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The Mishna says that people who dwell in

large non-walled towns read the megillah on the
14th of Adar (Purim), but those who live in
small villages may read the megillah earlier, on
the No©»>5n 0» (day of assembly, which is the
Monday or Thursday preceding Purim).
* Monday and Thursday are called the »»
no"on (days of assembly) because the villagers
would often travel to the large cities on those
days to have their disputes settled in the city
courts which, as a rule, were in session only on
Mondays and Thursdays. [The Ritva explains
that the villagers would come to the city on
Mondays and Thursdays to hear kriyas
haTorah.]

Rashi explains that the sages permitted the
villagers to perform the mitzvah of megillah
prior to Purim because the villagers were
generally unlearned folk who needed a learned
city dweller to read the megillah on their behalf.
The sages allowed them to fulfill the mitzvah of
megillah on the nNv»5N 0 when they often
travelled to the city anyway, so that they should
not have to make another trip to the city on
Purim.'

The Rosh® disagrees with Rashi and
maintains the reason the villagers were permitted
to read the megillah on the N©»>5n oY
was not because they were unlearned folk and

incapable of reading the megillah themselves,
but because it was difficult for them to gather a
minyan for megillah reading in their sparsely
populated villages.’

The Rosh argues that it is not permitted to
have a city resident read the megillah on the oy
n©15n on behalf of some villagers (as Rashi
says) because the rule is that one who is not
obligated in a mitzvah cannot perform it on
behalf of others (Mishna, Rosh Hashana 29a, see
Al Hadaf ibid.). The Rosh asks how Rashi can
permit a city dweller, who is not obligated to
read the megillah on the N©»>5n oY, to read the
megillah on behalf of the villagers.

In explanation of Rashi's position, the Turei
Even and R' Akiva Eiger suggest that Rashi does
not mean that the villagers listen to the city
dweller as he reads the megillah, but rather the
villagers must read along with him from their
own megillos. Thus, the Baal koreh from the
city merely helps the villagers read the words of
the megillah; he does not read it on their behalf
while they listen silently to his reading (i.e., he is
not N> them).*
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The Gemara relates that the students in
Rebbi's beis hamedrash would interrupt their
Torah studies on Purim to go hear the megillah,
because the mitzvah of megillah takes



precedence over the mitzvah of talmud Torah -
Torah study. The Rambam’ adds: Since reading
the megillah takes precedence over talmud
Torah, it certainly takes precedence over other
mitzvos.’

The Noda B'Yehuda's son, Horav Yaakov
Landau,” wonders why interrupting one's Torah
learning to read the megillah is called bitul
Torah - an interruption of Torah study. Reading
or listening to the megillah should be considered
Torah study since Megillas Esther is one of the
twenty-four sacred books of the Torah (it is part
of the scriptures) and consequently it should be
obvious that one may interrupt his studies to
read the megillah.®

In answer, the Rashash cites the Shulchan
Aruch’ who writes that after a person completes
anoav NN (Tanach), and Mishna, he should
spend most of his time studying Talmud. The
Bais Ephraim'® explains that if one is capable of
studying a topic of Torah which requires a great
deal of mental exertion (e.g., Gemara and its
commentaries) and instead spends his time
studying less demanding topics (e.g., reading
Chumash and Navi), it is considered as though
he wasted time from Torah study (since he is not
utilizing his  full intellect). Therefore,
interrupting a Gemara lesson to read the
megillah would generally be forbidden under the
law of bitul Torah - if not for the fact that the
mitzvah of reading the megillah on Purim
supersedes talmud Torah."

Horav Shlomo Kluger'” answers that the
study of Tanach and the megillah is a fulfillment
of talmud Torah only when one studies them for
the sake of talmud Torah. When one reads the
megillah on Purim for the sake of the mitzvah of
megillah, he does not simultaneously fulfill the
mitzvah of talmud Torah with that reading.

The Aruch Hashulchan' answers that time is
wasted when a Torah class is interrupted so that
the people could go to the synagogue to hear the
megillah. Going from the beis hamedrash to the
beis haKenesses (where the megillah is read)
takes time and additionally, waiting until the
megillah reading begins usually takes time. [The
Ran explains that rather than read the megillah

for the students in the bais medrash where they
studied, they would all travel to the central bais
haknesses because it is a special mitzvah for the
megillah to be read before a large crowd, oy 172
1on mn.]  Therefore, interrupting Torah
lessons to hear the megillah is considered bitul
Torah and would be forbidden - if not for the
fact that the mitzvah of reading the megillah (in
the presence of a large crowd) takes precedence
over other mitzvos.
197
199 NIPN2 MA»N OIY)

* As arule women are exempt from NwWY MNN
N YNV - time related mitzvos (such as tzitzis
which is performed only by day).

R' Yehoshua b' Levi states that even though
reading the megillah is a XD PINY NWY MINN,
women are obligated in this mitzvah because qx
03N MNA PN 0 - they, too, were included in
miraculous deliverance from Haman's threat of
annihilation.

Rashi (Arachin 3a) says that since women
are obligated in the mitzvah of megillah they can
be N>81 (read it on behalf of) men."

The Bahag (cited by Tosfos) rules that
women are not qualified to read the megillah on
behalf of men. The Bahag indicates the mitzvah
of megillah has two components: (a) NNMP
(reading); (b) nymw (listening); and he holds
that women are only obligated in nNYMNV,
whereas men are also obligated in nNp."”  As
stated above, one who is not obligated in a
mitzvah cannot perform it on behalf of one who
is. By extension, one who is exempt from a
portion of a mitzvah cannot perform the mitzvah
for one who is obligated in the entire mitzvah.
Therefore, women who are exempt from nNIP
N2 cannot read the megillah for men. [Note:
Based on the principle of N5 ymv - listening is
tantamount to reciting - a man can fulfill his
obligation of NN P by listening to another man
read the megillah for him.]

The Marcheshes,'® in seeking a rationale for
the Bahag's novel assertion, cites a Gemara
below on 14a in which Rav Nachman says that
hallel is not recited on Purim because v Xn»p
N>ON - the reading of the megillah takes the



place of hallel (for it is an expression of
gratitude to Hashem)."

The Marcheshes thus points out that the
reading of the megillah serves a twofold
purpose: (a) it publicizes the miracle of Purim
(ND” "»mDM9), (b) it is a fulfillment of the
mitzvah to recite hallel.

The Marcheshes submits:

1. The obligation of XD »©19 can be fulfilled
through nymv, whereas the mitzvah of hallel
requires NN>IP - recitation (or having it recited
on one's behalf - NY5 ymv).

2. Women are obligated in X©» 21979 but not
in the mitzvah of hallel. Therefore the Bahag is
of the opinion that whereas men are obligated in
no»NN DNMIP, women are only obligated in
no»nn nwnw and cannot read the megillah for
men."®

* The Marcheshes points out that the megillah is
read at night only for the purpose of 019
ND”, and not for the sake of hallel (because the
obligation to recite hallel on the festivals is
always  performed during the day").
Accordingly, he suggests that the Bahag would
agree that women can be N>8) men on the night
of Purim since their obligation on the night of
Purim is the same (i.e., N©U% 2019, which
requires only hearing the megillah).”

* The Magen Avraham’' cites a Zohar Chadash
(Medrash HaNe'elam Rus) that says that a
woman should preferably not read the megillah
herself but should listen to a man's reading.”
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1] Rav says that when the megillah is read N>W
M2 (in its irregular time), it may only be read
in the presence of a minyan - a quorum of ten
people.

Rashi explains that mna Xow refers to the
case of villagers who read the megillah before
the 14th of Adar, on the Nn©»5n 0y (the Monday
or Thursday preceding Purim). Since there are
not many people reading the megillah at that
time, it must be read in public to publicize the
miracle (XD >m019). [The Mishna Berurah®
suggests that since the basis for requiring a

minyan is N©” ™19, perhaps the minyan may
even be comprised of ©»Vp - children who are
below the age of Bar Mitzvah - because their
presence also provides XD »21979.%]

However, when the megillah is read on
Purim, Rav says that it may be read even in
private (without the presence of a minyan).
Rashi explains that since at that time the
megillah is read all over, there is sufficient
ND” "ID79 even if it is read in private.

The Chachamim (end of 2a) assert that the
villagers were permitted to read the megillah on
the N©»5n O only during the time of the Bais
Hamikdash. Today this is no longer permitted
because of a concern that people might
miscalculate the correct date for Pesach (as they
might think that Pesach begins thirty days after
the megillah is read). Accordingly, the
Rishonim point out that Rav's halacha (requiring
a public reading of the megillah when it is read
on the N©»5N DY) was no longer relevant in his
day since Rav lived after the destruction of the
Bais Hamikdash.

The Tur® cites Rishonim that are of the
opinion that if an individual embarks on a trip a
few days before Purim (and cannot take a
megillah with him) he should read the megillah
(on the 11th, 12th or 13th of Adar) before he
leaves on his trip. [There is no concern that the
reading of the megillah by a single individual
will cause a miscalculation of the date for
Pesach.] Accordingly, Rav's halacha is relevant
even today with regard to an individual who
reads the megillah prior to Purim before
embarking on a trip. According to Rav this
individual must read the megillah in the presence
of ten people since he is reading it nmya NOW.?

The Rosh explains that Rav's halacha is
relevant in the case in which Purim (or Shushan
Purim) falls on Shabbos when the megillah is
read on Thursday (or Friday, see Mishna 2a and
Gemara 4b).”

2] The Turei Even questions why when Purim
falls on Shabbos must the megillah be read only
in public. Since in such a case everyone
advances the megillah reading to Thursday (or



Friday), there is the same N©» P79 on that
day as when the megillah is read on Purim
(when private reading is permitted).

The Turei Even answers that according to
the Rosh the reason the megillah may be read in
private on Purim is not because everyone reads
the megillah then (as Rashi says), but because
the many other mitzvos that are performed on
Purim (i.e., 700X ,nnnYY NNWN ,NNN NMOYN
mym T901N) generate sufficient NX©» D79,
When Purim falls on Shabbos and the megillah
reading is advanced to Thursday, there is no
added N©» »v19 on Thursday because the
other mitzvos of Purim are not performed then.
Therefore, to enhance N©» P19 the Rosh
holds that the megillah must be read in public on
that day.”
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1] R'Yitzchak says that if one claims, N>)>nyy
sy (lit., I have toiled and did not find) - "I
have exerted myself in Torah study and did not
succeed" - do not believe him because one who
truly toils in Torah will certainly succeed.
Conversely, do not believe one who claims that
he attained success in Torah study without
effort, because it is axiomatic that the acquisition
of Torah knowledge requires ny>»» - exertion and
diligence.

The Gemara explains that nNy>» guarantees
success only with regard to »1v1n (erudition or
astuteness, 1i.e., the ability to properly
comprehend Torah), but with regard to PN
ND) - remembering one's learning (and having
the ability to render accurate halachic decisions),
success depends on NNWT NNY»D - special
Divine assistance.

The Gemara in Beitzah 38a relates that when
R' Abba emigrated from Bavel to Eretz Yisrael
he prayed to Hashem that the local talmidei
chachamim should approve of his Torah
thoughts and opinions. The Gemara reports,
however, that when R' Abba arrived in Eretz
Yisrael and tried to resolve a difficulty raised by
the local talmidei chachamim, his answer was
roundly rejected and he was scorned.

The Zer Zahav” suggests that R' Abba

earned his humiliation because his prayer was
not appropriate. Since the ability to comprehend
Torah (and to present valid logical arguments)
depends solely on the degree of one's toil in
Torah (as R' Yitzchak says), there was no point
in R'" Abba praying that he should be able to
present satisfactory Torah thoughts. In order to
dispel the notion that one can acquire Torah
erudition through prayer, without exertion, R’
Abba's prayer was rejected (even though he was
a talmid chacham who toiled in Torah).

In contrast to the above, there is a different
Gemara which implies that prayer for success in
Torah study is appropriate. The Gemara in
Berachos 28b relates that upon entering the Beis
hamedrash, R' Nechunia ben Hakaneh would
pray for Divine assistance in his Torah study.
He would say )87 >0 - "May it be Your will,
Hashem that I not stumble in halachic
decisions...that I not declare prohibited that
which is permitted."

The Zer Zahav explains that R' Nechunia ben
Hakaneh prayed for Divine assistance in
retaining his Torah knowledge and for the ability
to render accurate halachic decisions. Regarding
such matters prayer is appropriate, for our
Gemara says that Divine assistance is required
with regard to D7) MPIN.

2] Horav Aharon Kotler” notes that R
Yitzchak's use of the term >nxym >ny» - I have
toiled and I have found it - implies that the
Torah knowledge that one acquires through his
diligent study is likened to a found object or a
gift, rather than an acquisition that one is entitled
to. He explains that R' Yitzchak is teaching that
there is a guarantee from Hashem that one who
expends proper Ny for Torah study will gain
an understanding and wisdom which exceeds his
natural capability - as a reward for his efforts.
Therefore the Torah wisdom attained through
N7N2 NY is viewed as a NNoNN (or gift), rather
than a purchase.”

Alternatively, the Vilna Gaon® explains that
the term NxoNn alludes to the Gemara in Niddah
(30b) which says that every fetus is taught the
entire Torah in his mother's womb, and when he



exits the womb a malach (angel) causes him to
forget the Torah. The forgotten Torah is
considered an NTaN - a lost object. When one
studies and re-acquires the Torah wisdom that
he learned in his mother's womb, it is considered
as though he has retrieved a lost object and the
Torah is called a nN>x» - found object.
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The megillah says that there is a mitzvah on
Purim of »»yi> vwN nun mdwn - sending
portions one to another. R' Yosef deduces from
the plural term n» (portions) that one must
send at least two portions of food™ to at least
one friend.” The Rambam™ writes that this is
the minimum requirement. However, if one
sends M MYwnN to more than just one friend he
is N2ywn - praiseworthy.”

The Terumas Hadeshen™ explains that the
purpose of this mitzvah is to ensure that
everyone will have sufficient food for the Purim
feast.

The Ramoh writes that if one tried to give
his friend mm M>wn but the friend refused to
accept it, he has fulfilled his mitzvah and he need
not give another friend instead. The Chasam
Sofer argues that if the purpose of the mitzvah is
to provide one's friend with food for the seudas
Purim, then it is not logical that one fulfills the
mitzvah unless the friend agrees to accept the
gift.

The Chasam Sofer,” thus suggests, that
according to the Ramoh there is a different
reason for the mitzvah of M Mbwn. He cites
the Manos Halevi who says that the mitzvah of
NN M>YN was instituted to promote friendship
and harmony between friends and neighbors.
The mitzvah was given to counter Haman's
argument that the Jewish people are an TnNX DY
991 - a nation of discordant people. The act of
offering »Mm mMSvwn to a fellow man
automatically sends a message of goodwill even
if the gift is declined.

The K'sav Sofer” maintains that according to
this understanding of the mitzvah one cannot
fulfill the mitzvah of mw» Mdwn with an

anonymous gift. If the beneficiary of the mbwn
nn does not know who sent him the gift, he
obviously will not know to whom to be grateful,
and the M Mm>Swn will not achieve the desired
effect of harmony and goodwill.

On the other hand, according to the Terumas
Hadeshen, one who sends »Mn nNdHwn
anonymously has fulfilled the mitzvah, since he
provided the recipient with food for the Purim
feast.
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The Mishna says that in contrast to tefillin
and mezuzos which must be written in 77WN -
lashon hakodesh (and in the square script used
by scribes today), the twenty-four books of
Tanach (scripture) may be written in any
language.

There are several understandings of this
halacha:

(a) The Ramban indicates that this halacha
pertains to the mitzvah of kriyas haTorah -
reading from the sefer Torah in the beis
haKenesses. The Mishna teaches that even if the
sefer Torah is written in a foreign language, it is
valid for kriyas haTorah.

(b) The Ran indicates that this halacha pertains
to the mitzvah of NN 790 N2ND - writing a
sefer Torah. [There is a mitzvah for every Jew
to write his own sefer Torah, or to commission a
sofer to write it for him, see Al Hadaf to
Sanhedrin X5 97.] The Mishna teaches that one
fulfills this mitzvah even if the sefer Torah is
written in a foreign language.

The Turei Even finds difficulty with this

approach because the mitzvah to write a sefer
Torah pertains only to the Torah itself ( nwnN
NN >vmn - the five books of Moses), but not
Nevi’im and K'suvim. The words of the Mishna
indicate that the Mishna's halacha is relevant to
all twenty-four books of Tanach.
(c) The Turei Even explains that the Mishna
teaches that it is permitted to write Tanach in a
foreign language for one's private study (but not
tefillin and mezuzos). However, one does not
fulfill the mitzvah of N7 M 790 N2>N2 if he writes
a sefer Torah in a foreign language.



(d) The Meromei Sodeh explains that the
Mishna's halacha pertains to k'dushas seforim
(the sanctity of holy books). The Mishna
teaches that ftefillin and mezuzos which were
written in a foreign language do not contain
sanctity, but Tanach written in a foreign
language must be treated with sanctity.*
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The Gemara relates that Talmai Hamelech
(King Ptolemy), an Egyptian king, once
sequestered seventy-two Jewish sages in
seventy-two separate rooms and ordered each
one to translate the Torah into Greek. The
translators decided to revise several difficult
Torah verses to prevent King Talmai from
misunderstanding and mocking the Torah
(because they discerned that Talmai was neither
prepared nor willing to accept the sages'
explanation of these verses). Miraculously, all
seventy-two sages wrote identical translations to
the Torah, all of them modifying the Torah in the
exact same manner.

The historian Josephus Flavius relates in
Sefer Yosefun* that King Ptolemy was
extremely impressed with the sages' translation
of the Torah. The non-Jewish king and his
minister publicly praised the beauty of the Torah
and the wisdom of the Jewish sages, and they
sent gifts to the Bais Hamikdash.

Despite the seemingly great kiddush
Hashem, this event was considered a sad chapter
in Jewish history. The Bahag* (citing Megillas
Taanis) relates that during that period the world
was cloaked in darkness for three consecutive
days, and that it is customary to fast on the 8th
of Teves which is the date this venture began.

The Chasam Sofer*” explains that while this
translation enabled non-Jewish scholars to
admire the Torah's wisdom, it only made it
possible for them to appreciate the beauty
apparent on the Torah's surface. However, the
deeper meaning of the Torah with its inner
secrets was lost in the translation. Many Jewish
people began viewing the Torah through the
eyes of the non-Jewish scholars who mistook the

Torah as a secular book of knowledge and
philosophy. They stopped appreciating the fact
that each word of the Torah is laden with
meaning and depth, and they lost sight of the
fact that Torah study brings one closer to
Hashem.

In addition, the Chasam Sofer writes that
prior to this incident, the masses were not
knowledgeable in foreign languages, and the
knowledge of the sciences was known to the
sages only through the study of Torah. Having a
Greek translation of the Torah, opened the
floodgates for the study of the Greek language,
and consequently, for the study of Greek
sciences and philosophy as well. Therefore, it
was considered a sad event because it resulted in
a continuous reduction of Torah study and
mitzvah observance.
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The Gemara cites a dispute as to whether the
kedusha initially conferred upon the Bais
Hamikdash site when it was built departed at the
time of the churban, or not.

R' Yehoshua is of the opinion that nwYTP
N2D TNYS NWPP NNWR - the original kedusha
of the Bais Hamikdash site is eternal - and
therefore he says ma PR 97YN PPN - it is
permissible to sacrifice korbonos even after the
destruction of the Bais Hamikdash because the
site is still holy.

The Rambam™ rules in accordance with R'
Yehoshua that the Bais Hamikdash site is still
holy today and therefore he says that one who
enters the Temple Mount in a state of fumah is
™12 2N - subject to the kares penalty.*

The Sheilas Dovid* writes that even though
the Rambam rules that the site of the Bais
Hamikdash is still holy today, there are many
halachic obstacles which make offering korbonos
today impossible.

Some of the concerns raised by the Sheilas
Dovid are: (a) We cannot ascertain the precise
area of the Bais Hamikdash and mizbeach and it
is imperative that a korbon be offered only on
the mizbeach site that was delineated by the
nevi’im at the time of building of the Bais



Hamikdash.” (b) The mizbeach stones must be
cut with only the shamir (special insect that can
cut stone evenly), not with other instruments.
Since we do not have the shamir, we cannot
build a valid mizbeach.®® (c) We lack m9on
(which requires blue dye from the chilazon)
without which we cannot manufacture bigdei
kehunah, and a Kohen may not perform the
avodos of the korbon without bigdei kehunah.
(d) We are not sufficiently certain of the lineage
of the Kohanim today.” Therefore without a
navi to reveal to us who is a genuine Kohen, no
one is qualified to perform the avodah. (e)
Everyone is nn 8nv and we do not have a parah
adumah to purify ourselves of this rumah.”

Another point to consider (even if some of
these concerns could be alleviated) is that the
Minchas Chinuch writes that even according to
the one who holds that the Temple site is holy
today, and korbonos may be offered there, there
is no obligation today to offer korbonos.

Moreover, the Aruch Laner’! infers from the
posuk (Vayikra 26:31 - 02wTpn nX >Mnvim
0oMN”M N2 MINR XY - T will destroy the Bais
Hamikdash and I will not smell the scent of your
offering) that a korbon brought today lacks the
benefit of MM M3 (ie., it doesn't provide
satisfaction to Hashem).
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The megillah begins by telling us that
Achashveirosh's kingdom extended from Hodu
until Cush, [which encompassed] one hundred
and twenty-seven lands.

The Gemara cites a dispute between Rav and
Shmuel. One says that Hodu and Cush were at
two ends of the world and the megillah is telling
us that Achashveirosh's rule spanned the entire
world. The other maintains that Hodu and Cush
were neighboring countries and the megillah is
telling us that Achashveirosh had the ability to
control and rule over all 127 lands of his regime
with the same might that he ruled over Hodu and
Cush (which were relatively easy to rule because
of their proximity).

The Midrash Lekach Tov™ explains that Rav

and Shmuel were not disputing the location of
these two countries, for such a dispute could
have been decided by examining a map or asking
a geographer. They agree that Hodu and Cush
were neighboring countries. However, since the
earth is a sphere, one opinion views Hodu and
Cush as being at two distant ends of the earth.
He maintains that the posuk is referring to all the
lands that lay between Hodu and Cush when
circling the earth via the long route. The other
opinion maintains that the posuk means to say
that Achashveirosh was able to control his entire
kingdom with the same authority as he
controlled these two neighboring countries.

R' Akiva states in the Midrash™ that the 127
lands of Achashveirosh's kingdom corresponds
to the 127 years that Queen Esther's ancestor,
Sorah Imeinu, lived (Bereishis 23:1). The
Midrash Shmuel explains that Achashveirosh
was a wicked person who did not deserve to rule
over such a large kingdom. The Midrash is
attributing his kingdom to the merits of the
ancestor of his queen to be.

The Alshich™ explains that the megillah
invokes the memory of Sorah in referring to
Esther to teach that although Esther was not
spared from the hands of Achashveirosh as her
ancestor Sorah was spared from Pharaoh
(Bereishis 12:17), she was still a righteous
woman. The only reason that Hashem did not
spare her from Achashveirosh was that her union
with him was necessary in order to save Klal
Yisrael from annihilation.
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The fact that Haman almost succeeded in
annihilating the Jewish nation indicates that they
deserved such a fate because of their sins (and
were saved only because they fasted and did
teshuva). The talmidim of R' Shimon bar Yochai
suggested that their fate was warranted because
they derived pleasure from Achashveirosh's
feast.

R' Shimon bar Yochai, however, argued that
this sin was not sufficient basis for the
destruction of all the Jews because only the Jews



of Shushan partook in the feast. Consequently,
he maintains that they were deserving of their
fate because when Nevuchadnezzer was king
they prostrated themselves before a golden
statue made in the king's image.

The Maharal® asks why Hashem delayed
punishment and not punish the Jewish people in
the times of Nevuchadnezzer when they
committed the sin.

The Yaaros Devash® suggests a fascinating
answer. The Midrash” relates  that
Nevuchadnezzer adorned the golden statue with
the Kohen Gadol's fzizz (head plate) that he
plundered from the Bais Hamikdash. Thus the
Jews were cleared of any guilt at that time
because they could argue that they were bowing
to Hashem (whose name is inscribed on the
1zitz), not to the idol. However, this argument
was subsequently discredited during the feast of
Achashveirosh, as will be explained.

Chazal tell us that Achashveirosh used the
holy vessels of the Bais Hamikdash for serving
drinks at his feast (Mw ©Yon).® Making
personal use of the vessels of the Bais
Hamikdash is a grave sin (¢7pna n>yn) which
carries the penalty of omw >»ma nmn (death
through the hands of Hashem). Nevertheless,
this sin was not the reason the Jews deserved
extinction because they argued that the vessels
were no longer sanctified, as will be explained.
The posuk in Yecheskel (7:22), in foretelling the
destruction and desecration of the first bais
hamikdash, states "Mm>5M D>%»9 N1 N1 - the
ravagers will enter [the bais hamikdash] and
desecrate it. The Gemara in Avodah Zorah 52a
infers from the expression "mM>S>M" that the
vessels of the bais hamikdash became chullin
(devoid of sanctity) when the bais hamikdash
was conquered (see Al Hadaf ibid.). Therefore, it
could be argued that the plundered vessels used
at the feast were no longer sanctified and their
use did not incur the death penalty.

Thus, by their behavior at the feast the Jews
demonstrated that they considered the plundered
vessels of the Bais Hamikdash to be defiled and
devoid of sanctity. Consequently, they no longer
were able to claim that they intended to prostrate

themselves before the #zirz rather than to
worship the idol, for the plundered #zitz, by their
own admission, was devoid of sanctity.
Therefore, the death verdict for worshiping the
image of Nevuchadnezzer was not sealed until
the time of Achashveirosh's feast.
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The posuk in Shemos 2:10 relates that
Moshe Rabbeinu was taken from his home and
raised in Pharaoh's palace by Pharaoh's daughter
(Basyah).  Since Basyah raised Moshe, the
posuk in Divrei Hayamim I 4:18 refers to her as
the woman who gave birth to Moshe.

The Gemara derives from this that a couple
who rears an orphan (or any forsaken child®) in
their home is considered by the Torah as though
they are his natural parents.”

This statement has several halachic ramifications:
(a) The Chachmas Shlomo® deliberates whether
one fulfills the mitzvah of having children ( 9
127) by raising an orphan in his home.”

(b) The Hagaos Maimonios” maintains that if
one refers to his adopted son in a legal document
as "my son so-and-so," the document is valid
because our Gemara says that raising a child is
akin to fathering him. [The Tumim,* however,
qualifies this halacha. He says if the father has a
natural son with the same name as his adopted
son then such a document is invalid since it lends
itself to misinterpretation. In such a case the
father would have to clearly specify in the
document that he is referring to his adopted
son. ]

(c) The Chasam Sofer® indicates that when an
adopted child signs his name on a document, or
is called to the Torah, he may refer to himself as
Reuven, the son of his foster father, instead of
the son of his natural father. [The T'shuvos Tzur
Yaakov® maintains that if an adopted child
divorces his wife, he must be referred to in the
v) as Reuven, the son of his natural father, not
the son of his foster father. Consequently, he
disapproves of an adopted child being called to
the Torah with his foster father's name because



of a concern that that name might be used in a
divorce.]

(d) The Chasam Sofer” rules that an adopted
child may recite kaddish after the passing of his
foster father. However, where there is a conflict
(i.e., in a shul where they allow only one person
to recite kaddish), the natural children take
precedence.®
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The Gemara offers three reasons why hallel
is not recited on Purim as it is on Chanukah and
other festivals.

(a) There is a rule that (subsequent to b'nai
Yisrael's conquest of Eretz Yisrael) hallel is not
recited for miracles that occur in chutz la'aretz.
Since the miracle of Purim occurred in Persia,
hallel is not recited.

(b) Rav Nachman explains that X551 13 Xn»p -
the reading of the megillah is equivalent to
reciting hallel.

(c) Rava explains that hallel on Purim is not
appropriate because b'nai Yisrael, after their
deliverance from Haman's plot, were still
subservient to Achashveirosh. In hallel it states
1 >71ay won' - Servants of Hashem, sing praises, -
which implies that the praises of hallel should be
recited by those who are solely in the service of
Hashem and not by those who are under the
dominion of a foreign ruler.

The Meiri points out that there is a practical
halachic difference between these reasons.

According to Rav Nachman who says
NDON W XMP, if one is unable to read (or
hear) the megillah on Purim, he is obligated to
recite the standard text of hallel instead (since
he is unable to fulfill the hallel obligation via the
reading of the megillah).

The Meiri concludes that the halacha follows
Rav Nachman and therefore rules that one who
is unable to attend a megillah reading on Purim
is obligated to recite hallel.”

The Shaarei T'shuva™ submits that since the
sages never instituted the recitation of [the
standard text of] hallel on Purim, it may not be
recited even if one does not have a megillah.
The Shaarei T'shuva writes, however, that it is

permitted to recite hallel without a bracha
because hallel is comprised of passages from
Tehillim and there is no restriction on reciting
Tehillim. In conclusion he writes that if one
does not have access to a megillah on Purim he
should read the megillah from a chumash (if
available) and also recite hallel without a
bracha.”
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The megillah (4:4) states that when Esther
was informed of Haman's conspiracy to
annihilate her nation, D99nN SnoNnM - the
queen became frightened. Rav says that the term
Snonnm implies that she began to menstruate as
a result of the fright.

The Ben Yehoyada questions the
significance of this seemingly unnecessary, and
unpleasant detail.”

The megillah relates that Esther, intending
to implore Achashveirosh to cancel Haman's
decree, invited Achashveirosh and Haman to join
her in a private banquet. The Gemara (15b)
questions Esther's motive for inviting Haman to
this private party.

The Vilna Gaon links the answer to both of
these questions to a Gemara in Pesachim. The
Gemara in Pesachim 111a states that a woman
should not pass between two men and a man
should not pass between two women. [Rav
Papa says that if they do pass between, the
remedy is to recite certain p'sukim (see Gemara
and Rashbam ibid.).]

The Gemara adds that it is particularly
dangerous if the woman passing between the
two men is a niddah. If she is at the beginning of
her menstrual period, one of the men will be
harmed and killed as a result, and if she is at the
end of her period she will cause them to quarrel.
[In this case too, the Gemara says that one can
ward off this danger by reciting a posuk, cf,,
Tosfos ibid.]

The Vilna Gaon” conjectures that Esther
schemed to save her nation by passing between
Haman and Achashveirosh during her banquet,
thereby causing fatal harm to one of them (or
causing them to quarrel).™
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At the end of the megillah it states
Mordechai was elevated to serve as the highest
minister in Achashveirosh's court, and he gained
the approval of »Nx 19 (most of his brethren).
The Gemara infers from the fact that it does not
state YNNX 95 (all his brethren) that some of
Mordechai's colleagues in the Sanhedrin did not
approve of his ministerial post; they felt that it
detracted too much time from his Torah study.
The Gemara also deduces from another posuk
that Mordechai's stature was lowered (with
respect to his colleagues) because his public
service detracted from his involvement in Torah
study.

Rav Yosef derives from this” that Tm5n 917)
Mo no8nN AN NN - the study of Torah is
more important than saving lives - for Mordechai
was faulted for spending time at the king's court
even though it was for the purpose of protecting
the Jewish nation from harm and destruction.

The commentators wonder how to reconcile
R' Yosef's rule (mwa) nosnm 9Ny n7n 9171)) with
the rule wa) MP9 92 7MY 727 PN - there is no
sin that stands in the way of saving lives [except
for idolatry, adultery, and murder]. Indeed, the
Shulchan Aruch” rules that charity funds that
were designated for the advancement of Torah
study (e.g., for a Yeshiva or Kollel) may be

diverted to pay a governor's tax because failure
to pay the tax could lead to life endangerment
for the Jews. Evidently, the Shulchan Aruch is
of the opinion that pikuach nefesh takes
precedence over all mitzvos, even over the
mitzvah of talmud Torah. Since pikuach nefesh
overrides Torah study it is difficult to understand
why Mordechai, who was involved in saving
lives, was faulted for interrupting his Torah
study.

The Taz” answers that although one is
obligated to interrupt his Torah study in the face
of pikuach nefesh, it is a greater z'chus for one
to study and not be faced with such a dilemma.
The Chasam Sofer™ explains that if one's Torah
study is beloved to Hashem, Hashem would not
present him with pikuach nefesh opportunities
SO as not to cause an interruption in his learning.
The fact that Mordechai was confronted with the
opportunity to save Klal Yisrael was construed
by his colleagues as an indication that his
involvement in Torah study was lacking.

Alternatively, the Ben Yehoyada suggests
that Mordechai was not faulted for his part in the
story of Purim (when he saved Klal Yisrael from
certain death), but rather for accepting a high
post in the government afterwards. Even though
he intended to use his post to deflect any harmful
decrees that might ensue, since there was no
known danger or crisis at the time, a decrease in
Torah study was not warranted.”’H
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In memory of AARON FEINERMAN on his 4th Yartzeit - by his sister Ricki

* Denotes Yartzeit
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