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In the times of the Bais Hamikdash the
Kohanim were divided into twenty-four rotating
groups, called mishmaros (manwn).
Each mishmar had two one-week turns each
year to perform avodah (service) in the Bais
Hamikdash.
Each mishmar was subdivided into seven
smaller groups, called batei avos (or in the
singular, ax n»a), with each beis av serving one
day of the week.! If on a given day there was too
much work for a single beis av to handle, other
Kohanim from that week's mishmar were
required to help out and perform some avodah.
* A person who drank a revi'is (approx. 3 0z.) of
wine is called a > »nw and is forbidden from
performing avodah (until the effect of the wine
wears off).

The Mishna (15b) states that a Kohen is
forbidden to drink wine on the day his beis av is
scheduled to serve in the Bais Hamikdash
because a y» »nv is forbidden to serve in the Bais
Hamikdash. Furthermore, a Kohen may not drink
wine on the night of his bais av's turn.

The Gemara (17a) explains that the Kohanim
of the bais av are nmaya mnn yppoy - always
busy with the avodah - even at night. Even
though most of the avodah in the Bais
Hamikdash was performed during the daytime,
Rashi (15b) and the Raavad® explain that the
burning of the o»axy o»xabn (fats/eimurim and
limbs of korbonos) could be performed at night.
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Therefore, the Kohanim serving in the Bais
Hamikdash must also refrain from wine at night.

Alternatively, the Rambam?® explains that the
Kohanim of the bais av must refrain from wine at
night because of a concern that they might still
feel the effects of the wine when they awake in
the morning, and they would thus be prevented
from performing the avodah the next day.*

The Shev Yaakov® notes two practical
differences between Rashi and the Rambam:
(@) According to Rashi, Kohanim are forbidden
from drinking wine on the night following their
term of service since that is when they are
obligated to burn the fats and limbs (of the
korbonos they offered during the day). On the
other hand, according to the Rambam, the
Kohanim must abstain from wine the night prior
to their service in the Bais Hamikdash - to
prevent a chance of a hangover the following
morning when they are scheduled to serve.®
(b) The Gemara in Yoma 46a says that the fats
and limbs of korbonos offered on Erev Shabbos
and Yom Tov must be burned on the mizbeach
prior to Shabbos and Yom Tov. The burning of
these eimurim does not override Shabbos since it
Is possible to burn them prior to Shabbos. Hence
(notes the Shev Yaakov), according to Rashi,
Kohanim would be permitted to drink wine on
Friday evening because there is no avodah
performed then.’

On the other hand, according to the Rambam,
Kohanim who are scheduled to serve on Shabbos
morning may not drink wine on Friday evening




because of a concern they might not be able to
perform the required avodos the next morning.®
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The Gemara relates that the Romans once
issued a decree prohibiting Jews from studying
Torah and performing mitzvos. Eventually, the
Jews succeeding in having the ban removed and
in gratitude to Hashem they declared that day a
Yom Tov (with respect to the prohibition to fast
or eulogize on that day). This Yom Tov is
similar to many other days mentioned in Megillas
Taanis, during which fasting and eulogizing were
forbidden due to a joyous event that occurred on
those dates.

The halacha follows the opinion that
subsequent to the destruction of the Bais
Hamikdash m»yn n5»n nbva - the Yomim Tovim
mentioned in Megillas Taanis were discontinued
(except Chanukah and Purim). The Gemara in
Rosh Hashana 18b argues that if the sages
discontinued previously established Yomim
Tovim, they certainly did not establish any new
Yom Tovim after that point.

Based on this Gemara in Rosh Hashana, the
Pri Chadash® asserts that a festival day declared
by a community in celebration of salvation from
a dangerous predicament is not binding on all the
residents of the community. Feasts observed on
such festive days (called Purim in certain
communities) are classified as nmyw~ mmyo (mere
discretionary feasts). They are not classified as
seudos mitzvah because the Gemara in Rosh
Hashana says that after the churban we no longer
have the authority to declare new Yomim Tovim.*

The Chasam Sofer,"* however, disagrees and
cites our Gemara as proof that there were Yomim
Tovim established even subsequent to the
churban (for the salvation from the Roman
decrees referred to by our Gemara occurred after
the churban).*

In addition to the proof from this Gemara, the
Chasam Sofer argues that when the Gemara in
Rosh Hashana says that after the churban we can
no longer establish new festivals, it refers only to
national festivals and not to festivals celebrated
by individual communities.*®

The Chayai Odam' also makes this
distinction and rules that it is a mitzvah for a
community or a family to make a feast of
thanksgiving on the anniversary of a miraculous
salvation. To this end he cites the Maharshal®™
who says that a feast made for the sake of
remembering and reflecting on the wondrous and
miraculous ways of Hashem is a seudas mitzvah.

The Chasam Sofer concludes that it is a
mitzvah for a community to celebrate the
anniversary of a  miraculous salvation
experienced by the community. He cites the
Yosef Ometz who relates that the residents of
Frankfurt, Germany, would celebrate the 20th of
Adar as a festival because of a miracle that
occurred to them on that date. He relates that his
teacher, R' Nosson Adler of Frankfurt kept that
minhag even after he moved away from the city
of Frankfurt. The Chasam Sofer writes that he
too continued to celebrate that day even after he
left Germany and moved to Hungary. In order to
ensure that the feast would be considered a
seudas mitzvah according to all opinions, the
Chasam Sofer would complete a masechta on that
day and make a siyum at the 20th Adar
celebration.
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We previously learned about public fast days
that are declared due to a lack of rain. The
Mishna here lists different epidemics and
calamities for which public prayer and fast days
are required. For example, the Mishna says that a
city which is afflicted by 227 - a plague - is
required to fast and be y»nn. [There is a dispute
recorded in the Gemara above as to the meaning
of y»nn: Some say it means cry out in prayer
(i.e., recite vy), while others say it refers to the
blowing of trumpets or shofros.]

The Rambam,’ in codifying this halacha,
writes that it is a mitzvah min haTorah to cry out
and blast trumpets in the face of any public crisis,
for the posuk states oMy M DINN 1IN XN DY
mIXI¥N1 - when you wage war against an enemy
who oppresses you, you shall blast the trumpet.

The Magen Avraham'” wonders why today
we no longer fast or blow shofar when a calamity
befalls a Jewish community.



The Magen Avraham explains that fasting in
response to a plague or epidemic (such as
cholera) was discontinued because it has been
proven that one who is weakened by fasting is
more vulnerable to the infectious disease.
[Furthermore, since it is considered dangerous to
fast during an outbreak of a contagious disease
(e.g., cholera) one must eat even on Yom Kippur
and Tisha b'Av.*]

The Magen Avraham, however, wonders why
we do not blow shofar (or trumpets) in times of
calamity and crisis, especially in view of the
Rambam who indicates that it is a mitzvah min
haTorah to do so.

The Ritva® cites an opinion that asserts that
this mitzvah can be fulfilled only with the silver
trumpets from the Bais Hamikdash. According to
this opinion, it is not possible for us to perform
this mitzvah (to blow shofar during times of
crisis) since we no longer have those silver
trumpets today.”

The Nesiv Chaim answers that this mitzvah is
applicable only in Eretz Yisrael as the posuk
states, /13 DI¥INA NHNSH NN D - when a war
comes to your land you shall blast trumpets.

Alternatively, the Pri Megadim* suggests
that this mitzvah applies only when there is a
decree or crisis affecting the majority of Klal
Yisrael, but not when it affects only a few
communities.

The Mabit? suggests that this mitzvah applies
only when the epidemic (or decree) affects Klal
Yisrael exclusively, making it evident that
Hashem is inflicting his nation with a specific
punishment to motivate them to repent their
ways. However, a plague that affects non-Jews
as well as Jews, is not subject to this halacha
(even though each individual should take the
plague as a reminder to repent and better his
ways).”® [He explains that during the times of the
Bais Hamikdash, when miracles were
commonplace and Hashem dealt with us »9a
D9 - with a revealed face - it was not uncommon
for a plague to strike a specific area for the
purpose of motivating specific sinners to repent.
And immediately after this goal was
accomplished the plague would miraculously
cease. However, today when we are in exile and
Hashem deals with us o©»s nona - with a
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concealed countenance - we no longer merit such
miracles.]
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R' Yanai says that one must never tarry in a
dangerous place, expecting Hashem to spare him
from danger (even if he is a tzaddik) because one
cannot be certain that a miracle will be performed
on his behalf. [In addition, even if one has
sufficient merits to deserve a miracle, going to a
dangerous place is to a person's detriment
because a person's zechusim (merits) are reduced
in Heaven when a miracle is performed for him.]

The Gemara in Kesubos 30a postulates, Y51
DN DN NN DY »Pa - everything harmful
that occurs to a person is Heavenly predestined
[except for cold and heat from which a person
could protect himself]. Tosfos (ibid.) raises a
fundamental ideological question, asking why R’
Yanai cautions against entering a place of danger
since all occurrences are in any case predestined.
If one is not fated to be harmed why should he be
harmed by entering a dangerous place?

Tosfos answers that every individual has the
ability to deliberately harm or kill himself even it
was not predestined for him to be harmed.
Likewise, if one neglects his health and well-
being, he can bring disease and sickness upon
himself even if he was not predestined to become
ill.** [Tosfos explains that ono, ow»y are
different from other harmful occurrences in that
one always has the ability to protect himself
against ono o8, whereas other harmful
incidents are sometimes beyond one's control and
occur only because one is predestined to be
punished or harmed at that time.]

The Mesilas Yesharim® points out that a
person who knowingly places himself in a
dangerous predicament is in violation of the
mitzvah of o>nwvayy Txn onmwn (Devarim
4:15) wherein the Torah bids one to guard his
health and well-being. The Mesilas Yesharim
thus explains that harm could befall one who
endangers himself as punishment for violating the
mitzvah of 02nwax> T8 bnPwN.?

Alternatively, the Maharam Shiff (ibid.)
points out that when a person enters a dangerous
situation, he invites Heavenly judgment upon



himself. The Gemara in Berachos (beginning of
55a, see Rashi ibid.) indicates that when one is in
a dangerous predicament, the Heavenly tribunal
carefully scrutinizes his deeds to decide whether
he is worthy of emerging from the situation
unharmed (DTX S¥ PIMY DN NV PP).
Rashi in Bereishis 42:4 expresses a similar idea,
explaining, n»on nywa 3PN Jown - the Satan
finds fault and is able to prosecute during times
of danger. Thus, R' Yanai advises one to avoid
entering dangerous places in order not to invoke
Heavenly judgment upon himself.”
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The Gemara relates that there was once a
plague throughout the entire city of Sura except
for in Rav's neighborhood. People presumed that
it was in Rav's merit that his neighborhood was
spared but they were shown otherwise in a dream.
They were told from on high that the
neighborhood was spared in the merit of another
man who was a much lesser tzaddik than Rav.
For Rav to save the city (in his merit) would not
have been considered a [particularly] noteworthy
feat.

The Maharsha assumes that since Rav was a
greater tzaddik than the other individual, certainly
Rav's merit could have saved his neighborhood.
The point of the story is that it was not necessary
to invoke Rav's merit in order to save the
neighborhood because the city was able to be
saved in the merit of another, lesser, tzaddik.”®

Many commentators, however, explain that
the neighborhood was spared only because of the
other tzaddik and it would not have been spared
in Rav's merit (alone):

The Sefas Emes suggests that perhaps the
people of the neighborhood did not accord Rav
the proper honor due a great tzaddik of his
stature, or perhaps they were lax in heeding his
words. The neighborhood could not have been
spared based on Rav's merit alone since the
residents did not sufficiently appreciate Rav's
greatness and they were guilty of neglecting his
honor.® They were able to be saved only in the
merit of the other tzaddik, because that tzaddik
was accorded adequate respect, commensurate
with his lesser stature.

Alternatively, the Sefas Emes explains that
there is a rule, NN YN NYNRY MY W PO -
once the destroyer (i.e., mmn Tx9n - angel of
death) - is given permission to destroy and ravage
a city, he does not differentiate between good and
wicked, but rather destroys everything in his path
(Avodah Zorah 4a). However, there is an
exception to this rule when a 7 m» p>1y - absolute
tzaddik - is involved. An absolute tzaddik is
protected from the clutches of the destroyer even
if happens to be in the path of destruction.®

In order to spare the tzaddik who lived in

Rav's neighborhood, Hashem forbade the
destroyer (i.e., the plague) entry into the
neighborhood, for had it entered the

neighborhood everything in its path would have
fallen victim, even the righteous man.

However, if Rav would have been the only
tzaddik in the neighborhood, Rav could have
been spared even had the destroyer entered the
city, since Rav was a 7y 18 he would have
been impervious to any destroyer or plague
surrounding him. Hence, it was only on behalf of
the other tzaddik that the destroyer had to be
barred from entering the neighborhood and thus
all of its inhabitants were spared.*!
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1] The Tanna Kamma of the braysoh says that if
there is an individual being pursued by bandits or
by a ny7 mMA - a demonic spirit - one is permitted
to fast (as a means of beseeching Hashem for
mercy). R' Yosi disagrees and asserts that one
should not accept [unnecessary] fasts upon
himself because excessive fasting could affect
one's health. We are concerned that a person
weakened from fasting will not be able to earn a
living (and he might die of hunger).

The Lechem Mishna® assumes that the
Rambam rules in accordance with R' Yosi, for the
Rambam writes in Hilchos De'os® that it is
forbidden for one to frequently fast and torment
himself. Nevertheless, in Hilchos Taanis* the
Rambam writes that just as the community must
fast in the face of a public calamity, an individual
should fast in the face of a personal misfortune.
The Maggid Mishna®* explains that the Rambam
considers fasting an integral part of the teshuva



process. When misfortune befalls a person, the
Rambam says that one should attribute it to his
sins and recognize the suffering as a signal to
repent. Therefore although excessive fasting is
not desirable, fasting because of one's personal
misfortunes is appropriate.®

2] Rashi explains that a person fleeing from a
nyy M~ refers to a person who is possessed by a
demonic spirit which causes him to run about in a
frenzy.  Such an occurrence is cause for
consternation because the possessed individual
might suddenly charge into a lake and drown, or
he might critically harm himself by jumping off a
roof.

The She'arim Metzuyanim B'halacha adduces
proof from Rashi that an individual possessed by
a ny1 M is categorized as a Ao 11 vww NN
and thus he maintains that one should be
permitted to desecrate Shabbos on his behalf (in
an effort to cure the possessed individual or to
exorcise the spirit). Moreover, he cites the Pri
Megadim® who indicates that any deranged
individual is classified as a n»o 12 ww 5N,
Therefore, one would be permitted to perform
melacha on Shabbos to prevent an individual
from becoming deranged or to cure a deranged
individual.

The Ramoh,* however, writes that a person
possessed by a Ny N1 is classified as a pxw 5N
m>v 11 for whom melachos min haTorah may not
be performed on Shabbos.*
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The braysoh (23a) elaborates on the story
mentioned in the Mishna (19a) regarding the
tzaddik Choni Hamagel who was asked to pray
for rain during a drought. Choni drew a circle
around himself and swore by the name of
Hashem that he would not move from the circle
until Hashem takes pity and sends rain. At once
it began to rain, but only a slight drizzle, so
Choni said, "This is not the rain that | requested,
but rather enough rain to fill the water holes and
reservoirs."” Then it began raining so heavily that
the people were afraid of flooding, so Choni
approached Hashem again, saying, "This is not
the type of rain that I requested, but rather rains
of blessing and compassion."” Then it began

raining at a normal pace, but without stopping,
and Choni had to pray once again, asking
Hashem to stop the rain.

Shimon ben Shetach chided Choni for
speaking to Hashem with such force and
arrogance, telling him, "Were you not the great
tzaddik Choni, | would have decreed »m
(excommunication) upon you." The Mabit*
citing a Mishna in Avos 2:18, explains that one
must humble himself in prayer and beseech
Hashem to have mercy on him in spite of the fact
that he is undeserving ( Xon yap TnYoan wyn YN
onm omnn).*? Therefore, Choni was at fault
for praying in a demanding tone and for refusing
to leave the circle before receiving a favorable
response.*®

Rashi says Choni was faulted for saying, b
snorw 1o - "This is not what | asked for." Rashi
indicates that he was not faulted for refusing to
leave the circle until getting a response because a
great tzaddik is permitted to pray with a degree of
temerity.*

2] The Gemara relates an interesting story about
Choni: He once fell into a deep slumber and
slept for seventy years (undetected). Upon
awaking and going home, his family refused to
believe that he was indeed, Choni. When he
entered the bais hamedrash, although he was able
to answer any questions that vexed the rabbis, no
one believed that he was Choni and they did not
accord him the proper honor. Consequently, he
became dejected and prayed that he should die
rather than live a life of anonymity.*

The Mechokek Safun suggests that the
frustration of not being recognized and accepted
was a (partial) fulfillment of the penalty of »m
that Shimon ben Shetach said that Choni
deserved. A person under »y13 is forbidden from
interacting with his fellow Jews and in this
respect Choni felt as if he were under a decree of
"7 since he was not recognized and he felt
isolated.

This p'shat assumes that the Choni who slept
for seventy years was the same Choni who drew
the circle and prayed for rain. However, the
Maharsha cites a Yerushalmi that says that the
individual who slept for seventy years was the
grandfather of the individual who prayed for rain.



The Tosfos Rid, however, points out that the
simple reading of our Gemara indicates that they
were the same individual (P> 7 ymIX Yw 1 H3).
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The Gemara (24a) relates that R" Yosi of
Yukras reprimanded his son for performing an
unnecessary miracle, for R' Yosi viewed it as
though his son troubled Hashem, as it were, to
change the course of nature. Similarly, the
Gemara (24b) relates that Rava once prayed for
rain during the summer (because of a challenge
put to him by a non-Jewish king) and it was
considered inappropriate for him to have caused
Hashem to change the normal course of nature.
A similar concept is also expressed above on 20b
where Rav Yanai says that a person should not
enter a dangerous place, even if he is a tzaddik
for whom Hashem will perform a miracle,
because in one's zechusim (merits) are decreased
when a miracle is performed on his behalf.

The Gemara also relates of several tzaddikim
who refused to benefit from ooy nwyn - the
product of a miracle. Rashi (24a, TnX> NON 17)
explains benefiting from a miracle decreases
one's zechusim.*

The Yalkut Hameiri, citing several
commentators, asks, since it is forbidden to
benefit from o>oy nwyn, how, in the story of
Chanukah, were they permitted to benefit from
the oil that miraculously increased eight-fold.

In answer he cites the Yad Dovid who
differentiates between individual use and
communal use. He explains that an individual
must be concerned that benefiting from the
product of a miracle will diminish his zechusim.
However, when the miracle benefits the general
public, the public need not be concerned about a
decrease in their zechusim.*

Alternatively, he suggests that it is only
forbidden to derive benefit from a mitzvah for
personal matters, but for the sake of mitzvah
matters (such as the mitzvah of kindling the
menorah in the Bais Hamikdash), it is
permitted.®®

Rashi on 24b indicates that it is not actually
forbidden to benefit from o>oy nwyn; it is merely
inadvisable to do so when one has an

alternative.”® Accordingly, we can answer that
since at the time of the Chashmonaim's victory
(in the story of Chanukah) the Jews had no other
means of obtaining pure un-tainted olive oil, they
were permitted to benefit from miracle oil.

The Ben Ish Chai® postulates that it is
forbidden to benefit only from a conspicuous
miracle. However, it is permitted to benefit from
a concealed miracle, one that is not readily
visible to the naked eye, such as the miracle
performed by Eliyahu Hanavi on behalf of the
woman from Tzorfas (as related in Melachim |
17:13-16) whereby a jar of oil and container of
flour miraculously remained perpetually full.
Chanukah perhaps falls under the category of a
hidden miracle because the jug of oil, or the
menorah lamps, were inconspicuously
replenished.™
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The following story is one of many that the
Gemara relates concerning great tzaddikim whose
prayers for rain were answered favorably:

Once during a drought, R' Eliezer was
designated as the shaliach tzibur to pray for rain
on behalf of the community, but his prayers went
unheeded. Afterwards, R' Akiva was appointed
as the shaliach tzibur and his prayers for rain
were answered favorably.

People took this incident as proof that R'
Akiva was a greater tzaddik than R' Eliezer.
Interestingly, the Yerushalmi (4:3) relates that to
dispel this notion, R" Akiva in his humility
explained to the people that sometimes a father
responds quicker to a rude child than to a polite
child, because the father may not have the
patience to listen to the continuous badgering of
the rude child. [R' Akiva thus suggested that he
gained a quick response only because he was
more rude than R' Eliezer and not because he was
a greater tzaddik.]

Our Gemara relates that a 9 p na (heavenly
voice) emerged from on high announcing that
truthfully, R' Eliezer's righteousness equaled that
of R' Akiva, and Hashem hearkened to R' Akiva's
prayers due to the fact he possessed the great
character trait called ymymn by “ayn. [This title
applies to one who has the nature to yield to the



will of others and overlook their shortcomings.]
Hashem yielded to R' Akiva's prayers just as R’
Akiva was accustomed to yield to the will of
others. R' Eliezer, however, did not possess the
quality of y»mym by 1 ayn.

The Eliyahu Rabba,* citing Asara Mamoros,
explains that ymmn by 9ayn in this context does
not mean one who vyields easily to others, but
rather one who managed to overcome and correct
the imperfections in his character.”® R' Akiva
descended from converts and did not inherit good
character traits. He also did not receive a Torah
education until he was forty years old. Thus, he
had to overcome immense obstacles in order to
attain the same level of Torah scholarship and
righteousness as R' Eliezer (who was born with
naturally good tendencies). Therefore, his prayer
was more potent than R’ Eliezer's.

The posuk (Bereishis 25:21) relates that
Rivka was barren and she, together with her
husband Yitzchak, prayed for children and
Hashem hearkened to Yitzchak's prayer and
Rivka conceived a child. Rashi (ibid., citing a
Gemara in Yevamos 64a) explains that the
prayers of a tzaddik who is the son of a tzaddik is
more effective than the prayers of a tzaddik who
is the son of a rasha. Therefore, the posuk hints
that they merited children as a result of
Yitzchak's prayers.

The Eliyahu Rabba notes a contradiction:
The Gemara in Yevamos indicates that the
prayers of a tzaddik the son of a tzaddik are more
effective, whereas our Gemara indicates that the
prayers of a tzaddik who is born into a non-
righteous family (i.e., a baal teshuva) are more
effective.

In answer, the Eliyahu Rabba cites the
Maharshal® who distinguishes between a prayer
offered on one's own behalf and a prayer on
behalf of someone else. An individual who had
to overcome a lot of obstacles in order to attain
his high level of piety (e.g., a baal teshuva) has
more personal zechusim than does an individual
born into a righteous family. The prayers offered
by such an individual are very effective due to his
many zechusim - provided he prays on behalf of
his friend or community (as in the case of our
Gemara in which R" Akiva prayed for rain for the
community).”® However, when praying for one's

personal needs or for a personal salvation, relying
on one's own zechusim is often not enough to
merit a favorable response. Often one's prayers
are answered only in the merit of one's
forbearers. Therefore, when Yitzchak and Rivka
prayed for children, Yitzchak's prayers were
more effective because he invoked the z’chus of
his righteous father Avraham.
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1] The end of the Mishna (19a) relates that a fast
was decreed in Lod due to a drought, and before
midday it began raining. R' Tarfon, in keeping
with the R' Eliezer's opinion that if it rains on a
fast day before midday the fast need not be
completed, told the people to break their fast and
celebrate. The Mishna relates that the people ate
and drank, and they made a festive holiday.
Then, in the afternoon they gathered in the Beis
Haknesses and recited 9ymn Son (lit., the Great
Hallel, i.e., Psalm 26, which begins with the
VErse Y1on 09wh ¥ 210 3 19 ¥1in).>°

Abaya and Rava (26a) explain that they
waited to recite hallel until after they ate because
it is fitting to recite hallel (i.e., 9ymn S5n) when
one is satisfied and full. Rashi (25b) explains
that it is appropriate to recite S)ymn Y5n after a
drought-ending rain because it contains the verse
qwa Y55 ond M - He gives sustenance to all
flesh. Also, Rashi (26a) explains that Abaya and
Rava deduce from this posuk, which speaks of
sustenance, that one should feel satiated when
reciting 5yn Yon.

The Rashba® asserts that 9y1n Y90 is recited
(after a rain) only if it begins raining on the day
of the fast.®® However, if it did not begin raining
until the following day, it is an indication that the
rains did not come in the merit of the fast (but
rather because of Hashem's mercy), and 5y1n 55n
should not be recited.

The Ritva disagrees and maintains that
whenever the drought-ending rains come it is
cause for rejoicing and Hallel Hagadol should be
recited.”

2] Tosfos comments that Abaya and Rava's rule
(concerning reciting Hallel Hagadol only on a
full stomach) applies only when 5ymn 550 is



recited after (or during) davening. However,
when Hallel Hagadol is recited before davening,
apparently, it may be recited even on an empty
stomach, for it is a widespread minhag to recite
9N Y90 on Shabbos morning during p’sukei
d’zimrah at the beginning of the morning prayers.

The Mechokek Safun explains that Tosfos
means to differentiate between the recital of Y5n
9ymn as an independent prayer, such as after a
drought-ending rain, and when it is recited as part
of the order of p’sukei d’zimrah along with other
Psalms.

The Shulchan Aruch® rules that one who
comes late to shul should skip parts of p’sukei
d’zimrah so that he could recite sh'moneh esray
with the rest of the congregation. The Mechokek
Safun deliberates whether one who came late to
shul and skipped Symn Y5>n may go back after
shacharis or musaf prayers and recite Hallel
Hagadol at that point on an empty stomach.
Since this individual is reciting Hallel Hagadol
independently and not together with the rest of
p’sukei d’zimrah, perhaps he may not recite it on
an empty stomach.®
* The Hagaos Yaavetz explains that on Shabbos
one's soul is in a joyous state because of the nnw)
nn> (added neshama or heightened spiritual
perception) that one possesses on Shabbos and
this is the reason one may recite 9y S5n during
p’sukei d’zimrah on Shabbos before eating.
[Accordingly, it should perhaps be permitted for
one who came late to shul to recite Yy1an Y5n after
davening before he eats, because the lack of
eating is compensated for by the presence of the
neshama yeseirah.®]
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Corresponding to the weekly rotating groups
(mishmaros) of Kohanim and Levi‘im who served
in the Bais Hamikdash, there were groups of G-d-
fearing Yisraelim (called maamodos) who
represented their fellow Jews by standing over
the communal korbonos and praying for the
korbon's acceptance (see Mishna 26a and Rashi
ibid.).

The braysoh (27b) says that the maamodos
(these groups of Yisraelim) would fast (and pray
for the welfare of their fellow Jews) on Monday,
Tuesday, Wednesday and Thursday. The Gemara

explains that they did not fast on Friday and
Shabbos because this would conflict with the
mitzvah of naw T3> - to honor Shabbos.
Entering Shabbos in a famished state is
considered a lack of kavod Shabbos, and
certainly, fasting on Shabbos itself conflicts with
kavod Shabbos.

Resh Lakish says that the reason they did not
fast on Sunday is that one's nn> nnpwy departs
after Shabbos (as he derives from a posuk).
Rashi explains that the loss of the neshama
yeseirah causes one to feel weak after Shabbos,
and therefore they were not required to fast on
Sunday. Indeed, the reason for the custom to
sniff o»wa (fragrant spices) at the conclusion of
Shabbos (during the havdalahh service) is to
revive our spirits after the loss of our neshama
yeseirah (Rashbam, Pesachim 102b).%

The Rashbam (Pesachim 102b, Sxmwy n7110)
notes that the bracha over spices ( »»n xM2
ow1) is not recited when Yom Tov falls on
motzoei Shabbos. He explains that we also have
a neshama yeseirah on Yom Tov and therefore
sniffing fragrant spices after Shabbos is not
necessary in this case, since the neshama
yeseirah remains with us through Yom Tov
(Sunday).

Tosfos (ibid.) disagrees and maintains that the
neshama yeseirah is present only on Shabbos and
not on Yom Tov. He argues that if we have a
neshama yeseirah on Yom Tov, as the Rashbam
says, then why do we not sniff spices at the
conclusion of Yom Tov.

The Sefas Emes,* in defense of the Rashbam,
explains that although we are given a neshama
yeseirah on Yom Tov, it does not depart
immediately after Yom Tov (as does the neshama
yeseirah of Shabbos). The sanctity of Shabbos
began at creation, before the birth of Klal Yisrael,
and comes directly from Hashem as a gift. On
the other hand, the sanctity of Yom Tov derives
from the efforts of Klal Yisrael, as indicated by
the Dblessing oomym Sxw wipn  (Hashem
sanctifies B’nai Yisrael who in turn sanctify the
festivals). The Sefas Emes postulates that the
neshama yeseirah which we acquire of Yom Tov
has a lingering effect on our bodies even after
Yom Tov (because it is a result of our personal
effort).”



2] Tosfos, who maintains that we do not have a
neshama yeseirah on Yom Tov, explains that
sniffing spices on motzo’ei Shabbos that falls on
Yom Tov is not necessary because the festivity of
Yom Tov and the delicacies that we eat are
sufficient to comfort us for the loss of our
neshama yeseirah.

Alternatively, the Ran® explains that the
reason for smelling spices after Shabbos is to
help comfort one for the depressing thought of
having to return to work after a restful Shabbos.®
Since work, for the most part, is forbidden on
Yom Tov, we do not need comforting when
motzo’ei Shabbos falls on Yom Tov. And the
reason spices are not needed at the conclusion of
Yom Tov is that the shift from Yom Tov to the
work week is gradual since a measure of work is
permitted even on Yom Tov (e.g., cooking and
carrying for the sake of Yom Tov).
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R' Yochanan states in the name of R' Shimon
ben Yehotzadak that there are eighteen festival
days throughout the year, during which the
complete hallel is recited in Eretz Yisrael. In
chutz la’aretz there are a total of twenty-one
days. They are; nine days of Succos, eight days
of Chanukah, first two days of Pesach, and two
days of Shavuos. On the last six days of Pesach
(and on Rosh Chodesh) only a portion of hallel is
recited. The recitation of hallel on these days is
classified as a minhag, not as a genuine
obligation, and two paragraphs are omitted ( xY
1Y and »nanx).

Rashi, citing the Gemara in Arachin 10a,
explains the difference between Succos when the
complete hallel is recited on each day, and
Pesach when the complete hallel is recited only
on the first two days: As a rule the entire hallel is
recited only on the first day of Yom Tov (or on
the first two days in chutz la’aretz). Succos is
unique, in that a different number of korbonos on
brought on each day as the musaf offering ( yon
DPNN1AIPa), making each day into a separate
individual Yom Tov in a certain sense. Therefore
the complete hallel is recited on each day of
Succos.

The Midrash gives a different reason for the

difference between Succos and Pesach: R
Yochanan (Megillah 10b) derives from a posuk
that the malochim - angels - were restrained from
singing their praises to Hashem when the
Egyptians were drowning in the Yam Suf because
Hashem exclaimed, onxy 02 pyaw > nwyn
7Y o ImX - My creations are drowning in the
sea and you want to sing praises?!

The Midrash® says that hallel is not recited in
its entirety on the last day of Pesach because the
Egyptians drowned on that day and we therefore
must curtail our singing of hallel. [The Taz®
explains that it would be disrespectful to the last
day of Pesach if we were to recite the full hallel
on chol hamo’ed and not on the last days.
Therefore, the full hallel is recited only on the
first two days.]

From the fact that the Gemara in Arachin
does not give the Midrash's reason it would
appear that while Hashem does not rejoice at the
destruction of wicked people, it is acceptable for
B’nai Yisrael to rejoice (as the Gemara in there in
Megillah says, vwn DAINN YaN v ION NN -
although Hashem does not rejoice - others [may]
rejoice).™

The Chavos Yair™ notes that the B’nai
Yisrael sang v>v i~ at the time of kriyas Yam Suf
and moreover, the Midrash says that the
malochim sang along with B’nai Yisrael at that
time. Why, then, does the Midrash say that it is
improper to recite the complete hallel on the last
day of Pesach.

In answer, the Chavos Yair suggests that it
was only improper for the angels to sing praises
at the very moment that the Egyptians were
drowning, but singing afterwards, to give praise
on behalf of B’nai Yisrael's salvation is
permissible.

The Chasam Sofer’? elaborates on this point:
He explains that the death of the wicked is not of
itself a reason to rejoice - unless their destruction
brings about omw 115 - the glory of Hashem.
B’nai Yisrael attained a high level of awareness
of Hashem through kriyas Yam Suf, as it leads
them to declare ynnx »op 0t - this is my G-d, and
I will praise him. Therefore, although initially, at
the moment that the Egyptians were drowning it
was deemed improper to rejoice, afterwards,
when it became apparent that their death had




accomplished something constructive, it was
appropriate to sing 7w .

[The Chavos Yair explains that the Midrash
is of the opinion that since the seventh day of
Pesach corresponds with the exact time of nyp
o o> we refrain from reciting the full hallel on
that day, even though rejoicing over the salvation
of Klal Yisrael in the aftermath of kriyas Yam Suf
is permitted.]
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The Mishna (26b) states that it is forbidden to
launder clothing during the week of Tisha b'Av
(i.e., from the Sunday before Tisha b'Av until
after Tisha b'Av). The halacha follows R'
Sheishes (29b) who says that it is even forbidden
to launder clothing for use after Tisha b'Av.
[Rashi explains that one must mourn the churban
of the Bais Hamikdash during this period, and if
one launders clothing during this period it
appears as though he is diverting his attention
from the churban.”]

The Gemara (according to one opinion) says
that if Tisha b'Av falls on Friday (which no
longer occurs today in our fixed calendar), a poor
person who owns only one shirt may launder his
shirt on Thursday I'kovod Shabbos - in honor of
Shabbos.  Since Friday is Tisha b'Av when
laundering is certainly forbidden, he is allowed to
launder his shirt on Thursday (and wear it until
Shabbos) so that his shirt will be (relatively) fresh
for Shabbos.

The Ramban™ deduces from this Gemara that
generally it is forbidden to launder clothing
during the week of Tisha b'Av even if one owns
only a single shirt.”

The Ramoh™ writes that our minhag is to
refrain from laundering clothing for the entire
Nine Days (i.e., from Rosh Chodesh Av until
after Tisha b'Av), not just during the week of
Tisha b'Av. The Eliyahu Rabba rules that if one
has only one shirt and it became soiled, he is
permitted to wash it during the Nine Days, before
the week in Tisha b'Av occurs. Some authorities
apply the same leniency to one who has several
pairs of clothing which have all become soiled.
Since he is left without a change of clothing he is
permitted to launder them before the Shabbos

preceding Tisha b'Av (provided they are the type
of clothing which need frequent changing™).

The Nitai Gavriel, citing several authorities,
rules that if one goes on a journey during the
Nine Days, he is obligated to pack enough
clothing for the entire Nine Days so that he
should not have to launder any clothing before
Tisha b'Av.

The sefer Piskei T'shuvos cites R' Moshe
Feinstein who disagrees and maintains that a
traveller need only pack a typical suitcase of
clothing for his journey, and when he depletes his
supply, he is deemed similar to one who owns
only one shirt and is permitted to launder the
soiled clothing (before the Shabbos preceding
Tisha b'Av).

* Note: It emerges from our Gemara that in
addition to the prohibition against laundering
clothing during the week of Tisha b'Av, there is
an issur to wear freshly laundered clothing even
if they were laundered prior to the Nine Days.
Therefore, if one wishes to wear more than one
shirt or suit during the Nine Days he must
prepare them before the Nine Days by donning
them for a period of time so that they are no
longer considered freshly laundered.

* Many authorities permit wearing freshly
laundered undergarments during the Nine Days
since their purpose is to absorb sweat and they
are not worn for pleasure or as garments of
distinction.

e The Ramoh™ rules that baby-diapers and
children's clothing which constantly become
soiled may be washed during the Nine Days, even
during the week in which Tisha b'Av occurs.
[The Mishna Berurah says, however, that to
avoid suspicion one should only wash these
clothing in private.]
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The braysoh states that one may not study
Torah on Tisha b'Av because it brings joy, as the
posuk states, 15 >npwn DM N TIPS - the
statutes of Hashem are just; they gladden the
heart (Tehillim 19:9). However, one may read
from the books of lyov, Eicha and the sad
portions of the book of Yirmiyah because these
are distressing  subjects.” The Hagaos

-10 -



Maimonios adds that one may study the laws of
mourning, and the Levush writes that one may
read about the churban Bais Hamikdash. One
may also study the halachos relevant to Tisha
b'Av so that he should be informed how he is
required to conduct himself.®

The Aruch Hashulchan® explains that
although the soul rejoices even in the study of the
sad parts of the Torah, the distress that one
experiences when reading about the churban (and
other sad topics) tempers the joy somewhat, and
it is therefore permitted on Tisha b'Av.

The Shulchan Aruch,® citing the Ramban,
writes that even though there are portions from
the Torah which are recited as part of the
standard morning prayers (such as korbonos,
p’sukei d’zimrah and shema) one is permitted to
recites these prayers even on Tisha b'Av. The
reason is that when one recites p'sukim in the
course of praying the verses are classified as
ordinary prayers, and not Torah study.

The Mishna Berurah® writes that when one
dons tefillin before mincha on Tisha b'Av he
should not recite the passage of shema (or the
passages >> wTp and N0 v M that many
recite upon donning tefillin). Since shema is not
part of the normal order of mincha prayers, it is
considered nMna x> - as reading from the
Torah - and is forbidden on Tisha b'Av.

The Sharei Teshuva,® however, indicates that
one is permitted to read shema when donning
tefillin on Tisha b'Av in the afternoon since he is
not reading the shema for the sake of Torah
study, but only because he has a minhag to recite
shema when attired with tefillin.®
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The Gemara (30b, 31a) elaborates on the
Mishna (26b) which says that Yom Kippur and
the fifteenth of Av were among the most festive
days of the year (in the times of the Bais
Hamikdash).2  The maidens of Yerushalaim
would dance in vineyards and announce their
virtues and qualities to male suitors (who would
go out to the vineyards on these days to find
themselves a wife). The beautiful ones would
say, "pay attention to beauty.” The girls with
o - distinguished ancestry - would say, "pay

attention to lineage,” and those with neither
beauty nor vy would say, "marry us for the sake
of the mitzvah and beautify us after the marriage
with jewelry and pretty clothing."

Many commentaries®” find it difficult to
accept that such frivolity would take place on
Yom Kippur, the holiest day of the year.?

The Sefer Tz'firas Hatzadik suggests that the
Mishna does not mean that these activities took
place on Yom Kippur itself, but rather on motzoei
Yom Kippur - on the evening following Yom
Kippur.

Horav Tzadok HaKohen® explains that
during the times of the Bais Hamikdash, the
yetzer horah was rendered completely powerless
on Yom Kippur, for the people on Yom Kippur
were elevated to the level of angels which have
no temptation or lust.  Therefore, it was
appropriate to seek a wife in such a manner on
Yom Kippur because everyone's motive was pure
and there was no danger of sinning or being beset
with immoral thoughts.

Alternatively, the Tiferes Yisrael® suggests
an allegorical interpretation of the Mishna. The
word 7na is a euphemism for Hashem, as we
find in Shir Hashirim 5:15 (o>t x> 9n3), and
words "maidens of Yerushalaim” are a
euphemism for Klal Yisrael. On Yom Kippur
after Klal Yisrael had done teshuva, they declare
to Hashem that they are the most suitable nation
amongst whom He should dwell. Klal Yisrael
declares, "look at our beauty for we have no
sins." Furthermore, even if we have committed
sins, "turn towards our o©n> - distinguished
ancestors, Avraham, Yitzchak and Yaakov, of the
likes which only our nation can boast.” In
addition, even if we were initially ugly due to our
sins, our sins have turned into merits (and thus
we are beautifully adorned) through the teshuva
that we have performed.® [
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