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* When a Jew acquires a non-Jewish slave, the
slave must be circumcised and immersed in a
mikveh, after which the slave acquires a quasi-
Jewish status and is classified as an »w> T2y
(Canaanite slave).
* A Canaanite slave is obligated to observe only
those mitzvos which are incumbent upon
women, meaning, he is exempt from nwy nnsn
xn7 v (time-related mitzvos, such as tzitzis
and tefillin). Since a Canaanite slave does not
have the status of a full-fledged Jewish male, he
cannot be counted as one of the ten Jewish
males needed to complete a minyan (which is
required for reading the Torah in public and the
recitation of kedusha and kadish).!
* Upon his emancipation, an »yy T2y acquires
the status of a full-fledged Jewish male and he
can be counted as one of the ten Jewish males
required to complete a minyan.

The posuk (Vayikra 25:26) states regarding
a Canaanite slave, ymayn ona odwo - you
should subjugate them forever. Rav Yehuda
takes this to mean that one is biblically
obligated to keep his Canaanite slave forever
and he may not free him (without a valid
reason).?
[Even though, in general, whenever there is a
conflict between one's obligation to perform a
positive mitzvah (such as the obligation to pray
with a minyan) and a negative mitzvah, the
prevailing rule is nwyn N> nmT nwy - the
positive mitzvah overrides the negative mitzvah,
this rule evidently does not apply in this case.
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One reason for this is that the Torah does not
state the prohibition against freeing one's slave
in terms of a negative mitzvah (i.e., "do not free
a slave™) but rather in terms of a positive
mitzvah (i.e., "you should forever subjugate
them"). Now, as a general rule, one positive
mitzvah cannot override another positive
mitzvah (for we say, >NXnn NWY NN RNDIN IND
nwy - "why should one positive mitzvah have
more force than another positive mitzvah™).
Therefore, the Gemara assumes that the mitzvah
to pray with a minyan should not have the
power to override the mitzvah to perpetually
subjugate one's slave.?]

The Gemara answers »Ny D77 MsN - a
mitzvah pertaining to the public (i.e., to many
people) is different. R' Eliezer was permitted to
free his slave so that he could complete the
minyan, since he thereby enabled many people
to recite kedusha and pray with a minyan.

Tosfos deduces from this Gemara that a
D177 M (a mitzvah pertaining to many) has
the power to override a Torah mitzvah even
when the o771 msn is [only] a mitzvah
miderabbanan, for we find that R' Eliezer freed
his slave in violation of the Torah mitzvah
1M2yn ona ooy for the sake of the rabbinic
mitzvah of praying with a minyan and reciting
kedusha.

The Rosh remarks that it is possible that R’
Eliezer freed his slave for the sake of fulfilling
the Torah-based mitzvah of Parshas Zachor
(reading the portion in the Torah concerning the
obligation to abolish Amalek, which is read in
the synagogue the week before Purim). If this




was indeed the case, Tosfos would not have any
proof that a public mitzvah which is of rabbinic
origin has sufficient force to override a Torah
issur. [The Rosh concedes, however, that the
simple reading of the Gemara indicates that R’
Eliezer freed his slave to complete an ordinary
minyan on an ordinary day, and not necessarily
for the sake of reading Parshas Zachor.]

The Sefer Minchas Kinaos® argues that a
Canaanite slave is eligible to serve as part of the
minyan necessary for Parshas Zachor because
slaves too, are obligated in the mitzvah of
Parshas Zachor.

As we know, many women have the

custom to hear the reading of Parshas

Zachor because there are several

authorities who maintain that the

mitzvah of Parshas Zachor is
incumbent  even  upon  women.

According to these authorities, slaves

too are obligated to hear the reading of

Parshas Zachor because slaves are

obligated to observe the same mitzvos

as women. Moreover, even according to

the opinion of the Sefer Hachinuch® who

exempts women from Parshas Zachor,

the exemption is limited to women and
does not apply to slaves. The reason the

Sefer Hachinuch exempts women from

Parshas Zachor is that women are not

suitable for battle. Since they are not fit

to wage war against Amalek they are

likewise not obligated to read about the

mitzvah to abolish Amalek.  This

exemption does not apply to male slaves

since they are fit to wage war.°
The Minchas Kinaos argues since Canaanite
slaves are obligated in the mitzvah to read
Parshas Zachor, they are eligible to serve as
part of the minyan. Therefore, there would not
have been any need for R' Eliezer to set his
slave free for the sake of Parshas Zachor.
Evidently, the reason the slave was freed was
for the sake of completing a minyan for the
rabbinic mitzvah of reciting kedusha.’
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1] * In Talmudic times, only the person who led
the zimun would recite bircas hamazon. The
leader would be xoxn (recite it on behalf of) the
other members of the group who would silently
listen to his recitation and respond amen (see
below » 97).

The Gemara says, in order to lead the zimun
and be motzie others, one must eat at least a
k'zayis (olive's volume) of bread.

The Torah states regarding bircas hamazon,
n571) nyavy nvoNy - you shall eat and be
satiated and bless Hashem. This teaches that
one is not obligated to recite bircas hamazon
min haTorah unless he ate ny>aw »15 - enough
[bread] to feel satiated.® The Rabbanan,
however, ordained that one must recite bircas
hamazon even after eating just a k'zayis of bread
(see below vn 97).

The Bahag (cited by Rashi) maintains that
one who ate only a k'zayis and does not feel
satiated can only be x> others who similarly
ate only a k'zayis. However, he cannot be
motzie someone who ate ny»aw »1> (enough to
feel satiated) because a person who is
rabbinically obligated to recite bircas hamazon
is not empowered to be noxm someone who is
under biblical obligation to recite bircas
hamazon. [He bases this on the Gemara above
which says that minors who are obligated to
recite bircas hamazon only miderabbanan
cannot be X adults who (ate their fill and)
are obligated in bircas hamazon min haTorah.]®

Tosfos and the Rosh disagree and maintain
that it is possible for one who ate only a k'zayis
(and is only rabbinically obligated in bircas
hamazon) to be »oxm a person who ate »1>
nwaw and is biblically obligated. The Gemara
in Rosh Hashana 29a says that even if Reuven
has already recited kiddush and fulfilled his
obligation, he may repeat kiddush on behalf of
Shimon because nya Ny o7y dNw Y5 - all of
B'nai Yisrael are guarantors/responsible for one
another. Reuven is responsible (ma-y) to see
that his friend fulfills his kiddush obligation,
and therefore Reuven is permitted to repeat



kiddush for the sake of his friend. Tosfos
argues based on the principle of maay, even if
Reuven has not eaten anything he may recite
bircas hamazon on behalf of his friend (min
haTorah). The only reason the Gemara says
that one cannot be x>x 1 others unless he eats at
least a k'zayis, is that the text of zimun includes
the phrase gymanvonwown - blessed is He
from Whose food we have eaten - and it would
appear as a falsehood for one who has not eaten
to say the term woonw (we have eaten).
Therefore, one who has eaten only a k'zayis may
recite bircas hamazon even on behalf of others
who have eaten nyaw »15. [The concept of
may does not apply to a minor. Since a minor
is never under biblical obligation to recite
bircas hamazon, he is not responsible for adults.
Therefore, a minor cannot be »xw an adult
who ate ny»aw >»715 and is biblically obligated to
recite bircas hamazon.]

[The Shulchan Aruch® follows the opinion
of the Rosh who concludes that although one
who ate only a k'zayis is able to be x>~ others
who ate more, it is preferable for the person
who at his fill to lead the zimun and recite it on
behalf of the others, since his bircas hamazon is
biblically-mandated and is more significant than
a rabbinically-mandated bircas hamazon.]

2] The Pri Chadash'* (cited above on x5 97,
see ibid.) considers whether Reuven who is in
doubt whether he recited bircas hamazon (and
is obligated to repeat it paon - out of doubt) can
be noNm Shimon who is certain that he has not
yet recited bircas hamazon. He writes that
according to the Rambam® who is of the
opinion that the rule of XNIIND XNMINT PO IS
only of rabbinic origin ( ,xn»NT pov
NIIND  PIITIY NOPY NINIIRTH), Reuven
cannot be ¥y Shimon because Reuven's
obligation to recite bircas hamazon is only
miderabbanan whereas Shimon's obligation is
min haTorah.

R' Akiva Eiger,” however, disagrees and
concludes that Reuven may be ¥y Shimon
despite the fact that Reuven is only obligated to
repeat bircas hamazon miderabbanan. He
invokes Tosfos's principle of maay and argues
that even a person who is in doubt and is

obligated to say bircas hamazon miderabbanan
can be »oxm a person who is under biblical
obligation - just as Tosfos says that one who
only ate a k'’zayis may be x> one who ate >15
nyaw.
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Even though the term n%>5x in the Torah
connotes eating the volume of an olive, R’
Yehuda derives from the term n5>»ynyaw that
the minimum shiur that necessitates bircas
hamazon is a k'beitzah (an egg's volume, which
is twice the volume of an olive). R' Meir,
however, maintains that the minimum shiur for
bircas hamazon is a k'zayis because the term
nyaw refers to drinking, not to eating.

Tosfos proves from the Gemara above on
20b that min hatorah one is not obligated to
recite bircas hamazon unless he eats ny»aw »1>
(as mentioned above on nn 97). He explains
that the halachos discussed here are only
rabbinic laws, and the posuk nyawy noony s
cited only as an xnonox (scriptural allusion to a
rabbinic law).

The Shulchan Aruch® rules in accordance
with Tosfos that the minimum shiur for bircas
hamazon min hatorah is nwaw »>715, and
miderabbanan the shiur is a k'zayis. The Bais
Yosef explains that R" Meir's derasha of nyawn
mnw n is just an allusion to the rabbinical
obligation to recite a bracha acharona after
drinking.

The Yeraim' disagrees with Tosfos and
maintains that the derashos cited by our Gemara
are of biblical force, and he explains R' Meir's
derasha of mnw » nyaw differently than the
Bais Yosef. The posuk teaches that one who is
thirsty after his meal is not obligated to recite
bircas hamazon min hatorah unless he drinks
something."” According to the Yeraim one who
eats a k'zayis of bread is obligated min hatorah
to recite bircas hamazon. However, if he is
thirsty he is not obligated to recite bircas
hamazon unless he takes a drink (in addition to
eating a k'zayis).

Although the Shulchan Aruch rules in
accordance with Tosfos, the Ramoh'® writes that
if one person drank during his meal and the



others in the group did not drink, it is preferable
for the one who drank to lead the zimun since
according to the Yeraim that person is the only
one in the group who is under biblical
obligation to recite bircas hamazon.

The Chazon Ish® discusses an interesting
case of one who eats a meal and recites bircas
hamazon before having anything to drink, and
then he takes a drink. Perhaps according to the
Yeraim this individual would be obligated to
repeat bircas hamazon after the drink. Since he
was thirsty at the end of his meal, he was not
biblically obligated to recite bircas hamazon at
that point. ~ When he subsequently takes a
drink, perhaps he assumes a biblical obligation
to recite bircas hamazon at that point (even
though he already recited bircas hamazon
earlier).

The Shoneh Halachos® comments that since
the Ramoh cites the Yeraim's opinion, one who
did not drink anything during his meal should
be careful not to take drink immediately after
his meal (until his meal is digested), so as not to
create a situation where he would have a
questionable bircas hamazon obligation.
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1] When three or more people eat a meal
together they are obligated to join together for
bircas hamazon. One of the group, called the
yow, leads the others in reciting bircas
hamazon, and a special bracha, called bircas
hazimun, is recited by the group prior to bircas
hamazon. If there are less than ten members in
the group, the text of bircas hazimun is T2
Ywn Nooxw - blessed is He from Whose food
we have eaten. If the group numbers ten or
more then Hashem's name is inserted and the
blessing reads 71721219 XOWN NIOINRY .

As mentioned on nn 97, in Talmudic times
only the ywn would recite bircas hamazon.*
The other members of the group would be xxy
by listening carefully to the yown's recitation and
answering yox. This custom, however, is no
longer practiced today because people find it
difficult to properly concentrate and listen to the
yowa's recitation.  Thus, the Shulchan Aruch?
writes that each person in the group should

recite bircas hamazon quietly along with the
ywn [and everyone should end his bracha
slightly before the yown so that he should
answer yx to the yowo's brachal.

The Mishna says that if ten or more people
eat together, they may not separate and form
smaller groups for bircas hamazon. They are
obligated to join as one group so that they can
recite the special ten-man bircas hazimun which
includes Hashem's name (y»>p1ox).

The Gemara (prior to the Mishna) relates
that when Rava ate at the Resh Galusa's home
he did not conform with the Mishna's halacha.
Rava would form his own zimun of only three
people and he did not wait to join the Resh
Galusa's zimun of more than ten people.

The Gemara explains the reason Rava did
not join the Resh Galusa's large zimun was that
the crowd was noisy and he could not hear the
Resh Galusa's bracha.

The Bais Yosef® explains that Rava was
concerned that he would not hear the bircas
hazimun of the Resh Galusa. According to the
Bais Yosef, if one is eating with a large group
of people (e.g., at a wedding feast), as long as it
IS possible for everyone to hear the bircas
hazimun (Yown 1»ooxY WPION T123), there are no
grounds for him to form a smaller group for
zimun.

The Magen Avraham,* however, maintains
that not being able to hear the entire bircas
hamazon recitation of the yow also warrants
separation into smaller groups because, as
mentioned above, the mitzvah of zimun
mandates that everyone pay attention to the
yw's recitation of bircas hamazon (at least
until the end of the first bracha, i.e., nx 310
9on).%

2] The Gemara explains that Rava formed a
small zimun of only three people, not ten,
because forming a large group of ten would
attract attention and might be taken as an affront
to the Resh Galusa's honor. The mitzvah of
zimun (with ten people) does not justify
slighting someone's honor.?

Following is a list of some other cases when
people at a large feast would be permitted to



form a small group for zimun (or forgo the
mitzvah of zimun altogether):
(@) The Magen Avraham?’says that a person
leaving the meal to perform a mitzvah may
leave before zimun.
(b) The Semah® says that a laborer (who is
paid by the day or week) should not wait for his
companions to finish their lunch in order to join
them for zimun, since the employer will
probably not consent to his taking extra time
off.
(c) The Igros Moshe® says that if one must
leave a wedding before bircas hamazon because
he must awake early the next morning for work,
he should begin his meal with the explicit intent
not to unite with the others ( 90305 85w M
PONHN XY DYy Mwyapy). He cites the
Chachmas Shlomo® who says that if one begins
his meal with the intent not to join with his
friends [for bircas hamazon] it is as though he is
eating alone and he is permitted to recite bircas
hamazon privately without zimun.
(d) The Aruch HaShulchan® rules that if one is
at a protracted feast and it is difficult for him to
remain until the end of the meal, he is permitted
to recite bircas hamazon with a group of three
(if he cannot gather a group of ten) and leave
early. He reasons that just as consideration for
the host's honor justifies reciting of bircas
hamazon without zimun, so too, one's
discomfort is sufficient justification to forgo
zimun.*
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* The evening kiddush on Shabbos consists of
two berachos: >0 no1a - a bracha on the wine
(i.e., borei pri hagofen), and ovn no>3a - a
bracha regarding the holiness of Shabbos (i.e.,
NIVN UTPN TMN1).

Bais Shammai assert that the o»n no7a
precedes the y>n n>72. The halacha, however,
follows Bais Hillel who maintain that the n57a
1 should be recited prior to the ov»n no72.
Bais Hillel gives two reasons for their opinion.
(@) mxnw nwYTPS oM P - wine is the cause
for the bracha of kiddush to be recited; i.e., if
not for the wine, kiddush would not be recited.
(b) The y»n mno7a is recited more frequently
than the oy»n n572 and the operative rule is 7>n

o1 - the mitzvah which is more frequent takes
precedence.

The P'nei Yehoshua points out that the
obligation to recite the bracha of kiddush ( 0572
o»n) is min hatorah, whereas the mitzvah to
recite kiddush over wine is only miderabbanan
(as mentioned in Al Hadaf above > 97).
Consequently, he argues that the oy»n no7a
should take precedence because a mitzvah min
hatorah should takes precedence over a mitzvah
miderabbanan  (even if the  mitzvah
miderabbanan is more frequent).*

Furthermore, the Tzlach asks why the
Gemara says that one who does not have wine
does not recite kiddush. He argues that a person
lacking wine (or bread) should still be obligated
to recite the bracha of kiddush ( wTpn 7112
nawn) without a cup of wine since the mitzvah
of saying the bracha of kiddush is min hatorah
whereas the halacha of reciting kiddush over
wine is only miderabbanan.

In answer, the P'nei Yehoshua and the
Tzlach suggest that one discharges his biblical
obligation of kiddush when he recites the
bracha of nawn w7pn in the maariv sh'moneh
esray. He says the bracha nawn w7pn that one
recites at home over a cup of wine is only
miderabbanan. Therefore, if one does not have
wine (or bread) there is no reason for him to
repeat the bracha of nawn wpn at home. [This
IS the meaning of anxnY NWYTPY DN P - wine
is the cause of kiddush - since kiddush is not
recited at home without wine.]*

The Tzlach comments that according to this
reasoning, a woman who did not daven maariv
and recites kiddush for herself should be
obligated to reverse the order of the berachos.
Since in this case the bracha of kiddush is min
hatorah, Bais Hillel would agree that it must
precede the bracha over the wine.

The She'arim  Metzuyanim  b'Halacha
comments that perhaps this is why some
women, upon receiving a little kiddush wine
from their husbands, recite their own bracha
borei pri hagofen (and do not rely on their
husband's bracha). Since they did not daven
maariv, it is fitting that the bracha of kiddush
(that they hear from their husbands) precede the
bracha borei pri hagofen (that they recite



before drinking the wine offered to them by
their husbands).*
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The Gemara discusses whether one is
obligated to recite bircas hamazon over a cup of
wine (just as kiddush and havdalah are recited
over wine). The Rashba writes that according
to all opinions reciting bircas hamazon over
wine is a fulfillment of a mitzvah; the question
is whether it is mandatory to do so.

The Shulchan Aruch® cites a dispute as to
whether a cup of wine is required for bircas
hamazon. The Mishna Berurah® writes that the
accepted custom is to recite bircas hamazon
even without a cup of wine. However, if one
has wine available, it is a an2mn 9 Mxn to
recite bircas hamazon over wine (when the
bircas hamazon is recited with a zimun of three
or more people).

Tosfos (ywn» »an N1 qv) questions why
the bracha of 1931 »9 x1a recited over a bw v
MmN noa is said after bircas hamazon,
whereas the 1930 »9 &2 recited during kiddush
is recited prior to the bracha of kiddush
(according to Bais Hillel, as mentioned above).

Tosfos answers that the bracha Y930 9 812
may not be recited prior to bircas hamazon
because the bircas hamazon, which signifies the
end of the meal, would constitute a poan
(interruption) between the bracha of > xMa
1930 and the drinking of the wine. Only with
regard to kiddush does Bais Hillel allow for the
recitation of kiddush between the y93n »9 xM2
and the drinking of the wine because kiddush
signifies the start of the meal ( XON viTP PN
nTyo oypna) and is therefore not a hefsek.

Alternatively, the Shleima Mishnaso
answers that the two arguments that Bais Hillel
presented for giving precedence to the bracha
on the wine (see above) do not apply to bircas
hamazon. The first reason of nwYTPY DN »
ImnNnw - wine is the cause for the bracha of
kiddush to be recited (i.e., if not for the wine
kiddush would not be recited) - is not relevant
to bircas hamazon because wine is not essential
to bircas hamazon. If one cannot acquire wine
he recites bircas hamazon without wine, and

consequently, it cannot be argued that the wine
is the cause for the recitation of the bircas
hamazon. Also, the second reason of y»n n5>72
910 (the bracha over wine is recited more
frequently) is not relevant because the bracha of
bircas hamazon is min hatorah, and a mitzvah
miderabbanan does not take precedence over a
mitzvah min hatorah even if it is a more
frequent mitzvah (as mentioned above).
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1] The Gemara relates that Rav told his son
Chiya 791y 9%wn meaning that when you
participate in a zimun you should make an effort
to be the yawn (the one who recites the bircas
hamazon on behalf of the others), rather then
one who merely listens and responds ynx.

The Gemara then cites others who disagree
and are of the opinion that one who responds
N (to another's bracha) receives greater
reward then the m'vorach - the one who recites
the bracha.

The Shulchan Aruch® rules in accordance
with Rav that one should attempt to be yawn.

The Mishna Berurah® deliberates as to
whether this halacha applies even today when
everyone recites bircas hamazon on their own.
Perhaps Rav attached special significance to the
leader of the zimun only in cases when the yown
recites bircas hamazon on behalf of all the
others in the group. Perhaps today it is not so
important to lead the zimun since everyone
recites bircas hamazon on their own.

2] 921271 992 AN NNYN DY)

R' Yosi states that the one who responds yax
IS more praiseworthy than the one who recites
the bracha (79219101 MY YN NYN 91T)).

The Meiri (Nazir 66a) offers the following
explanation for this unique assertion. R' Yosi
felt that one who listens to a bracha is able to
have more kavonah concentration and
devotion - then the one reciting the bracha. He
is of the opinion that it is better to listen to a
bracha and have a lot of kavonah than to recite
a bracha with only a small measure of kavonah.
The Meiri concludes that accordingly, if one
feels that he can concentrate properly while



reciting the bracha then it is worthwhile for him
to try to be the one to recite the bracha on
behalf of others rather than to be from the group
of listeners who must pay attention to someone
else's bracha.

Alternatively, the Meromei Sodeh cites the
Gemara in Yoma 37a which derives from the
POSUK 1 5NS 5113 120 NIPKR ' ow o (Devarim
32:3) that when one hears the name of Hashem
proclaimed or a bracha being recited, he is
obligated to confirm his belief in Hashem by
responding amen. R'" Yosi holds that
responding amen is a fulfillment of a biblical
mitzvah - even if it is in response to a
rabbinically ordained bracha.” Therefore he
says responding amen is more praiseworthy
than reciting a bracha.*
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1] The Mishna derives from the extra letter ""a
in the phrase 551 PPN N NN NaNNIT22Y, that
one must love Hashem with both of his hearts,
as it were. That is, with his 20 9% (good
inclination) and with his yn 2% (evil
inclination).

The Even Shlomo* explains that the term
yetzer tov refers to man's spiritual yearnings,
and yetzer horah refers to man's desire for
worldly matters, such as, for good food and
wine.

The Posuk teaches that one should serve
Hashem even when he engages in worldly
pursuits. One can accomplish this if he does so
with the proper intentions. Hashem created
man with a desire for worldly matters because a
minimum of worldly needs is necessary for
man's survival in this world. If people would
not eat any food they would obviously die of
starvation, and if people would not get married
the human species would become extinct. One
who pursues worldly matters, not as an end in
itself, but to ensure his survival and enable him
to serve Hashem, fulfills the obligation to love
Hashem with both of his hearts.*

Alternatively, the Even Yisrael* explains
that although it is laudatory for one to minimize
his pursuit of worldly desires and involve
himself in spiritual matters as much as possible,

with regard to one's friends one must take the
opposite approach. When one has a guest in his
home it is inappropriate to act piously and
minimize his worldly pleasures. Rather, on
such occasions one must serve Hashem with his
yetzer horah, so to speak, meaning, he should
maximize his friend's comfort by serving the
best foods and offering comfortable
accommodations.”

2] The Mishna says that one who builds
himself a new house must recite the bracha
sh'hecheyanu. This also applies to one who
buys a new house.

The Lev Chaim* maintains that one who
buys a house on credit [or with a mortgage]
should not recite sh’hecheyanu. He argues that
if the house is not paid for, the owner's joy is
not complete and therefore sh'hecheyanu is not
warranted at the time of the purchase. Later,
when the purchaser eventually pays off his
mortgage, he is not obligated to recite
sh'hecheyanu because by that time the initial joy
experienced at the time of the purchase has
worn off.
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1] R' Yochanan, citing a posuk in Daniel 2:21
POONY 8NNON 2, says that Hashem gives
wisdom only to one who has wisdom. This
statement requires clarification for how does
one acquire his initial measure of wisdom if
Hashem grants wisdom only to the wise.

The Nefesh Hachaim® explains that the
initial wisdom that R' Yochanan refers to is
n nx7' - fear of Hashem - as the posuk states
N NN Dnon wry - the prerequisite for
wisdom is the fear of Hashem (Tehillim
111:10).

The She'arim Metzuyanim b'Halacha finds
difficulty with R' Yochanan's statement because
the Gemara in Niddah 16b says that Hashem
determines whether a person will be wise or
foolish prior to his birth, at the moment he is
conceived. How then, could R' Yochanan say
that Hashem gives wisdom only to one who has
wisdom or yiras shomaim?



In answer, the She'arim Metzuyanim
b'Halacha suggests that R' Yochanan means that
Hashem grants additional wisdom to one who
properly utilizes his initial measure of wisdom.
If one exerts himself and tries his utmost to
understand the Torah, Hashem will grant him
additional wisdom.”® [See also Vilna Gaon to
Mishlei 23:24 who interprets the term oon as
one who studies Torah to the degree that he is
NN RN DWITN wIND - constantly thinks of
novel Torah thoughts.]

R' Chaim Vital,” the chief disciple of the
Ari z"l, explains that the additional wisdom
referred to is the secrets of the Torah (i.e.,
Kabbalah). Before one can delve into and
acquire this wisdom, one must be a chacham,
meaning that he must be well-versed in all other
areas of Torah study (i.e., he should know the
entire shas with all the major commentaries).

2] MMIYN Y2aya

There seems to be contradictory statements
in the Gemara regarding the credibility of
dreams:

(a) Some statements in the Gemara indicate that
dreams are an accurate portent of the future.
The Gemara indicates, for example, that some
dreams are inherently bad (meaning, they
foretell misfortune) while others are inherently
good (meaning, they foretell good fortune).

(b) Other statements indicate that the outcome
of a dream depends entirely on how the dream
is interpreted.

(c) There are yet other statements which
indicate that dreams are merely a result of one's
daytime thoughts and therefore have no
significance at all.

[See Maharsha here and Rabbeinu Bachya (at
the beginning of Parshas Mikeitz) who explain
that there are several different types of dreams.
For elaboration on this topic, see the Artscroll
edition of Berachos here under the headings
"Dreams, their meaning and interpretation” and
"Dream interpretation and power of speech™.]

In terms of relying on dream with respect to
halachic matters, see Gemara Sanhedrin 30a
(P1m X POy XY mimvn »1a7) and Al Hadaf
ibid.*
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The Gemara says that the vision of a pot in
one's dream is a symbol of peace, as the posuk
(Yeshaya 26:12) states 'nnawnn> oww
Hashem, prepare peace for us. Even though the
posuk cited does not mention a pot, the Gemara
perceives a connection between a pot and peace
because the term noswn (which is used with
regard to peace, ¥>w nawn) is used with regard
to setting a pot on the fire (see Melachim 2:4,
~on maw, and Rashi to Chullin 84a maw> n77).

The Sefer Ma'on Habracha cites R" Chaim
of Volozin who offers the following explanation
as to why a pot signifies peace. The elements of
fire and water are opposites which cannot
coexist. When there is an encounter between
water and fire, either the water will extinguish
the fire or the fire will evaporate the water.
However, it is possible for these two elements
to coexist when water is placed in a pot over the
fire. A pot signifies peace because it mediates,
so to speak, between opposing elements.*

Taking this concept one step further, he
explains that this is the significance of breaking
a plate at a marriage engagement (o>xm). It is
our hope and prayer that the newly-engaged
couple live in complete harmony without the
need of outside intervention or mediation, and
therefore, the plate, which signifies a mediator,
is smashed.

1]

2] 2IYNA NP NN

The Gemara says that seeing a mp - reed -
in one's dream symbolizes wisdom as the posuk
states mypnnoN - acquire wisdom. In addition
to the fact that the Hebrew term "mp" means
"acquire” and also means "reed", there is
perhaps another connection between a reed and
the acquisition of wisdom.

The Mishna in Avos (1:6) states nypHan 1>
which is commonly interpreted as meaning
acquire for vyourself a friend. The Kav
Hayashar,®* however, interprets that a reed (i.e.,
a quill) should be your friend. The Mishna
(according to this interpretation) is advising one
to make good use of a pen in committing all his
Torah thoughts to writing. In the same vein our
Gemara says that a reed is a symbol of wisdom



because by writing one's Torah thoughts one
attains clarity and remembers them much
better.*

Alternatively, the Imrei Noam® interprets
mp as meaning the windpipe (trachea). In
contrast to the food pipe (esophagus) which
signifies eating and material pleasure, the
windpipe signifies wisdom acquired through
utilizing one's speech for Torah.*

RIXL]
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1] Listed among the dreams that the Gemara
considers as propitious omens is dreaming of
having relations with a married woman ( by xan
N3N DY 12 NINYW Y NV DIVNL WX NWN).
The Gemara qualifies this by saying that this
only applies if the woman that he beheld in his
dream is unfamiliar to him and he has not
thought about her before going to sleep.”® If one
had sinful thoughts about a certain woman
during the day, then dreaming about her is, of
course, not a favorable sign.

R" Shmuel bar Nachmeini says in the name of
R' Yonason (end of 55b) that all dreams are a
result of a person's daytime thoughts. Rava
supports this assertion from the fact that people
do not dream of golden palm trees or other
fictional and farfetched spectacles that they do
not see in real life.

The Shvus Yaakov®’ asks if every dream is a
result of one's daytime thoughts how could one
dream about a woman he never met?

In answer, he distinguishes between
thoughts that one had the evening before the
dream and thoughts that one had at some earlier
time. R' Shmuel bar Nachmeini only means that
people do not dream of images that are
completely fictitious, such as a golden palm tree
or an elephant going through the eye of a
needle. However, it is possible for one to dream
about a woman he is unfamiliar with, even
though he never thought about her.*®

2] Even though it is prohibited to fast on
Shabbos, one who has a bad dream [and is in
distress] is permitted to fast, because fasting is
an effective remedy for a bad dream (see
Gemara and Tosfos, end of 31b).

The Shulchan Aruch® cites Rav Amram
who says that today, one who had a bad dream
should not fast on Shabbos because we do not
understand the true meaning of dreams today,
and the dream might not really be a bad dream.
However, he cites Rav Hai Gaon® who
enumerates three dreams which are known to be
bad signs and warrant fasting on Shabbos even
today (if one is agonizing over them®").%

The Taz®® maintains that fasting for a bad
dream is warranted only if the dream was not a
result of one's daytime thoughts. However, if
one dreams of something he thought about
during the day he should not be concerned
about it and he has no reason to fast. The Shvus
Yaakov® cites our Gemara in support of the
Taz, because the Gemara says that the favorable
significance attached to one who dreams about
an v nwn is negated if one thought about that
woman during the daytime.

The T'shuvos Chinuch Bais Yehuda®
disagrees with the Taz and maintains that a bad
dream is significant even if it seems to have
resulted from one's daytime thoughts. He
maintains that our Gemara takes the person's
daytime thoughts into consideration only
because fantasizing about an v~ nwx is a sin.
Therefore, the person's subsequent dream about
the woman cannot be interpreted in a favorable
light since it is a result of sinful thoughts. Other
dreams, however, are meaningful even if they
resulted from one's daytime thoughts.®
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The braysoh says that one who sees a non-
ymw...7y1aJewish king should recite the bracha
»PNPI25 yMaon (blessed is He who gives from
His glory to his creations). The Gemara relates
that even though Rav Sheishes was blind, when
a king passed by in his town he went to greet
him, and when he perceived that the king was
passing by he blessed him.

The Magen Avraham® codifies this Gemara
and rules that even a blind person can recite a
blessing in the presence of a king.

The Bircai Yosef® deduces from this that
one need not actually see the king in order to
recite this blessing; as long as one is aware of



the kings presence it is sufficient. Therefore, if
one observes a royal procession and see the
king's motorcade pass by, he may recite the
blessing even though he cannot actually see the
king.

The K'sav Sofer® disputes the Bircai Yosef's
comparison and maintains that the bracha is not
recited if there is something separating the king
from the crowd and concealing him from their
view. When the king is in a covered wagon or
boat, the bracha is not recited because there is a
partition between the king and the crowd. A
blind person may recite the bracha in the king's
presence because, although he cannot see the
king, there is nothing separating him from the
king.™

The Eliyahu Rabba™ understands the
Gemara differently than the Magen Avraham
and consequently disputes his ruling. The
Gemara says that when the king passed by, Rav
Sheishes blessed him. The Magen Avraham
takes this to mean that Rav Sheishes recited the
bracha »n»12> ymaon ymw and he therefore
rules that even a blind person should recite this
bracha. The Eliyahu Rabba, however, asserts
that Rav Sheishes did not recite the bracha
19 yM2on v, rather he merely greeted the
king and respectfully conferred his personal
blessings upon him. Hence, the Eliyahu Rabba
maintains that there is no indication in this
Gemara that a blind person should recite the
bracha ymw*m> ymaon in the presence of a
King.

10y 97
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The Mishna (54a) says that one who sees
[great] mountains, seas or deserts should recite
the bracha mwxaa nwyn neiy - Blessed are
You Hashem Who makes the work of creation.
One who sees the Yy1n o> (lit., the Great Sea)
recites the bracha Yymn on nx nwyw T2 -
Blessed are You Hashem Who created the yam
hagadol.”> The Mishna adds that this bracha is
not recited by one who sees the yam hagadol
frequently. It is only recited by one who sees it
opIaY - at intervals. [The Shulchan Aruch™
takes 5ymn o> to mean the Mediterranean Sea.
Many Achronim,” based on the T'shuvos

Horosh,” disagree and maintain that %ymn o
refers to the ow»»pwx which is taken by many to
mean either the Atlantic or Pacific Ocean.
Others™ contend that the ow»px includes all
the large bodies of water that encircle the world
(including the Mediterranean).]

The Gemara (59b) explains that o©>pa9d
refers to thirty day intervals; if one sees the yam
hagadol after a lapse of less than thirty days, he
does not recite a bracha. Tosfos (54a n»7
nNN) says that the same thirty-day minimum
applies to the other n»x N M52 (Sight
berachos, such as the bracha on mountains, or
the bracha o>oy nwyw 7112 that one recites upon
seeing the place that a miracle occurred, or the
bracha 5 ymaon ymw 711’ that is recited for
kings).

The Magen Avraham,” citing the Radvaz,
rules that if one sees several different kings on
the same day, he repeats the bracha for each
king he sees.

The Be'er Heitev’® applies the same
principle to the bracha recited upon seeing a
cemetery (i.e., 191 P72 DONN I IWN TN,
Gemara 58b). If one sees the same cemetery
twice in one month, he does not repeat the
bracha, but if he sees different cemeteries, he
recites a bracha on each new cemetery. [The
Radvaz™ adds that if additional corpses were
buried at the cemetery since the last sighting, a
new bracha is recited when he sees the
cemetery again.]

The Eliyahu Rabba®® notes a contradiction:
With regard to the bracha ny9an mwn 7112 that
is recited upon seeing a strange-looking person
(e.g., a dwarf, Gemara 58b), the Magen
Avraham® rules that the bracha is not recited if
one has seen such a person within the past thirty
days. The Magen Avraham indicates that as
long as one has seem a similar sight during the
month he does not repeat the bracha even
though he did not see exactly the same sight.
This appears to contradict his position cited
above with regard to kings - that each new king
warrants a new bracha.

In answer, the Keren L'Dovid® draws a
distinction between the bracha on a king and
the bracha on an unusual person or creature.
The bracha recited upon seeing a king is for the

-10 -



sake of honoring the king, and therefore a new
bracha is recited for each new king.** On the
other hand, the bracha recited upon seeing an
odd creature is not in honor of the creature, but
rather to praise Hashem for the diversity in his
creation. If thirty days has not lapsed since one
has seen a similar creature there is no need to
repeat the bracha because the second sighting
does not make a significant impression on a
person.®
10 97
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Upon rising in the morning, one recites a
series of berachos (called anwn mo>32) in
appreciation for the many Kkindnesses that
Hashem provides for us. The Gemara describes
the appropriate time for each bracha. For
example, upon opening one's eyes he should
recite oMy N 721 - Blessed is Hashem Who
gives sight to the blind - and so on. [The
Shulchan Aruch® writes that the custom today
is to recite the entire series of berachos at one
time in the Bais Haknesses rather than reciting
them separately as one rises and gets dressed.]

The Gemara says that when one dons his
shoes he should recite the bracha » nwyw T2
"7y 95 - Blessed is Hashem Who provides me
with all my needs. The Avudraham explains
that without shoes a person cannot leave his
house to attend to his needs. Therefore, when
donning shoes one blesses Hashem for
providing for his needs.

Alternatively, the She'lah® explains that by
donning shoes [which are typically made of
leather] a person demonstrates his supremacy
over all other elements of creation. The four
forms of creation (in ascending order of
importance) are; 9211 >N ,NMIN ,0MT - inert
matter, plant life, animal life and humans.
When a person takes the hide of an animal and
fashions them into a pair of shoes for his feet,
he demonstrates the supremacy of humans over
the entire creation including animals.”’
Therefore, upon donning shoes the bracha of
"IN Y5 Y nwyw is appropriate, because wearing
shoes demonstrates that Hashem has given man
the ability to utilize everything in the world for
his needs.®

ND 91
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1] R' Yirmiyah ben Elazar said that Hashem

initially created man as a double figure

consisting of a male and a female. These two

figures were attached back to back and they

were subsequently separated.

The Hilchos Ketanos®® maintains that this
was the case, not only for man, but for the entire
animal kingdom.

The Ramban (Bereishis 2:24) disagrees and
maintains that only man was created as a double
figure, but animals were created as separate
figures, male and female separately. He
explains that it is for this reason that animals do
not maintain the same mate for an extended
time, in contrast to man who is naturally loyal
to his wife for an entire lifetime. Since man's
forebears, Adam and Chava, were created as a
single being, there is a natural loyalty and
devotion between man and wife which is not
found among the animal kingdom.

The T'shuvos HoRashba® likewise
maintains that only Adam was created as a
double figure, not the animals. He explains that
Adam was originally created in this manner
because Hashem wanted man and wife to live in
harmony and assist each other as though they
were one and the same person.

2] 25T 9N TN 9INI 9IN TN

The Gemara cites a dispute between Rav
and Shmuel as to the interpretation of the term
yox in the posuk yosn NN DOPON N AN -
Hashem fashioned Adam's side into a woman.
One states that yox refers to the female figure
that was initially attached to Adam (as R’
Yirmiyah says).

The other opinion asserts that yox means a
tail. [Apparently, this opinion holds that Adam
initially had a tail which Hashem removed and
fashioned into a woman.*']

HoRav Yosef Engel®” suggests that this
dispute has halachic ramifications.

e Shmuel (Yevamos 60b) derives from the
posuk 125 o N0 20 KO - [Hashem said] it
is not good for a man to be alone - that even if a
man has children and has already fulfilled the
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mitzvah of ya 9, if he loses his wife, he
should not remain single, but rather he is
obligated to remarry. The Radak® deliberates
whether women too are proscribed from
remaining single.

HoRav Yosef Engel suggests that the
resolution of this query is linked to the dispute
of Rav and Shmuel. According to the opinion
that Adam was initially created as a double
figure, it follows that the issur to remain single
applies to women as well as men, because
Hashem declared y1ab oTxn nvn 20 8O with
regard to the female figure also.** However,
according to the opinion that Chava was
fashioned from a tail, she was not in existence
when this statement was proclaimed and
accordingly it might not apply to females.®®
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The Gemara relates that R' Nachman
challenged a eulogizer when he heard him
classify a certain deceased individual as a yns
(@ man who behaved with modesty). Rav
Nachman cited a braysoh which says that one is
not classified as a ywx unless he behaves
modestly even in the bathroom. Hence, R’
Nachman told the eulogizer that unless he can
attest to the deceased's conduct in the bathroom,
he has no right to label him as a ynx.

The Gemara explains that Rav Nachman
was concerned about the veracity of the eulogy
because there is a braysoh which indicates that
it is prohibited to make, and listen to, false
claims about a deceased person. The braysoh
states that just as the deceased is punished, the
eulogizer [who falsely praises him] and those
who listen in agreement without voicing an
objection are also punished.

The Aruch® understands that the braysoh is
referring to a deceased sinner and he interprets
the braysoh to mean, just as the deceased is
punished for his sins, so too, are those who
eulogize him and falsely claim that he was
righteous.

The Rosh® maintains that the braysoh is not
referring to a sinner, but to any deceased
individual who is excessively praised. He
interprets the braysoh to mean, just as the

deceased is punished as a result of the excessive
praise, so are the eulogizers punished [for
bringing harm to the deceased].®® The Rosh
explains that attributing non-existent qualities
and deeds to the deceased is detrimental to him
because this prompts the Heavenly court to
condemn him for lacking those deeds.*

e The Shulchan Aruch,'® citing a braysoh in
Avel Rabbasi (Semachos) 3:5, writes that
although a eulogizer may not attribute non-
existent qualities to the deceased, he is
permitted to slightly exaggerate his actual
qualities and deeds.

The Bach'™ explains that one is permitted to
slightly exaggerate the deceased's qualities
because there is an great mitzvah to properly
eulogize a deceased person (see Shabbos
105b).*% If a eulogizer is not permitted to
engage is some exaggeration, there is concern
that he might understate the deceased's
qualities. To ensure that the deceased in given
his due praise, permission was granted to
engage in some measure of exaggeration.'®®

20 9%
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1] The Gemara discusses some of the benefits of
tithing one's produce. Rav Nachman bar
Yitzchak derives from a posuk that one who
gives terumos and maasros will be blessed with
wealth. Conversely, the Gemara says that one
who withholds these gifts from the Kohen and
Levi will become poor.

Moreover, Chizkiya the son of R' Parnach
said in the name of R' Yochanan that one who
withholds terumos from the Kohen, will
eventually be compelled to seek the services of
a Kohen for a most unpleasant reason. He
derives from the Torah's juxtaposition of the
sotah passage (the portion concerning a
suspected adulteress) with a verse regarding
terumos and maasros, that if one withholds
terumah from the Kohen, his wife will
eventually become a sotah and he will have to
bring her to the Kohen in the Bais Hamikdash
who administers the sotah drink (to ascertain
whether she is guilty or innocent).
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* Hashem said (Sh'mos 25:2), nmyn " np» -
take for Me terumah. Regarding the term "5",
Rashi comments »nwb - for My Name.

The Tzlach cites his grandfather, R' Hershel,
who suggests that Rashi is perhaps alluding to
the idea mentioned in our Gemara that failure to
give terumah can result in having to administer
the sotah drink. Now, the sotah drink is
produced by erasing Hashem's name from a
parchment into the water. Thus, Hashem
entreats His nation to give terumah for "nwb" -
for the sake of "My name", meaning, for the
sake of avoiding the erasure of Hashem's name.
2] The Gevul Binyamin'®* makes the following
connection between failure to give terumos and
one's wife becoming a sotah.

As stated above, failure to give terumos
results in poverty. Rav Yehuda states in Bava
Metzia 49a that the lack of food in one's home
results in strife between husband and wife.
Strife in the home can lead to adultery. Thus,
failure to give terumos can result in the wife
becoming a sotah.

Alternatively, the Chasam Sofer™ notes
another connection. We find two acts which
help a person acquire the blessing of wealth. (a)
Giving terumos and maasros (as the Gemara
here says). (b) Honoring one's wife, as the
Gemara in Bava Metzia (59b) says that one who
honors his wife (e.g., by buying her beautiful
clothing and jewelry'®) will be blessed with
wealth.

Someone who disobeys the laws of terumos
and maasros (and thus cannot acquire wealth
through the first method) might be tempted to
acquire the blessing of wealth via the second
method, i.e., by buying his wife beautiful
clothing and jewelry.

R' Yochanan cautions against this strategy
claiming that the result of buying one's wife an
abundance of beautiful clothing and jewelry
(with the intent to evade the laws terumos and
maasros) can steer her on to a path of adultery.
Then the husband will be forced to seek out a

105

Kohen to administer the sotah drink to his wife
instead seeking a Kohen to accept his
terumah.*”’
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The Gemara relates that Rav Yosef had a
wide-ranging knowledge of Mishnayos and
braysos and was known as "Sinai" (a >pa). In
contrast Rabba was known as o>»n apw (one
who uproots mountains) because he had an
especially keen and analytical mind (i.e., a
9PIN).

When the Yeshiva in Bavel needed a Rosh
Yeshiva (a scholar to head the Yeshiva) they
sent a message to the sages of Eretz Yisrael
inquiring which of the two attributes is
preferable, »»o or omn pw? The sages of
Eretz Yisrael replied that >»o (a >pa) is
preferable, because a »>pa's service s
indispensable since without proper knowledge
of all the relevant Mishnayos and braysos it is
not possible to render correct decisions through
one's analytical mind alone.

Based on this Gemara the Pri Megadim
rules that a rabbi who is a >pa should be
honored with an aliyah to the Torah before one
who is a 9 n (has a sharp mind).

Horav Shlomo Kluger'®® maintains that the
standard of »»v is not as essential today as it
was in Talmudic times when they did not have
seforim (books of Torah). Today a rabbi can
reach a proper halachic decision by researching
the seforim (i.e., the Shulchan Aruch and the
commentaries). Therefore the attribute of ¢n
is preferable today.'*°

The Chikrei Lev' also writes that if a rabbi
is versed in the Shulchan Aruch and Poskim, he
is not required to be versed in the entire Torah
(as was required of a leader in Talmudic times),
albeit having such knowledge is commendable.®

108
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