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1] The Mishna on 35a lists five species of grain
with which a person can fulfill the mitzvah of
matzah (on the first night of Pesach). They are,
wheat, barley, spelt, rye and oats.

Resh Lakish (35a) explains that the reason
matzos made from other grains, such as rice and
millet, are not valid for the mitzvah is that the
Torah links the mitzvah of matzah to the issur of
chametz (by juxtaposing the mitzvah of matzah
with the issur of chametz in the posuk Yonn x5
MmN PYHY HINN 0N 3 NN »Hy, Devarim 16:3).
The posuk teaches that only those grains which
have leavening properties (meaning they can
possibly be made into chametz if allowed to
ferment and leaven) are valid for matzah.
However, rice and millet which never become
leaven are not valid for matzah.

The Mishna (35a) also says that one who
eats matzah of tevel (un-tithed grain) does not
fulfill the mitzvah to eat matzah on the first
night of Pesach (see Al Hadaf above on n5 97).

The Gemara on 36a concludes that the
reason matzos of tevel are not valid is that the
above cited posuk (which juxtaposes matzah
with chametz) teaches that matzos-mitzvah must
be made from a substance which [in addition to
having leavening properties, as above] must
also be subject to the issur of chametz. Now,
the Tanna of the Mishna is of the opinion that
bread made of tevel is prohibited only under the
issur of tevel - but it is not prohibited under the

issur of chametz because he applies the rule ypx
NN Y YN NN - an issur (chametz) cannot
take effect on something already prohibited due
to a preexisting issur (tevel). Since bread made
from tevel is not subject to the issur of chametz,
tevel is not valid for matzah."

Interestingly, the Ritva (Kiddushin 37b)
says that the y» (Manna) that B’nai Yisrael ate
in the midbar was not valid for the mitzvah of
matzah because Monn is not one of the five
valid grains listed in the Mishna on 35a.

The Megadim Chadashim (Berachos 48Db)
questions the Ritva's reasoning, for the Torah
does not say that only five types of grains are
valid for matzah. The only reason matzah
cannot be made from rice and millet is that the
Torah teaches that only grains which are subject
to chimutz may be used for matzah. If rice and
millet would have leavening properties, then
indeed, they would be valid for matzah (as R’
Yochanan ben Nuri says on 35a). Likewise,
since Monn could presumably be made into
leavened bread, it should be valid for matzah
even though it is not one of the five grains listed
in the Mishna. [See Gemara in Yoma 75a for a
discussion about the miraculous capacity of the
Monn to taste like any food a person wanted.
And according to one view, the Monn would
even have the consistency of that food ( oyv
mwwnm).]

In answer, the Megadim Chadashim
suggests that the Ritva means to say that even if
the Monn could be made to taste and feel like
leavened bread, Monn was not subject to the



issur of chametz, because it was not actual
chametz.? Thus, the reason one could not fulfill
the mitzvah of matzah with Monn is the same
reason that tevel is not valid for matzah
(according to R' Sheishes) - because it is a
substance which is not subject to the issur of
chametz.

* The Mishkanos Ha'Roim? cites another reason
as to why matzah made from Monn is not valid
for the mitzvah: The Gemara on 38b derives
from a posuk that only nyawb nbonon nsn -
matzah fit to be eaten for all seven days of
Pesach - is valid for matzos mitzvah. This
excludes matzah from a korbon todah, since the
Torah requires one to eat the korbon within one
day, after which any leftovers become unfit to
eat (hm») and must be burned. Similarly,
suggests the Mishkanos Ha'Roim, matzah made
from Monn is not valid because it is not nxn
nyawo »xan since the Torah requires one to eat
each day's portion of Monn on the day it falls
(and any Monn left overnight would melt the
next morning).*

2] Tosfos (Succah 30a, oywn n710) questions
the necessity for Rav Sheishes's derasha from
the posuk ynn »Hy Yoxn KO to exclude matzah
of tevel. Why can't we exclude matzah of tevel
based on the general rule of nyaya Nxan Msn
(a mitzvah that is facilitated by the violation of a
sin is not valid)?°

In answer, the Sha'agas Aryeh® explains that
the rule of nv>aya nxan msn would not apply in
a case in which a person has no other matzah
but matzah of tevel, for in such a case we would
apply the rule nwyn N> nmy1 nwy - the
fulfillment of a positive mitzvah (matzah)
overrides the violation of a negative issur
(tevel). In such a case one would be permitted
(and even obligated) to eat the matzah of tevel.
In such a case there would be no grounds to
invalidate the mitzvah based on nxan myn
n7aya since the mitzvah of matzah overrides the
issur.

The derasha of Rav Sheishes is needed to
teach that tevel is inherently invalid for matzos-
mitzvah (since it is not subject to the issur of

chametz) regardless of whether other matzah is
available.’
.97
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The Torah (Devarim 16:3) refers to matzah
as »my onY. R' Akiva (36a) takes the term onb
"y to mean poor man's bread and explains that
the posuk comes to exclude matzah which is
made with wine, oil or honey. Enriched matzos
such as these may not be used for matzos-
mitzvah on the first night of Pesach because
they lack the condition of sy. [Note:
According to some opinions matzah made with
fruit juice or eggs may not be eaten throughout
the entire Pesach because these liquids expedite
the leavening process, see Tosfos 35b.%]

The braysoh on 36b also excludes von
(matzos cooked, or kneaded with hot water) and
nwwx  (very large and impressive-looking
matzah) because these too are not considered
MY DNY.

The Gemara says that besides the condition
of »»y, matzah must also qualify as "on5" (lit.,
bread, because the posuk states on2»y ).

The Gemara (37a) cites a dispute as to
whether matzah made in an ovab~ (frying pan)
is considered onb and is valid for the mitzvah or
not. This dispute also pertains to the mitzvah of
non nw1an (separating challah from dough), for
challah separation is required only from foods
that qualify as onb.

The Gemara says that all agree that bread
baked by the sun does not qualify as on> and is
not subject to challah separation. The Tosefta
(2:11) says that a sun-baked matzah is also not
valid for the mitzvah of matzah for the same
reason it is not subject to challah - because it
does not qualify as onb.°

The Torah (Sh'mos 12:19) in narrating

B’nai Yisrael's exodus from Mitzraim states,
M MNHD MY DINNND NN IWUR PSIAN NN IONN

M OMNHPN W D ¥ KXY - they baked the
dough which they took out of Mitzraim into
matzah, it did not become chametz because they
were chased out of Mitzraim in a hurry (and the
dough did not have time to rise). Targum
Yonason (ad. loc.) explains that B’nai Yisrael
carried the dough on their head and it baked in
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the sun on their way out of Mitzraim (before it
became chametz).

The Rashbam (ibid.) explains the reason the
Torah uses the term nynymsn rather than onb
msn is that bread baked by the sun does not
qualify as "lechem" as our Gemara indicates.

The She'arim  Metzuyanim  B'halacha
explains that the matzah that was baked in the
sun during B’nai Yisrael's exodus from
Mitzraim could not have been used for the
mitzvah of matzah on Pesach evening that year,
because sun-baked matzah is not valid as our
Gemara indicates. Indeed, the matzah the Torah
speaks of was baked on the morning of the
fifteenth of Nissan when they were exiting
Mitzraim. However, they had already eaten
their matzos-mitzvah together with the korbon
pesach on the previous evening before they left
Mitzraim.

In light of this halacha, the She'arim
Metzuyanim B'halacha considers whether
matzah baked in an electric oven is valid for the
mitzvah. Perhaps the term onb pertains only to
bread baked in the heat of a flame. Just as
matzah baked in the sun does not qualify as
lechem, perhaps matzah baked by electric heat
also does not qualify as lechem.

In  conclusion he cites the T'shuvos
Machazeh Avraham' who rules that electric
heat is tantamount to the heat of a flame and is
valid for baking matzos.™

The She'arim  Metzuyanim  B'halacha

suggests that, nevertheless, there is an
advantage to using matzos baked by the heat of
coals - because of the following reason:
e The Maharam Shick™ cites his Rebbe the
Chasam Sofer who explains that it is preferable
to use matzos made from wheat rather than from
barley (or the other grains)* because that the
Gemara (Horayos 13b, according to the Ein
Yaakov's text) says that eating wheat-bread
enhances one's memory.* Since with respect to
Pesach, the Torah (Sh'mos 12:14) uses the
expression, ,» 715197 035 NN 0PN P - this
day [Pesach] shall be for you a "remembrance" -
it is preferable to eat matzah made from wheat
since that improves one's memory.

By the same token, the She'arim
Metzuyanim B'halacha suggests that one should
use matzah baked by the heat of coals because
the Gemara (ibid.) says that eating bread baked
on [wood] coals enhances one's memory.
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R' Meir asserts (Kiddushin 54b) that maaser
sheni (the second tithe which the owner must
bring to Yerushalaim and eat there) is
considered ™2y ymn - Divine property -
because of the sanctity that it contains.

Rav Assi asserts that according to R' Meir,
matzos made from maaser sheni grain are not
valid for matzos-mitzvah at the seder.

Rava explains that there is a derasha ( Nt
nonn ond ond ,mw) which teaches that one can
discharge his matzah obligation only with
matzah which is os5wn (yours); not with
maaser sheni which is Divine property
(according to R' Meir).

The halacha follows the Chachamim who
disagree with R' Meir and maintain that maaser
sheni is o%ya yon (the owner's property).
Consequently, matzah of maaser sheni is valid
for the mitzvah.

The Rosh®™ points out that although the
Chachamim validate matzah of maaser sheni,
they agree to the underlying derasha of the
Gemara that matzah must be os5wn (yours).
Consequently, he submits that N5y nsn - stolen
matzah - is invalid for the mitzvah because it is
not oa5wn (yours); it legally belongs to its
original owner. [Thus, if one steals matzah and
eats it at the seder, besides violating the sin of
oo (stealing), he does not fulfill the mitzvah
of matzah and he is obligated to eat more
matzah.]*®
Several practical applications of this halacha:
(a) If several people simultaneously use the
same oven for baking matzos and the matzos get
mixed up, the matzos that one eats at the seder
lack the status of osbwn. The Raavad,'’
therefore, advises people who bake together to
declare, "my matzos should belong to whoever
happens to take them.” By making this



declaration everyone  will
whichever matzos they take home.
(b) The Mishna Berurah® says that if the seller
demands immediate payment for the matzos,
one does not acquire legal possession of them
until he pays. If the buyer, in such a case,
delays payment until after Yom Tov, he does
not fulfill the mitzvah with them because the
matzos that he eats at the seder are not legally
his.*

(c) The Gemara in Berachos 35b says that
eating food without reciting a bracha is akin to
stealing from Hashem (who created the food®)
and from knesses Yisrael (who are deprived of
the blessing that the recital of a bracha provides
for the crops, Rashi). Based on this, the Elef
Lecha Shlomo? asserts that if one fails to recite
hamotzei before eating matzah at the seder he is
compared to one who eats stolen matzah and he
is required to eat more matzah (with a bracha).
(d) The Sefas Emes (Succah 35a)% says that a
host who provides matzos for his guests at the
seder should explicitly transfer ownership of the
matzos to them so that they should legally own
the matzah that they eat.”

The Sefas Emes concedes, however, that the
prevailing custom is not to declare a formal
transfer ownership at the seder®  The
prevailing custom apparently follows the
opinion of Tosfos (29a, cited in Al Hadaf
above) that every guest automatically acquires
legal possession of the food served to him
(either at the time it is served or when he eats
it).

(e) If a child (below the age of Bar Mitzvah)
was given a piece of matzah at the seder and the
child then gave some of his matzah to one of the
guests at the seder, it is questionable whether
the guest can use that matzah for the mitzvah.
There is a discussion as to whether a guest
acquires legal possession of the food served to
him (see Maharit cited above on v”5 q7). If the
child already acquired possession of the matzah
when it was served to him, he can no longer
transfer ownership of that matzah to someone
else because a minor lacks the legal capacity to
transfer ownership (see Succah 46b with regard
to lulav). The Ateres Moshe® rules leniently on

legally own

this matter and permits the host to take back
some matzah from a child and give it to one of
the guests. This is because he assumes that a
guest does not automatically acquire ownership
of food served to him [at least until he eats it].
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The Mishna lists five species of vegetables
that are valid for the mitzvah of marror. The
Gemara deduces from the fact that the Mishna
lists nwn first that "chazeres” is preferable to
the others even though it is not as bitter.
[Chazeres is identified by most authorities as
lettuce or Romaine lettuce.”]

One of the reasons the Mishna prefers
chazeres is that it symbolizes the Egyptians who
tormented our forefathers in Mitzraim (and
marror is eaten as a reminder of this fact). R’
Yonason explains that just as the chazeres plant
is initially soft and eventually hardens, so too,
the Egyptians originally spoke softly to B’nai
Yisrael and cajoled them into working by
offering money, but subsequently treated them
harshly and forced them to work as slaves.
[Rashi explains that it is the lettuce stalks that
eventually harden, not the leaves.]

The Yerushalmi, in a somewhat similar
vein, says that chazeres is valid for the mitzvah
of marror even though it is sweet in the
beginning and does not turn bitter until later
because the Egyptians too, originally treated our
forefathers pleasantly and only later treated
them harshly.

The Gemara on 115b states, x> XY 70 yoa
- if one swallows marror whole without
chewing it, he has not discharged the mitzvah.
Rashi explains that one who does not taste the
bitterness of the marror has not fulfilled the
mitzvah because marror is supposed to remind
one that the Egyptians embittered the lives of
B’nai Yisrael (on»n nx vmm). The Chazon
Ish*” deduces from this Gemara that one must
eat chazeres only after it has matured and
turned Dbitter because one must actually
experience the bitter taste. He rules that a
young chazeres plant which is sweet is not valid
for the mitzvah.?
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The Bais Yosef® as well as many other
authorities® rule contrary to the Chazon Ish,
that all chazeres is valid for the mitzvah even if
it is not bitter.

The Sefer Hachinuch® writes that although
the leaves of chazeres are not bitter, since its
stalk is bitter it serves as a sufficient reminder
of the bitterness that B’nai Yisrael endured in
Mitzraim and it is valid for the mitzvah.

The D'var Shmuel infers from these words
of the Sefer HaChinuch that one fulfills the
mitzvah of marror even if he eats sweet
chazeres (as the Bais Yosef says) because the
Chinuch indicates that one may use chazeres
leaves for the mitzvah even though only its stalk
is bitter.
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1] Rav Huna says that one is permitted on
Pesach to eat matzah made from dough that was
kneaded by a non-Jew, provided the dough does
not display any signs of beginning to leaven
(i.e., it did not begin to crack or whiten, see
below, m 97).% However, such matzah is not
valid for the matzos-mitzvah (at the seder)®
because matzos-mitzvah must be 7mw - guarded
(by a Jew) for the sake of the mitzvah
("shmurah matzah™). The Gemara deliberates
whether it is sufficient to begin guarding the
matzah grain/flour when water is added to the
flour (nvY nywn n1mnw - guarded from the time
of kneading), or perhaps one must guard matzah
grain/flour even prior to the kneading.

The Gemara relates that Rava would tell the
harvesters to guard the wheat from water ( ow>
nsn msn - for the sake of the mitzvah of
matzah) when they bundle it. This proves that
Rava was of the opinion that the guarding must
begin at the time of reaping ( nywn N
n18p). [Note: See above o 91 where we cited
an opinion that requires guarding matzah grain
even before the time of reaping.]*

The Gemara (40Db) relates that there was a
ship containing wheat which sunk before
Pesach and there was a concern that the wheat
salvaged from the sea was chametz (even
though the wheat did not display signs of
leavening). Rava (in conclusion) forbade

selling the wheat to a non-Jew because of a
concern that the non-Jew may re-sell it to an
unsuspecting Jew who is unaware that the wheat
was once submerged in water.

The Rosh® writes that although Rava would
use wheat that was nv8p nywn 2mv - guarded
from the time of reaping - it was only an extra
NN - stringency. In the event that such
wheat is not available, the Rosh rules that one
can fulfill the mitzvah at the seder with matzah
that was nv> nywn 7 mvw - guarded from the
time of kneading.

The Rosh writes that the custom in
Germany and France was to guard the wheat for
matzos-mitzvah from the time of grinding
because they used a water-mill and the flour
was near the water during the grinding. The
Aruch Hashulchan® comments that the Gemara
does not mention guarding from the time of
grinding because in Talmudic times the mills
were not powered by water, but rather by hand,
horses, or wind. Therefore the flour was not
near water at the time of grinding.

2] The Rosh codifies Rav Huna's statement that
on Pesach (except for matzos mitzvah at the
seder) one may eat ©»2 Yv Mmp>ya - matzah
made from dough kneaded by non-Jews. The
Rosh thus indicates that guarded matzah is
required only at the seder for matzos-mitzvos,
but for the rest of Pesach it is permitted to eat
matzoh which was not guarded at all.

The Rambam, on the other hand, does not
codify Rav Huna's statement (i.e., about eating
012 Sv mpe¥a).  The Aruch Hashulchan®
suggests the reason the Rambam omits Rav
Huna's statement is that he is of the opinion that
unguarded dough is forbidden for use during the
entire Pesach.® Indeed, the Pri Chadash,® rules
that throughout the entire Yom Tov one is only
permitted to eat matzah made from grain that
was N8P nywn v (guarded from the time of
reaping).” This was the minhag of the Vilna
Gaon.

The Noda B'yehuda,* however, asserts that
the Rambam requires )nvsp nywn v (the
use of grain that was guarded from the time of
reaping) only for matzos-mitzvah, but not for
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the rest of Pesach. He notes that the Rambam*
codifies the halacha about not selling wheat
that was submerged in water to a non-Jew
before Pesach because of a concern that he
might re-sell it to an unsuspecting Jew. Now, if
the halacha requires nxp nywn 7w for the
entire Pesach, it would be forbidden for a Jew to
buy wheat from a non-Jew for Pesach use,
whether the wheat was submerged or not.*
Evidently, one is permitted to purchase
unguarded wheat from a non-Jew for non-seder
use on Pesach.*

N1 97
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The posuk (Sh'mos 12:9) states that one
must eat the korbon pesach fully roasted and
not partially roasted or boiled. Rav Chisda says
that one who boils his korbon pesach in the
natural hot springs of Teveria is subject to
malkus for violation of this issur. [Rava
explains that even though the term boiled in the
Torah refers only to something boiled by the
heat of fire,” one who boils his korbon pesach
in the hot springs of Teveria is still subject to
malkus for eating a pesach that wasn't roasted
and the Torah says that it must be roasted ( ox >
WK 9Y).%]

The Iglei Tal*” questions the possibility of
cooking a pesach in the hot springs of Teveria
considering the fact that meat of a korbon
pesach which is taken out of Yerushalaim is
posul (xxy 9109) and may not be eaten. Neither
is bringing hot water from Teveria to
Yerushalaim a solution, because the rule is that
a »w 95 (lit. a secondary vessel, a vessel into
which cooked food or water was poured) is not
capable of cooking, see Shabbos 42b and Al
Hadaf there.*®
The commentators offer several solutions:

(a) The Yad Yitzchak® answers that indeed, the
korbon pesach must be taken outside of
Yerushalaim in order to cook it in the hot
springs of Teveria. Rav Chisda means to
subject one who cooks his pesach in the hot
springs of Teveria to two sets of malkus, one
for eating a korbon that was taken outside of

Yerushalaim and one for eating a non-roasted
korbon pesach.®

(b) The Minchas HaTamid,” citing the Taz,*
says that the rule that a »w »> cannot cook
applies to cooking in a vessel into which hot
water or food was poured. However, if the
water is not poured but rather one uses a vessel
to scoop it directly from a pot, the vessel is
considered a x> (primary vessel) and it is
possible to cook the korbon pesach meat in that
vessel. Thus, Rav Chisda could be referring to
hot water from Teveria that was scooped into a
tightly insulated thermos bottle and transported
to Yerushalaim where it was used to cook the
korbon pesach.>

(c) Alternatively, the Iglei Tal suggests that the
hot water was wrapped with ©>»01n 01171
Yan - materials that increase heat (see Shabbos
50b and Al Hadaf ibid.) - and when it arrived in
Yerushalaim it was still bubbling hot. Such
water, says the Iglei Tal is certainly capable of
cooking.*

(d) The Mareh Kohen> answers that the
halacha of mav »n is relevant during the
period when the Mishkan was stationed in Nov
and Givon (i.e., before the Bais Hamikdash was
built). The Mishna in Zevachim 112b states
that during this period it was permitted to eat
the korbon pesach (as well as other kodshai
kalim) anywhere in Eretz Yisrael. Thus, it was
possible during that era for one to take the meat
of his korbon pesach from the Mishkan in Nov
(where it was slaughtered) and bring it to the
hot springs of Teveria.

(e) The Bais Yitzchak™ asserts that the Gemara
uses v »n as a prototype for all natural hot
springs.”” Although there are no hot springs in
Yerushalaim, Rav Chisda is stating a
hypothetical halacha. Also, his halacha will be
relevant in the event that some hot springs are
eventually discovered in Yerushalaim.®®

Aan 9t
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Rav Yehuda said that matzah dough must be
kneaded with 5w oo - water that was held
overnight [in a vessel]. Virtually all Rishonim
agree that this halacha is linked to the fact that
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(a) water that was not kept overnight has a
tendency to be warm,* and (b) matzah may not
be kneaded with y v (warm water) because
warm water hastens the leavening process.

Different reasons are offered as to why

keeping water overnight has an effect on the
water's temperature.
(a) Rashi, citing a Gemara below on 94b,
explains that during the winter months (i.e.,
until Pesach time) the water in the underground
wells tends to be warm. Therefore, one must
draw water before evening and leave it standing
in a vessel overnight to give it time to cool
down before using it for making matzos.

The Rosh, citing T'shuvos Rashi, remarks
that according to Rashi two leniencies emerge:
Firstly, water drawn from a river rather than
from a well need not stand overnight because
the Gemara (ibid.) indicates that only the
underground wells are warm during the winter
but not rivers. Secondly, if one draws well-
water in the morning and allows it to stand in a
vessel all day, he may use that water in the
evening - as long as it had a twelve-hour period
to cool down.

(b) The Yeraim® explains, based on one opinion
in the Gemara on 94b, that the temperature of
well-water rises during the nighttime and the
key factor is that one draw water for matzah
before nightfall - (when it is at its coolest
temperature).  One leniency that emerges
according to this opinion is that if one draws
water at the beginning of the evening (i.e.,
during bein hashmoshos - twilight) when well-
water is cool, he may use that water for
kneading matzah without delay, without
allowing it to stand overnight.®*

(c) The Ran, in explanation of the Rif, explains
that the very act of drawing water generates
heat because it agitates the water. Accordingly,
there is no difference between well-water and
water from a river; both must be given time to
cool.

(d) The Smak, citing Rabbeinu Yitzchak, says
that the cool northerly, night-wind is needed to
cool the water before using it for matzah.
According to this opinion, no water is valid for
making matzah unless it was allowed to stand

and cool in a vessel overnight; allowing water
to stand for a twelve-hour period during the
daytime is not sufficient.

The Shulchan Aruch® rules stringently on
all counts. All water must be kept overnight,
whether drawn from a well or from other
sources. Secondly, it must be allowed to stand
overnight, regardless of when it was drawn.
The Ramoh adds that the water should be drawn
at the end of the day when it is at its coolest
temperature.

BY-Kh]
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The Mishna on 42a lists various foods
which are not genuine chametz and do not carry
the kares penalty, but, nevertheless, may not be
eaten on Pesach (min haTorah). These semi-
chametz foods fall into two categories: (a) \nn
nwpn - impaired chametz, which Rashi explains
as chametz that is not [fully] edible,** and (b)
M2IYN > Yy YN - mixtures of chametz (such
as kutach habavli which is a dip that contains
pieces of bread with other ingredients).

One who eats nuksheh (impaired chametz)
or ta’aruvos chametz (a mixture of chametz) is
not subject to kares because the term chametz in
the posuk refers only to undiluted, edible
chametz. The Tanna of our Mishna,
nevertheless, derives from the posuk nxnnn 95
oNN NY - anything that has been leavened you
shall not eat - that there is an issur to eat any
form of chametz, even nuksheh and ta’aruvos
(see Gemara 43a with Rashi and Maharsha).

Rashi in the Mishna (y721y YN 1n77) states
that not only is there an issur to eat nuksheh and
ta’aruvos chametz, it is even forbidden to keep
it in one's home on Pesach because the issur of
x> Y1 applies even to these forms of chametz.

Rabbeinu Tam (Tosfos 42a) questions
Rashi's source for applying the issur of nxv 52
to nuksheh and ta’aruvos chametz. The Gemara
indicates, argues Rabbeinu Tam, that these
forms of chametz are subject to the issur of
eating chametz only because the posuk 95
YONN XY N¥nNn incorporates them. Rabbeinu
Tam argues that just as the penalty of kares
does not apply to these semi-chametz products
(since there is no extra posuk to include them in

-7-



the penalty of kares), so too, the issur nxy Ya
should not apply to them (since there is no
special posuk to include them in the issur of Ya
IND).

In defense of Rashi, the P'nei Yehoshua
draws a distinction between the issur of nYox
¥nn (eating chametz) and the issur of owning
chametz (hxv Y2). Logic dictates (even without
an extra posuk) that a mixture containing a
k’zayis of chametz (dispersed throughout the
mixture) must be disposed of before Pesach
since the Torah forbids owning a k’zayis of
chametz on Pesach.®* The posuk is required
with regard to ynn n5»x to teach that one may
not eat a k’zayis of the mixture, even though
only a small percentage of that portion is actual
chametz (919 n9N 792 710 NY).*

As far as nuksheh is concerned, if not for an
extra posuk, the issur of n>>sx¥nn would not
apply since it is not fully edible and as a general
rule n5»x » X (prohibitions against eating
forbidden foods) apply only to edible foods.
However, owning nuksheh is forbidden even
without an extra posuk because the issur of 5a
nx (which forbids owning chametz) is not
logically dependant on the edibility of the
chametz. [Note: Chametz that is »x7 WX
nYanY2Y5 - is not even fit to be eaten by a dog
- is considered as mere dust and is not subject to
any issurim, see below 45b and Al Hadaf
there.]”’

11 91
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* In order for one to be subject to malkus for
eating a forbidden food, he must eat the
required minimum shiur (e.g., k’zayis) within
the time it takes one to eat a v19 - half loaf of
bread. [This time span, called ©19 NN »13, is
figured by some authorities to be as little as two
or three minutes. However, others reckon it to
be as much as nine minutes.]

The Gemara on 43a cites the Chachamim
who disagree with the Tanna of the Mishna at
the beginning of the Perek and maintain that
one is not subject to malkus for eating mixtures
of chametz.®® The Gemara on 44a states that
they disagree only in cases in which there is a

small percentage of chametz in the mixture and
one did not eat a k’zayis of actual chametz
within the required time span (or he only ate a
k’zayis of the mixture). However, if one eats a
large portion of a mixture containing a large
percentage of chametz and he consumes a
k’zayis of actual chametz within the span of »1>
019 n»oN, the Chachamim agree that he is
subject to malkus for eating chametz.”

The Ramban™ understands that eating a
k’zayis of actual chametz (which is mixed into
another food) within the span of v1s nY N 15
is tantamount to eating a k’zayis of pure,
undiluted chametz. Therefore, he says that one
who does so incurs the penalty of kares.

The Rambam™ disagrees and writes that one
who eats a k’zayis of chametz in a mixture
within the span of vy nYox »15 is subject only
to malkus - as derived from the posuk 5
199NN XY NN - but he is exempt from kares.

The Kesef Mishna™ explains that the
Rambam understands that eating a mixture of
chametz is never the same as eating pure
chametz. One is liable to malkus for eating a
k’zayis of a mixture within the span of »1>
019 nNox only because of the extra posuk 95
Woxn N9 nynnn.’* Since that posuk does not
mention the penalty of kares, one does not incur
kares for eating a mixture of chametz even if he
eats a k’zayis ©19 n9an >1o92.”

V- K
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1] The Gemara cites two braysos which state
that one is obligated to dispose of all bread
before Pesach - even moldy bread: The first
braysoh explains that moldy bread may not be
kept on Pesach because it is capable of
leavening other breads [and therefore it has a
degree of significance].

The second braysoh states that one is not
obligated to dispose of moldy bread (which is
unfit for human consumption) unless it is at
least fit for animal consumption. However, if it
spoiled to the extent that even a dog would not
eat it, it has no significance at all and may be
kept in one's house over Pesach (for it is
considered as mere dust).
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The Ran cites R' Shimon (Avodah Zorah
67b) who derives from a posuk that forbidden
foods which are unfit for human consumption
are not forbidden by the Torah. In light of this,
the Ran asks why the braysoh requires one to
dispose of spoiled bread which is unfit for
human consumption.

The Ran answers that moldy bread is more
significant than other rotten foods because it
can be used as a leavening agent for other bread
- as the first braysoh says. [The Ran supports
this logic with a Gemara in Beitzah 7b that
seems to say that the reason the Torah forbids
eating 7 nw - sourdough - on Pesach is that it is
used as a leavening agent and is therefore
significant despite being inedible.]”

2] The Raavad’’ has another approach. He says
that the first braysoh is not referring to an
ordinary loaf of bread but rather to a block of
se'or - sourdough. The braysoh teaches that
se'or must be disposed of even if it is unfit for a
dog because of its significance as a leavening
agent.”

The second braysoh, says the Raavad,
teaches that ordinary bread must be disposed of
even if it is spoiled and unfit for human
consumption. However, in contrast to se'or,
moldy bread must at least be fit for animal
consumption (since it does not have the
significance of a leavening agent). [The Raavad
evidently does not consider ordinary bread to be
a leavening agent, as does the Ran.]

The Minchas Boruch™ comments that the
Raavad seemingly does not rule in accordance
with R' Shimon (cited by the Ran above, who
says the Torah does not forbid eating forbidden
foods which are unfit for human consumption),
for the Ravad seems to prohibit moldy chametz
which is unfit for human consumption (even
though he does not consider it a leavening
agent). The Ravad apparently is of the opinion
that all forbidden foods are prohibited even if
they are rotten and unfit for human
consumption.

Alternatively, the Achiezer®® explains that
the Raavad actually follows R' Shimon's ruling
and agrees that forbidden foods which have

become spoiled and are unfit for human
consumption are not forbidden by the Torah.
However, the issur of owning chametz ( Ya
nNYY) IS an exception and pertains even to
spoiled food because it is not an eating-related
issur. (Compare with P'nei Yehoshua cited on
» 97 with regard to chametz nuksheh.)

M 91
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When making matzos, once water is added
to the flour care must be taken to process the
dough quickly so that it does not begin to
leaven.

The Mishna below on 48b states that if the
dough whitens or begins to develop cracks, it is
a sign of leavening and any matzah made with
that dough may not be eaten [on Pesach]. The
Rambam® says that another sign of chimutz
(leavening) is if the dough makes a loud sound
when pounded. [He bases this on his
interpretation of our Mishna which speaks of
vann pya - lit. a deaf dough, i.e., a dough that
does not resound when pounded.]

The Mishna (46a) states that if two pieces of
dough were processed simultaneously and one
of them exhibits signs of chimutz, the other is
presumed to be chametz as well and may not be
eaten. [For the purposes of this discussion,
processing of the dough begins when the water
is added to the flour and it concludes when the
dough is placed in the oven.]

The Gemara adds that if it takes one more
time to process his dough than it takes for a
person to walk a mil (two thousand amos, which
the Shulchan Aruch® says is eighteen minutes),
the dough is presumed to be chametz even if it
does not exhibit any [definite] signs of
leavening.

The Ravad® says that the Mishna and
Gemara are discussing a case in which the
dough displays signs of possible chimutz.
However, if there are no signs of chimutz
whatsoever, the dough is permissible regardless
of how much time it took to knead, and
regardless if there was another dough made at
the same time that became chametz during the
delay. [This also appears to be the position of
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Rashi, for Rashi (vann pxa n77) indicates that
the Mishna speaks of dough regarding which we
have some reason to suspect leavening.]

The Rambam disagrees and is of the opinion
that the Mishna and Gemara speak of a dough
which does not display signs of leavening.
Nevertheless, if there is a delay of eighteen
minutes (or if another dough processed at the
same time displays signs of chimutz), the dough
is presumed to be chametz. [See nn 97 below
for more discussion about the eighteen-minute
time limit.]

The Mordechai® says that the eighteen-
minute limit applies only to a dough sitting in
normal room temperature. However, if dough is
left in a hot room, heated from the matzah oven
(or from any other source of heat, such as from
the sunlight), the dough will become chametz
sooner than eighteen minutes (see Gemara 42a,
N vivn 85 nwr). Therefore, care must be
taken to keep the matzah-baking room cool and
to block out the sun.*

1 91
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1] Cooking and certain other melachos are
permitted on Yom Tov when necessary 7185
va) 99N - for the sake of preparing food for
Yom Tov. Rav Chisda (46b) says that if one
cooks food on Yom Tov which he does not
expect to eat until after Yom Tov, he is subject
to malkus for performing [needless] melacha on
Yom Tov.

Rabba disagrees and maintains that he is
exempt from malkus 2X10 ©NNINX Y S¥OPIM
M5 %N - since it is possible that unexpected
guests might arrive and he will serve them the
food on Yom Tov. This principle, called xmn
(since), states that a melacha performed on
Yom Tov (or Shabbos) which might in
retrospect, eventually prove to be permissible is
not forbidden min haTorah. [It is, however,
rabbinically forbidden to perform such a
melacha. The Gemara on 46b through 48a
unsuccessfully tries to decide this dispute with
proofs from several braysos and Mishnayos.]

Tosfos (end of 46b) asks, according to
Rabba performing melacha on Shabbos should

never be subject to a penalty for the violation of
Shabbos, since any melacha performed on
Shabbos might subsequently turn out to be
permitted because it might be instrumental in
saving the life of a critically ill person. For
example, if one chops down a tree or grinds
wheat on Shabbos, he should be exempt from a
penalty since the wood or the flour, might
eventually be used for a critically ill person (for
whom Shabbos may be desecrated).®

Tosfos answers that Rabba does not take
remote possibilities into account, and the
potential of using the wood or flour for a
critically ill person is remote.®"

2] Horav Elchanan Wasserman® explains the
dispute between Rabba and Rav Chisda as
follows: Rav Chisda focuses on one's intent
(9w~ wmawnn 9na), whereas Rabba focuses
only the act (Y9 vwyn 9ma).  Since the
possibility exists that the food preparation will
turn out to be necessary for guests on Yom Tov,
Rabba considers the act of cooking on Yom Tov
as a permitted act (min haTorah) regardless of
one's intent.*® Rav Chisda, on the other hand, is
of the opinion that since his intent was to eat the
food after Yom Tov, it is a forbidden act
(because the Torah permitted cooking on Yom
Tov only for Yom Tov use). Rav Elchanan
explains that even in the event that unexpected
guests appear and actually eat the food on Yom
Tov, Rav Chisda will still hold the individual
liable for violating Yom Tov. His sin of
cooking food with the intent of eating it after
Yom Tov is not reversed later just because
guests happened to arrive.

Likewise, if an individual violates Shabbos
and cooks food for his personal use, he will be
subject to a penalty even if in the end the food
was used to feed a critically ill person. [Even
Rabba would agree with this halacha since, as
Tosfos says, the chance of using the food for a
critically ill person is remote and is not taken
into consideration.]*

The Meiri, however, writes that Rav Chisda
agrees that in the event that guests happened to
appear and eat the food on Yom Tov there is no
liability for a Yom Tov violation - since, in
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retrospect, the food was cooked for Yom Tov
use. The Meiri evidently is of the opinion that
even according to Rav Chisda intent alone is not
sufficient. If in the end, the act turned out to be
for a permitted purpose, it is considered, in
retrospect, a permitted act.*

Accordingly, there are grounds to suggest
that a person who performed a melacha on
Shabbos might be exempt from a penalty (even
though he intended to desecrate Shabbos) - if in
the end the product of his melacha is used to
save the life of a critically ill person - since his
deed in retrospect was used for a permitted
purpose.* [See related discussion in Al Hadaf,
Menachos 1o 971.]

P 9%
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The Chachamim (Mishna 48b) say that
several women should not begin making matzos
simultaneously if their oven is too small to
accommodate more than one batch of matzah at
a time (because while waiting to use the oven
the dough may begin to leaven). The second
woman should not begin kneading until the first
woman has finished kneading and has begun to
roll her dough (and so on). In this way, the
oven would be available for immediate use as
soon as each dough is ready.

The Gemara explains that while dough is
being worked on it does not leaven (quickly).
Therefore, if a person must wait for the oven to
become available, he should work with the
dough (e.g., beat and roll it) in order to retard
the leavening.

The Ritva,* citing the Gemara on 46a which
says that it takes eighteen minutes for a dough
to become chametz, maintains that working with
the dough effectively retards leavening for a
maximum of eighteen minutes.* The Ritva thus
says that a dough can become chametz after
eighteen minutes even if it is continuously
worked on, and a dough that is left idle can
become chametz in less than eighteen minutes.*

The Rambam®’ takes the opposite approach.
He deduces from our Gemara that as long as a
dough is being worked on it never becomes
chametz, even if it is worked on all day long.”

The eighteen-minute time limit applies to a
dough that is left idle.

The Rosh,” while essentially agreeing with
the Rambam, qualifies his leniency of leaving a
dough idle for eighteen minutes. He maintains
that although an idle dough will indeed not
become chametz for a period of eighteen
minutes, this is true only if the dough has not
yet been warmed through excessive handling
(for, as mentioned on w g7, heat expedites the
leavening process). Once a person has begun
working with the matzah-dough, it is critical
that he continue to work with it constantly, for
at that point if the dough is left idle it can
become chametz immediately.'®

on 91
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* As discussed in the first perek (see y 72 97),
min haTorah one can fulfill the mitzvah of
yawn (the obligation to dispose of one's
chametz) and circumvent the issur of nxv> Ya by
performing bitul (nullification, i.e., declaring
his chametz to be as dust of the earth). The
sages enacted, however, that in addition to bitul,
one must also search for chametz and dispose of
it.

The Mishna (49a) discusses a case of one
who is on his way on Erev Pesach to slaughter
his korbon pesach, or to perform bris milah, and
remembers that he has chametz in his house. If
there is insufficient time to return home, dispose
of the chametz, and return to the mitzvah, the
Mishna says he should nullify his chametz
wherever he is and continue on his way to
perform the mitzvah.

The Maharam Chalavah asserts that the
Mishna's ruling applies only before the sixth
hour on Erev Pesach when it is still possible to
perform bitul and fulfill the Torah obligation to
rid himself of chametz. For such a person (who
is on the way to perform a mitzvah) the sages
waived the rabbinic obligation to physically
destroy chametz and they permitted him to rely
on bitul. However, if one does not remember
about his chametz until the sixth hour, when
bitul is no longer possible (Gemara 6b), he must
return home to destroy his chametz - even at the
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expense of delaying the bris and foregoing his
korbon pesach. = The Maharam Chalavah
explains that the mitzvah to dispose of one's
chametz (ymawn) takes precedence over the
other mitzvos because it predates them. A
person in possession of chametz violates ymawn
at midday, whereas a person who neglects to
offer a korbon pesach or perform bris milah is
not in violation of any mitzvah until the end of
the day. [This is also the opinion of the Magen
Avraham.'"]

The Even HaOzer,' disagrees and
maintains that the mitzvah of korbon pesach
certainly takes precedence over the mitzvah of
ynawn since failure to offer the korbon pesach
is a kares-bearing issur, whereas the mitzvos of
yravwn and nx Ya are not.  Furthermore, he
cites Tosfos (29b, >wx 27 1) who asserts that
if one discovers that he is in possession of
chametz on Pesach and he intends to destroy it,
he is not in violation of nxv Ya. Therefore,
even if one can no longer perform bitul, he is
not in violation of nxv> Y2 as long as he has the
intent to return home and destroy the chametz
immediately after performing the mitzvah at
hand (even if it is a non kares-bearing issur).

The Noda B'yehuda'® takes issue with the
Even Haozer's argument. He points out that the
Torah explicitly forbids one to offer a korbon
pesach while in possession of chametz ( xb
¥nn Yy vnwn, Sh'mos 34:25). Therefore, even if
a person does not have enough time to return
home to dispose of his chametz and return to his
korbon pesach, the mitzvah of korbon pesach
cannot override the issur of owning chametz.*®

297
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1] The Mishna says that in a town where the
custom is to abstain from working on Erev
Pesach before noon, one must follow the
custom. The Shulchan Aruch'® rules that the
permissibility of working before noon on Erev
Pesach depends on the local custom, but after
midday everyone must abstain from work (as
the Mishna indicates). [Note: The type of work
prohibited on Erev Pesach includes that which
is performed for payment, involves a lot of

effort, or requires a professional. However, the
type of work that is permitted on chol hamoed,
such as cooking, carrying and most light
household work, is permitted on Erev Pesach as
well. %]

Two reasons are given for the custom to
abstain from melacha on Erev Pesach:
(a) Rashi explains that there is a concern that
one may get preoccupied with his work and
neglect some of the many Erev Pesach duties,
which include disposing of the chametz, baking
matzos and offering the korbon pesach.
(b) Tosfos, citing the Yerushalmi, explains that
one is obligated to abstain from melacha on a
day that he offers a korbon because such a day
is classified as a (private) festival. Therefore,
on Erev Pesach, when everyone's korbon pesach
is being offered, melacha must be avoided.
Tosfos explains that once the issur melacha was
enacted it remains in place forever, even today
when we no longer offer the korbon pesach.

The Chok Yaakov'” points out that there is
a halachic difference between these two reasons
with regard to Erev Pesach that falls on
Shabbos. According to Rashi, in such a case the
issur melacha should be advanced to Friday
since one must perform most of his Pesach
preparations before Shabbos. However,
according to Tosfos there are no grounds to
forbid melacha on Friday (when Erev Pesach is
Shabbos) since the korbon pesach is not offered
on Friday (but rather on Shabbos).

2] The Maggid Mishna'® asks why, according
to Rashi's reasoning, this practice is limited to
Erev Pesach. People should abstain from
melacha on Erev Succos too, to ensure that they
do not neglect to build a Succah.'®

In answer, the Tzlach suggests that Rashi is
addressing the practice of abstaining from
melacha on the morning of Erev Pesach. Rashi
agrees that the issur melacha in the afternoon
(on Erev Pesach) is because the afternoon must
be treated as a festival, as the Yerushalmi says.
Now, since one is forbidden to perform melacha
in the afternoon (on Erev Pesach) we are
concerned that a person might get very busy in
the morning trying to finish all his work before
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noon and as a result he might neglect his Pesach
preparations.  Therefore, they instituted a
practice to abstain from melacha (even) in the
morning.

However, on Erev Succos we are not concerned
that one who performs work might neglect his
Succos preparations since one has all day to
finish his work (and his preparations).

According to the Tzlach's understanding,
Rashi would agree with Tosfos that when Erev
Pesach falls on Shabbos, melacha is permitted
on Friday, even though one must prepare for
Yom Tov then. Since the korbon pesach is not
offered on Friday, the korbon-related issur
melacha (in the afternoon) does not apply.
Since one has all day to finish his work, we are
not concerned he might neglect his Pesach
preparations, just as we have no such concern
on Erev Succos.

INY 91
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The Mishna (49a) says that if one travels
from a town where the custom is to abstain from
melacha on Erev Pesach (in the morning) to a
town where they do not have such a custom, he
is obligated to uphold the custom of his original
town and abstain from work. The Gemara (50b)
says that the customs accepted by the people in
a town are binding even upon their children
because the posuk says (Mishlei 1:8) vyon Sx
T8 nn - do the forsake your mother's
teachings.

The Mishna says that, in the reverse case
where one comes from a town where people
work on Erev Pesach (in the morning) and goes
to a town where the people abstain from work,
he must follow the stringent custom of the
second town and abstain from work. This is
because one is obligated to follow local customs
to avoid machlokes - quarreling ( oTx M YN
npYNND »an). [One is required to conform to
local custom only in public, where one's actions
are noticed and might lead to machlokes.
However, a visitor may follow the lenient
custom of his hometown in private.]*

The Gemara (51b) deduces from the Mishna
that the prohibition against departing from local
custom pertains not only to stringent customs,

but to lenient ones as well. Even though one is
generally required to follow the stringent
customs of his hometown, avoiding machlokes
takes precedence over this requirement.**

[Rava explains that this applies only if one's
deviation from local custom will be readily
noticed. However, if one goes to a city where
they work on Erev Pesach and he abstains from
work, people will not necessarily take notice of
him because they will attribute his idleness to a
lack of work. Therefore, explains Rava, the
Mishna requires a visitor to uphold his original
custom to abstain from work on Erev Pesach
even if it is contrary to the local custom.]

The Radvaz'? writes that if one conducts
himself stringently and refrains from eating
meat that was slaughtered by certain shochtim
(who have questionable practices), he must take
heed not to change from local custom and cause
machlokes (unless the meat is clearly forbidden
according to halacha). One who does not want
to eat such meat should avoid eating by those
townspeople who commonly eat it, because by
refusing to eat their meat he might cause
machlokes.

Similarly, the Bach'® writes with regard to
the issur of eating chodosh (products made from
new wheat, harvested after the sixteenth of
Nissan) that a halachic authority who visits a
city whose citizens customarily eat chodosh (in
accordance with the lenient opinion who
permits this) should not publicly announce his
stringent opinion regarding the prohibition to
eat chodosh because this will cause machlokes.
He may, however, personally refrain from
eating chodosh.™*

) 9%
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Rav Safra says that if one travels from a
place where only one day Yom Tov is observed
(i.e., Eretz Yisrael) to a place where two days
are observed (chutz la’aretz), he is forbidden to
perform melacha on the second day of Yom
Tov because he must adhere to the local custom.

Tosfos comments that such a person is
forbidden to perform melacha even in private
because we are concerned that it will become
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publicly known (and will result in machlokes).
According to Tosfos, performing melacha is
different from other activities because it is more
difficult to conceal [one's practice to perform]
melacha. Thus, although we learned above that
one is permitted to follow the lenient custom of

his hometown in private, melacha is an
exception since it is not easily concealed.
The Baal Hamoer takes a different

approach. He explains that the minhag
(custom) followed in chutz la’aretz to observe
two days of Yom Tov has more force that an
ordinary minhag since it is so widespread and is
practiced by all people living in chutz la’aretz.
Therefore, the obligation to observe two days of
Yom Tov is binding on a visitor from Eretz
Yisrael - even in private."”

The Chacham Tzvi'® wuses a similar
argument in the reverse case of a resident of
chutz la’aretz who visits Eretz Yisrael. He
argues that since every community in Eretz
Yisrael is required to observe only one day
Yom Tov, one who comes from chutz la’aretz is
not bound by the custom of his hometown
(because the observance of two days Yom Tov
IS not a custom which could be instituted in
Eretz Yisrael). He rules that in this case, the
general rule requiring one to follow the
stringent custom of his hometown does not
apply and the visitor is permitted to preform
melacha on the second day of Yom Tov.

The Mishna Berurah''’ rules, contrary to the
Chacham Tzvi, that a resident of chutz la’aretz
who visits Eretz Yisrael must observe two days
of Yom Tov. However, to avoid machlokes he
may not daven (the Yom Tov prayers) in public
so as not to publicly demonstrate that he is
observing Yom Tov on the second day.

M 91
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1] The Torah (Sh'mos 12:9) commands that the
entire korbon pesach be roasted at one time,
1299 Yy YYD Yy wry - with its head, feet and
insides at its side - in a manner described by the
Gemara as o»pn - resembling an armored
soldier.

The Mishna says that in some communities
there is a custom to abstain from eating roasted
meat on Pesach."® This ban was instituted out
of a concern that an onlooker might think that
someone has attempted to offer a korbon pesach
outside the Bais Hamikdash (a sin punishable
by kares, yin »oinv).

Rashi (74a, ny~ n77) indicates that this ban
is limited to meat that is prepared in the same
manner as the korbon pesach, i.e., roasted
whole as a o9 pn >1) - armored goat. However,
there is no prohibition to eat meat roasted in
pieces. [Moreover, there is no prohibition to eat
a roasted calf, even if roasted whole, since the
korbon pesach must be a goat or sheep.™]

The Gemara relates that there was a
prominent Jewish person in Rome, named
Todos, who permitted his fellow countrymen to
eat ooY)pHn o»7 (armored goats). However,
he was severely condemned by the sages who
told him that he was feeding the people [what
appeared to be] a korbon pesach slaughtered
outside the Bais Hamikdash.

The Rambam'® and the Rosh'* assert,
contrary to Rashi, that the ban on eating o»T)
D>o%pPn is universal, and it is not subject to
local custom. [Therefore, Todos was criticized
for permitting it.] Our Mishna refers to a
custom instituted by some communities
whereby they extended this ban to all methods
of roasting, even if roasted in pieces.

The Tur,*® citing the Yerushalmi, adds that
the proponents of this custom would abstain not
only from eating roasted goat and lamb, but
even from roasted beef and fowl (even though
the korbon pesach must be a goat or a sheep).

The Tur says that this is the prevailing
custom in Germany - to abstain from all roasted
meat on the night of Pesach. The Magen
Avraham, citing the Levush,' adds that this
custom is followed in all European
communities. Furthermore, he says that one
should abstain even from pot roast (i.e., meat
cooked in its own fat without water).

2] NUAY NT YW MNOY DIND I NON
In a related halacha, Rav Yehuda says in
the name of Rav that it is forbidden for one to
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say, "This meat is for Pesach,” because when
one says this it gives the appearance as though
he is eating a korbon [which was slaughtered]
outside of the Bais Hamikdash.

Tosfos explains that people might think that
the meat comes from an animal that was
designated as a korbon pesach (when it was

alive). Eating from such a korbon pesach which
was slaughtered outside the Bais Hamikdash is
a kares-bearing issur (xyn »vnw). According to
this explanation, Rav Yehuda's halacha applies
only to meat of an animal which is valid for a
korbon pesach (i.e., sheep and goats).'®

Rashi explains that the statement, "This
meat is for Pesach,” could be understood as
designating the worth of the meat for [the
purchase of] a korbon pesach. Such meat
acquires sanctity (becomes hekdesh) and may
not be eaten until it is redeemed, and the
redemption money must be used to purchase a
korbon pesach.

According to this explanation, Rav
Yehuda's halacha applies not only to goat and
sheep meat, but even to fowl and fish, because
these foods could also acquire sanctity if they
are designated for the purchase of a korbon.'®
Consequently, when discussing  Pesach
shopping, one should be careful to speak of
food "for Yom Tov," rather than food "for
Pesach."?’
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97 This Al Hadaf was made possible by the following daf dedications... oy

2 * D13 72N NYN 291 12 GO O1N 277 NN OIAN I vaVY 1o Wed
¥ * 917y Shamilzadeh »NnW 12 SNXINY 10 YIN 3D V2V 1D Thrs

no * 977 Roberg »IX 772 97305ON 12NN ¥11Y; by his children VIV 1D Fri
Vo VAV 1D nav
n VIV ND Sun
[3a) * 977 0% NNOY I N2 N YD VAV VO Mon
* D17 19190 YIRS YW 12 NNOY DNNAN 2770 1D vav o Tues
In memory of REB SIDNEY GREENWALD; by his children, grandchildren & great grandchildren Feb 28
m (N TR 72 87N0) D77 HNP DIN N2 NPT 1D VTN N Wed
m * D1y PNYY DYYW N2 N5 NONN D TR 2 Thrs

A Vann SNINY 132 NINND - * LEAH VANN 9773 2y 1 Na NS NIND 313D TN Fri
* 57y YT NYOT ININY N XN 7N D Mar. 3

n IIN T nav
mn * HUYATWON )2 DNV JINN 3D VIND Sun
In memory of AARON FEINERMAN on his 3rd Yartzeit - by his sister Ricki Mar. 5

nn TR Mon
N NNOVNY INYN MY - * 577 INNINT TTIDOIN 12 T2DION 1NN AN IO 9N Tues
) IR N Wed
NI * DUNY OROYIIDN YYOIOUN I P70 N2 N7Y RPAY X DN NI TIPTNN 11290 I1D TNV Thrs
by Menachem & Yocheved Shimanowitz - Mar. 9

2 TN Fri
b * MRS. THEA KRAUSZ 117"y YW1 N2 RXOYL )3D TN N nav

* Denotes Yahrtzeit
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