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Yeshaya HaNavi, in decrying the corrupt
behavior of B'nai Yisrael, tells the nation in the

name of Hashem, »>»y oyx 0395 DovM9M
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- "when you spread your hands (in prayer) |
hide my eyes from you. When you pray
copiously | do not listen, [because] your hands
are full of blood" (YYeshaya 1:15).

R’ Yochanan takes this posuk to mean that a
Kohen whose hands are bloodied from murder
may not [raise his hands to] perform Bircas
Kohanim.

Tosfos in Yevamos (7a, ~“mxw  nr7)
explains the correlation between the mitzvah of
Bircas Kohanim and murder. Hands that are
responsible for a person's death cannot be a
conduit for conferring Hashem's blessing on
Klal Yisrael because there is a well-known
principle, 2o nwy) VP PN - a prosecutor
cannot act as a defense lawyer. Therefore,
although a murderer is not prohibited from
performing other mitzvos, he is prohibited from
participating in Bircas Kohanim.

The Rambam' rules that a Kohen who killed
a person is barred from performing Bircas
Kohanim even after he does t'shuva (meaning,
even the Kohen repented he still is forbidden
from performing Bircas Kohanim).

The Bach?® notes that the above-cited posuk
seems to support the Rambam's ruling. The

phrase "n5an 1a7n > o)" (even if you offer
many prayers) implies that even if the murderer
earnestly  repents, his  blessings are,
nevertheless, not accepted. Even though his sin
may be expiated through t'shuva, he still cannot
perform Bircas Kohanim due to the principle of
ANID YY) IVP PN.

It is worth noting that only the sin of
murder is an impediment to Bircas Kohanim,
but not other sins. This is because the logic of
D vy vp pPr does not apply to sins
which are not committed with one's hands. [The
only other sins that disqualify a Kohen from
performing Bircas Kohanim are idolatry,
marriage with a divorcee, and deliberately
coming in contact with a corpse.’]

The Ramoh,* citing Rashi and the Tur, says
that the custom is to allow a repentant murderer
to perform Bircas Kohanim. This is because we
don't want to shun ba‘alei t'shuva since that
could discourage potential repenters from
returning to the fold.

Several authorities® maintain that only if the
killing was accidental do we allow the Kohen to
perform Bircas Kohanim after t'shuva, but not if
he murdered 12 - deliberately.

The Maharsham® discusses the case of a
Kohen who, in his anger, threw a menorah at
his friend. A few days later the victim suddenly
collapsed and he eventually died, and the
doctors attributed his death to the menorah
blow. The Maharsham ruled leniently and
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permitted the Kohen to perform Bircas
Kohanim after accepting upon himself a
repentance program and asking forgiveness at
the victims grave in the presence of ten people.

Several factors contributed to this ruling.
Firstly, the Maharsham argued that such a
murder comes under the category of ywio
(negligence) rather than 1w (deliberate)
because it was not premeditated. Secondly,
since the victim did not die immediately we
must consider the possibility that there were
other contributing factors to his death (despite
the doctor's evaluation).’

The sefer She'arim Metzuyanim b'Halacha®
cites the T'shuvos Bais Dovid who questions
whether a Kohen who was drafted in to the
army and killed enemy soldiers is disqualified
from Bircas Kohanim.

The T'shuvos Kinyan Torah® maintains that
a Kohen who kills enemy soldiers during a war
is not disqualified from Bircas Kohanim
because his act of murder is classified as an
DN - unpreventable or forced.™
[Note: Al Hadaf is not intended as a guide for
practical halacha. Its sole intent is to discuss
and present a cross-section of views,
interpretations and explanations of the
Gemara.]
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Rav Yochanan says that originally,
havdalah was not recited after Shabbos over a
cup of wine but only during the shemoneh esray
of maariv (i.e., wnmn nnr), because b'nai
Yisrael were mostly too poor to afford wine.
Subsequently, when the economic situation
improved, the nTn nod »wax (sages of the
Great Assembly) instituted havdalah over a cup
of wine. Later, when the nation became
impoverished again, the sages enacted to recite
havdalah once again during maariv. However,
this time they decreed that if one can afford to,
he should recite havdalah over wine in addition
to the recitation of havdalah during maariv.

The Gemara (end of 33a) cites a braysoh
which says (according to the Gemara's

emendation) that one should preferably not
repeat havdalah over wine after he already
recited it during maariv because this would
constitute a no» NNW N571 - needless bracha.

The Gemara in conclusion (beginning of

33b) cites Rava who rules that one should
repeat havdalah over a cup of wine even if he
already recited havdalah during maariv. Rava
argues that just as [on the eve of Shabbos] we
recite kiddush over a cup of wine despite the
fact kiddush was already recited during maariv
(i.e., the bracha of nawn vpn 7112), So too, one
should repeat havdalah over a cup of wine even
after reciting it during maariv.
* There is a mitzvah min haTorah to sanctify
the day of Shabbos by reciting kiddush on the
eve of Shabbos. This mitzvah is derived from
the posuk ywTpY mawn oy nx Mo (remember
the day of Shabbos and sanctify it), see Tosfos
in Pesachim 106a, yn15% 0.

The Magen Avraham' infers from our
Gemara that one fulfills the Biblical mitzvah of
kiddush upon reciting the bracha nawn wpn
during maariv. Consequently, he says that the
kiddush that one recites over wine (after
maariv) is only a mitzvah miderabbanan - (a
rabbinically mandated mitzvah).

[R' Akiva Eiger'” adds that one fulfills the
biblical mitzvah of kiddush merely by making
mention that the day is Shabbos. Thus, he says
that one fulfills the mitzvah of kiddush min
hatorah merely by greeting his friend "good
Shabbos".]

The Minchas Chinuch®® cites a Gemara in
Pesachim 117b which says that kiddush must
include o>xn NNo¥Y 951 - a remembrance of
the exodus from Egypt. How then, asks the
Minchas Chinuch, can one fulfill the mitzvah of
kiddush during maariv when there is no
mention of yetzias Mitzraim in the Shabbos
maariv? [As to the Magen Avraham's proof
from our Gemara, the Minchas Chinuch
suggests that the Gemara is referring only to
kiddush of Yom Tov (or to the kiddush recited
on Yom Tov that falls on Shabbos) since the
maariv shemoneh esray of Yom Tov makes
mention of yetzias Mitzraim.]



The Maharam Shick,"* in defense of the
Magen Avraham, suggests that one can fulfill
the mitzvah of kiddush during shemoneh esray
because yetzias Mitzraim is mentioned in the
third passage of shema which is recited just
prior to shemoneh esray.
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1] The Mishna says that if there is only one
Kohen in the synagogue and he is the shaliach
tzibur (chazan) he should not recite Birchas
Kohanim because when he turns to face the
congregation he might get confused and he
might not be able to continue reciting chazaras
haShatz (i.e., oww ow).”® If, however, the
Kohen feels certain that he will not get
confused he is permitted to recite Bircas
Kohanim.

[The Magen Avraham®® asserts that concern
about the chazan's confusion was relevant when
they did not have siddurim. However, today
when we daven from a siddur, every chazan is
classified as one who is nvam - confident - that
he won't get confused.]

R" Yehoshua ben Levi (Sotah 38b) states
that a Kohen who remains in his place and does
not ascend the platform to perform Bircas
Kohanim is in violation of three mitzvos; (a) n>
1>921 (b) ©nY MK (C) Mmw nx e

In light of this, it is difficult to understand
why the Mishna exempts a Kohen who is a
shaliach tzibur from Bircas Kohanim just
because of the remote possibility that he might
get confused. Why should the possibility of
confusion for chazaras hashatz override the
mitzvah min haTorah of Bircas Kohanim?

The Rosh*® infers from the term ono 7mx -
tell them - that a kohen who refrains from
Bircas Kohanim is in violation of the mitzvah
only if he was summoned to perform Bircas
Kohanim. If the Kohen was outside the shul
when the shaliach tzibur announces "o»n>", he
is not in violation of the mitzvah of Bircas
Kohanim.

Accordingly, if the shaliach tzibur is a
Kohen and he does not perform Bircas

Kohanim he is not in violation of the mitzvah -
as long as no one announces "o»n>" - since he
was not summoned. [If, however, someone
erroneously announces "o»n>" then, indeed,
maintains the Hagaos Maimonios,”® the
shaliach tzibur is obligated min haTorah to
recite Bircas Kohanim despite the possibility of
confusion.]

Alternatively, the Yeshuas Yaakov® cites
Rabbeinu Peretz who asserts that the Torah
does not obligate a Kohen to recite Bircas
Kohanim unless there are a minimum of two
Kohanim present. He deduces from the posuk's
use of the plural term mxpnY - tell them - that
if there is only a single Kohen present he is not
obligated to recite Bircas Kohanim min hatorah.
Thus, he suggests that the Mishna refers to a
case in which there is only one Kohen present
in the synagogue and therefore the concern
about possible confusion takes precedence over
Bircas Kohanim - since there is no mitzvah min
hatorah to recite Bircas Kohanim when there is
only one Kohen present.

2] The Mishna deals only with the case of a
shaliach tzibur who is the only Kohen in the
shul, but does not specify as to what the halacha
is when there are other Kohanim present
besides the shaliach tzibur.

The Shulchan Aruch? follows the position
of the Maharam of Rothenburg who explains
that when there are other Kohanim present who
can bless the congregation, then the shaliach
tzibur should not perform Bircas Kohanim even
if he is confident that he will not get confused.
The Mishna is lenient in allowing a shaliach
tzibur to perform Bircas Kohanim (when he is
confident) only if he is the only Kohen
available to perform Bircas Kohanim.

The Yeshuas Yaakov takes an opposite
approach. He maintains that the Mishna
succumbs to the concern about possible
confusion only when the shaliach tzibur is the
only Kohen present - since in that case there is
no mitzvah min hatorah for him to perform
Bircas Kohanim (since there is only a single
Kohen present - as explained above). However,




in a case in which there are other Kohanim
present (in addition to the shaliach tzibur), then
they are all under biblical obligation to perform
Bircas Kohanim.?> Therefore, in such a case the
biblical mitzvah of Bircas Kohanim which is
incumbent on the shaliach tzibur overrides the
concern that he might get confused.
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1] The posuk pan nyn NINN 190 wvind XY - the
Torah shall not depart from your mouth -
indicates that one must study Torah incessantly,
leaving one no time to engage in other
activities. R' Yishmael maintains that this
posuk is not to be taken literally because one
must spend time earning a livelihood as
indicated by the posuk in the second passage of
shema » 7337 noony' - you shall gather in your
grain etc.?

R' Shimon bar Yochai maintains that
ideally, one should engage only in the study of
Torah (in conformance with the aforementioned
posuk m v &9'). He says that one who does
will merit to have ©NX > Sy MWY) INININ -
his livelihood miraculously provided for by
others. R' Shimon bar Yochai maintains that
the posuk » 72337 naoxy' (which indicated one
must work for a living) is relevant only in times
of spiritual decline when the Jewish nation is
not worthy of such a great measure of Divine
assistance.

The Gemara says that many people
conducted themselves in accordance with R’
Yishmael's advice (i.e., they combined Torah
study with earning a livelihood) and were
successful, whereas many tried R' Shimon bar
Yochai's approach and failed.

R' Chaim of Volozin* explains the reason
most of the people who tried R' Shimon's
approach failed, is that they were not capable of
dedicating their lives entirely to Torah study.
He says, however, that there were some
exceptional individuals who were capable of
absolute dedication to Torah study, and those
individuals were successful with R' Shimon bar
Yochai's approach (i.e., their needs were

provided for by others while they studied Torah
day and night).

The Rambam?® writes that if an individual
dedicates his life entirely to the service of
Hashem and to the study of Torah, and he
divests himself of all worldly pursuits, he is
sanctified as a holy person ("kodesh kodashim™)
and he will be privileged to have all his needs
provided for, just as the Kohanim and Levi'im
who served in the Bais Hamikdash had their
needs provided for by others.

The Brisker Rav*® writes in the name of the
Vilna Gaon that the words of the Rambam are
premised on R' Shimon bar Yochai's statement
in our Gemara. Even though the Gemara says
that many people tried R' Shimon's approach
and failed, thus implying that the halacha
follows R' Yishmael who advocates engaging in
an occupation,?” the Gemara means to say that
the majority of the people who tried R'
Shimon's approach failed. However, there are a
few exceptional individuals in each generation
for whom R’ Shimon bar Yochai's approach is
viable.

2] The Gemara in Menachos 99b relates that
Ben Damma once asked his uncle R' Yishmael
whether he was permitted to study the Greek
sciences (inasmuch as he was already well
versed in the entire Torah). R' Yishmael, citing
the posuk of m v 85", responded that it was
prohibited for one to diminish his study of
Torah (even after one studied the entire Torah).

The Ravyah® notes an apparent
contradiction in the words of R' Yishmael. In
our Gemara R' Yishmael permits detracting
time from Torah study to work for a living, thus
indicating that the words of the posuk wn> N
W' are not taken literally.  However, in
Menachos R' Yishmael indicates that the words
of the posuk w v n5' are taken literally,
because he deduces from this posuk that one
must spend all his time in Torah study without
any time allotted for the study of Greek
sciences.

Horav Yosef Engel® answers that R'
Yishmael does in fact take the words of the



posuk win> nO literally, and it is for that reason
that he prohibits the study of Greek sciences.
He points out that Rashi explains the reason one
must combine Torah study with earning a
livelihood (according to R' Yishmael) is that if
one lacks the means of sustaining himself he
will eventually be forced, due to his poverty, to
discontinue his Torah study altogether (see
Avos 2:2). Therefore, even though the Torah
insists that "Torah study shall not depart from
your mouth,” R' Yishmael permits one to
detract time from Torah study to earn a living -
based on the posuk of 7337 naoxy - because he
does not view working to earn a living as a
conflict to Torah study, but rather as something
necessary to facilitate continued Torah study.

3] The Bircai Yosef*® notes a contradiction in
the words of R' Shimon bar Yochai. The
Gemara in Menachos 99b cites R' Shimon b’
Yochai as saying that one fulfills the mitzvah of
v N9 merely by reciting shema in the
morning and in the evening, whereas our
Gemara cites him as saying that one should
spend every moment of the day studying Torah
without detracting time even for earning a
living.

In resolution of this contradiction, the
Maharam Shick® suggests a novel approach.
The passage of shema speaks of m155n 5w nbap
omw - accepting the yoke of Heaven upon
oneself. If one recites the morning and evening
shema with the proper devotion and he accepts
upon himself ooy ma5n Sy, any activity that
he engages in throughout the course of his day
will be performed omw ovw> - for the sake of
Hashem. R' Shimon bar Yochai (in Menachos)
means to say that one who properly recites the
morning and evening shema and performs all
his mundane activities o>nw owb is permitted to
engage in earning a living. Since he performs
his work for the sake of Heaven, his work is not
in conflict with the dictum of 1w win> XY' ("not
departing from Torah study"). In our Gemara,
R' Shimon speaks of an ordinary person who
does not perform all his daily activities ow>
omw. Such a person (according to R' Shimon)

is prohibited from detracting from his Torah
study to earn a living because his work is
considered to be in conflict with »y v 85",

Alternatively, the Bircai Yosef explains that
even though R' Shimon is of the opinion that
one fulfills the minimum daily Torah study
requirement of w nMnn v N with the
recital of shema, every person has an obligation
to become well-versed in the entire Torah (see
Kiddushin 30a, ©>717nn 7710 27 170w , 0NN
T193). To accomplish this one must study
incessantly (see Ran in Nedarim 8a, nn 177
9p).
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Rav Yehuda in the name of Shmuel says
that if one drinks a mixture of beet juice with
olive oil (called an anigron drink) to soothe his
sore throat, he should recite the bracha "borei
pri ho'eitz" (which is the bracha recited on fruit
- since olive oil is the primary ingredient). The
Gemara explains that Shmuel is teaching a
chiddush (novelty), namely, that even though
the drink is taken as a Nz - remedy - and not
for pleasure, it still requires a bracha - because
one derives pleasure when drinking it. Tosfos
(y»> n77) notes that if one takes a bitter tasting
medicine, from which one does not derive any
pleasure (upon swallowing), he does not recite
a bracha.*

Horav Shlomo Zalman Auerbach zt
asserts that one should not recite a bracha on a
pleasant tasting remedy, such as an anigron
drink, unless it is a food that a person would
occasionally eat even when not needed for
medicinal purposes. However, if one takes a
medicine which he would never eat under
ordinary circumstances (when not needed for
his illness), he does not recite a bracha even if it
has a pleasant taste.

Many other authorities®® disagree and
require a bracha on any pleasant tasting
medicine, whether or not it is the type of food
or drink he would eat under ordinary
circumstances.
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The Re'ah® maintains that if one is coerced
to eat a food, he does not recite a bracha even
though he experiences a measure of pleasure
when swallowing the food. One does not bless
Hashem for food which was forced upon him
against his will.*® Likewise, if one has no
appetite and he is forced to eat [certain foods]
in order to remain alive, he does not recite a
bracha because it is considered as though he is
being coerced to eat. [In the Gemara's case of
one who drinks an anigron to soothe his sore
throat, it is not considered a coerced drink since
the person is not suffering from a life
threatening illness.]

The Shulchan Aruch® follows the opinion
of the Rosh who maintains that a person is
obligated to recite a bracha even on food that he
is compelled to eat due to an illness, and even if
it is non-Kosher food that he is compelled to
eat. The Magen Avraham® comments,
however, that if the sick person (who is forced
to eat non-kosher food) is repulsed by non-
kosher food, he does not recite a bracha on it
since the food does not provide him with any
enjoyment.
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The braysoh says that one who offers a
korbon mincha (meal offering) recites the
bracha "shehecheyanu”. The Rishonim offer
several explanations of this:
(a) Rashi says that the braysoh is referring to a
Yisrael who brings a korbon mincha after a
long lapse of time.
(b) Rashi (Menachos 75b, k'sav yad) suggests
that the braysoh is referring to a Yisrael who
brings a mincha for the first time in his life.
(c) Alternatively, Rashi (ibid.) says that the
braysoh refers to a Kohen performing avodah
(service in the Bais Hamikdash) who is offering
someone's mincha for the first time in his life.
(d) Tosfos says since the avodah of the
Kohanim was based on a semi-annual rotation,
with each Kohen having a chance to serve in
the Bais Hamikdash twice a year, the Kohanim
would recite shehecheyanu when it was their

turn to serve, just as one recites shehecheyanu
when eating a fruit from the new season's crop.
(e) Alternatively, Rashi (Menachos 75b) says
that the braysoh is referring to the korbon
minchas haomer. Since the omer is offered
from the new crop of barley, the Kohen recites
shehecheyanu upon offering that mincha - just
as shehecheyanu is recited upon eating a fruit
from the new season's crop.

(f) Similarly, the Rambam® writes that when a
Kohen offers a mincha from chodosh (the new
crop of grain), he recites shehecheyanu.

2] Several laws regarding the recital of
shehecheyanu are gleaned from this braysoh.
 The Ramoh in Yoreh Deah® writes that when
one fulfills the mitzvah of o1n »o’> (covering
the blood of fowl) for the first time in his life he
should recite shehecheyanu. The Shach*
explains that the Ramoh derived this halacha
from our Gemara as explained by Rashi (p'shat
B and C)

e The Ramoh in Orach Chaim* rules that if a
fruit ripens twice a year, shehecheyanu is
recited the first time the fruit is eaten in each
new season. The Magen Avraham® adduces
proof to the Ramoh's ruling (i.e., that
shehecheyanu may be recited more than once a
year) from Tosfos (p'shat D) who says that the
Kohanim recited shehecheyanu each time they
began their turn to serve - even though the
Kohanim had a turn to serve twice a year.

The Yad Aharon™ deduces from this
Gemara that shehecheyanu may be recited on a
new fruit even if it is not noticeably different
from last year's fruit. The Rambam (and Rashi,
p'shat E and F) indicate that shehecheyanu is
recited on a korbon mincha which comes from
the new crop of grain even though there is no
noticeable difference between flour
manufactured from new grain and flour
manufactured from old grain. [This is contrary
to the Shelah* who indicates that shehecheyanu
should not be recited on wine made from the
new year's crop of grapes because such wine is
not noticeably  different  from  wine
manufactured from grapes of a previous year.]
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1] Mar bar Rav Ashi says that on date honey
we recite the blessing of y1272 nony Yonv, rather
than borei pri ho'eitz because the liquid that is
released from a fruit (such as honey) is
considered Nnbya Nyt - mere sweat (or
moisture) - rather than the actual fruit. The
only fruit juices that are considered as the fruit
itself are the juice of grapes and olives (i.e.,
wine and oil).

The Rashba says that the reason juice of
fruit is considered xnYya nyot is that most fruit
are [grown with the intent to be] eaten whole.
However, the juice of vegetables which are
grown to be used in soups, is considered as the
vegetable itself and it requires the same bracha
as the vegetable, i.e., borei pri ho'adama (cf.,
below V5 97).

According to the Rashba, orange juice that
is produced from oranges grown especially for
the purpose of making juice requires the bracha
borei pri ho'eitz. R Shlomo Zalman
Auerbach® explains that even if the majority of
oranges in the world are used for eating, if a
particular variety is used mostly for juice, its
juice requires the bracha borei pri ho'eitz
(according to the Rashba).

[The Mishna Berurah,*” however, rules that
one should recite shehakol on all fruit juices
even if produced from juice oranges (because
there are Rishonim who dispute the Rashba's
assertion, see below v 97).]
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The Gemara says that if dates are crushed
into a cake-like form (called terima) they still
require the same bracha as the fruit in its
original form, i.e., borei pri ho'eitz.

The Terumas Hadeshen® rules that if a fruit
is completely mashed - to the extent that it no
longer retains a trace of its original form or
shape, it is no longer considered a fruit, and one
should recite shehakol on it. However, he says
if a certain fruit is usually eaten in such a
mashed and altered form, then it retains its

original bracha even if it is completely mashed
and is no longer recognizable.

R' Shlomo Zalman Auerbach® points out
accordingly, the proper bracha for chocolate
should be borei pri ho'eitz. Even though the
cocoa beans are completely ground and do not
retain their original shape, since the beans are
grown specifically for the manufacture of
chocolate, they should retain their original
bracha of borei pri ho'eitz.

The Igros Moshe,* however, writes that the
proper bracha for chocolate is 1272 7>M) Yonw
and this is the accepted minhag.**
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Rav Papa says that the bracha required on
soup made from cooked vegetables is the same
as the bracha required on the vegetables
themselves, i.e., borei pri ho'adama.

The Rishonim question how to reconcile
Rav Papa's ruling with Mar bar Rav Ashi's
ruling cited above on 38a regarding fruit juices.
They ask why the bracha for vegetable soups is
borei pri ho'adama when the bracha for fruit
juices is shehakol.

The Rashba® (mentioned above) explains
that the bracha for fruit and vegetable juices
depends on the usual manner in which those
foods are eaten. Since dates and other fruits are
usually used for eating and not for making
juice, the juice that comes from them is
considered nnbya ny>t (Mere sweat or moisture)
and does not retain the original bracha of the
fruit. Vegetables (such as beets and turnips), on
the other hand, are usually used for making
soup, and therefore the soup made from these
vegetables retains the original bracha of the
vegetables.

The Bach® rules that the bracha for prune
juice is borei pri ho'eitz because prunes are
commonly used for their juice.®® The Magen
Avraham,® however, disagrees with this ruling.
He maintains that the key difference between
fruit juice and vegetable soup is that the
vegetables used in soups are usually grown for
the purpose of soup making. Even though a



large percentage of prunes are used for juice,
the plums (from which the prunes come) are
grown primarily for eating. Only a small
percentage of plums are eventually dried and
turned into prunes.  Therefore, he maintains
that the bracha for prune juice is mny Yonv
11273, no different from the bracha for other
fruit juices, since most plums are not grown for
the purpose of making prune juice.®

The Rosh explains that the difference
between soups and juices lies in the fact that the
soup-vegetables are cooked, whereas the juice-
fruits are squeezed. The soup absorbs the full
flavor of the cooked vegetables and therefore
retains the bracha borei pri ho'adama. Juices,
however, which are made from squeezed fruit
do not have the same flavor as the actual fruit.
Juice, therefore, is considered nnbya ny>y and
requires a shehakol. According to the Rosh,
fruit juices that are made from cooked fruit,
such as prune or fig juice, retain the bracha of
the fruit and require the bracha borei pri ho'eitz.

* Tosfos (>xn 1771 g0 ,.nY 971) postulates that
the bracha for anything that is taken as a
beverage is 1272 M Yonw (except for wine
and olive oil), regardless of its manner of
production and the purpose for which the fruit
is grown.”’
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After reciting a bracha on food (or on a
mitzvah) one must immediately partake of the
food (or perform the mitzvah) without any
hefsek - interruption. If one talks between
reciting a bracha and eating the food, he must
repeat the bracha.®

The Gemara says that saying something
after a bracha that is relevant to the bracha (or
to the meal®) is not considered a hefsek, and
one who does so need not repeat the bracha.®

R' Yochanan says that asking for salt before
partaking of the bread is not considered a hefsek
because after reciting hamotzei on bread it is a
mitzvah to eat the first piece with salt.

Rav Sheishes says that even if one instructs
his household members, xnb 93y - "feed the
ox" - it is not a hefsek. Feeding one's animals is
relevant to the meal because Rav says that it is
prohibited for one to eat before feeding his
animals.

Following are several examples of
interruptions addressed by the authorities:

(a) The Emek Bracha® maintains that if one
realizes after he recited a bracha on food that
the necessary terumah and maaser was not
separated from the food, he should separate the
terumah and maaser and it is not considered a
hefsek. He compares separating terumah to
saying x1n> 92 - feed the ox - in that both
must be taken care of before one is permitted to
partake of his meal.

(b) The Ritzbah®® maintains that if one recites a
bracha on bread on motzoei Shabbos and
realizes that he has not yet recited havdalah, he
must recite havdalah before taking a bite of the
bread because it is prohibited to eat before
havdalah.®* The Ritzbah asserts, however, that
the recital of havdalah constitutes a hefsek and
after havdalah he is required to repeat the
bracha on the bread. [The Ritzbah explains that
reciting havdalah is different from saying 5»2)
NN because the requirement to feed one's
animals before he eats is min hatorah whereas
the issur to eat before havdalah is only
miderabbanan.®]

(c) R' Shlomo Zalman Auerbach® considers a
case in which one recited a bracha on a certain
food and then remembered that he has vowed
not to eat that food. He suggests that appealing
to chacham (sage) to annul the vow (hataras
neder) perhaps would not constitute a hefsek
since it is not directly related to the meal.®

(d) The Chayai Odam® applies the concept of
our Gemara to one who erred in middle of
shemoneh esray (e.g., he forgot to recite 2wn
mAn) and does not know halachically how to
conduct himself. Based on our Gemara, the
Chayai Odam permits him to walk to get a sefer
so that he could search for the halacha. Since
this is necessary to enable him to continue



davening, his walking and looking for a sefer is
not considered a hefsek.
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R' Chiya asserts that one who recites a
bracha on wine is exempt from reciting a bracha
on other beverages (that he drinks at that time).
Rabbeinu Yona explains that this refers to both
the bracha rishona (the blessing recited prior to
eating and drinking) and the bracha acharona
(the blessing recited after eating). One who
drinks juice after wine (before a bracha
acharona was recited on the wine) is exempt
from reciting the blessing shehakol before
drinking the juice and he is also exempt from
reciting borei nefashos after the juice.

[The Pri Megadim® indicates that wine not
only exempts beverages that require the bracha
shehakol (and borei nefashos), but even
beverages that require the bracha borei pri
ho'eitz (and the bracha acharona of 5Syy \yn by
\yn »9). He says, for example, that according
to the Rosh who says that fig juice retains the
bracha of figs (see above v5 q71) and requires
the bracha borei pri ho'eitz and the bracha
acharona \xyn by, if one drinks wine and also fig
juice, he need not recite any bracha before or
after drinking the fig juice. The bracha 930 by
90 M9 Yy that he recites after the wine
exempts him from reciting mon Sy \xyn Sy
after the fig juice.]

The Mordechai® rules that wine exempts
other beverages only if they are on the table and
in his presence when he recites the bracha on
the wine. [Horav Mordechai Bannett in his
glosses on the Mordechai maintains that even if
the beverages were not on the table, if he had
the intention to drink them when reciting the
bracha on the wine, it is sufficient and he is
exempt from reciting a bracha on the
beverages.”]

The Mishna Berurah™ maintains that the
beverages that were brought to the table
afterwards not only require a separate bracha
rishona but a separate bracha acharona as well.
He is of the opinion that beverages that were

not included in the borei pri hagafen that was
recited before drinking the wine, may also not
be included in the Y930 Yy recited after the wine.

The Shulchan Aruch HaGraz’® disagrees
and asserts that the y9n Yy recited on the wine
covers all beverages - even those which were
subject to their own bracha rishona.

The Kaf HaChaim™ cites the T'shuvos Bais
Dovid who considers the case of one who
recites Yanw on juice prior to drinking wine.
He says that the bracha yoan by recited on the
wine does not exempt him of the obligation to
recite borei nefashos since that obligation took
effect before he drank the wine.

The Magen Avraham™ and Pri Megadim™
indicate that even in such a case where the
beverage was drunk before the wine, the yon Sy
recited after the wine exempts one from reciting
borei nefashos on the beverages.
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The Gemara states 519 MoN " - "once
one finishes his meal he is forbidden to eat". In
explanation of this statement, the Gemara cites
R' Chiya bar Ashi who said in the name of Rav,
11572 DT NPV 9on - one must recite bircas
hamazon immediately after washing om
onnx (lit,, the final waters, meaning, the
water used at the end of the meal for washing
one's hands prior to bircas hamazon). The
meaning of 91ON5 7ox Iy is that once one
washes mayim acharonim he is forbidden to eat.

In a related Gemara in Pesachim 103b, Rav
says that once one announces his intention to
recite bircas hamazon (i.e., he states, o an
7720 - "bring [a cup of wine] and let us recite
bircas hamazon™), he is forbidden to continue
drinking. Rashi (ibid.)® explains the statement
"772°0 19 2an" signals the end of one's meal and
that the person is nyT mon (diverts his mind)
from eating. Therefore, once a person
pronounces this statement he is prohibited to
drink (or eat) until after he recites bircas
hamazon.

Other Rishonim’’ maintain that Rav only
means that one may not continue eating without



reciting a new bracha rishona. They are of the
opinion that if one decides to continue eating
after announcing 7y2>» Y an, he is not
obligated to first recite bircas hamazon, but
rather he is obligated only to recite a new
bracha rishona on the food.

The Shulchan Aruch,” in codifying this
halacha, draws a distinction between washing
mayim acharonim and announcing 772 > an.
If one wishes to eat after announcing 1> an
772>» he need only to recite a bracha rishona.
When one is nyT non from his meal (such as
by announcing 792y 1> 2an) and then decides to
eat more, he can no longer rely on the original
bracha rishona that he recited prior to the meal
and he must therefore recite a new bracha
rishona before continuing his meal. However,
there is no reason for him to recite bircas
hamazon if he decides to continue eating. On
the other hand, once a person washes mayim
acharonim, he must immediately recite bircas
hamazon without interruption because there is a
principle no>H2 o1 n»vYd 9»n - bircas
hamazon must immediately follow mayim
acharonim

Many authorities™ disagree with this ruling
and are lenient even with respect to one who
washed mayim acharonim. They argue
although there is a rule that one must recite
bircas hamazon immediately after oo nx o1,
if one changes his mind and decides to continue
eating, he could disregard the first washing and
satisfy the rule n>72 N v 750 by washing
DNINK O again and reciting bircas hamazon
immediately after the second washing.®
Therefore, they maintain that one who feels the
urge to eat after he washed mayim acharonim
may do so provided he recites a new bracha
rishona.®
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The Torah (Bereishis 38:25) relates that
Tamar was prepared to allow herself to be cast
in a fiery furnace rather than publicly humiliate
Yehuda. R' Shimon bar Yochai derives from

this incident that it is better for a person to
forfeit his life than to cause his friend
embarrassment.

The Gemara in Pesachim 25a lists three
serious sins (i.e., idolatry, adultery and murder)
which must be avoided at all costs, even at the
expense of one's life. For the sake of other
mitzvos, however, one is not required to forfeit
his life, as the posuk states ona >n - you should
live by the mitzvos - and not die by them.

In light of R' Shimon b' Yochai's statement,
Tosfos (Sotah 10b, n» 1) asks why the
prohibition of o©»s mabn - causing
embarrassment - is not listed in Pesachim as a
fourth sin for which one must forfeit his life.

Tosfos answers that the Gemara in
Pesachim only enumerates those mitzvos which
are explicit in the Torah. The sin of halbonas
panim is omitted from the list because it is not
explicit in the Torah (but is deduced from the
posuk xvn Yoy xwn N, Vayikra 15:17).

Rabbeinu  Yona® explains the reason
sparing a friend embarrassment takes
precedence over one's life is that the Gemara in
Bava Metzia 58b likens halbonas panim to
ot na»ovw  (spilling blood, i.e., murder)
because when a person is humiliated the color
(blood) drains from his face. Rabbeinu Yona
explains that one must forfeit his life to avoid
halbonas panim because causing
embarrassment is considered a 19N
(subcategory) of murder.

According to Rabbeinu Yona the reason
halbonas panim is not listed in Pesachim
among the cardinal sins for which one must
forfeit his life rather than transgress, is that
halbonas panim is a subcategory of murder and
it is therefore included under the general
category of murder.

The Meiri implies that our Gemara is not
stating an actual halachic ruling;® it just means
to underscore the severity of embarrassing
someone, as we find that Tamar was even
prepared to forfeit her life to avoid humiliating
Yehuda (even though she wasn't required to do
s0). According to the Meiri there is no grounds
for Tosfos' question, because according to the
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letter of the law one is not obligated to forfeit
his life to avoid halbonas panim and therefore
D9 M15N is not listed in Pesachim among the
three cardinal sins.®

The Binyan Shlomo® suggests that Tosfos
rejected the Meiri's notion that Tamar acted
altruistically above the letter of the law ( ©2»95
P10 nwn), for Tosfos is of the opinion that it
is forbidden for one to conduct himself
stringently and sacrifice his life when he is not
halachically required to do so. [Indeed, the
Rambam® rules that needlessly sacrificing one's
life is tantamount to committing suicide. See
Tosfos to Sanhedrin 74a, and Al Hadaf ibid.]
Therefore, Tosfos deduced from the fact that
Tamar was prepared to sacrifice her life, that
she was halachically required to do so.”

1197
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The Mishna states a rule that whenever one
eats a primary food (called ~py) and a
subordinate food (called Yav), he recites a
bracha only on the ikkar and is exempt from
reciting a bracha on the tofel. The Mishna says,
for example, that if one eats some salted food
and then he eats bread for the purpose of
absorbing the salt, and not for the purpose of
satisfying his hunger, the person recites a
bracha only on the salted food and not on the
bread. In such a case, the person is exempt
from reciting hamotzie as well as bircas
hamazon on the bread.®

Tosfos (*9owa N1 9w) asserts that the
bracha on the ikkar does not exempt the tofel
unless the tofel was in the person's presence
when he recited the bracha on the ikkar (and the
person intended to eat the tofel afterwards).
However, if one recites a bracha on a salty fish
without intending to eat bread at the time, and
then afterwards decides to eat some bread to
absorb the salt, he must recite a bracha on the
bread.®

The Chazon Ish® suggests two possible
reasons for why a tofel does not require a
separate bracha. (a) The tofel is ancillary to the

principal food and is therefore considered too
insignificant to require its own bracha. (b)
Since the tofel is an ancillary to the ikkar it is
subject to the same bracha as the ikkar, and thus
the bracha recited on the ikkar covers the tofel
as well.

The Chazon Ish adduces proof from Tosfos
to the second approach. According to the first
approach, even if one did not originally intend
to eat the tofel, the tofel should still be exempt
from a bracha since in the end it is being eaten
as an ancillary to the ikkar. According to the
second approach, Tosfos is understandable
because the tofel is actually always subject to a
bracha (just that it is usually covered by the
bracha on the ikkar). When one recites the
bracha on the ikkar without intending to eat the
tofel, the bracha on the ikkar does not cover the
tofel in such a case, and the tofel, therefore,
requires its own bracha.*

The Shulchan Aruch Hagraz®® writes when
a person was not thinking about eating the tofel
when he originally recited the bracha on the
ikkar, the tofel is not only subject to its own
bracha rishona, it is also subject to its own
bracha acharona and it is not covered by the
bracha acharona recited on the ikkar.*
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The Mishna on 44a states that one who
drinks water to quench his thirst recites the
blessing shehakol neheyeh bedivoro. The
Gemara (beginning of 45a) explains that if a
person is choking on a piece of meat and takes
some water to clear his throat, he does not
recite a bracha on the water. Tosfos says that in
such a case a person is also exempt from
reciting a bracha acharona (i.e., borei
nefashos) after drinking the water.

Other examples of cases in which a person
is exempt from reciting a bracha on water are:

* Taking water to wash down a pill.
* Drinking water to wash away a bitter taste.
* Drinking water because of a diet requirement.
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* Drinking a lot of water prior to a fast day (or
prior to going out in the heat) to ensure that one
remains sufficiently hydrated.

In all these cases if one is not thirsty when
drinking the water, a bracha should not be
recited on the water.*

The Gemara on 35a explains the reason a
bracha must be recited before eating or drinking
IS 19592 NY2 NN DOWN IO MY DTRD 1Y NON -
it is forbidden to derive pleasure from this
world without a bracha. Since water does not
have a taste it is not considered pleasurable to
drink unless one is thirsty. Therefore, one who
drinks water when he is not thirsty is not
required to recite a bracha even though he may
have a good reason for drinking the water.

Tosfos asserts that other beverages which
do have a taste require a bracha even if one
drinks them when he is not thirsty, since one
derives pleasure from their taste. Tosfos proves
this from the Gemara on 36a which says that if
one drinks olive oil for medicinal purposes, he
should recite the blessing borei pri ho'eitz since
he derives pleasure from the taste, even though
he is not taking the olive oil to quench his
thirst.

The Tenuvas Yehuda® asks that if one
drinks water to dislodge meat from his throat,
the water should be considered a tofel to the
meat, since he is drinking it for the purpose of
washing down the meat. [Consequently, even if
one were to drink a pleasant-tasting juice to
dislodge the meat he should be exempt from a
bracha since the drink is a tofel ]

The Tenuvas Yehuda answers that the
person obviously did not originally anticipate
choking on the meat. Since when reciting the
bracha on the meat he did not intend to wash it
down with a drink, the drink is subject to a
separate bracha even though it is a tofel (as we
learned above). Therefore, the Gemara does
not base the exemption (of water taken to
dislodge meat from one's throat) on the fact that
the water is considered a tofel but rather on the
fact that water only requires a bracha when it is
taken to quench one's thirst.
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1] R'Yochanan says in the name of R' Shimon
bar Yochai that the host should honor his guest
with leading the bircas hamazon (zimun) so
that the guest can bless the host. The Gemara
explains that at the conclusion of bircas
hamazon the guest inserts the following
blessing, 151 72N Yya w2y Xow )87 >, - may it
be the will of Hashem that the host not be
humiliated...and may he be very successful
etc.%®

The Chadashim Gam Yeshanim wonders why
this bracha, which is a 97wn nnpn (rabbinic
ordinance), is not printed in most siddurim.
The Tur® indicates that the prayer of yanan
mn ™man Sya nx 712 NN that is commonly
recited at the conclusion of bircas hamazon
takes the place of the y¥1 > that the Gemara
refers to. The Madanei Yom Tov'® finds it
difficult to understand why we recite a different
version of the blessing than that which is stated
in the Gemara.

2] The Rambam,™ in codifying this halacha,
writes that when a guest leads the bircas
hamazon he should append the blessing of »n»
" w11 XYW ' to the fourth blessing of
bircas hamazon (2>vnm 2y0n).The Brisker
Rav'® infers from the words of the Rambam
that the guest's blessing is not a separate
blessing but rather is an addendum to the
bracha of 2>opm 2y0on. Therefore, he asserts
that the guest should insert the blessing of >0
s immediately following the bracha of 2yon
vonm (i.e., immediately after he says the
words »ion SN ovyd), rather than at a later
point - as printed in some siddurim.
Furthermore, insists the Brisker Rav, upon
concluding the bracha of 2)onm 200 (i.e.,
»IoN? YN O9YY), the guest should not pause for
the listeners to answer yox, but rather should
continue immediately and recite the ) >,
and the listeners should answer yox at the
conclusion of %9 >n» since the s > is an
addendum to the fourth bracha.’®® n
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| am interested in:
Dedicatinga Daf .........cccccceveviiiiiircee, $120.

Sponsoring an entire iSSUE...........cceevvvevenne . $500.

NOTE: IT IS IMPORTANT TO NOTIFY US SIX WEEKS IN ADVANCE IN ORDER TO RESERVE A SPECIFIC DATE

DATE & TEXT OF DEDICATION:

Check is enclosed. Make tax deductible check payable to Al Hadaf.
Please charge my MasterCard/Visas/AMEX $

Card # Exp. date

NAME:

ADDRESS:

Notice about back issues & daf dedications:
Back issues from last cycle are available @ $2.50 each to members (for orders of 10 issues and more),
and to non-members (or for orders less than 10 issues) @ $3.00 each:

[Note: You might want to consider ordering back issues for your son in Yeshiva.]

Mesechtas Berachos 4 issues, Shabbos 10, Eruvin 7, Pesachim 7, Shekalim 1, Yoma 5,
Succah 3, Beitza 3, Rosh Hashana 2, Megilla 2, Moed Katan 2, Chagiga 2, Yevamos 9,
Ksubos 8, Nedarim 6, Nazir 4, Sotah 3, Gittin 6, Kiddushin 5, Bava Kama 7, Bava Metzia 7,
Bava Basra 11, Sanhedrin 7 Makos 1 Double issue, Sh'vuos 2 Dbl issues, Avodah Zorah
w/Horias 5, Zevachim 7, Menachos 7, Chullin 9, Bechoros 4, Arachin 2, Temura 2, Meilah 2,
Nidda 4. Overseas & Canada - additional charge for postage.

LIMITED TIME SPECIAL OFFER - FULL SET APPROX 175 ISSUES FOR ONLY $350.
- Enclose an additional $100 to have the set sent in 8 customized binders.

MAIL/FAX FORM TO: Al Hadaf / P.O. Box 791 / Monsey, NY 10952 / (845) 356-9114
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9 This Al Hadaf was made possible by the following daf dedications...

oy

1o 29TN ND F
Dedicated by Avraham Meir & family;
» 977 PYOR PN NI NN ONWUR YYD * 197825 | SH
April 2
; by Rabbi & Mrs. Berel Simpsernwn j2 NNYY 3739 Simpser 973 *
T 19TND S
o D17 52N 12 POVY VN IND * 29T TD M
\Z ; by his daughters”7 81 PIWRONS DNIN NWN I J2 PIN XTI NN D * 29TN O T
L= 29TND W
; In loving memory of RACHEL MEIRA WEISMAN>”") D1AN N2 N7y NPRND DN 1Y * A9TNYD | TH
April 7
no 513 IV DYV 1A TIT AN IND *
NYN 972 XYM 9771 31D Neuman D73 *
oo 29T ND F
D1Y YINYD DORPIN 7 12 WPON ) INID *
n 21978V | SH
ND 973 2P IN DN 972 1) PRND 1 D * YO N S
April 10
51y ©»N DINY 772 PNNY DNIAN D *
an 2% 172 XN YN N DI D * 1O 2 M
pYa) 10 ) T
m 7Y PRN I NANTON IO * YON 71 W
m qONI ANT Y2 NN 3D Berlin 973 * 1O N TH
n 1O F
* Denotes Yartzeit
Cong. Al Hadaf PERIODICALS
P.O. Box 791 See page 15 inside for information POSTAGE PAID AT SPRING VALLEY

Monsey, NY 10952
Ph. & Fx. 845-356-9114

about back issues and dedications

-16 -

NY & ADTL MAILING OFFICES




