerushalmi
forbids eating matzah the entire day of Erev
Pesach.*®* Consequently, Tosfos wonders which
foods the Mishna is referring to.

The Rambam® says that although the
Gemara on 107b permits the eating of non-grain



foods all afternoon, they may be eaten only in
small quantities. Our Mishna teaches that
eating large guantities of such foods late in the
afternoon on Erev Pesach can ruin one's
appetite for matzah and is forbidden.

Alternatively, Tosfos answers that the
Mishna is referring to nywy nyn (enriched
matzah, i.e., matzah kneaded with fruit juices or
eggs). The Yerushalmi's prohibition against
eating matzah on Erev Pesach pertains only to
the type of matzah which is valid for matzos-
mitzvah at the seder. Since the Gemara (above
on 36a, see Al Hadaf Y q71) disqualifies
enriched matzos for matzos-mitzvah, one may
eat them on Erev Pesach (until the mid-
afternoon). The Mishna teaches that one must
desist from eating egg matzah at (about) 3:00
p.m. on Erev Pesach so that he does not ruin his
appetite for the seder.®

Some authorities forbid eating egg matzah
on Pesach because they are of the opinion that
eggs and fruit juices can expedite the leavening
process. The Ramoh® writes that our minhag is
to refrain from eating egg matzos on Pesach in
accordance with the stringent opinions, except
when necessary for the elderly and frail who
cannot digest regular matzos.

The Noda B'Yehuda® maintains that even if
one conducts himself stringently and refrains
from eating egg matzos on Pesach, he may eat
them on Erev Pesach (until 9 hours into the
day). Even though one must desist from eating
ordinary chametz one hour before midday, since
the kares penalty for chametz only applies to
one who eats chametz on Pesach after nightfall,
there are grounds for leniency on Erev Pesach
regarding egg matzah and other non-genuine
forms of chametz. Indeed, the Aruch
Hashulchan* writes that the minhag of the
Ramoh to refrain from egg matzoh only applies
to Pesach itself (after nightfall), but not to Erev
Pesach in the (early) afternoon.

Other authorities* disagree and forbid
eating egg matzah on Erev Pesach after the qo
xon n9oN v - chametz deadline. The
T'shuvos Shoel U'Meishiv*®® testifies that this
was the minhag in his region - to refrain from

eating egg matzah on Erev Pesach after the
chametz deadline.
91
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The braysoh says that on Shabbos, one's
table should not be brought into the dining area
until after kiddush. If the table was mistakenly
brought in before kiddush, a covering should be
placed over it [until after kiddush].

Different reasons are given for this custom:
(a) The Rashbam and Tosfos explain that after
kiddush they would bring in a fully-set table
because that demonstrated naw 72> - honor of
Shabbos. The Rashbam notes that today,
however, the custom is to set the table before
kiddush and, in conformance with the teaching
of the braysoh, the challah is kept covered until
after kiddush.

Tosfos explains why the custom changed
over the generations. In Talmudic times each
person would eat on his own small table and
therefore it was not impractical to wait until
after kiddush to bring in the small tables. In
later generations when it became customary to
eat together on one large table, it was no longer
practical to carry in the table after kiddush and
therefore this practice was discontinued.
Instead, the table is set before kiddush and the
challos are kept covered until after kiddush.*
(b) The Mordechai points out that the above
cited reason applies only to the Friday night
meal, in that we want to demonstrate that the
food is being served exclusively in honor of
Shabbos (and is not leftovers from a weekday
meal). This reason doesn't apply to the Shabbos
daytime meals.

He advances a different reason as to why we
cover the challah. The posuk (Devarim 8:8), in
listing the o> nyaw (seven special foods of
Eretz Yisrael), lists wheat and barley before
grapes, thus indicating that bread is more
significant than wine (see Berachos 4la, bY>
n5971Y oMp Pvoa oTpmn).  Therefore, the
bread is liable to feel slighted, so to speak,
during kiddush when it senses that it was
overlooked for the sake of wine. We cover the
challos during kiddush to spare them this
humiliation, as it were.*
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(c) The Chasam Sofer notes that the above
cited reasons do not apply to the third Shabbos
meal (sholosh seudos) because we do not recite
kiddush at that meal. He says, however, that we
cover the challos even at sholosh seudos
because of the reason given by the Sh'iltos
(cited by Tosfos, yxw n1).  The Sh'iltos
suggests  that  covering  the  challos
commemorates the manna which had a
covering. [The two challos used on Shabbos
represent the double portion of manna that fell
on Erev Shabbos, so that no manna would fall
on Shabbos.] Dew would gather and cover the
ground before the manna would fall and the
manna would then settle on the dew. Then
another layer of dew would settle above the
manna so that it would be enclosed from the top
as well as from the bottom. To commemorate
this we place a covering over the top of the
challos as well as something beneath them (i.e.,
a tablecloth).®

e The Chayai Odam*’ says that the Sh'iltos's
reason has ramifications even regarding the first
two Shabbos meals. If not for the reason of the
Sh'iltos, it would be permitted to remove the
challah-cover immediately after kiddush.
However, according to the Sh'iltos the challos
should remain covered until the bracha of
hamotzei is recited, just as the manna was
covered with dew until the time it was eaten.*®
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The halacha® follows Shmuel who asserts,
NTIVO DIPNA NON vITP PR - kiddush is valid
only if it is recited in the place of the meal. The
Gemara proves that moving from one place to
another, even within the same house, constitutes
a change of place and invalidates one's kiddush.

The halacha® follows Tosfos ( Yan n»t

oypon and Tosfos on 100b, yxw n71) who
qualifies this halacha, as follows:
(@ Only moving from room to room is
forbidden (between kiddush and the meal), but
moving after kiddush from one corner to
another in the same room does not disqualify
one's kiddush.

(b) If one recited kiddush with the express intent
to eat the meal in another room of the same
house, the kiddush is valid. [However, intent to
eat at another location in another house is not
effective.]

The Mordechai adds that moving from one's
house after kiddush to his succah does not
invalidate his kiddush (cf., Yerushalmi cited by
Tosfos on 100b, yxw n77). However, there are
several views regarding the extent of this
leniency:

(@) The Magen Avraham says that this
leniency applies only to a succah that is inside a
house (which has a removable roof) whereby
the only separation between one's dining room
and his succah is the succah walls. The
Mordechai teaches that since succah walls are
only temporary they are not as significant as
standard walls. Going from the succah to the
dining room is akin to going from one corner of
a room to another (and does not disqualify the
kiddush even if one did not originally intend to
move). If the succah is outside (e.g., on the
porch) then it is considered as an individual
room and moving between the house and the
succah would disqualify one's kiddush (unless
he originally had in mind to move when he
recited kiddush).

(b) The Chasam Sofer asserts that succah walls,
even if they are temporary, are more significant
than ordinary house walls because of the fact
that they serve to validate one's succah. [See
Succah 7a, navy 19371 NN NIOY 19T NNT Wn.]
Accordingly, he maintains that the halacha of
the Mordechai applies only to one who eats in
his succah after succos (e.g., on Shemini
Atzeres) However, moving from one's dining
room to his succah during the seven days of
succos will invalidate his kiddush (even if the
succah is inside the house).>

(c) The Levush maintains that this leniency
applies even to a succah that is on one's porch
even though it is an individual room. He
explains that since one is obligated to eat in the
succah it is considered as though he initially
had in mind to eat there when he recited
kiddush. [This halacha is relevant if it is
raining and one recited kiddush in the house
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without thinking about eating in the succah. If
it stops raining after kiddush, according to the
Levush one need not repeat kiddush upon going
to the succah for his meal because it is
considered as though he initially intended to do
50.]*
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1] When Yom Tov falls on Sunday (i.e.,
Saturday night), havdalah (which is recited in
honor of the departing Shabbos) is incorporated
in the Yom Tov kiddush. The Yom Tov
»9 xMakiddush consists of three berachos; (a)
, WNnw and (C) oy SrIw wIpn, (b) 1930
~xM2and havdalah consists of two berachos; (a)
. [The havdalah xann and (b) wxn »nn
bracha recited on Motzo’ei Shabbos that falls
9>Tann...aon Yom Tov eve concludes with
- Blessed are You, Hashem Who w1p2 wnp a
separates between holiness and holiness - in
contrast to the standard havdalah which
- Who 515 wnp ya S7annconcludes with
separates between holy and non-holy.] The
Gemara cites a dispute between Rava and
Abaya as to the proper order of these berachos.

The Rashbam (5xmwy n710) notes that the
bracha over spices (o»wa >3 xM1), which is
included in an ordinary havdalah service, is not
mentioned here. He explains the reason we
sniff fragrant spices after Shabbos is to comfort
ourselves for the loss of our nvn> Nnw (added
neshama, or heightened spiritual perception)
which departs after Shabbos. The Rashbam
explains that this is not necessary when Yom
Tov falls on Motzo’ei Shabbos because the
neshama yeseirah remains for Yom Tov as well.

Tosfos disagrees and maintains that we are
given a neshama yeseirah only on Shabbos, but
not on Yom Tov. He argues that if indeed,
there is a neshama yeseirah on Yom Tov, we
should sniff spices during the havdalah recited
after Yom Tov.

The Sefas Emes,® in defense of the
Rashbam, explains that although we are given a
neshama yeseirah on Yom Tov, it does not
depart immediately after Yom Tov (as does the
neshama yeseirah of Shabbos). He explains

that there is a fundamental difference between
the sanctity of Shabbos and that of Yom Tov.
The sanctity of Shabbos began at creation,
before the birth of Klal Yisrael, and comes only
from Hashem. On the other hand, Yom Tov
sanctity derives from Klal Yisrael as indicated
by the blessing, ooy Sxw wipn (Hashem
sanctifies Yisrael who in turn sanctifies the
festivals). The Sefas Emes postulates that the
neshama yeseirah which we acquire through the
sanctity of Yom Tov lingers even after Yom
Tov, because it is a result of our personal effort.
Something acquired through one's own efforts
does not depart as quickly as a gift.

2] Tosfos, who maintains that we do not have a
neshama yeseirah on Yom Tov, explains that
sniffing spices on Motzo’ei Shabbos that falls
on Yom Tov is not necessary because the
festivity of Yom Tov and the Yom Tov
delicacies are sufficient to comfort us for the
loss of our neshama yeseirah.

Alternatively, the Ran> explains that the
reason for smelling spices after Shabbos is to
help comfort one for the depressing thought of
having to return to work after a restful
Shabbos.> Since work, for the most part, is
forbidden on Yom Tov, we do not need
consolation when Motzo’ei Shabbos falls on
Yom Tov. Also, there is no need for spices at
the conclusion of Yom Tov because the shift
from Yom Tov to the work-week is gradual
since a measure of work is permitted even on
Yom Tov (e.g., cooking and carrying for the
sake of Yom Tov).
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Rava says that it is preferable to perform
havdalah with an npax - torch (made of
several wicks) - rather than with a candle with a
single wick. The Ran explains that this is
because the text of the bracha reads, x12xn
wN - Blessed...Who creates lights of the flame.
The Ran explains that the plural term >»wn
refers to the many lights (colors) of a flame.
Since the various colors of a flame are more
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noticeable in a torch, it is preferable to recite the
bracha wxn »nn with a torch.

The Magen Avraham®® maintains that if one
uses two individual candles for havdalah, he
must adjoin them so that their fires form one
large flame.

R' Akiva Eiger,” citing the Orach Meishor,
asserts that two individual candles are
considered an npyax even if their flames do not
touch.”®

As we learned above, when Yom Tov falls
on Motzo’ei Shabbos, havdalah (and the bracha
on fire) is incorporated in the Yom Tov kiddush.
The Elef HaMagen®® writes that although we do
not kindle a special havdalah torch on Yom
Tov,” one should adjoin two Yom Tov candles
when reciting the bracha wxn »nn XM
(during the Yom Tov kiddush) so as to conform
with Rava's requirement of a havdalah torch.

Some authorities,”* however, do not permit
adjoining two candles on Yom Tov (because
disengaging the two flames might constitute a
melacha of »2>5 - extinguishing - which is
forbidden on Yom Tov). They maintain that
when Yom Tov falls on Motzo’ei Shabbos,
havdalah should be recited on two separate
candles.
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The Gemara says that generally berachos
begin with n nnx 7172, and conclude with 712
n nnx... (e.g., the first bracha of sh’moneh
esray.) There are, however, many exceptions.

One group of exceptions consists of short
berachos, such as those recited before eating
and before performing a mitzvah (e.g., »9 &M
ywn and yoan msn by). These berachos begin
with 35y nnx 7912 but do not conclude with 172
0.

Another category of exceptions is called
7N7INS NOMON D572 - a bracha that directly
follows another bracha (e.g., all the berachos of
sh’moneh esray except the first).

The Rashbam explains that the n nnx 7172
0 WX recited at the beginning of the first
blessing functions on behalf of the subsequent
berachos.

Alternatively, Tosfos says that the nnx 7172
n recited at the end of each bracha fulfills the
need of having to begin the following bracha
with 7172.%

Tosfos (m>7an 5> nr1) asks why tefillas
haderech (the bracha recited by a traveller on
the road) does not begin with nnx 72 (but
rather with ,y> %7 >m). Tosfos answers that
the text of tefillas haderech does not conform
with the rules of a standard bracha because it is
a "prayer" rather than a blessing.®

The Maharam of Rothenburg disagrees and
is of the opinion that tefillas haderech should
conform with the rules of a standard bracha.
The Tur® writes that on a day that the Maharam
of Rothenburg planned to take a trip he would
recite tefillas haderech during his morning
prayers after concluding 9nwn /n X M2
19 01w o>7oN' (at the end of Anwn no73). He
did this because tefillas haderech does not
begin with nnx 7172 and he therefore wanted to
recite it in the context of a no>won nNcA2
NNPIND.

The Prisha® suggests that the concept of
nnans nomo applies only to berachos that
follow in a logical sequence, not to unaffiliated
berachos that happened to have been recited
next to each other. He explains that the
Maharam would recite tefillas haderech
specifically after o>1on Ynnn..7912 (blessed are
You, Hashem who performs benevolent deeds
etc.) because one of Hashem's o> 1oNn
(benevolent deeds) is rescuing travellers from
misfortunes on the road (which is the theme of
tefillas haderech).®®

The Kol Bo,” however, says that the
Maharam would recite tefillas haderech
following other berachos as well, such as after
the bracha o n»a »ovwH ynwn...7N3a, even
though there is no connecting theme.®®

[The Magen Avraham®® points out that the
proper time to recite tefillas haderech is after
one takes to the road. He explains that the
Maharam would recite tefillas haderech
following anwn m>72 only when he travelled
early in the morning and “nwn m>51a1 was
recited while he was already on the road. (If he
travelled later in the day, he would recite tefillas
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haderech following another bracha, as the Kol
Bo says.)”]

The Mishna Berurah™ rules that, whenever
possible, one should try to recite tefillas
haderech right after another bracha - in
conformance with the Maharam. One
suggestion he gives is to eat a snack, such as a
fruit, then recite tefillas haderech right after the
bracha acharona (i.e., borei nefashos).”

The Chasam Sofer’ relates that his teacher
(R Nosson Adler) would recite tefillas
haderech after reciting a bracha on spices ( X2
omwa >yn). The Chasam Sofer remarks,
however, that this practice is not prevalent
because after reciting the bracha on spices one
must immediately smell them. The act of
smelling constitutes a poan - interruption -
between the bracha on the spices and the
ensuing tefillas haderech (and consequently, it
is not considered a nn7an> Nomon No1a)."
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Rav Nachman bar Yitzchak asserts that if
one did not recite kiddush on Friday night he
may recite the nighttime bracha nawn w1pn the
next day. [The Bais Yosef,” citing Tosfos, says
that the opening passage of oMmwn 91 s
omitted during the day.]

Rav Amram Gaon’ maintains that the
opportunity to make up for the missed Friday
night kiddush is granted only to one who missed
kiddush due to oan~ (an unavoidable accident)
or »vw (forgetfulness), but not to one who
willfully disregarded kiddush at night (3n).

The Rambam’’ disagrees and is of the
opinion that a person may recite kiddush during
the daytime even if he deliberately skipped
kiddush at night.

The Bach explains the essence of this
dispute:

Rav Amram Gaon is of the opinion that Friday
night is the designated vymp yav - time for
kiddush (i.e, the bracha nawn wipn). If one
fails to perform the mitzvah of kiddush at its
proper time, the sages enacted that one may
compensate (ymbwn) for the missed kiddush
anytime throughout the entire Shabbos. The

make-up kiddush is similar to the pmbwn n>an
(make-up sh’moneh esray) for one who fails to
daven. The halacha is that if one fails to daven
maariv (for example) due to an accident or
mistake (>»wa), he davens a make-up sh’moneh
esray in the morning (after shacharis).
However, if one deliberately misses a tefillah he
cannot compensate for it later. Similarly, if one
deliberately misses kiddush at night he is not
able to compensate for it during the daytime.

The Rambam, on the other hand, is of the
opinion that the vwmp yat - designated time for
kiddush - is the entire Shabbos, not just Friday
night.  Although it is preferable to recite
kiddush at the onset of Shabbos so as not to
delay a mitzvah (mnxnd ypn>1pn pat), one
may recite kiddush until the end of the vypp yot
(which is the end of Shabbos) even if he
purposely delayed it.”

* Interestingly, the Maharsham™ says that one
who misses kiddush at night should recite
kiddush twice in the morning, just as one who
misses maariv at night recites two sh’moneh
esrays in the morning. First one recites the
standard shacharis tefillah and then he recites
another sh’moneh esray as the make-up tefillah
for maariv. The Maharsham (who assumes that
the nighttime kiddush that one recites in the
morning is ymbwn) asserts that regarding
kiddush too, first, one should recite the morning
kiddush (which consists of only 230 »a xM3)
and he should eat some cake. Afterwards, he
should recite the bracha nawn vpn to make up
for the missed nighttime kiddush.

The Kaf Hachaim® disagrees and maintains
that one who missed kiddush at night recites
kiddush only once during the day and the single
kiddush suffices for both obligations (night
kiddush and day kiddush).®
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The Gemara says that if one did not recite
havdalah on Motzo’ei Shabbos, he may recite it
on Sunday, Monday or Tuesday.

A mourner (one who loses one of his seven
closest relatives) is called an yw prior to the
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burial of his deceased relative and he is exempt
from the performance of all (positive) mitzvos.
If one is an i~ on Motzo’ei Shabbos, he is
permitted to eat without first reciting [or
hearing] havdalah because he is exempt from
havdalah.

R' Meir of Nuremburg® asserts, however,
that the mourner is obligated to recite havdalah
when he returns home from the burial on
Sunday, because, as our Gemara says, one who
fails to recite havdalah on Motzo’ei Shabbos
should recite it during the first half of the week.

The Rosh® disagrees, arguing that our
Gemara's halacha pertains only to one who was
obligated to recite havdalah on Motzo’ei
Shabbos but was unable to because of an v»x
(e.g., he had no wine). However, an y~ who
was exempt from all mitzvos on Motzo’ei
Shabbos should not recite havdalah on Sunday.

The Maharam Shick® suggests that this
dispute is fundamentally the same as the dispute
between R' Amram Gaon and the Rambam
regarding kiddush (mentioned above).

According to the Rosh, Motzo’ei Shabbos was
designated as the n57an 3 9oy - the main time
for havdalah. Reciting havdalah later in the
week comes under the category of ymbwn
(compensation). Indeed, the words of the Rosh
indicate that reciting havdalah on Sunday was
instituted only for one who missed the original
havdalah obligation due to an v~ (as opposed
to Tw). The Rosh, consequently, is of the
opinion that one who was exempt from
havdalah on Motzo’ei Shabbos need not recite
havdalah on Sunday because one who was
exempt from the principal mitzvah does not
require compensation (see similar halacha
above on ¥ 97).

On the other hand, R' Meir of Nuremburg, is
of the opinion that the z’man havdalah extends
throughout the first half of the week and the
obligation to recite it on Motzo’ei Shabbos is
merely because mitzvos should not be
needlessly delayed (ym>1pn yar). Therefore,
he requires the mourner to recite havdalah on
Sunday after the burial.® u
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AL HADAF DEDICATION FORM

Please consider sponsoring a daf in honor or in memory of a loved one. Daf sponsorships are a
meaningful way of supporting Al Hadaf while providing a tremendous z'chus in honor or
memory of a loved one, through facilitating Torah learning and enjoyment for thousands of
people.

| am interested in:

Dedicating a Daf........cccccocvvvviiniiiincccccc e $120.
Sponsoring an entire iSSUE........ccccvvevereereeeneenn . $500.
| want to contribute $ to help in your harbotzas haTorah efforts.

NOTE: IT IS IMPORTANT TO NOTIFY US SIX WEEKS IN ADVANCE IN ORDER TO RESERVE A SPECIFIC DATE

DATE AND TEXT OF DAF DEDICATION

Check is enclosed. Make tax deductible check payable to Al Hadaf.

Please charge my MasterCard/Visa/Amex $

Card # Exp. date
__ Please bill me.
NAME:
ADDRESS:
CITY: STATE: ZIP:
PHONE:

MAIL/FAX FORM TO: Al Hadaf / P.O. Box 791 / Monsey, NY 10952 / (845) 356-9114 or 877-7AL-Hadaf
Or e-mail request and details to cong_al_hadaf@yahoo.com, or go to www.alhadafyomi.org
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971 This Al Hadaf was made possible by the following daf dedications... oy
na * 573 Yt DNIAN )2 PYHY DTV 1IN AN Y =R ) nav
-by his sons; Jance, Avy and Jesse J Weberman and their respective families
09 * 903 APy HNINY 7 N LYY IO 1O M Sun
3 * 573 NPAY PNN 291 12 APY PNNY 297 D 1O VY Mon
Isser Mermelstein * 573 0TI 12 70N TOON 1D

NN 1915 Tues
aN (1O /N VMXINON DY) - DT DN YN N NPT V1D nos Wed
N noa’mn Thrs
13 10230 Fri

ny In honor of the Bar Mitzvah of "Chaim Dov Kornfeld" 197 15 nav
N 191 1> Sun
1 * 973 9INDOI0 PR 972 DIN) IO 0% 1D Mon
ny 1O 15 Tues
o3 * 513 0OV NYN ONIAN 2971 12 DN IPININIAR 3D 1O NS | Wed

40th Yahrtzeit of our dear father R' CHAIM (HERMAN) TALLANT 2"l

P * 513990 INN 12 MIN NI MY 1%» VY | Thrs
Np 190 5 Fri

ap * 51y Braun At 0»N 12 QO 3719 NN nav
P * 7Y WP YYD QO 77 N RIII OTIPT MNIN IO N2 Sun
TP N Mon
np PN T Tues
w * 7”7y SHEILA PADAWER GOLDMAN 1127 PNY> N 179 MY 371D PN Wed

FP0OWIN NON IV 12 XIX GOV YD

Cong. Al Hadaf
P.O. Box 791

Monsey, NY 10952

* Denotes Yartzeit

Please see Dedication form inside on page 17,

Ph. & Fx. 845-356-9114
cong al hadaf@yahoo.com

Chag Kasher V’samayach

(c) 2006 Not to be reproduced in any form whatsoever without
permission from publisher. Published by; Cong. Al Hadaf/ P.O.
Box 791/ Monsey, NY 10952. Rabbi Zev Dickstein - Editor.
For subscription, dedication, or advertising information. contact
the office at 845-356-9114, Email:cong_al_hadaf@yahoo.com,
or go to www.alhadafyomi org
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