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The Gemara concludes that the bracha of
shehecheyanu should be recited for all festivals
including Rosh Hashana and Yom Kippur.
Although shehecheyanu is generally recited
over a cup of wine (i.e., during Kiddush), on
Yom Kippur when it is forbidden to eat or
drink, the Gemara says that it is recited without
wine.

The Gemara explains that the sages did not
recommend reciting shehecheyanu on Yom
Kippur over a cup of wine and giving the wine
to a young child to drink, because of a concern
that he may get accustomed to this [improper]
practice (7705 >nx NnY>T).  Rashi explains
that we are concerned that the child might
continue to drink on Yom Kippur even after he
reaches adulthood.

The Rashba explains that even if the child
realizes that adults are obligated to fast on Yom
Kippur, we are concerned that he might think

that shehecheyanu wine is an exception. He
might continue the practice of reciting

shehecheyanu over wine on Yom Kippur,
unaware that only children are permitted to
drink the shehecheyanu wine.

Tosfos, citing Rabbeinu Shmuel, asserts that
the concern of 7705 »nx xnY>T applies only to
a practice which recurs annually, such as
shehecheyanu on Yom Kippur. However, in the
event that a bris milah falls on a fast day, it is
permitted to have a child drink from the 5w o5

1572 (cup of wine upon which the blessings are
recited) since this is not an event that recurs at
regular intervals.

The Rashba disagrees and maintains that
whether it is a recurring event or not, we never
request children to violate an issur on behalf of
adults. [He explains that feeding children meals
on Yom Kippur is permitted because it is for the
child's welfare. However, it is prohibited to ask
a child to drink wine on behalf of adults.'] The
Rashba, citing the Gaonim, states that when a
bris is performed on Yom Kippur or on Tisha
b'Av, we do not recite the blessings over a cup
of wine. Rather, some myrtle branches are
brought and [after reciting the regular bris
milah blessings] the blessing of owa »»n kM2
is recited over the myrtle fragrance.?

Indeed, the Shulchan Aruch?® rules that when
a bris milah is performed on Yom Kippur, the
bris blessings should be recited without a cup
of wine - as stated in our Gemara with regard to
the blessing of shehecheyanu.

Interestingly, the Ramoh, citing the Kol Bo,
writes that our custom regarding a bris milah on
Yom Kippur is to recite a bracha over wine.
However, the wine is not given to a boy but
rather a drop of wine is dripped into the newly-
circumcised infant's mouth.*

The Taz explains that we do not give the
wine to an older child because of the concern of
TI0MY NN N7 as our Gemara says. The
Ramabh is of the opinion, however, that this




concern only pertains to a child who is old
enough to understand and remember such an
episode, but this concern does not pertain to a
several-day-old infant who will not remember
anything.®
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The Gemara (beginning of 41a) relates of an
incident whereby a public fast day fell on Erev
Shabbos and R' Akiva ate an egg late Friday
afternoon before nightfall. R" Akiva was of the
opinion that entering Shabbos in a state of
hunger is a violation of the mitzvah of oneg
Shabbos and therefore he ate before nightfall.
R' Yosi disagreed and maintained that even
when a fast falls on Erev Shabbos the law is
PN - one must complete the fast [one must
fast the entire day until after nightfall].

In conclusion, the Gemara (42b) cites Mar
Zutra who rules in the name of Rav Huna that a
fast should be completed even when it falls on
Erev Shabbos.

The definition of ymbwn - completing [a
fast] - is subject to dispute:

(a) The Ravad® maintains that the topic of the
dispute is whether one may eat before sunset on
Erev Shabbos. However, all agree that if one
comes home from shul Friday night after sunset
he may immediately break his fast, even before
nightfall. The Ravad argues that since Shabbos
begins at sunset, according to all opinions one
may not continue the fast after that point.

(b) The Maharam of Rothenburg’ maintains
that once Maariv (on Friday evening) is recited,
even if before sunset, one may not continue
fasting because one accepts the sanctity of
Shabbos upon reciting the Shabbos Maariv on
Friday evening even if it is still daytime ( maomn
nav). When R' Yosi says that one must
complete his fast on Erev Shabbos he means
one may not break the fast before maariv. [R’
Akiva is of the opinion that one may break his
fast during the daytime, even before maariv,
because it is disrespectful to enter Shabbos in a
famished state.?]

(c) The Rosh® disagrees and is of the opinion
that R' Yosi (whom the halacha follows)
requires that one fast until o250 nxy -
nightfall.

-2-

There is another fundamental
between Tosfos and Tosfos Shantz:
(d) Tosfos (xna5m n1) maintains that the
disagreement between R' Akiva and R' Yosi
centers on whether one is permitted to complete
a fast on Erev Shabbos. R' Akiva is of the
opinion that it is prohibited for one to complete
the fast because one may not enter Shabbos
while in a state of hunger and suffering. R' Yosi
rules leniently and permits one to complete his
fast. Accordingly, even according to R' Yosi's
view one is not obligated to fast until nightfall,
he merely has the option of doing so.

(e) Tosfos Shantz' disagrees and maintains that
R' Yosi obligates one to continue his fast until
nightfall and this is not merely optional.

The Shulchan Aruch™ rules that when a
fast-day falls on Erev Shabbos one must
continue fasting until nightfall. [According to
the Jewish calendar the only public fast day that
sometimes falls on Erev Shabbos is nava navy
(the fast of the 10th of Teves)."’]

dispute
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1] The Gemara says that if a person wants to
take a walk and does not know where the
techum Shabbos (Shabbos boundary) is, he may
take 2,000 average-sized steps. Rashi explains
that an average-sized step is an amah (approx.
1.5 - 2 feet) and therefore as long as one does
not walk more than 2,000 steps he may assume
that he has not overstepped the 2,000-amah
techum Shabbos."

The Mirkeves HaMishna'* maintains that
even a tall person may walk 2,000 steps because
the size of an amah (regarding techum Shabbos)
is not uniform; rather it varies according to the
stride of each individual. Thus, a tall person
with a large stride is permitted to walk farther
than a short person.

The Biur Halacha® disagrees and is of the
opinion that the 2,000-amah techum Shabbos is
uniform. A tall person may not walk 2,000
steps at his normal gait because he will exceed
the 2,000-amah boundary. Conversely, he says,



a very short person is permitted to take more
than 2,000 steps since his stride is smaller than
an average-sized man.

2] The Mishna below on 57b describes very
specific guidelines as to how to measure the
Shabbos boundary to ensure accuracy. For
example, the Mishna says the boundary must be
measured with a rope that is exactly 50 amos
long which is held chest high. [The Gemara
there explains why these regulations are vital
for ensuring accurate measurements, see Al
Hadaf below on ny 97.]

The Biur Halacha® explains the reason our
Gemara permits one to rely on counting
footsteps, which obviously is not an accurate
method of measuring, is that the Gemara is
referring to a traveler who was stranded in a
field for Shabbos."” For lack of a better method,
the sages permitted him to measure the techum
through counting his steps. However, people
living in a city must measure the Shabbos
boundary via the method described in the
Mishna and Gemara below. City dwellers are
not permitted to estimate the boundary by
counting footsteps."®

3] The Gemara in Shabbos 157b states that it is
rabbinically prohibited to measure on Shabbos.
Why then, is it permitted for one to measure the
techum on Shabbos by counting his footsteps?

The Ritva explains that the Gemara is
referring to one who must travel for a mitzvah
matter and the Mishna and Gemara (Shabbos
ibid.) permit measuring on Shabbos for the sake
of a mitzvah.”
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Rav Chananya inquired whether the law of
techum Shabbos applies to someone travelling
mwyn noynd - higher than ten tefachim from
the ground. The case in question, explains the
Gemara, is one who flies through the air
(through supernatural means) at a height of
more than ten tefachim, or one who travels in a
ship cruising in a body of water that is more
than ten tefachim deep. [The Gemara leaves this
question unresolved.?]

The Gemara, based on the posuk, Malachi
3:23, M NN YR NN DO NV N N’ (and
behold I will send you Eliyahu Hanavi etc.),
says that Eliyahu Hanavi will arrive one day
before Mashiach to announce Mashiach's
arrival. The Gemara says that if the law of
techum applies nawyn ndSynd - above ten
tefachim - then Mashiach and Eliyahu will not
appear on Shabbos, because their coming entails
travelling farther than the techum Shabbos.
[Moreover, as a result of this, Eliyahu cannot
arrive on Friday either (to announce Mashiach's
imminent arrival), since Mashiach cannot travel
on the following day, Shabbos. Also, since
Eliyahu cannot come on Shabbos to announce
Mashiach's next-day arrival, Mashiach will not
arrive on Sunday.]

Many of the zemiros composed for Motzo’ei
Shabbos center on the theme of Eliyahu Hanavi.
Indeed the Tur® states that it is customary to
mention Eliyahu Hanavi on Motzo’ei Shabbos
and to pray for his imminent arrival.

The Baal HaManhig” explains that this
custom is based on our Gemara which states
that Eliyahu Hanavi cannot arrive on Friday or
Shabbos because this would involve a violation
of the law of techum (according to the opinion
that the law of techum applies even above ten
tefachim). Therefore, immediately after
Shabbos when it is once again possible for
Eliyahu Hanavi to come, we reaffirm our faith
in his arrival.

The Shulchan Aruch® states that at a bris
milah ceremony it is customary to designate a
chair in honor of Eliyahu Hanavi and to
announce, "N bv x5 Nt - "This is the seat
of Eliyahu Hanavi." This custom is based on a
Midrash® that states that Eliyahu attends all
brisim.

The Chasam Sofer® wonders why this
custom is practiced even on Shabbos.
According to the Sefer HaManhig's reasoning,
this custom should be omitted on Shabbos
because Eliyahu cannot come on Shabbos.

In answer, the Chasam Sofer distinguishes
between when Eliyahu Hanavi appears only in
spirit form and when he appears as an ordinary
human being (i.e., with body and soul). When



Eliyahu Hanavi appears only in spirit form,
such as at a bris, he is considered as an angel
and he is not subject to the laws of the Torah.
Therefore he is not restricted from travelling
beyond the techum Shabbos to attend a bris.?

However, before the advent of Mashiach,
Eliyahu's neshama from above will reunite with
his body (which is currently in ynnnn y1y 1 -
the "Lower Garden of Eden") and he will appear
as a human. When Eliyahu appears in human
form he is obligated to observe the Torah laws
and is not permitted to travel beyond the techum
Shabbos.”
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If a Jew knowingly desecrates Shabbos and
builds mechitzos (fences or walls) around an
open area, one may not carry within those walls
because it is forbidden to benefit from the
desecration of Shabbos (Gemara 25a).

* If mechitzos were erected on Shabbos »wa -
unwittingly - (e.g., the builder did not realize
that it was Shabbos), or if they were erected by
a non-Jew, one is permitted to utilize the
mechitzos and carry in that area, since their
construction did not involve (deliberate)
Shabbos desecration.?®

The Gemara says that a human wall formed
by people standing side by side is a halachically
valid mechitzah. The Gemara, in fact, relates
that based on this halacha, Rava's attendant
once carried vessels through the street on
Shabbos, for he was surrounded by throngs of
people (coming from Rava's lecture) who
formed a human fence (enclosure) around him.?
Since the formation of such a mechitzah does
not involve a melacha, one may utilize it even if
it was formed on Shabbos (because it is similar
to a mechitzah that was formed on Shabbos
M1 - unwittingly).

The Gemara, however, restricts the use of
human mechitzos to when the participants (i.e.,
the people formed the human wall) are unaware
that they are functioning as a legal mechitzah.
The sages prohibited forming a human
mechitzah in a conspicuous manner for it may
lead to laxity regarding the issur of hotza’ah
(carrying on Shabbos).*

Alternatively, the sages forbade people to
deliberately partake in forming such a
mechitzah because it resembles the melacha of
72 - construction. When such an enclosure is
formed deliberately, the enclosure is classified
as a mechitzah that was erected T2
(deliberately) which may not be used on
Shabbos.**

Thus, one may carry by means of human
mechitzos only if many people happened to be
gathered in a certain area without realizing that
they are  functioning as  mechitzos.
Alternatively, one can assemble a crowd under
a pretext without informing them of the true
purpose of their assemblage.

The Ritva maintains that if the people were
originally gathered ny75 5w - unaware [of their
function] - they may be relied on as a mechitzah
even if they subsequently discover that they are
functioning as mechitzos.*

The Pri Megadim® suggests that perhaps it
is permitted for a crowd to gather before
Shabbos with the intent to form a mechitzah and
permit carrying on Shabbos.

The Ramoh,* citing the Shibolei Haleket,
discourages the use of human mechitzos today
and asserts that they may not be used except
under extenuating circumstances.

The Meiri, citing the Ravad, explains that
human mechitzos may be used only under
discreet conditions (i.e., where the participants
are not aware of their function). Since people
today are generally not very discreet and they
do not guard secrets very well we are concerned
that one of the people forming the mechitzah
will invariably be apprised of the fact that he is
functioning as a halachic mechitzah. Therefore
this method of forming a mechitzah to permit
carrying on Shabbos is no longer sanctioned.
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* As explained several times above, a person is
permitted to walk within 2,000 amos of his
place of nmaw (Shabbos residency) on
Shabbos. If one walks beyond this boundary on
Shabbos,



he must stop and remain in his place (i.e.,
within four amos of the place he stopped) until
after Shabbos.

* One who spends Shabbos on the road or in a
field establishes his place of shevisa (residence)
at the site of his stopover and he is permitted to
walk 2,000 amos from that site.

The Chachamim (Mishna, end of 45a) are of
the opinion that a traveler must consciously
establish his place of shevisa at the site of his
stopover. If a traveler happens to be sleeping
when Shabbos arrives (meaning, during bein
hashmoshos - twilight), he does not acquire a
place of shevisa. Consequently, upon awaking
the traveler is prohibited from leaving the site of
his nap for the entire Shabbos.

The halacha® follows R' Yochanan ben
Nuri who says that even if a man was sleeping
during the onset of Shabbos he is permitted to
walk 2,000 amos in either direction from the
site of his nap.

The Gemara indicates that R' Yochanan ben
Nuri is of the opinion that an individual
acquires shevisa (at the site of his stopover)
even without deliberate intent. Therefore, he
holds that one establishes shevisa even while
asleep (7P ) v ,MP NN ININY).

The Keren Orah notes that the Yerushalmi
understands the reasoning for R' Yochanan ben
Nuri's halacha differently. The Yerushalmi
states that an individual who completed his
conversion to Judaism on Shabbos morning (by
immersing in a mikveh) is permitted to walk
2,000 amos in either direction from the location
of his conversion. Even though the ger
(convert) did not acquire shevisa at the onset of
Shabbos, the Yerushalmi likens him to a
sleeping man, in that both were unable to
acquire shevisa at the onset of Shabbos. The
Yerushalmi seems to say that just as a sleeping
man acquires shevisa upon awakening (for that
is the first moment he is capable of acquiring
shevisa), so too, a ger acquires shevisa upon his
conversion (for that is the first moment he is
capable of acquiring shevisa).

According to the Yerushalmi, if a sleeping
person is transported in his sleep [on Shabbos]
to another spot, he acquires shevisa at the site
he finds himself upon awakening and he is

permitted to walk 2,000 amos in either direction
from the new spot.

On the other hand, according to our
Gemara, a sleeping person acquires shevisa at
the onset of Shabbos. If he is somehow
transported in his sleep (after the onset of
Shabbos) to another location, he must remain
within a 2,000-amah radius of his original
location, which is the spot he was sleeping at
when Shabbos arrived.*

91
27593 1391 ©r2¥3 NN
* The law of techum not only restricts a person
from leaving his 2,000-amah boundary, it
restricts his possessions as well. If Reuven and
Shimon establish shevisa at different locations,
Shimon may not take an item belonging to
Reuven and remove it from Reuven's techum.

The Gemara on 45b cites a dispute
regarding ownerless objects. The Chachamim
are of the opinion that ownerless objects have
no techum until someone acquires them - at
which point they are subject to the owner's
techum (Nn>aw 1P PR 1PN 139N).

R" Yochanan ben Nuri maintains that
ownerless objects acquire shevisa on the eve of
Shabbos at the location they are situated, and
they may not be moved more than 2,000 amos
from that location. In the event that they were
removed from their techum, they must be
allowed to remain in their new resting place for
the remainder of Shabbos, just as a person who
leaves his techum must remain in his place.
[Note: The discussion regarding the techum of
objects is particularly significant on Yom Tov
when carrying is permitted. Also, it pertains to
garments which can be transported (via
wearing) from one site to another even on
Shabbos.]

The Gemara (45b) cites a braysoh which
says that rain which falls on Yom Tov obtains
the techum (boundary) of the person who
acquires the rain.** The Gemara asks that
according to R' Yochanan ben Nuri (whom that
braysoh follows®), rain should establish shevisa
at whatever location it was situated at on the
eve of Yom Tov. If the rain clouds were more
than



2,000 amos away from where the rain fell, it
should be prohibited to move the rain from the
spot where it was found.

In answer, the Gemara (46a) postulates that
objects in motion do not acquire shevisa. Since
the clouds constantly move, the rain contained
therein on the eve of Shabbos or Yom Tov does
not acquire shevisa while in the clouds. The
rain does not acquire shevisa until later on
Shabbos when it falls to the ground (and is
taken by someone). Likewise, explains the
Gemara, water that is taken from a running
stream on Shabbos acquires the techum of the
individual who takes it. It does not acquire
shevisa during bein hashmoshos since it was in
motion at that time.*

The Mishna above on 41b indicates that if a
ship docks on Shabbos, one may not disembark
unless the ship was within 2,000 amos of the
port when Shabbos dawned. However, if it
sailed more than 2,000 amos after that point,
one may not disembark because he is beyond
his techum Shabbos.

The Rishonim question why a seafarer
acquires shevisa during bein hashmoshos.
Since he is on a ship which is in motion, he
should not acquire shevisa until his ship docks.

The Rashba (43b) answers that evidently the
Mishna is referring to a ship that was at a
standstill during bein hashmoshos. However, if
a ship is in constant motion at the onset of
Shabbos and then docks on Shabbos, the people
on the ship may disembark and walk 2,000
amos from the port.*°

The Biur Halacha* notes that the Shulchan
Aruch, in codifying the halacha regarding the
techum for people on a ship, does not stress that
one acquires shevisa at sea only if the ship is
stationary. The words of the Shulchan Aruch
imply that people on a ship acquire shevisa even
while the ship is motion. The Biur Halacha
suggests that this is so because the people on
the ship are not considered moving in
relationship to the ship. Even though the ship is
in motion, the people on the ship are considered
stationary (see Bava Metzia 9b, xn») ny»n N»oo
NIIN NON XPT NN NomY).
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If Reuven established shevisa (Shabbos
residency) at site A and Shimon established
shevisa at site B 1,000 amos to the east of
Reuven, they are permitted to visit each other
on Shabbos because their place of shevisa is
within 2,000 amos of each other, but they each
have a different techum - Shabbos boundary.
For example, Shimon is permitted to visit site C
which is 1,500 amos east of his residence and is
within his Shabbos techum. However, Reuven
may not visit site C because it is 2,500 amos
from his shevisa and thus is beyond his 2,000-
amah techum.

As explained above on w 97, the law of

techum applies to objects as well as people. An
individual's possessions may not be removed
out of his techum. Shimon may not take
Reuven's item with him to site C because it is
beyond its owner's (Reuven's) techum.
[Note: The discussion regarding the techum of
objects is particularly significant on Yom Tov
when carrying is permitted. It is also significant
on Shabbos with regard to garments which can
be transferred by means of wearing them.*’]

The Gemara on 45b cites a dispute
regarding ownerless objects. The Chachamim
are of the opinion that ownerless objects have
no techum until someone acquires them, at
which point they are subject to the finder's
techum (nmavw Pnp Px pan oxson).  If, for
example, Shimon finds an ownerless object
1,000 amos west of his residence (e.g., at site A)
he is permitted to take the item 3,000 amos
eastward to site C since that is within his
personal techum.

R' Yochanan ben Nuri maintains that an
ownerless object acquires shevisa wherever it is
located on the eve of Shabbos and it may not be
moved more than 2,000 amos from that point.
Furthermore, if the finder removes the object
from its techum (e.g., Shimon finds an object at
site A and takes it to site C, which is 3,000
amos away), the object is confined to its place
(i.e., within a four-amah area) for the remainder
of Shabbos, just as a person who leaves his
techum must remain in his place.



The Gemara reasons that possessions of a
non-Jew should be treated as ownerless objects
with regard to the law of techum because a non-
Jew does not acquire shevisa (since he is not
subject to the laws of techum). Thus, according
to the Chachamim, if an individual acquires an
object from a non-Jew on Shabbos, the item
should be subject to the Jewish owner's techum,
not to the techum of the non-Jew (or to the
techum of the object).

R' Yochanan asserts, however, that due to a
gezeira (rabbinic decree), the possessions of a
non-Jew are subject to techum, lest one confuse
an object owned by a Jew with an object owned
by a non-Jew. [The rabbis were concerned that
if the objects of a non-Jew are not subject to the
law of techum, people might think that objects
belonging to a Jew are also not subject to
techum.]*

The Gaon Yaakov® is of the opinion that
because of R' Yochanan's gezeira, an object of a
non-Jew acquires shevisa at the site of its
owner. If at the onset of Shabbos the non-
Jewish owner happens to be at site C and his
object is located 3,000 amos away at site A, the
item may not be removed from its place because
it is laying outside the techum of the owner (and
an item which is beyond its techum may not be
moved more than four amos*®).*

The Bais Meir® disagrees and maintains
that since the concept of Shabbos residency is
not applicable to a non-Jew, it is illogical to
give the object the techum of its owner (since its
owner does not have a techum). Rather, the
Gemara means that a non-Jew's object acquires
shevisa at the object’'s location (during bein
hashmoshos - twilight) regardless of where the
owner is situated at the time.*
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1] The Gemara says that if there is a pond of
water between two cities, and the respective
techumin (Shabbos boundaries) of the cities
meet in the middle of the pond, it is prohibited
to draw water from the pond unless there is a
partition constructed in the pond between the
two boundaries.’®  The reason for this

requirement is a concern that some water from
side A of the pond might move (on Shabbos) to
side B, and people from city B might draw that
water on Shabbos. Now, since that water was
originally within the techum of city A at the
onset of Shabbos, the water acquires shevisa
with the people of city A and the water may not
be removed from the boundary of city A>* If
that water moves out of the boundary of city A
(to side B of the pond) it may not be removed
from its place on Shabbos, because items that
leave their techum may not be moved more than
four amos for the duration of Shabbos.

Tosfos (47b, oan n1, following the textual
reading found in our Gemaros at the beginning
of 48a, 32075 NY NNT Dwn NYON) explains
that a partition in the pond is required only
according to R' Yochanan ben Nuri who holds
that ownerless objects acquire shevisa at the
onset of Shabbos. However, according to the
Chachamim (whom the halacha follows), no
partition is necessary because the water in the
pond is hefker (ownerless) and it does not
acquire shevisa until someone takes possession
of it.

The Shulchan Aruch® is of the opinion that
even according to the Chachamim a partition in
the pond is required. The Gemara says above
(45b) that rainwater which gathers in a pool
near a city is subject to the techum of the city
even according to the Chachamim. Such water
iSs not considered hefker because the
townspeople have in mind to use it all along.
Therefore the rainwater acquires the techum of
the city and may not be removed beyond the
city's boundary. Hence, even according to the
Chachamim a partition is required, to ensure
that the waters on opposite sides of the pond do
not mingle (see Tosfos™).
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2] The Gemara explains that it is sufficient to
divide the pond by suspending a ten tefach-high
partition of reeds in the water to mark the place
where the two boundaries meet. Even though
such a partition does not actually prevent the
water from passing between (and below) the



reeds, nevertheless, the sages were lenient
regarding water partitions (and they did not
requires a watertight division).

There are two reasons given for this
leniency:
(a) The Ravad™ explains that since the pond-
water is generally more than ten tefachim deep,
the sages were not too concerned about the
possibility of water moving beyond its techum
because (according to some opinions cited
above on » 97 MIwYHN NSYNS PMINN P - the
law of techum does not apply in airspace above
ten tefachim from the ground. Water that is
situated (during bein hashmoshos) more than
ten tefachim from the ground does not acquire
any shevisa. Even if it moves from one side of
the pond to the other it may be taken and carried
into the city because it acquires the techum of
the person who takes it. Since the requirement
to erect a partition in the pond is merely an
added stringency, the sages relaxed this
requirement and permitted a partition of reeds.

The Rashba disagrees and maintains that
water that is in a pond is not considered to be
Mwyn Noyny - above ten tefachim - even if it is
a very deep pond, because the entire body of
water is viewed as one entity. Since the body of
water rests on the ground below the pond, all
the water is considered to be below the height of
ten tefachim. Accordingly he argues that the
water in a pond, lake or sea does indeed acquire
shevisa regardless of the water's depth (cf.,
Tosfos above 45b, Y 7).
(b) The Rashba explains that the sages relaxed
certain requirements when erecting a partition
to divide a pond because water is an essential
staple which people cannot live without.
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As explained above on 15 97, a person can
change his place of shevisa (through
establishing an eruv) in one of two ways. (a)
By placing food (for the sake of eruv) at a
selected location within 2,000 amos from his
home. This is called moa 2vvy (an eruv
established with bread).

(b) Instead of placing food at the selected site,
one can establish shevisa by going to the eruv-
site before Shabbos and remaining there during
bein hashmoshos. This type of eruv is called
Y912 27y (an eruv established by walking to
the site before Shabbos).

If one is traveling on the road and is within
four thousand amos of his hometown when
Shabbos arrives, he is permitted to walk home
on Shabbos provided he establishes an eruv
midway between his current location and his
house. If it is difficult for him or his shaliach
(agent) to reach the midway point before
Shabbos to establish the eruv, the Mishna says
that he can establish the eruv without even
going to the site. He merely has to declare his
intention to establish shevisa at the eruv-site
(i.e., the midway point). [Note: The halacha
follows the opinion cited below on 50b that
declaring one's place of shevisa from afar is
effective only for a traveler who is on the road,
but not under normal conditions.]*

The Mishna (49b) says that in order to
establish such an eruv one must clearly define a
four-amah area (or smaller) as the site of his
shevisa (by means of some sign or landmark).
However, if one declares that his shevisa should
be established under a certain large tree (which
extends over an area larger than four amos), his
declaration is void since he failed to define a
specific four-amah area as his place of shevisa.

Rav explains that this individual is left

stranded without a techum at all. On the one
hand, he moved his residency from his current
location by declaring that he wants to establish
shevisa under the tree. On the other hand, he
does not acquire shevisa under the tree since he
failed to specify an exact spot. Therefore, such
an individual is confined to a four-amah spot
for the entire Shabbos.
* A traveler who reaches within 2,000 amos of a
city before Shabbos may designate the city as
his place of residence. Doing so permits him to
walk on Shabbos to wherever the residents of
the city may walk. [l.e., he can stroll
throughout the entire city, even if it is very
large, and he may continue walking beyond the
city for another 2,000 amos.] On the other
hand, if this



traveler establishes shevisa at the stopover
outside the city (i.e., the spot he reached before
Shabbos), he may not walk more than 2,000
amos beyond that spot (even if his 2,000-amah
boundary ends in the middle of the city).

The Mishna on 45a discusses a traveler who
settles on the eve of Shabbos at a site that is
within 2,000 amos of a city, without realizing
his proximity to the city. R' Yehuda says that
even though he expected to spend Shabbos
outside the city, if he subsequently realizes that
he is within 2,000 amos of the city, he is
permitted to enter the city and adopt the techum
of its residents. R'Yehuda is of the opinion that
since it is an accepted assumption (>1N© PN)
that one would want to adopt the techum of the
city rather than the techum of his stopover site
(which is within 2,000 amos of the city), this
traveler assumes the techum of the city even
though he did not declare before Shabbos that
he wants to establish shevisa within the city.

The Rishonim ask why we don't apply the
same logic with regard to the case of the large
tree in our Mishna.  Presumably, if this
individual had known that his declaration to
establish shevisa under the tree was not valid,
he certainly would have wanted to at least
acquire shevisa at his current site (rather than be
stranded without any techum). Based on this
assumption, this individual should acquire the
techum of his current location even though he
did not initially say so.

In answer, the Ravad® postulates that R'
Yehuda grants a traveler residency in the city
(without any declaration) based on an »71no PN
(presumption) only if he did not expressly
establish his current stopover site as his
residence. R' Yehuda is referring to a traveler
who sat down to rest on the eve of Shabbos
without expressly declaring his stopover spot as
his place of shevisa. In our Gemara, however,
where the person verbally moved his residency
from his current location by declaring it should
be under the tree, R' Yehuda's halacha does not
apply, for the logic of »7no y~ cannot establish
one's residency in a place different from his
expressed declaration.”’
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* There is a mitzvah to separate maaser (one
tenth) from one's animals each year. One must
gather the new animals born to his flock (during
the new year) into a pen with a small exit, and
as they exit the pen every tenth animal is
marked as maaser. The maaser animals are
offered as korbonos in the Bais Hamikdash;
their fats are burned on the mizbeach and their
meat is eaten by the owner.

The Gemara, citing a Mishna in Bechoros
60b, says that the tenth animal that exits the pen
automatically assumes the kedusha of maaser
(and is offered as a korbon) even if one
mistakenly counted the tenth animal as the ninth
animal and did not mark it as maaser when it
exited the pen.

The Mishna says if one mistakenly counted
the tenth animal as the ninth and then he
counted the eleventh animal as the tenth, both
animals acquire sanctity. We derive from a
posuk that the tenth animal acquires the sanctity
of maaser (as above) and the eleventh animal
acquires the sanctity of korbon shelamim.

Rashi lists several procedural differences
between the offering of a korbon shelamim and
maaser, one of which is that there is mitzvah for
the owner to perform n>no (leaning) on the
head of a korbon shelamim but not on a korbon
maaser.

Rava says that if the tenth and eleventh
animal exit the pen simultaneously and the
owner labels them both as the tenth, one of
them acquires the consecration of korbon
maaser and the other acquires the kedusha of a
shelamim. However, since it is impossible to
determine which animal is which, both must be
treated with the stringencies of both korbonos.
Rashi explains, for example, that since we do
not know which animal is a shelamim, semicha
(the leaning ritual) must be performed on both
animals. However, due to the doubt involved, a
bracha (which is typically recited over the
mitzvah of semicha®) is not recited because as a
rule blessings are not recited in doubt (pso
5pnY Moa).*



R’ Yosef Engel in his Gilyonei HaShas
questions why a bracha on the act of semicha
may not be recited despite the doubt. One
should align both animals for semicha and recite
one bracha over both acts of semicha which he
is about to perform. Since the person knows for
certain that one of the two animals that he is
about to perform semicha on is a shelamim
(which requires semicha), the bracha should
take effect on whichever animal is in fact the
shelamim (7w9) nnn).®

In answer, Horav Zvi Pesach Frank®
explains that a bracha must be recited
immediately prior to the performance of a
mitzvah without any poan (interruption)
whatsoever. If, in fact, the first animal to
receive semicha is a korbon maaser, the bracha
would not be valid because the first act of
semicha performed on the korbon maaser
constitutes a hefsek between the recital of the
bracha and the act of semicha performed
afterwards on the shelamim.

He adduces proof from this Rashi that if one
is travelling during the days of sefirah and he is
uncertain as to the correct counting of the
sefirah, he may not recite a bracha and count
two days of sefirah simultaneously (e.g., "today
is the fourth day of sefirah, today is the fifth day
of sefirah™) because, if in fact it happens to be
the fifth night of sefirah, the counting of the
fourth night constitutes a hefsek between the
bracha and the fulfillment of the mitzvah.
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* We learned above that a traveler who is more
than 2,000 amos from his destination on the eve
of Shabbos may establish shevisa at a specified
site within 2,000 amos of his current location
even though he is not present at the site when
Shabbos begins. Doing so enables him to walk
2,000 amos past the specified site on Shabbos
and reach his destination.

Rava states that designating shevisa from a
distance is valid only if there is sufficient time
left in the day for the traveler to reach the
specified site before Shabbos were he to run to
that site.®” If it is very late in the day and the
traveler cannot possibly reach the specified site

before Shabbos (even if he runs there), he
cannot establish shevisa there.

The Mishna on 41b recounts how Rabban
Gamliel was once on a ship on Erev Shabbos
which did not enter the port until after nightfall.
Rabban Gamliel submitted that he was able to
determine, via the use of a certain telescope-like
instrument, that the ship was within 2,000 amos
of the city at time of sunset. He maintained
therefore that he acquired shevisa in the city and
assumed the status of the city's residents. Thus,
he was permitted to walk throughout the entire
city on Shabbos.®

According to Rava who says that a traveler's
designated place of shevisa must be reachable
before Shabbos it is difficult to understand how
Rabban Gamliel was able to acquire shevisa in
the city. Since his ship was out at sea and did
not dock until after Shabbos arrived, it seems
unlikely that it was possible for him to reach the
city before Shabbos.

The Chazon Ish® distinguishes between
establishing shevisa at a nondescript place on
the side of a road and establishing shevisa in a
city which is designed for shevisa. Even though
Rava limits an absentee shevisa to a place
which is reachable before Shabbos, this
limitation does not apply to one who is near a
city and wishes to establish shevisa in the city.
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* As mentioned above, one who leaves the
2,000-amah Shabbos boundary is confined to a
four-amah area for the remainder of Shabbos.
There is a three-way dispute cited in the
Mishna above on 45a regarding this four-amah
restriction:
(@ R' Yehuda is of the opinion that he may
walk four amos in any [one] direction he
chooses. [E.g., if he chooses to walk four amos
to the west, he may not walk at all to the east.]
(b) R' Eliezer maintains that the four amos are
measured with this individual in the center,
meaning, he is permitted to walk only two amos
(in all directions).
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(c) The Chachamim (as explained on 48a) are of
the opinion that this individual may walk four
amos in all directions, meaning, his techum is
actually 8 amos square.

R' Eliezer states (Mishna 52b) that if one
walks less than two amos past the 2,000-amah
boundary, he may reenter the techum again, and
once he reenters he reacquires his original
techum and is permitted to move about within
the original techum (i.e., 2,000 amos in any
direction from his place of shevisa).

The Chachamim disagree and maintain that
once one leaves his techum, even if only by a
single amah, his original techum is forfeited and
cannot be reacquired.

The Rambam,” in codifying the
Chachamim's  opinion, explains that the
Chachamim in our Mishna on 52b accord with
R' Yehuda's opinion on 45a who say that the
four amos allowed for a person who left the
techum is measured in only one direction. The
Maggid Mishna explains that an individual who
walked past the 2,000-amah boundary is
permitted to walk four more amos in whichever
direction he happens to be walking. The four-
amah boundary allotted to a person who exited
his original techum is measured away from the
techum - in the direction the person was
heading. Such an individual may not reenter his
old techum (even if he is standing within four
amos of it) since he is only permitted to walk
four amos in the direction heading away from
the techum.®

The Rashba® explains the Chachamim of
our Mishna differently and maintains that the
dispute in this Mishna is not related to the
dispute in the Mishna on 45a. Even if one who
exits his techum is given a new techum of eight
amos and is permitted to reenter the old
boundary, nevertheless, he cannot re-acquire his
original techum. This is because the
Chachamim do not agree to the concept of
DYMNN Nyvan - overlapping techumin. Even if
the new eight-amah techum overlaps the old
techum, they are viewed as separate boundaries
and do not merge as one. [In contrast, R' Elazar
is of the opinion that overlapping techumin
merge into one entity,

N NNDM PRINN NYY1N.)

Even though the Gemara above on 45a
states that everyone agrees to the concept of
omNN nyvan, that is only if one accidentally
left his techum or left for the sake of a mitzvah.
However, if one willfully exits his techum, then
the Chachamim say that he cannot re-acquire it
even if he is permitted to re-cross the boundary
line.
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1] The posuk (Sh'mos 1:8) states that a wn 7on
- new King - rose to power in Mitzraim who did
not know Yosef and enacted harsh decrees
against b’nai Yisrael. The Gemara cites a
dispute between Rav and Shmuel regarding the
definition of w1n 79n.%

One of these sages (whom we shall call
opinion A) interprets wn on literally as
meaning that the Egyptians appointed a new
ruler at that time. The other (i.e., opinion B)
argues that w1n 75n should be taken literally,
for the Torah does not mention the death or
dethronement of the existing ruler. Rather, the
existing ruler was labeled a wn 791 because of
his newly enacted [anti-semitic] policies and
decrees. [Opinion B explains that although this
king was the original king who knew Yosef
very well, the Torah says that he did not know
Yosef because subsequent to his new decrees,
he behaved towards b’nai Yisrael with apathy -
as if he did not know Y osef.]

The Ben Yehoyada of Baghdad® (circa
1834-1909) offers the following novel
suggestion to answer opinion B's argument as to
why the Torah makes no mention of the death
of the previous ruler if indeed there was a new
ruler as opinion A maintains. He submits that
Mitzraim was a democratic republic with a
government similar to that of the United States.
Its leader, called Pharaoh, functioned in the
capacity of a president and was not considered a
bona fide king since he was not an absolute
monarch. Prior to the anti-semitic decrees, the
people of Mitzraim agreed to change their form
of government and granted their leader absolute
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power. When the Torah states vTn on op» -a
new king arose - it is referring to this rise to
power from president to king. Therefore there
is no mention of the demise of a previous
Pharaoh because even according to opinion A
the same ruler was in power throughout.”

2] The Ben Yehoyada™ suggests that the
dispute between Rav and Shmuel as to the
interpretation of wn has halachic ramifications
concerning conscription into the army. The
posuk (Devarim 20:5, 24:5) exempts anyone
who has recently built a wn na - new house -
from serving in the army. The Ben Yehoyada
suggests that according to opinion B this
includes even one who had remodeled his house
and re-plastered it. Even though the house is
actually old, since it has a new appearance it
could be termed a wtn ma.  However,
according to opinion A the term wn is taken
literally as meaning new, and one who merely
remodeled his house is not exempt from the
draft.”

In a similar vein, the Toras Chaim suggests
that this dispute has legal ramifications
regarding one who contractually agrees to sell
his friend a wTn ma. According to opinion A
he is obligated to provide a brand-new house,
whereas according to opinion B a newly
remodeled house will sufficiently satisfy the
agreement.”
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1] The Gemara introduces many teachings
regarding the benefits gained from the study of
Torah and the proper method of study.

R' Yehoshua ben Levi derives from a posuk
that if one has a headache he should study
Torah [as a remedy].

The Maharsha notes an  apparent
contradiction for R' Yehoshua ben Levi states in
Shevuos 15b, 77 n »272 MROINNY NOX - it IS
prohibited to utilize the words of Torah as a
remedy (see Al Hadaf ibid.).

In answer, the Maharsha explains that the
Gemara in Shevuos prohibits using verses of the
Torah as an incantation. One may not intone
words of Torah over a wound in an attempt to
heal it. However, our Gemara refers to the

ordinary study of Torah which serves to correct
one's spiritual deficiencies. Correcting one's
ways helps to remedy one's illness. The Iyun
Yaakov explains that the 248 positive
commandments of the Torah correspond to a
person's 248 o»ax (limbs and organs) and the
365 negative commandments correspond to
one's 365 1 (veins, arteries and sinews). One
can develop a physical illness in a part of his
body corresponding to the mitzvah that he
neglected. This can be remedied by the study of
Torah through which one strengthens his
observance and commitment to the 613
mitzvos.™

2] The Maharsha submits that R' Yehoshua
ben Levi is not referring to one who has a
severe headache (and has a legitimate illness),
for the Gemara in Nedarim 4la states that
talking is detrimental to one who is suffering
from a headache. Rather, R' Yehoshua ben Levi
is referring to one who feels a slight headache
and is concerned that the study of Torah may
intensify his headache and cause him to get
sick. In such a case, the Gemara advises one to
continue his Torah study and rest assured the
Torah will be beneficial to him rather than
detrimental.

3] 99 NHIYN NNANNA

The Gemara relates that R' Elazar ben Padas
was so immersed in the study of Torah that he
would forget his jacket in the marketplace when
he went to study. This incident was cited in
illustration of the posuk Tnn Mwn Nnanxa -
may you be infatuated in the love for Torah.
Rashi explains that one should love Torah to the
extent that it causes him to neglect his personal
affairs.

The Chidah writes that one should be so
attached to the words of Torah that even while
he is at work he thinks of his learning. This, he
suggests, is the meaning of the Mishna (Avos
2:2) XIN 777 DY DN Tmdn ne - Torah study
and toiling for a livelihood should complement
each other.

Similarly, the Nefesh Hachaim™ writes that
although the halacha follows R' Yishmael who
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says (Berachos 35b, see Al Hadaf ibid.) »n
XN 777 271 02 - that one must engage in work
to earn a livelihood - one should continue to
think about or review his learning even while at
work."

It is important to note, however, that R'
Yisrael Salanter’” cautions an employee or a
contractor to dedicate himself completely to his
task so as to ensure that he performs his work
perfectly. He says that concentrating on other
matters, even learning matters, while
performing a job for a fellow man amounts to
St - stealing - since it might result in shoddy

workmanship.
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The 2,000-amah techum for residents of a
city begins at the city's border, rather than at
one's house. The Mishna at the beginning of the
perek (52b) postulates that if the houses at the
end of a city lay in a crooked line, the techum is
measured from the outermost house. An
[imaginary] square (or rectangle) is drawn
around the city which includes the outermost
houses, and the inhabitants of the city may walk
2,000 amos from that border. The Gemara deals
how to draw the borders of several types of
cities with different shapes.
The braysoh (55a) states that even if a city

is configured like i

a bow  (or N
horseshoe), a

straight line s city border
drawn to form a 1
square and  we [ 5ggo-| /2%

view the entire f .
area inside the = -
square as though it |

was filled with 2,000
houses (see I

diagram 1). Thus, techura Shabbos
all the inhabitants of the city may walk 2,000
amos beyond that line.

Rav Huna, however, limits this halacha to
when the two ends of the city (i.e., the feet of
the horse-shoe) are less than 4,000 amos apart.
[Rashi explains that A and B can be considered
as part of one city only if their respective 2,000-
amah techumin overlap.] If the distance

between A
and B (see
diagram 1)
is 4,000 or
more than
we do not
consider all
the houses to be part of one city. While the
inhabitants of houses A and B may walk from
their house 2,000 amos southward, until the
techum outlined in diagram I, the inhabitants of
C may walk only 2,000 amos south of their
house to point D.

The following are several leniencies stated
by the authorities (though not all are universally
accepted).

1. Tosfos (55a mna 171, based on Rava b'rei
d'Rabba bar Rav Huna's opinion on 55b) asserts
that Rav Huna's 4,000-amah limitation applies
only if house the [imaginary] string of the bow
(i.e., the dotted line in diagram I1) is more than
2,000 amos from the bottom of the bow (house
C). However, if the dotted line is not more than
2,000 amos from C then the city is squared off
even if A and B are more than 4,000 amos
apart.

2. Tosfos (55b, oxy 1) asserts that even when
the two ends of the city are more than 4,000
amos apart, the techum is measured not from the
bottom of the bow but from the point where the
bow narrows to less than 4,000 amos. For
example, if houses E and F are less than 4,000
amos apart than [imaginary] line EF is
considered the city's border
from where the techum is
measured. Thus, the
inhabitants of C may walk
2,000 amos south of point
G (see diagram I11).

3. The Tur asserts that the
leniency stated by the
aforementioned Tosfos regarding the 4,000-
amah limit, may be applied to the 2,000-amah
limit (mentioned above in 1). He says that
regardless of the width of the bow-shaped city,
the techum for those who reside on bottom
(house C) is measured starting at 2,000 amos
from their house (see diagram 1V, line GJH).
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Even if houses G and H
are more than 4,000
apart, the city's border o
is at line GJH and the L
residents of house C ’
may walk 2,000 amos
south of point J (see diagram V).
4. The Ritva maintains that the techum for the
inhabitants of house C is 2,000 amos from
where they exit the city and thus they do not
have a fixed techum. If they walk through their
neighbors' backyards and exit the city at one of
its ends (A and B) they may walk another 2,000
amos southward from their point of exit, thus
extending their techum considerably.
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Shmuel calculates the times of the day at
which the seasons of the year change. The
Gemara's term for this moment of change is
NP, [The astronomical term for the
beginning of spring and fall is equinox, and the
term for the beginning of winter and summer is
solstice.]

Shmuel states that Tekufas Nissan (the
spring equinox) always occurs either at
daybreak, noon, nightfall or midnight. This is
based on the fact that; (a) in the first year of
creation, Tekufas Nissan occurred at nightfall
(6:00 p.m.), and (b) a solar year consists of
exactly 365 1/4 days, thus from one year to the
next, each season moves ahead 1/4 of a day (6
hours). [See Rambam’™ who mentions the fact
that the solar year is not exactly 365 1/4 days.]

Each season is 91 days and 7 1/2 hours (i.e.,
365 1/4 days divided by four). Since the first
spring equinox occurred at nightfall (6:00 p.m.),
the first summer solstice occurred (91 days
later) 7 1/2 hours into the night (meaning at
1:30 a.m.), and in each subsequent year the
summer solstice moved ahead 6 hours. After
four years, the time of the mapn repeat. In the
fifth year they occur at the same time of the day
as during the first year. [Shmuel states the
calculations for the fall and winter seasons as
well.]

Tosfos raises a difficulty. Since sunset in
the summer is a few hours later than in the

spring why does Shmuel say that the first
summer solstice of the four-year cycle occurs 7
1/2 hours into the night? Since nightfall in the
summer begins as late as nine or ten o'clock, the
summer solstice really begins only a few hours
after nightfall - at 1:30 a.m.. 7 1/2 hours after
[actual] nightfall during the summertime is not
until 4:30 or 5:30 a.m..

In answer, the Mishkanos Yaakov™ cites a
Zohar (Parshas Vayakhel) which states that the
nighttime always begins at 6:00 p.m. (with
regard to certain laws) regardless of the season
and the actual sunset. Even when the sun sets at
9:00 and rises at 5:00, the hours between 6:00
p.m. and 6:00 a.m. are considered night (with
respect to certain laws).*

When Shmuel speaks of the solstice
occurring at 7 1/2 hours into the night, he is
referring to the “Zohar's night" which always
begins at 6:00 p.m. (and thus the solstice occurs
at 1:30 a.m.).

The Mishkanos Yaakov suggests that this
Zohar might be a possible source for those who
are lax with regard to the recital of shema early
in the summertime when ynw nxoap ot 9o (the
latest time for reciting shema, which is three
hours into the day) is quite early (because the
sun rises early in the summer). He suggests that
according to the Zohar, ynw nxAp Y MO S
perhaps always at 9:00 a.m.(since the day
always begins at 6:00 a.m. according to the
Zohar), even in the summer months when the
sun rises a lot earlier than 6:00.*

The Magen Avraham,®” however, rules that
the actual time of daybreak is used with regard
to computing ynw NXP Y 9o, not 6:00 a.m..
Thus, ynw nxop v mo for a large portion of
the year is earlier than 9:00 a.m. (especially, at
the beginning of the summer when the sun rises

early).
391
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* |f there is a house protruding from a city at a
distance of seventy and two-third amos or less
from the end of the city, it is classified as 2y
Yyn (extension of the city) and the techum is
measured from the protruding house (see first
Mishna of the perek on 52b and Rashi). [Tosfos
(57a, 8N 27 n77), citing the Gemara on 21a,
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points out that if there is a string of houses
protruding from the city, each within 70 2/3
amos of one another, the entire string of houses
is considered as part of the city's extension and
the techum is measured from the last house.®]

R' Meir (Mishna 57a) says that the 2,000-
amah techum of a city is not measured from the
last house in the city, but rather from the city's
qaovp (outskirts).  He derives from a posuk
(Bamidbar 35:4) in the passage concerning the
Levite cities that 70 2/3 amos of open area
outside a city serves as its karpif (outskirts) and
is considered as part of the city. Thus, one may
walk 2,000 amos beyond the karpif (i.e., a total
of 2000 plus 70 2/3 amos).

The Chachamim disagree and maintain that
the concept of karpif applies only to two
neighboring cities, but not to a lone city. If two
cities are within 70 2/3 amos of each other, they
are considered as one connected city, and the
residents of city A may walk 2,000 amos
beyond city B (and vice versa). [The halacha
follows Rav Huna who explains that each city is
granted a space of 70 2/3 amos and thus if the
open area between two cities is no more than
141 1/3 amos (i.e., 2 x 70 2/3) the two cities are
viewed as one continuous city.]

The Rosh® cites the Maharam of
Rothenburg who rules in accordance with R’
Meir that the 2,000-amah techum of a city starts
after its karpif (meaning, city residents are
permitted to walk 2,000 amos plus an additional
70 2/3 amos beyond the city on Shabbos).

The Ritva states that R' Meir grants an extra
70 2/3 amos only when measuring from the
actual city itself but not when measuring from a
protruding house. [The protruding house is
considered part of the =pyn My (City's
extension) and we do not append a karpif to an
extension.]

The Chazon Ish®* draws a distinction
between an occupied house and an abandoned
house (e.g., a ruin). He suggests that the Ritva
is referring only to an abandoned house, but an
occupied house that stands within 70 2/3 amos
of a city is considered as part of the city proper
and is not merely an extension (qdyn M2%).
Accordingly, the 2,000 techum starts after 70
2/3 amos past any occupied houses protruding
from the city.®

M 91
1] AN /3 YV HaNa NIN TN PN

The Mishna (57b) states that the 2,000-
amah techum must be measured with a fifty-
amah rope, meaning, it must be measured in 40
increments of fifty amos each. The Gemara
(58a) cites a scriptural source for the
requirement to measure specifically with a fifty-
amah rope and explains that a rope which is too
long or too short does not provide an accurate
measurement. If the rope is too short, the two
people taking the measurements might pull the
rope too strongly and stretch it, and as a result
the techum will be unduly lengthened. On the
other hand, if the rope is too long, the surveyors
might allow the rope to sag (due to its heavy
weight), and as a result the techum will be
unduly shortened.

The Rashba® states that the techum
measurement must be performed by two people
to ensure the rope is pulled tightly at both ends
so that it does not sag.

The Toldos Shmuel,® however, says that the
techum may be measured by a lone person -
provided the person secures the opposite end of
the rope to a post so that it can be pulled taut.

Y192 HY MROYHYN A NTITNIY N 1Y PR
2] R' Yehoshua ben Chananya cites a posuk
(7™ San y1ay, Zechariah 2:5) as a source for
the halacha that a linen rope is used for taking
measurements even though taking
measurements with 5va 5S¢ mxdwdHw  (iron
chains) is more accurate. The Meiri explains
that the advantage of metal chains over a linen
rope is that chains are not subject to stretching.

The Meiri explains that R' Yehoshua ben
Chanayah proves from the posuk that ropes are
also a valid means of measuring but he does not
mean to exclude the use of chains. On the
contrary, if one wishes to measure the techum
with metal chains, he certainly may do so, since

metal chains provide a more accurate
measurement than ropes.
The Meiri in conclusion cites some

authorities who disagree with the above ruling
and invalidate the use of chains, asserting that
only linen ropes may be used.?* Even though
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chains have an advantage over ropes in that they
do not stretch, chains also have a disadvantage
because they are heavier than ropes and are
subject to more sagging.”

R' Yaakov Emden, however, maintains that
mxoYVOW in the context of this Gemara does not
mean chains, as commonly interpreted, because

iron chains are too heavy and they sag too
much. Rather, 192 Y mxo>wO W means an iron
rod, e.g.,, a tape measure, which has both
advantages, it neither stretches nor sags. [R'
Yaakov Emden is of the opinion that mxoSwHw
5172 bw are certainly valid, as the Meiri asserted
at the outset.] |
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