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1] The Chidah (Pesach Einayim) suggests the
reason shas begins with a discussion about the
mitzvah of naay Yv ynw nxop - the evening
shema - is that shema is generally the first
mitzvah incumbent on a Jewish boy upon his
reaching the age of bar mitzvah.*

2] In the first passage of shema, the posuk
states, 7mp2) 720wy - when you lie down and
when you arise (Devarim 6:7). This teaches
that there is a mitzvah to recite shema twice
daily, once in the evening when people [go to]
sleep, and once in the morning when people
rise from their sleep.

The Mishna cites a dispute regarding 9o
™My v ynw nNNop v - the latest time
allowed for the evening shema:

(@ R' Eliezer asserts that one must recite
shema before the end of the first third of the
night (mMwxy nmwx). The Gemara on 3a
explains that R' Eliezer interprets the term
725wy to mean the time that people go to
sleep, which is during the first third of the
night.

(b) Rabban Gamliel interprets 25wy as
meaning the entire time that people sleep, and
he therefore maintains that shema may recited
the entire night.

(c) The Chachamim assert that min haTorah
shema may be recited any time throughout the

night (as Rabban Gamliel maintains).
However, the sages were concerned that if one
delays the mitzvah of shema, he might forget to
recite it altogether. Therefore, oTx p>nINY »71>
n7ayn - in order to distance a person from
sin - the sages instituted a midnight deadline
for reciting shema so that one should recite
shema immediately after nightfall without
delay.

There is a fundamental dispute amongst the
Rishonim as to the force of this rabbinical
decree.

Tosfos (Pesachim 120b) is of the opinion
that if a person transgresses this rabbinic decree
and misses the midnight shema deadline, he
should, nevertheless, recite shema after
midnight to fulfill of the mitzvah min haTorah
(which applies all night).?

Rabbeinu Yona maintains that (according
to the view of the Chachamim) if one neglects
to recite shema before midnight he has forfeited
the mitzvah altogether, and he does not recite it
after midnight. The sages were concerned that
if it were possible to fulfill the mitzvah of
shema after midnight, one would often neglect
to recite it altogether. Therefore, to strengthen
their decree and ensure that one does not delay
shema, the sages uprooted the mitzvah of
shema after midnight and declared that if one
recites shema after midnight he has not fulfilled
the mitzvah. [The explains that the sages (i.e.,
the NN NoId HwIN) are empowered to uproot



a Torah law when they deem it necessary for
the sake of upholding the Torah, just as they
decreed not to blast the shofar when Rosh
Hashana falls on Shabbos lest one desecrate
Shabbos by carrying his shofar through the
street (see Rosh Hashana 29b, ©5n 12 no v
YYN YN 2Wa NN N 12T NPY).2

The Shagas Aryeh® takes issue with
Rabbeinu Yona's position. He asserts that the
sages would only invoke the power to uproot a
mitzvah when they feared that the fulfillment of
the mitzvah may result in a violation of another
mitzvah (or issur), one whose violation they
deemed more serious than the original mitzvah.
For example, they cancelled the mitzvah of
shofar on Shabbos because they deemed the
possible active desecration of Shabbos ( owp
nwyy) more serious than refraining from
blowing shofer (which is only a passive
violation, nwyn YNy av). In the case of shema,
argues the Shagas Aryeh, the sages would not
cancel today's mitzvah for the sake of a
preventing a possible omission of the same
mitzvah in the future.®
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1] The Gemara relates that the Chachmei
Yisrael complained to Dovid Hamelech about
the impoverished state of the nation. After
concluding that there were insufficient
resources amongst them to provide a livelihood
for everyone, Dovid Hamelech suggested that
they take up arms and engage in warfare. In
preparation for battle the sages consulted with
Achitophal (the advisor), the Sanhedrin and the
Urim V'Tumim.

Since they received the Urim V'Tumim's
divine sanction it is difficult to understand why
it was necessary to consult also with the
Sanhedrin and Achitophal.

Rashi explains that although the Urim
V'Tumim prophetically conveyed to them that
they would be victorious in war they discussed
battle strategy with Achitophal to decide on the
best course of action.

[The Rashba® deduces from the this Gemara
that the Urim V'Tumim was not consulted

regarding a dilemma until the matter was
discussed with the advisors.  The Urim
V'Tumim was approached only to receive
approval of ideas that were already endorsed by
the advisors.]

Rashi explains that the purpose of
consulting with the Sanhedrin was so that its
members should pray on their behalf. The
Meromei Sodeh explains that although they
were assured victory by the Urim VTumim,
divine mercy was necessary to limit their
casualties. [The Maharshal’ deduces from this
Gemara that before embarking on a journey one
should approach the Rabbanim of his city to
receive their blessings and prayers.]

Alternatively, the Maharsha (Sanhedrin
16a) explains that the Sanhedrin were consulted
for their decisions regarding various halachic
questions pertaining to warfare, e.g., laws of
aNn Ny - gentile captive woman (Devarim
21:10-14), nnnon mwn - war general (Devarim
20), and other laws pertaining to troops
discussed in Eruvin 17a,b.

2] R' Eliezer Landau (in his glosses printed
after the Gemara) notes that the Mishna in
Sanhedrin 2a lists several actions which require
the authorization of the Sanhedrin, one of
which is instigating a mwIn  nHoNon
(discretionary  war). Consequently, he
questions why Rashi says that the Sanhedrin
were contacted only for the purpose of eliciting
their prayers, when in fact consulting with the
Sanhedrin prior to engaging in mMw N NPNOSK s
a Torah requirement.

In answer to this question the Margaliyos
HaYam (Sanhedrin 16a) makes the following
observation: Dovid Hamelech did not state,
"assemble an army and go out to battle.”
Rather he instructed, mm3a 07 wws 195
which literally means "go do battle with the
troops.” The Margaliyos HaYam theorizes that
the economic woes of klal Yisrael were a result
of a foreign battalion stationed in Eretz Yisrael
that ravaged their crops and wreaked havoc on
their economy. Dovid Hamelech instructed the
leaders to engage in warfare with these foreign
troops and oust them from the land.



The standard conditions for going to war,
mentioned in Sanhedrin 2a, did not apply to
this battle since it was waged on native soil
against an invading army. Therefore, Rashi
says the Sanhedrin were consulted to elicit their
prayers, but not because their approval was
halachically required as a condition for going
to war.’
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The Chachamim in the Mishna 2a assert
shema must be recited before midnight. The
Gemara explains that min hatorah it may be
recited all night, as Rabban Gamliel maintains,
but the sages decreed that it must be recited
before midnight as a »v - safeguard. They
were concerned that if shema may be recited all
night one may come home from work and
decide to eat and take a nap before reciting
shema and as a result he may sleep through the
entire night and miss the mitzvah.

The Gemara below on 8b rules in
accordance with Rabban Gamliel who
maintains that shema may be recited all night;
however, there is a difference of opinion
among the authorities as to the understanding
of his position.

Rabbeinu Yona'® maintains that Rabban
Gamliel agrees with the Chachamim that
no>nnoY  (ideally) shema should be recited
immediately  after  nightfall. Their
disagreement involves one who transgressed
this law and delayed reciting shema until after
midnight. The Chachamim are of the opinion
that the sages uprooted the mitzvah after
midnight and if one missed the midnight
deadline he does not recite it afterwards (see
above 1 971), whereas Rabban Gamliel is of the
opinion that the sages did not uproot the
mitzvah and one should recite shema after
midnight if he failed to recite it earlier.

The Rosh' disagrees with Rabbeinu Yona
and maintains that only the Chachamim require
reciting shema before midnight, but Rabban
Gamliel, whom the halacha follows, permits
one to delay shema until after midnight if he is
so inclined.

[This dispute is limited to one who wishes
to engage in activities other than eating and
sleeping, or no activity at all. However, the
Rosh agrees that one may not eat a meal or take
a nap once the time for shema has arrived (i.e.,
nightfall) because eating could make one
drowsy and once one falls asleep we are
concerned he may sleep through the night.]

The Shulchan Aruch® rules that one is
obligated to recite shema immediately after
nightfall but if he failed to do so he may recite
it all night.*®

The Mishna Berurah™ cites many
authorities who rule in accordance with the
Rosh that there is no obligation to recite shema
before midnight (or immediately after
nightfall). Consequently, he says that in cases
of great need, such as where one must deliver a
Torah shiur, perhaps one may rely on the Rosh
and delay shema even until after midnight.
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R' Levi bar Chama said in the name of R’
Shimon b' Lakish that a person must constantly
marshal his yetzer tov (good inclination) to
combat his yetzer horah (evil inclination). R’
Levi offers several tactics for one who has
difficulty overcoming his yetzer horah (i.e., the
temptation to sin). (a) He should engage in
Torah study. (b) If this proves ineffective, he
should recite the shema. [The Sefer Chadashim
Gam Yeshanim suggests that this concept is
alluded to in the passage of nnnS5n Mwn - the
anointed war general, Devarim 20.  Before

going out to war, the war general proclaims,
YRV INIAY TP ON.DNNDND DYN DMIP DN

M 05115 - Hear O Israel, today you are going
to wage war on your enemy..do not become
faint-hearted etc (Devarim 20:3). The Gemara
in Sotah 42a explains that the Meshu'ach
Milchamah would say to the assembled nation,
"Even if the only merit you have is the mitzvah
reciting shema, you are worthy of being
victorious." The Chadashim Gam Yeshanim
suggests that this passage could be interpreted
allegorically as referring to one's 2%n nnNYN
(internal struggle against his yetzer horah).



The posuk teaches that through the merit of
reciting the passage of shema Yisrael one can
overcome his yetzer horah.]

(c) And finally, if reciting shema is also not
effective, one should reflect upon the day of
death. Thinking about death (and the fact that
one will have to account for all his actions
before the Heavenly tribunal) will certainly
quell one's temptation to sin.

The lyun Yaakov asks why the Gemara
doesn't suggest reflecting upon death as the
first course of action for combatting the yetzer
horah since it is apparently the most effective
method.

The lyun Yaakov" answers that reflection
upon death can bring one to a state of sadness.
Since it is important for one to be in a joyous
state in order to serve Hashem properly,
reflecting upon death is suggested only as a last
resort.

Alternatively, R' Yitzchak Ruderman z"I*°
explains that reflection upon death is effective
only if it is employed after the other methods
mentioned. He notes that many funeral chapel
directors and undertakers are sorely lacking in
their piety and religious observance even
though they are constantly reminded of death.
For a person who has not initially tried to
overcome his yetzer horah through the study of
Torah and through reciting shema (in which
one accepts Hashem's reign and the yoke of
Torah and mitzvos), reflection upon death is
ineffectual.

The Anaf Yosef'” also indicates that the
tactics mentioned in the Gemara for subduing
one's yetzer horah must be employed in
succession, and he explains the sequence as
follows. The study of Torah is the chief
antidote for the yetzer horah.’* However, if one
studies Torah with ulterior motives (e.g., for
the purpose of gaining knowledge to outwit his
friends or rabbi) then the Torah study will not
be effective. The Gemara advises such a
person to recite shema, because the recital of
shema brings about the fear of Hashem and will
hopefully remedy his problem.  However,
sometimes a person who is engrossed in Torah
study and self improvement becomes

conceited, thinking that he deserves respect for
his accomplishments and such thoughts of nx
(haughtiness) are a sin. Therefore, to remedy
his m~y the Gemara suggests reflecting upon
death which is certain to have a sobering effect
on arrogance.
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The Gemara says that it is better to study
Torah with a partner rather than alone. When
two people study Torah together their deed is
inscribed in the heavenly m» 153 9o (book of
remembrances) - a privilege not accorded one
who studies alone.

Tosfos asks that the Mishna in Avos 2:1
states yanoy 1902 Pwyn Y5 - all of one's deeds
are inscribed in a book - thus indicating that all
of one's deeds, whether good or bad, are
inscribed above. Why then, should one's deed
of studying alone not be inscribed?

In answer, Tosfos explains that the Gemara
is referring to a special communal book.
Although everyone's deeds are inscribed above
in their own separate book, one who studies
with a partner has his deeds inscribed with
other people's exceptional deeds in a special
communal book.

The Yalkut HaMeiri explains the difference
between the private book and the public book:
The deeds of every individual are recorded
because one will eventually have to account for
all of his deeds, and he will be rewarded or
punished accordingly (as the Mishna in Avos
says). Besides these records, Hashem keeps a
MM 190 similar to the myown 990 that
Achashveirosh maintained (as referred to in
Megillas Esther 6:1 - »>27 n»Iown 790 NN
w on')  Apparently, kings would keep a
book in which they would document important
events and accomplishments that were dear to
them. Such a book is maintained in heaven in
which Hashem records only certain special
deeds, one of which is Torah study with a
partner, since this mitzvah is especially beloved
by Hashem.

The Rashash suggests another
interpretation of the Gemara. He reads the
Gemara as saying that when two people study

1]



together their words are inscribed in a 990
Mo, This means that the chidushim (novel
Torah thoughts) that emerge from such Torah
study are recorded in a special sefer. One who
studies alone has his good deed inscribed
above, but he does not merit having his
chidushim recorded in the heavenly sefer.

The Maharsha also seems to interpret the
Gemara to mean that the words of those who
study in pairs are recorded. He explains that
the Torah learning of those who learn in pairs
is inscribed above because study partners will
generally discover and understand the correct
p'shat (meaning) whereas a person studying
alone can easily err.**

2] NDaNY DIPN ¥IPN U5

R' Chelbo in the name of Rav commends
one who is yn>anb oypn yayp - prays in a set
place. Rabbeinu Yona, citing a Yerushalmi,
says that the importance of praying in a set
place applies only to one praying at home. The
concept is to pray in a place designated for
prayer. It is not important to maintain a
designated seat in the Bais Haknesses since the
entire Bais Haknesses is designated for prayer.
R' Chelbo is saying that one who occasionally
prays at home should designate a specific place
in his house for davening. The Magen
Avraham?® comments that one should designate
a tranquil spot in his house where he will not be
disturbed by noise and interruptions from his
family members.?

The Rosh disagrees with Rabbeinu Yona
and asserts that R' Chelbo is teaching that a
person should regularly pray at the same Bais
Haknesses and not alternate between shuls.

Moreover, the Rosh cites a Yerushalmi
which says that one should have a designated
place in his Bais Haknesses and he should not
change from place to place. The Shulchan
Aruch? explains that davening corresponds to
korbonos. Since each korbon had a designated
place in the azarah where it was slaughtered
and also a designated place for its blood on the
mizbeach, so too, one must pray in a set place.

* If one finds himself next to noisy neighbors
in shul who disturb his concentration, the Kaf

Hachaim® recommends that he daven
elsewhere even though it means leaving his
V2P 0PN - set place.

50N N 193 IN 1Y DIIDIN NNV
Rav Chelbo indicates that one who
designates a set place for praying is called an
vy - humble person - and a chasid - pious
person.

The Maggid Ta'aluma* explains that in
Talmudic times they did not sell or reserve
specific seats in the Bais Haknesses.
Therefore, in order for one to always daven in
the same seat he either had to arrive very early,
before someone else would take his seat, or he
had to agree to sit in an undesirable seat (such
as all the way in the back, where others did not
want to sit). Therefore, R' Chelbo says that a
person who always sits in the same seat is
either a humble person (i.e., one who doesn't
mind sitting in an undesirable spot) or a chasid
(i.e., one who always arrives in shul very
early).”

3]
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The Gemara says that there is a fraction of
a second during the first three hours of the day
during which  Hashem, metaphorically
speaking, gets angry. Bilaam's power lay in his
ability to pinpoint the exact moment of
Hashem's anger, and he intended to curse b'nai
Yisrael during that moment. Hashem, in his
mercy for b'nai Yisrael refrained from getting
angry during the days that Bilaam tried to curse
b'nai Yisrael. This is the meaning of Bilaam's
statement to Balak (Bamidbar 23:), N5 oyix nn
n oyt - "How can | get angry [and curse],
Hashem has not become angry."

Tosfos asks, since Hashem's anger lasts
only a fraction of a second, how did Bilaam
expect to utter a curse during that brief time?

Tosfos answers that he expected to say a
one-word curse, ox9> - destroy them.”

Alternatively, Tosfos suggests that Bilaam
expected to start uttering a curse at the pivotal
moment (of Hashem's anger) and such a curse



is effective even if the curse does not end until
after the moment.

* The Gemara on 8a extols the virtues of nban
T2>82 (communal prayer) and says that prayers
recited in shul together with a congregation are
much more effective than prayers recited in
private.

The T'shuvos Bais Yaakov,”’ citing the Ari
z"l, asserts that the Tehillim that one recites
(and the Torah that one studies) in shul
immediately after prayers, even if recited alone,
contains the heightened kedusha and potency of
Mx3 nYan.  He reasons that if regarding a
curse, the ending is effective as long as it began
in the correct moment, then certainly we can
apply this concept to positive deeds as well
(Myr o N2 NV NTN). Therefore,
Tehillim recited on the heels of 112>82 nYan has
the potency of 112>82 nvon.?®

The T'shuvos Eretz Tzvi® cites Tosfos'
principle of nbnnnn anx Pavn (we follow the
beginning) in defense of those who begin
reciting shacharis just before nban v 90 (the
deadline for reciting shacharis, i.e., the end of
the fourth hour of the day) and do not end their
prayers until the time for Shacharis has already
expired. Perhaps it is considered as though
they have prayed during the proper time since
they began before the deadline.

Likewise, the Eishal Avraham® advances
the same defense for those who begin mincha
immediately before nnnn nypw (sunset) and
finish praying after sunset.  [The Aruch
HaShulchan® also cites Tosfos as proof that if
one starts shemone esray before nban v q0
and finishes after the deadline, it is considered
Y2 Nan - as though he prayed in the proper
time.]*

The Shulchan Aruch® writes that if there is
not enough time for the shaliach tzibur to finish
repeating the mincha sh'moneh esray ( nwn
x7wn) before nnnn nypw, the shaliach tzibur
should recite an abbreviated form of n7n
x7wn. This halacha indicates, contrary to the
above-cited opinions, that beginning before the
deadline is not sufficient. In light of this, the
Magen Avraham® rules that one is obligated to

complete the entire sh'moneh esray before qo
291 3.

The Mishna Berurah® rules that the entire
shema must be completed before nxp 7 10
ynw (the shema deadline, i.e., the end of the
third hour of the day); merely beginning shema
before the deadline is not sufficient.
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1] = Shlomo Hamelech indicates there are two
types of wives: In Mishlei (18:22) he writes,
2V R8N NYR N8N - one who has found a wife
has found goodness), whereas in Koheles
(7:26) he writes, NYRN NN NMINN I NN NI
,m - and | have found more bitter than death,
the woman etc.).

The Gemara relates that in Eretz Yisrael it
was customary to query a newlywed man, xsn»
N8I N, Meaning to ask which of the above-
cited p'sukim is an appropriate description of
the bride.

Question: why this custom was practiced
specifically in Eretz Yisrael?

The Eis La'asos® offers an answer based on
the following midrash. The Gemara in Sotah
(2a) notes a contradiction: Resh Lakish states
that Hashem pairs a man with a woman
according to his deeds, meaning, a righteous
man marries a good wife and vice versa. In
contrast, Rav Yehuda says in the name of Rav
that one's mate is predestined even before his
birth. This indicates that the caliber of one's
wife is not dependent on his deeds, for one's
deeds are not yet determined prior to his birth.
(See Gemara there for answer.)

The midrash distinguishes between Eretz
Yisrael and chutz la'aretz in this regard,
asserting that in Eretz Yisrael one's wife is
predestined at the time of conception (as Rav
Yehuda says in the name of Rav), whereas in
chutz la‘aretz the quality of one's wife depends
on his deeds (as Resh Lakish says).

The Eis La'asos thus explains that in chutz
la'aretz the question of 7xxwm W N¥n7 is not
posed because it was understood that one's wife
matched his level of piety.”



2] The Chafetz Chaim® proves that it is
forbidden to relate lashon horah - disparaging
information - even if it is only indirectly
insinuated. Consequently, he finds difficulty
with the custom in our Gemara of a groom
maligning his bride to his friends.*

The Nesivos® suggests that "N X N0
was not a question, but rather a sermon given to
a newlywed.” The bridegroom's friends would
inform him that the success of his marriage
depends on his perspective. If one marries with
the proper intentions (e.g., for the sake of
building a family) then his wife will be a
source of happiness. However, if one marries
with only his self interest and pleasure in mind
then his marriage will be a source of misery.*

Accordingly, the Chafetz Chaim's question
is answered since the custom was not to ask a
groom about the virtue of his wife, but rather to
lecture him about the proper perspective and
attitude about marriage.

DY NI I 1399 13NN DY)

R' Chiya bar Abba in the name of Ulah
infers from the posuk that, o »n MmN 917
DY XN NP - "one who benefits from his
own toil is greater than one who fears Heaven!"
Many commentators remark that R' Chiya
obviously does not mean to say that one who
toils without fear of Heaven is better than one
who fears Heaven (for one who does not fear
Heaven is a sinner).”

The Maharsha (Chullin 44a) explains that
the term "ww»n nym" refers to a talmid
chacham who toils in Torah study and is able
to rule on halachic questions. Ulah is saying
that a talmid chacham who is capable of
finding a halachic basis to permit a
questionable food or act, is greater than an
ignorant person who must refrain from
partaking of a questionable food or act out of
fear of committing a sin.

3]
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1] R' Shimon b' Yochai (end of 8b) asserts that
one who has not recited m a9y Sv ynv NP
(the evening shema) prior to “anwn mby (dawn,

which according to many is 72 minutes before
sunrise) may do so up until nNn ¥y (sunrise),
because he considers the time between dawn
and sunrise as night with regard to shema. [He
maintains that it has the status of daytime as
well, and if one recites the morning shema
between dawn and sunrise he has fulfilled the
mitzvah. He assigns this period a dual status -
it is considered a time of 725va because some
people sleep until sunrise, and it is also
considered a time of gmpay because many
people rise at dawn.]

The Gemara (9a) tells of two rabbis who
became inebriated at a wedding and neglected
to recite shema before dawn. R’ Yehoshua ben
Levi ruled for them that as long as the sun did
not rise yet they should recite the evening
shema because, »Hy TS NYHY 1 KN ONTD
PnTD nywa - "R' Shimon can be relied upon in
cases of great need."

The Mishna on 2a relates that when Rabban
Gamliel's children returned home late from a
feast, their father told them that they may still
recite shema as long as nby xb>anwn Ty - the
day has not yet dawned. This implies that the
deadline for reciting the evening shema is dawn
and not sunrise.

The Rosh explains that R' Yehoshua ben
Levi permits reciting the evening shema after
dawn only in a case of an v - an unavoidable
accident. Rabban Gamliel's sons' failure to
recite shema earlier in the night was not
because of an o©»x but because they were
absorbed in a feast. Therefore Rabban Gamliel
ruled that they may not recite the evening
shema after dawn. The two rabbis were
permitted to recite shema between dawn and
sunrise because their failure to recite shema
was due to intoxication which is considered an
O,

The Bais Yosef* asserts that intoxication in
and of itself does not automatically constitute
an onx; it depends on the reason for the
intoxication. He suggests that the difference
between the two rabbis and Rabban Gamliel's
sons is that the two rabbis attended a wedding
feast which is a seudas mitzvah, and therefore
their intoxicated state was deemed an oK,



whereas Rabban Gamliel's sons attended an
ordinary feast and therefore even if they missed
shema due to intoxication it would be deemed
nywo - due to neglect.®

2] The P'nei Yehoshua rejects the notion that
Rabban Gamliel's children, who were talmidei
chachamim, would have neglected to recite
shema due to a feast. He argues that they
certainly would not have violated the halacha
mentioned above on 7 97 - that it is forbidden
to begin a feast prior to reciting the shema.*

The P'nei Yehoshua suggests that the sons
of Rabban Gamliel davened maariv (and
recited shema) before nightfall, as Rashi on 2a
(970 7y n77) says was customary in those days.
Rashi (ibid.) explains that people who daven
maariv before nightfall discharge their shema
obligation later in the evening when they recite
nonn Yy yow NP (the bedtime shema). The
P'nei Yehoshua deduces from the words of
Rashi that one who davens maariv early is
permitted to eat his dinner after maariv even
though he has not yet discharged the mitzvah of
shema until later when he goes to bed. He
suggests the reason one is permitted to eat a
meal before repeating shema is that the early
shema recited at maariv suffices Tay>7a (after
the fact) just in case one fails to repeat shema
before going to sleep (cf., Tosfos 2a,
snnn).t’

Thus, the reason Rabban Gamliel's sons
were permitted to partake in a feast before
repeating shema was that they had already
recited shema during maariv, albeit they
davened maariv early. Accordingly, explains
the P'nei Yehoshua, it is understood why
Rabban Gamliel told his sons after they
returned from the feast that they should repeat
the shema only if the day has not yet dawned.
Even though their failure to recite shema was
due to an o) - of no less significance than the
o that occurred to the pair of rabbis - they
were not told to recite the shema after dawn,
because the shema that they recited before
nightfall sufficed 7ay>72.
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Abaya notes contrasting  teachings
regarding the rectitude of accepting gifts. In
Shmuel I (7:17) we learn that Shmuel HaNavi
always took all of his household effects along
on his travels to ensure that he would not be
compelled to accept gifts or favors from
anyone. This indicates that it is improper for a
rabbi to accept gifts. On the other hand, in
Melachim 11 (4:8) we find that Elisha HaNavi
accepted hospitality from mnnwn nwx - the
woman from Shuneim, thus indicating that a
rabbi could accept gifts or favors from others.

The commentators have different opinions
regarding the propriety of accepting gifts:
(@) The Maharsha explains that as a general
rule, one should be circumspect about
accepting gifts because the posuk in Mishlei
15:27 states, M nwunn XY - one who
despises gifts shall live. The reason Elisha
accepted the hospitality offered by the
Shunamite woman was that he was travelling
and he did not have a choice. The Maharsha
says that the rule of mn> nunn v does not
apply to a traveller who lacks his basic needs
and is forced to rely on the hospitality of
others.
(b) The Meiri explains the reason Shmuel
refused all gifts was that he was a judge and he
was concerned that a gift might appear as a
bribe. The Meiri says that in general it is
proper for a rabbi to accept a gift offered to
him, because refusing a gift might appear
arrogant - provided he does not serve in the
capacity of a judge.”
(c) The Tiferes Yisrael® maintains that the
propriety of accepting gifts depends on the
intent of the benefactor.
e The Gemara (further on this daf) says that
hosting a talmid chacham in one's home is akin
to offering a korbon tamid. Similarly, the
Gemara in Kesubos 105b says that offering a
talmid chacham a gift is akin to offering
bikurim in the Bais Hamikdash. Thus, if a
person offers a gift to a talmid chacham with
the noble intent of offering a korbon, then the



talmid chacham should accept the gift so as not
to deprive the benefactor of his good deed.

However, if the benefactor gives the gift to
support the talmid chacham or as payment for
his services, then it is appropriate for the rabbi
to refuse the gift - because the Mishna in Avos
4:5 states that a talmid chacham should not use
his Torah knowledge as a means of earning a
livelihood. [See also Gemara in Nedarim 37a
whereby we learn that a Torah scholar may not
accept a salary for teaching Torah.]

The later authorities state that today the
accepted practice is for rabbis and scholars to
accept a salary from the community. Refer to
Al Hadaf, Bechoros 29a, for a discussion on
this topic. Indeed, the Igros Moshe, cited there,
says that it is wrong for a rabbi today to refuse
a salary because one who must support himself
will not be able to advance in Torah
scholarship.

The Chasam Sofer®' explains that accepting
a salary is not necessarily incongruent with the
concept of > nunn xnw.  The posuk does
not praise one who refuses gifts, but rather one
who hates gifts. Thus, if a rabbi is compelled
to accept a salary because he has no other
means of support, but he feels uncomfortable
about doing so, he is still in conformance with
the concept of P> NuNN XHW.
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Bais Shammai (Mishna 10b) derives from
the posuk 7mpay 725wy [shema must be
recited] when you lie down and when you arise
- that the evening shema must be recited while
in a reclining position, and the morning shema
must be recited while standing. Bais Hillel
disagrees with this interpretation of the posuk
and maintains that the shema may be recited in
either position.

The Mishna relates that R' Tarfon once
endangered himself by lying down (on the
roadside) to recite the evening shema in order
to conform with Bais Shammai's opinion.
Since the halacha follows Bais Hillel, the sages
disapproved of his conduct for they considered
it a transgression of Bais Hillel's words.

Rav Yosef on 10a asserts that not only is it

wrong for one to conduct himself in accordance
with Bais Shammai's stringent view and
deliberately lie down to recite the evening
shema, if one does so the sages entirely
invalidated his mitzvah and the shema must be
repeated (see Tosfos Yxpyn» 29 % 1),
e The Mishna on 5la cites the following
dispute between Bais Shammai and Bais Hillel:
Bais Hillel maintains that if one forgot to recite
birchas hamazon, he is permitted to recite it at
another location when he remembers his
mistake. Bais Shammai maintains that he is
obligated to return to the place of his meal and
recite birchas hamazon there.

Interestingly, the Gemara on 53b relates
several incidents in which those who conducted
themselves in accordance with Bais Shammai's
stringent opinion were Divinely rewarded.
Question: Why does our Gemara criticize one
who conducts himself in accordance with Bais
Shammai's stringent opinion, whereas the
Gemara on 53b seems to condone such
conduct?*

In answer to this question several

distinctions are drawn between the two cases:
(a) The Taz* explains that the act of reclining
during shema according to Bais Hillel is
pointless and therefore may not be done since
the halacha follows Bais Hillel. However, with
regard to birchas hamazon, even though Bais
Hillel is lenient and doesn't obligate one to
return, he agrees that there is basis to recite
birchas hamazon in the place where the meal
was eaten - as evidenced by the fact that Bais
Hillel agrees that one may not deliberately
leave the place of his meal without first reciting
birchas hamazon.
(b) The Tosfos Yom Tov (Shabbos 1:9)
answers similarly, citing the Rosh (ibid.) who
asserts that Bais Hillel agrees with Bais
Shammai that one should preferably return to
the place of his meal to recite birchas hamazon
- if it is not too difficult (even if he left anwa).
In contrast, reciting the evening shema in a
reclining position according to Bais Hillel has
no halachic basis whatsoever.



(c) The Ramoh® adds that not only does Bais
Hillel consider it pointless to recline during
shema, he holds that it should not be done
because standing (or sitting) during shema is
more respectful than reclining.
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The Gemara deliberates about one who
begins reciting a bracha with the mistaken
belief that he was holding a cup of wine (and
intended to end the bracha with "borei pri
hagofen” which is the bracha for wine) and
then upon realizing that the cup contains beer
he concluded his bracha with yy3272 103 bonvw
(which is the proper bracha on beer). The
Gemara questions whether beginning the
bracha with the intent to recite a bracha on
wine (Y90 »9 x12) invalidates the bracha on
the beer - even though he concluded the bracha
properly (1272 > Yonv).

Tosfos cites two opinions as to the practical
ruling on this matter: The Ri rules stringently
and requires such individual to recite another
bracha on the beer since the validity of his first
bracha is in doubt.

The Rif rules leniently, that he need not
repeat the bracha in such a case. This appears
to be the opinion of the Rambam as well, for
the Rambam®’ postulates that whenever one is
in doubt as to whether he recited a bracha, he
does not repeat the bracha.  Since the
requirement to recite berachos in general is
miderabbanan (of rabbinic origin), the halacha
is lenient in cases of doubt (in line with the
general rule of %P> »ayT pov).  [Birchas
hamazon and birchas haTorah are two
exceptions to his rule because these two
berachos are required min haTorah.]

The commentators find difficulty with the
Ri's opinion, asking why repeating a bracha is
cases of doubt is considered a stringency. |If
one repeats a bracha when he is in doubt, he is
in a sense conducting himself leniently because
he thereby risks reciting a nb>vad no>a (a
bracha in vain, or a N7 NYXRY D571 - an
unnecessary bracha).®
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The Even HaOzer* explains that the Ri is
of the opinion that if one is in doubt whether he
has recited a (valid) bracha, he is obligated to
refrain from eating, because one is forbidden to
risk eating without a bracha. [In such a case,
the individual may not eat until he finds
another person (who wants to eat) to recite the
bracha on his behalf.] Therefore, the Ri is of
the opinion that if one repeats a bracha in cases
of doubt it is not considered as though he is
reciting a bracha in vain, since he may not eat
without reciting another bracha.

R' Akiva Eiger® explains that if one is in
doubt about the validity of his bracha and he
refrains from eating, he thereby risks having his
bracha go to waste (since he failed to eat after
reciting the bracha). Therefore, the Ri is of the
opinion that if there is a doubt as to the validity
of one's bracha on beer, he should repeat the
bracha and drink the beer because by doing so
he does not increase the chance of a bracha
I'vatalah, for [had he not repeated the bracha
and not drank any beer] his bracha would have
in any case been in jeopardy of being a bracha
I'vatalah.®

The Shulchan Aruch® adopts the opinion of
the Rif and Rambam and rules that in cases of
doubt, one is permitted to eat without repeating
the bracha. The Mishna Berurah® comments
that if there are others present who have not yet
recited a bracha on their food, the person in
doubt should preferably listen to someone
recite a bracha on his behalf before eating.
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The Mishna cites a dispute regarding
interrupting the recital of shema to greet
someone. The halacha follows R' Yehuda who
says that if one is pa9n yynxa - in the middle
of one of the paragraphs of shema (or one of its
berachos) - he may greet someone he fears
(Mxn en HNw)* and he may respond to the
greeting of a person who deserves his respect
(251 79N WN).
[If one is in between two passages of shema the
halacha is more lenient. He may greet a person
who deserves respect even if he doesn't fear



him (7250 »an YNww), and he may return the
greeting of any person.]

The Sefer Hachinuch® asserts that greeting
someone is only permitted if we suspect that
the person will be insulted if not greeted.
However, one may not greet someone who is
known not to take affront regarding such
matters. The Magen Avraham® comments that
since today it is uncommon to greet people in
shul (in the middle of davening), one who is
reciting shema in shul may not greet or return
greetings in the middle of shema.

Tosfos (13b, SN n77) maintains that one
is permitted to interrupt shema to answer
kedusha together with the rest of the
congregation. He argues that if one may
interrupt shema to greet a human being »on
7251 - out of respect for him, certainly one is
permitted to answer kedusha out of respect for
Hashem (for there is no greater respect than
that which is due Hashem).

Rabbeinu Yona cites a dissenting view that
maintains that although there is no greater
respect than that which is due Hashem, one
who is involved in honoring Hashem through
his recital of shema should not interrupt to
honor Hashem in another way, such as through
answering kedusha.

The Bechor Shor explains that the halacha
permits greeting an esteemed person because
failure to do so might be taken as an affront to
his dignity. However, if fails to interrupt
shema for kedusha, it is not insulting to
Hashem since the person at that time is
engaged in glorifying Hashem through his
recital of shema.

The Shulchan Aruch® rules in accordance
with Tosfos - that one is permitted interrupt
shema to answer the following: (a) Kedusha
(i.e., the posuk w vy1p wyTp' and 1 725 T12Y).
(b) Kaddish (i.e., 21 827 nnw N> X' and the
mx following xnbya ynNT).

(c) Borchu. (d) The first three words of o>1mn.
() The Ramoh adds that one should also
answer o to the following two berachos of
chazaras haShatz, vy1pn 9pn and noomn ymw.®
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The Gemara cites two reasons why one
may not recite shema before donning his
tefillin. Ulah says that reciting shema without
tefillin is tantamount to delivering false
testimony because the shema speaks about the
mitzvah of tefillin (Tosfos nym n»7, cf., Rashi
and Maharsha).

R" Chiya bar Abba says in the name of R’
Yochanan that reciting shema without tefillin is
comparable to offering a korbon tamid without
the accompanying o>y (mincha offering and
wine libation). Just as ooy complement the
korbon tamid, and the tamid, although valid, is
not complete without o), so too, tefillin
complements the shema and the recital of
shema is not complete without tefillin

The Bais Yitzchak® cites R' Yaakov
Yitzchak of Lublin (y»5219n nvwnin) who quotes
the Gemara in Menachos 15b that says that the
Do) may be offered even several days after
the korbon is offered (150 DY N2 NN DTN
o> » 1y).  Since R' Yochanan compares
reciting shema without tefillin to a korbon
without nesachim, he asserts that the Gemara
only takes issue with one who recites shema
without intending to wear tefillin at all that day.
However, if one recites shema and then dons
his tefillin later in the day, he is not in violation
of our Gemara's halacha, just as one may offer
the nesachim for his korbon even on the
morrow of his korbon.”

The Sefer B'nai Chayai” maintains that it is
unlikely that our Gemara is referring to one
who does not don tefillin at all, for such a
person is an outright sinner. Since one is
obligated by Torah law to don tefillin (at least
once a day) it would be redundant for the
Gemara to offer additional reasons for donning
tefillin,

The Chikrei Lev’® suggests that even
though the Gemara says that the o>>oy may be
offered on the morrow of the korbon, nY>nnob
(preferably) it should be offered at the same
time. Based on this, the Yad Dovid suggests
(contrary to R' Yaakov of Lublin) that the
Gemara is saying that one should wear tefillin



when reciting shema, not afterwards, just as
one who brings a korbon should preferably
offer the nesachim at the same time as the
korbon.

With respect to the halacha, the Shulchan
Aruch™ writes that one must wear his tefillin
when reciting shema. The Levush™ writes,
however, that one should not forgo the mitzvah
of shema because of this halacha.” If someone
does not have tefillin on hand in the morning
and he is nearing the shema deadline ( yov g0
vp), he should recite shema without his
tefillin and not forgo the mitzvah of shema.”

0 9%
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1] R'Yosi derives from the term [ox ] ypw -
Hear [O Israel] - that shema must be recited
loud enough to be heard (by the person reciting
it). The halacha follows the Chachamim who
maintain that even if one recited shema
inaudibly, he is still Tay>1a x¥»- discharged his
obligation and he need not repeat the shema
(after the fact). The Chachamim explain that
the term ynw teaches that one may recite shema
ymvY NNRY N Y51 - in any language. The
Mishna is Sotah 32a states that sh'moneh esray
and birchas hamazon also may be recited in any
language.

The Sefer Chasidim™ writes that if one
doesn't understand wmypn pwo and he is a G-d
fearing person wishing to understand his
prayers so that he could pray with the proper
devotion, he should pray in a language that he
understands.

Many authorities assert that praying in
other languages is valid only if the translation
is 100% accurate. Today, one should not pray
in other languages - even if he doesn't
understand vmpn wo - because we do not
know the precise definition of many words.”

The Mishna Berurah™ explains that there is
a special advantage and sanctity to praying in
wTpNn Pvo - since that is the language that
Hashem used to create the world, and that is the
language with which Hashem speaks to the
nevi'im - prophets. Furthermore, he says since
the Anshei Knesses Hagedolah originally
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formulated the prayers in wnpn o it is more
effective to pray with the exact language and
terminology that was originally ordained - even
if the language is not understood.

All agree that, ideally speaking, one should
understand the prayers, and therefore it is best
for one who doesn't understand wmpn ywo to
study the translations of the prayers (at least so
that he understands the basic concept and topic
of each prayer).*

2] The Reform Movement during the
nineteenth century proposed praying publicly
in the German language. The Chasam Sofer®
and others vehemently opposed this
proposition. They maintained that although the
Gemara in Sotah 33a says that a =y -
congregation - may pray in other languages,
this is permitted only on a temporary basis (or,
alternatively, it is permitted to introduce a
specific prayer in another language such as
e o). However, by no means is it
permitted to permanently institute a change in
the language of the prayers which Klal Yisrael
has been accustomed to throughout the
generations. The Chasam Sofer points to the
fact the Anshei Knesses Hagedolah formulated
the prayers in vnpn ywH even though it was
not spoken or understood at that time by the
common folk (as they spoke Aramaic). This
proves that wmpn ywo should be used even by
those who do not understand it because there is
a special sanctity to wmpn yw> (as mentioned
above). Moreover, he explains that it is
appropriate to daven in wmpn )wY since that is
Hashem's language, and when speaking to a
king it is proper to speak in the king's native
tongue (just as Achashveirosh insisted - 22110
my Neod). If one wishes to understand the
prayers he should study the translation and pray
in wnpn Y, rather than expect Hashem to
listen to him in a foreign language.
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The Mishna says that a ynn (groom) who
marries a b'sulah is exempt from the mitzvah of
shema the night of the wedding. This is



because he is msna pow - preoccupied with
the mitzvah [of consummating the marriage] -
and one who is involved in a mitzvah is exempt
from performing another mitzvah ( msn1a pow
mynn y M), Moreover, says the Mishna, if
the choson did not consummate the marriage on
the night of the wedding, he is exempt from
shema for the following three nights since his
mind is still occupied with the mitzvah at hand.

The Mishna on 16b states that although a
choson is exempt from shema on the night of
his wedding, he is permitted to recite the shema
if he is so inclined. Rabban Shimon ben
Gamliel asserts that not every choson may
decide to recite shema on the night of his
wedding. He submits that a choson is not
permitted to recite shema unless he is a
recognized Torah scholar who has attained a
high level of piety and is confident that the
anxiety of his wedding night will not disturb
his concentration when reciting shema. The
Gemara (17b) explains that R' Shimon b’
Gamliel forbids a choson who is of ordinary
stature from reciting shema because it appears
as NI - conceit (ga‘avoh), for he thereby
demonstrates that he is on a higher level of
piety than the average choson who finds it
difficult to properly concentrate.

R' Akiva Eiger® draws a distinction
between the first night of the wedding and the
following three nights. Even though a choson
(who has not consummated the marriage) is
exempt from shema for the first four nights, R'
Akiva Eiger suggests that after the first night, a
choson is permitted to recite shema if he wishes
to do so - even if he is not a recognized Torah
scholar. On the second or third night there is
no concern of x MY since an onlooker who
observes him reciting shema does not know
that the marriage was not yet consummated and
that he is still halachically exempt.

The Kol Sofer® points out that the wording
of the Mishna on 16b supports R" Akiva Eiger's
contention. The Mishna, in addressing the
question whether every choson may decide to
recite shema, speaks specifically of nnwxy 9
- the night of the wedding. Presumably, the
reason the Mishna did not speak of next three
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nights as well is that everyone agrees that a
choson, regardless of his level of piety, is
permitted to recite shema then - as R" Akiva
Eiger suggests.

The Shulchan Aruch® rules in accordance
with Tosfos (17b, xe>w 29 171) who says that
today all chasanim should recite shema. The
reason for this is not because everyone today is
assumed to be extremely pious, but rather the
contrary. Tosfos submits that since in any case
people today recite shema with a lack of na>
(devotion), a choson's recital of shema on the
night of his wedding is not significantly
different from his recital at other times. In fact,
says Tosfos, if a choson today elects not to
recite shema it would be considered X2V
because his doing so suggests that he usually
prays with a great degree of devotion.
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The Mishna in Pesachim 54b states that in
some areas the minhag was to refrain from
work on Tisha b'Av and in other areas there
was no such custom. However, in all areas
talmidei chachamim would refrain from work.
R" Shimon b' Gamliel states that even if one
lives in an area where the custom is to work on
Tisha b'Av, one is permitted to accept upon
himself the stringency of talmidei chachamim
and refrain from work.

The Gemara notes that an apparent
contradiction regarding R' Shimon b* Gamliel's
position. In the Mishna on 16b (cited above)
he prohibits a layman from conducting himself
as a talmid chacham because of a concern of
N3N (ga‘avoh or haughtiness), whereas in the
Mishna in Pesachim he allows a layman to
refrain from work and he is not concerned
about x Y.

The Gemara answers that Rabban Shimon
b' Gamliel is not concerned that refraining from
work will appear conceited. Since are many
idle people in the streets each day, people will
attribute his inactivity on Tisha b'Av to a lack
of work and not to the fact that he wants to
conduct himself as a talmid chacham.



The Gemara in Yevamos 13b applies this
logic to the law of yr1onn x5, The Gemara
says there that people living in the same area
should practice uniform halachic rulings (and
customs).  The Rambam® explains that
practicing different laws and minhagim causes
quarreling.

The Gemara says that if one refrains from
working on erev Pesach in a place where the
custom is to work on erev Pesach, there is no
concern for ymnn N5 because MmN NN
9 PNT NN NONOn - an onlooker will think that
he is out of work - and it will not lead to
quarrelling.®
* There are different minhagim with respect to
wearing tefillin on chol hamoed (see Shulchan
Aruch Orach Chaim 31:2). When davening in
a shul on chol hamoed where the minhag is to

wear tefillin, many Poskim®’ require one to act
in accordance with the local minhag.

The Eishel Avraham® asserts that one
whose minhag is not wear tefillin on chol
hamoed is permitted to daven without tefillin in
a place where the minhag is to wear tefillin.
Just as the Gemara says that one's absence from
work could be attributed to a lack of work, so
too, one's lack of tefillin can be attributed to
various excuses. For example, people could
think that the visitor donned tefillin and
davened earlier, or that he is suffering from a
stomach ailment which prohibits him from
wearing tefillin. Therefore, the Eishel
Avraham rules that refraining from donning
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tefillin will not cause quarreling and is
permitted. [ ]
1971
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9 This Al Hadaf was made possible by the following daf dedications... o»
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In memory of AARON FEINERMAN on his 2nd Yartzeit - by his sister Ricki ' W
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» 5mEtzion (Holzberg) »Yn bYxan pnyy 12 Sxpins 3735 by his children- 29N TH

* Denotes Yartzeit
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