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The posuk (Devarim 16:13, 14) states n50n an
T2 NPRYYL.DY Nyaw o nwyn - you shall
celebrate Succos for seven days..and you shall
rejoice on your festival. One fulfills this mitzvah
to rejoice on Yom Tov with the eating of the meat
of a korbon shelamim.

The Gemara derives from the posuk (ibid.
16:16), nnw & n»m - you shall be only joyous -
that there is a mitzvah of simcha - to rejoice (by
eating meat of a shelamim) not only during the
seven days of Succos, but also on the night of
Shemini Atzeres.

The Vilna Gaon' notes that as a general rule the
term T is restrictive. Generally the scriptural term
T8 comes to qualify and narrow a halacha that is
mentioned in the posuk (see Rashi pS5n X n77).
Consequently, he questions why the Gemara
broadens the obligation of simcha based on the
posuk NpY I N»M.?

The Vilna Gaon answers that here too, the term
TN is understood as a restrictive term. The posuk
teaches that there is an obligation of simcha on a
festival day when the mitzvah of simcha is
exclusive and is not accompanied by any other
(special) mitzvah. During the first seven days of
Succos the mitzvah of simcha is not exclusive for
we are also obligated in the mitzvah of Succah and
lulav. The Gemara deduces from the posuk n»m
nnw Ix that there is a mitzvah of simcha during
Shemini Atzeres since that is a day on which the
mitzvah of simcha is the sole mitzvah of the day.
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* When Erev Pesach falls on Shabbos, the korbon
pesach is offered on Shabbos. Even though
slaughtering and offering a korbon involves various
forbidden Shabbos labors, the mitzvah of korbon
pesach overrides Shabbos.
* If one slaughters a type of korbon which is not
permitted on Shabbos (such as a personal olah or
shelamim), or if one slaughters an invalid korbon
pesach, it is considered an act of Shabbos
desecration and he is liable to a chattos.
* A korbon pesach which was slaughtered xbv
mvwy - for the sake of another korbon (e.g., a
shelamim) - is posul.
* Rabba (Menachos 49a) asserts that the korbon
pesach is posul only if the slaughterer, despite
being aware it was a korbon pesach slaughtered it
for the sake of a shelamim. However, if the
slaughterer thought it was actually a shelamim, his
mistaken intent does not disqualify the korbon
pesach (Mpy XnN XY Myva NPy - mistakenly
changing a korbon's designation does not affect the
validity of the korbon).

The Mishna says that if one slaughters a korbon
pesach for the sake of a shelamim on Shabbos
(when Erev Pesach falls on Shabbos), he is
obligated to bring a chattos for his act of
slaughtering a non-valid korbon on Shabbos.

The Gemara comments that the Mishna cannot
be referring to a case in which the slaughterer
thought the korbon was actually a shelamim,
because according to Rabba such a korbon pesach
is valid since it is an myva npy (mistaken intent



for another korbon) and there is no Shabbos
violation.

The Rashash asks: Even if the korbon pesach is
in fact valid (in the above cited case of one who
honestly thought he was slaughtering a shelamim),
the slaughterer should be obligated to bring a
chattos to atone for his attempt to desecrate
Shabbos (because he tried to offer a shelamim on
Shabbos). The Rashash argues that this case is
similar to a case discussed in Menachos 64a
concerning one who goes fishing and casts a net in
the sea on Shabbos. Then, in addition to catching
fish he saves a drowning child in his net. Rava
says that even though one is permitted to cast a net
on Shabbos to save a child, this person is obligated
to bring a chattos since he cast the net with the
intent to catch fish and not in order to save the
child. [Rava is of the opinion, YN ynavnn N1 -
"we go after the person's intent".]®

R' Shmuel Rozovsky suggests a distinction: In
our Gemara, even though the slaughterer intended
to sin, no chattos is warranted since in the end no
sin was actually committed [because the korbon
turned out to be a (valid) pesach and not a
shelamim]. In contrast, in the case of the net, in
addition to saving the child the individual
succeeded in his sinful intent to catch fish and thus
a chattos is warranted for his actual Shabbos
violation.*
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* As learned above, when Erev Pesach falls on
Shabbos the mitzvah to offer the korbon pesach
overrides Shabbos.

The Mishna (71b) says that if the korbon is
found to be invalid due to a blemish (which was
overlooked by the slaughterer), the slaughterer is
obligated to bring a chattos to atone for his
inadvertent Shabbos violation (of slaughtering an
invalid korbon pesach on Shabbos).

The Gemara in Shabbos 106a cites an opinion
that maintains 19 nNMana Ypopn - one is not
guilty for slaughtering (or inflicting a wound) on
Shabbos if it is done in a destructive manner.
Accordingly, the Gemara (73a) asks why our

Mishna finds the slaughterer liable for slaughtering
an invalid korbon on Shabbos. Since such an
animal may not be eaten or offered on the
mizbeach, its slaughter does not achieve anything
constructive.

[In answer, the Gemara is compelled to say that
the Mishna is referring to a specific category of
blemishes, and the Tanna follows the view of R’
Akiva who is of the opinion that the slaughter of
such a korbon does indeed serve some constructive
purpose (with respect to it being permitted to
remain on the mizbeach once it was placed there,
see Gemara, 179> N9 oy ON)... YAV P1Ta).]

The Gemara then raises a similar question on a
braysoh which states that one who slaughters a
korbon chattos on Shabbos outside the Bais
Hamikdash for the sake of avodah zorah is in
violation of three chattos-bearing sins:  (a)
slaughtering on Shabbos, (b) Y»n »>vnw -
slaughtering a korbon outside the Bais Hamikdash,
and (c) avodah zorah.

The Gemara asks that slaughtering a chattos
outside the Bais Hamikdash is bpbpn (a destructive
act) because it invalidates the korbon and
consequently such an act should not be considered
a Shabbos violation.

The Gemara answers that even though such a
korbon is posul and may not be eaten or offered on
the mizbeach, the act of slaughtering still
constitutes an improvement because it removes the
status of >nn y Hanx from the animal. Rashi
explains that a non-Jew is commanded (under the
penalty of death) not to eat >nn 0 7ax - a limb torn
from a living animal - and by slaughtering the
animal this issur is removed. Therefore,
slaughtering a korbon outside the Bais Hamikdash
is a Shabbos violation, because although it is
essentially a destructive act, it has a constructive
component.

The Tzlach raises two questions:

(@) Since the issur of >nn y 7ax pertains to Jews as
well as non-Jews, why does Rashi focus
specifically on a non-Jew's issur to eat >nn yn 7ax?°
(b) Why didn't the Gemara present the same
answer (>N 2 9ax YN NONIN) in response to its
first question regarding a blemished korbon



pesach. Instead of limiting the Mishna to a specific
type of blemish (x2>py 17 NN Pyavw PITR), the
Gemara should have simply explained that the act
of slaughtering a blemished korbon has a
constructive component because it removes the
issur of >nin 0 9aN.

In answer to both questions, the Tzlach invokes
the principle of mPNX Yy 5N MON PN - an issur
cannot take effect on [an object that is already
forbidden due to] a preexisting issur.

He explains that the improvement with respect
to »nn 2 7an does not pertain to a Yisrael because
there was never an issur of »nn y 7ax as far as a
Yisrael is concerned. With respect to a Yisrael, the
issur of >nn yn 7ax does not take effect on a
sanctified animal since its meat is already
forbidden to him due to a preexisting issur against
eating kodashim (meat of korbonos). The issur of
>N 1 7an could take effect on a korbon only with
respect to non-Jews since the [preexisting] issur to
eat kodashim does not apply to non-Jews.
Therefore, Rashi explains the improvement (of
removing the issur of »nn y1 7ax) specifically with
regard to non-Jews.

Korbon pesach is different from other korbonos
in this regard because the Torah states explicitly,
12 99N XD 993 12 9 - no stranger may eat from the
korbon pesach. Since the meat of a korbon pesach
is forbidden to non-Jews (see Al Hadaf above on 971
»), the subsequent issur of »nn 1 9ax does not take
effect on a korbon pesach (even with respect to
non-Jews) because NN Yy YN NN PN.
Therefore, the Gemara did not use the same answer
("Pn oy Man o woNin™) with regard to a
blemished korbon pesach.
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The Torah (Sh'mos 12:19) says that the entire
korbon pesach must be roasted over the fire with
its head, innards and legs (o ¥¥75 Sy WK UN N
129p). It may not be boiled or cooked. R' Yosi
Haglili maintains that a spit is inserted through the
animal and its legs and innards (which are removed
after shechitah) are inserted inside the animal so
that the entire korbon is roasted together.

R' Akiva disagrees, arguing that placing the
legs and innards inside the animal is akin to
cooking them, since they are not roasted directly
over the fire. R' Akiva maintains that these parts
should be hung on the spit separately from the rest
of the animal, so that they are roasted directly over
the fire.

In keeping with the general rule of 15 na5n
»ann xpy (the halacha follows R' Akiva when
he disputes one of his contemporaries) the
Rambam® rules in accordance with R' Akiva that
the legs and innards of the korbon pesach are
roasted on the spit outside the main body of the
korbon.

Rashi in Sh'mos (12:9) interprets the posuk in
accordance with R' Yosi Haglili, explaining that the
legs and innards are placed inside the korbon
pesach during the roasting. R' Eliyahu Mizrachi
asks why Rashi does not explain the posuk in
accordance with R' Akiva since the halacha
generally follows R" Akiva's view.

In answer, the Boruch Ta'am’ explains that the
dispute between R' Akiva and R' Yosi Haglili in
our Mishna is linked to a dispute between Rebbi
and the Chachamim, mentioned on 4la. Rebbi
derives from a posuk that not only is it forbidden to
boil the meat of a korbon pesach in water and other
liquids, it is even forbidden to roast it in a pot
without any liquid (since it cooks in its own juices).

The Chachamim disagree and permit 41 Y -
roasting the meat of a korbon pesach in a pot - for
they do not consider this as cooking (see Rashi
ibid. 97 5y 177 and Tosfos %y »a NN N7T).

The Boruch Ta'am explains that placing the
legs and innards inside the korbon pesach is akin to
37 Y9y since the body of the animal serves as a pot
for them. R' Akiva forbids it because he follows
Rebbi's view that roasting in a pot is considered
cooking and is forbidden.’ R' Yosi Haglili, on the
other hand, agrees with the Chachamim who permit
TP 0N,

Since the halacha follows the majority view of
the Chachamim with respect to the permissibility of
37 *Yx, Rashi explains the posuk in accordance
with R' Yosi Haglili who follows the Chachamim.*
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The Mishna (74a) says that the korbon pesach
may not be roasted on an nY>ox (griddle). Since
the korbon's meat cooks by means of the griddle's
heat rather than by the flame of the fire it is not
considered wx »ox - roasted by fire.

The Gemara (75a) explains that the Mishna

only proscribes the use of an un-perforated griddle;
however, roasting the korbon pesach on a
perforated griddle is permitted since the meat is
cooked directly by the fire.
* The Torah forbids the consumption of blood.
However, roasted meat is permitted because the
roasting draws out the blood (as mentioned in the
Gemara on 74a,b).

The Tzlach' asserts that even though roasting
meat on coals also draws out the blood (as one
opinion on 74b maintains), the meat must be
roasted in a manner which allows the blood to
drain so that it flows away from the meat.
However, one may not place the meat flush against
the floor of the oven or on a flat un-perforated
griddle because the blood will not have a place to
flow and it will reenter the meat.

The Mishna indicates that roasting a korbon
pesach on an un-perforated griddle is forbidden
only because it lacks the requisite of wx 8. The
Tzlach asks, the Mishna should have forbade the
use of a non-perforated griddle (even for non-
korbon pesach meat) due to the fact that the blood
cannot properly drain.*

The Tzlach answers that the Mishna is speaking
of one who suspends the meat above the griddle,
allowing its blood to drain. The Mishna teaches
that a korbon pesach may not be roasted in this
manner (even though the blood is able to drain)
because the pesach must be roasted directly by the
fire, not through another medium (i.e., the heat of
the griddle).”®  [However, if the griddle is
perforated, then it is considered wx >»»¥ since the
fire's heat passes through the griddle.]

The Ra'avad™ also concludes that the Gemara
is referring to a korbon that is suspended above the
griddle, but for a different reason: He asserts that
if the korbon is not suspended (over the perforated

griddle), then the portion touching the grates of the
griddle will lack the requisite of wx »o¥ since that
portion is cooked by the heat of the griddle. Thus,
he concludes that the Gemara permits roasting a
pesach on a perforated griddle only if the korbon is
suspended above the griddle (such as by the means
of a wooden spit).
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Mar bar Rav Ashi says that one may not eat
fish that was baked in an oven simultaneously with
meat (even though they did not touch each other)
because the fish invariably absorbs aroma
emanating from the meat, and it is dangerous to
one's health to eat fish that was cooked with meat.

The Ramoh® rules contrary to Mar bar Rav
Ashi that such fish is permitted for consumption,
because the halacha follows Levi who asserts xn»
NN NN WY - aroma is not halachically
significant (whereas Mar bar Rav Ashi follows Rav
who says »on xn9n N1 - see discussion in
Gemara).

The Ramoh, however, permits such fish only
bedi’eved (after the fact), but he agrees that
nonna5 (in the first place) one may not bake fish
in an oven together with meat (because n2nn3>
Levi does not permit baking meat in an oven with
fish where they can absorb aroma from each other).
Moreover, the Ramoh agrees that fish cooked in a
pot together with meat is forbidden since such fish
absorbs actual flavor from the meat.

The Shach,® citing the Be'er Sheva,'’ maintains
that although regarding matters of issur, such as
25na 9wa (meat and milk), the halacha follows the
lenient opinion of Levi that X0 xnYn XD N
(aroma is not significant), regarding meat and fish
the halacha is more stringent because X150 X7N
NIOXNND - We are more stringent regarding matters
of health than regarding issurim. [See Al Hadaf to
Chullin » g7 for elaboration on this principle.]
Since eating meat with fish is a question of danger
to one's health, even the mixing of their aromas is
forbidden.

The Maharshal®® implies that due to this danger
one may not even eat fish that was cooked in a



clean meat pot, because the fish absorbs a meat
flavor from the walls of the pot.

The Issur V'Hetter," however, maintains that it
is only dangerous to eat fish with actual meat
(yva), but eating fish cooked in a clean meat pot
does not pose a danger.?’ [The Tur? says that some
meticulous individuals designate separate pots for
fish and refrain from cooking fish in pots that were
used for meat.]?

The Shulchan Aruch® writes that one must

wash his hands and clean out his mouth between
eating fish and eating meat. The Ramoh*
maintains that this is not necessary. However, he
concedes that it is a good idea to eat or drink
something in between a fish dish and a meat dish.”
* The Magen Avraham® suggests that perhaps
eating fish with meat is no longer dangerous today
because o yavn wnw) - the nature and constitution
of people and foods have changed over the course
of history (as Tosfos says in Moad Katan 11a).”
e The Tiferes Tzvi® rules that when eating fish
nav 715Y - in honor of Shabbos - one may even eat
fish which absorbed flavor from meat because we
need not worry that harm will befall one who is
engaged in the fulfillment of a mitzvah ( msn v
¥7 727 ¥y 8O - an observer of mitzvos knows no
evil, Koheles 8:5).

The Divrei Malkiel® disagrees and maintains
that the principle of y3 927 y71 X5 Mmsn v must
be applied with discretion and does not apply to all
dangers. He argues that the rule of ;Y51 mxn MM
does not apply to eating meat with fish because he
says it is a natural cause of disease.*
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If the blood of a korbon becomes tamei, it may
not be thrown on the mizbeach and the korbon is
disqualified. The Gemara says, however, that if the
blood was (mistakenly) thrown on the mizbeach,
the zerikah is valid (and the korbon is valid) by
virtue of yx »x¥ - the tzitz (head-plate) of the
Kohen Gadol has the power to atone for the sin of
tumah (after the fact).

R' Shimon maintains that the mere existence of
the tzitz atones for tumah whether or not the Kohen

Gadol is actually wearing the tzitz. R' Yehuda
disagrees and maintains that the tzitz is empowered
to atone for tumah only when it is actually on the
Kohen Gadol's forehead.

Rashi (new pa n7) indicates that the s 1%
- atonement of the tzitz - takes effect at the time of
the tumah occurrence. If the tzitz was on the
Kohen Gadol's forehead when the blood became
tamei and the blood was subsequently thrown on
the mizbeach, the korbon is valid.

The Gevuras Ari (Yoma 7b) takes issue with
Rashi and maintains that the key factor is wearing
the tzitz at the time of zerikah. He argues that it is
the act of throwing tamei blood on the mizbeach
which requires the atonement of the tzitz, and
therefore the tzitz must be on the Kohen Gadol's
forehead at the time of zerikah (according to R’
Yehuda who says y»x »¥» takes affect only when
the tzitz is actually on the Kohen Gadol).

The Brisker Rav,* in explanation of Rashi's
position, suggests that Rashi agrees with the
Gevuras Ari that the atonement of the tzitz is
critical at the time of the zerikah, and the tzitz must
be on the Kohen Gadol's forehead at that time.
Rashi means to say that it must also be on his head
during the occurrence of the tumah, because the
presence of the tzitz at that time prevents the blood
from becoming utterly disqualified. It functions to
repress the disqualification so that if the blood is
subsequently thrown on the mizbeach, the tzitz will
be able to provide acceptance.
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A typical korbon consists of three parts: (a) o7
- blood - which is thrown on the mizbeach, (b)
DN - fats - which are burned on the mizbeach,
and (c) 7wa - meat - some of which is eaten by
Kohanim and some by the owner.

A korbon olah consists only of two parts: (a)
Blood which is thrown on the mizbeach, and (b) the
rest of the animal which is burned in its entirety on
the mizbeach.

A korbon mincha (meal offering) also consists
of only two parts: The kometz (handful of flour
which the Kohen scoops out) which is burned on



the mizbeach, and the o»yvw (remainder of the
mincha) which is eaten by Kohanim.

* The primary atonement of a korbon is effected by
the zerikah (throwing of the blood).

* Prior to zerikah, the fats may not be burned on
the mizbeach and the korbon's meat may not be
eaten.

* Once zerikah is performed the korbon is deemed
valid regardless of what happens afterwards with
its eimurim and its meat.

e With regard to a mincha, the atonement is
effected with the burning of the kometz (for this
avodah corresponds to the zerikah of an animal
korbon).

The halacha follows R' Yehoshua who asserts,
DT PN w1 PN ON - if there is no meat or fats there
is no blood. This means that a portion of the
eimurim or meat must be in existence at the time of
the zerikah (even though the subsequent burning of
the eimurim and the eating of the meat are not
essential to the validity of a korbon). If all the fats
and meat of a korbon were destroyed before
zerikah, the zerikah is not valid and the korbon is
posul.

Although the Gemara indicates that the same
halacha applies to a mincha, the Rambam®
interestingly, seems to distinguish between the two.
With regard to an animal korbon he rules in
accordance with R' Yehoshua that zerikah
performed on a korbon whose meat and fats were
destroyed is not valid. However, with regard to a
mincha, the Rambam writes that even if all of the
o»pvy were destroyed before the kometz was
offered, the mincha is still valid (7ay>1a - after the
fact).

The Ohr Somayach,® in explanation of the
Rambam's position, suggests that the burning of the
kometz serves a dual function. Firstly, it effects the
atonement of the korbon akin to zerikah.
Secondly, it corresponds to the burning of the
eimurim (of an animal korbon), since it too, is
burned on the mizbeach.

The essence of the halacha of yx 9wa px ox
o7 is that the throwing of the blood (and the
burning of the kometz) cannot effect atonement
unless an "eating™ portion of the korbon still exists

at the time. This refers to the meat (or o»yw)
which is actually eaten, or the fats which are
"eaten" (i.e., burned) by the fire of the mizbeach.
Since the kometz is burned on the mizbeach, says
the Ohr Somayach, it qualifies as an "eating"
portion of the korbon, similar to the eimurim of an
animal korbon. Therefore, the mincha is valid even
if there are no o»w in existence when the kometz
is offered, because the existence of the kometz
itself is sufficient.**
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* If an individual does not offer the korbon pesach
on the fourteenth of Nissan, he has the opportunity
to offer it one month later on the fourteenth of lyar
(Pesach sheni, see Bamidbar 9:10).
e If the majority of Klal Yisrael are tamei (by
means of corpse tumah®) then the mitzvah of
korbon pesach overrides the issur of tumah. In this
case, the members of Klal Yisrael who are tamei
should not delay their korbon pesach until Pesach
sheni; rather, they should offer the korbon pesach
on the fourteenth of Nissan in their state of tumah.
Likewise, the offering of communal korbonos
which have a set time (such as the korbon tamid or
the festival korbonos) override tumah and may be
offered even in the state of tumah.

The halacha® follows the opinion (cited on 79a
and on 77a) that m12>%2 pINT NNV - the issur of
tumah is only hesitantly pushed aside for the sake
of a korbon tzibur - when there is no other option
available, but it is not mamn - unconditionally
lifted. Accordingly, if all the Kohanim of a
particular day's Bais Av (designated group for the
day's avodah) are tamei, Kohanim from another
day's group are selected to offer the korbon tamid
because we do not allow Kohanim to serve in a
state of tumah unless there is no other option
(Yoma 6b).*” [Additionally, the Gemara on 77a
says that since ma¥a nnnT Nvmw (rather than
mmn), the issur of tumah is overridden only in
conjunction with yx »¥». See also, Rav Chisda's
assertion in the Gemara here on 79a, and Gemara
end of 80a).]

There are several differences between a korbon
pesach that is offered in a state of tumah and other



communal korbonos:

(@ The Mishna (79a) says that if either the
majority of the community became tamei, or if the
Kohanim were tamei, the korbon pesach may be
offered in a state of tumah. Many authorities®
assert that the tumah of the majority of the
community is an issue only regarding a korbon
pesach since a korbon pesach must be offered (and
eaten) by every member of Klal Yisrael.
Therefore, if a majority of Klal Yisrael are tamei,
the Torah permits the korbon pesach to be offered
in a state of tumah. However, with regard to
ordinary communal korbonos we are only
concerned about the tumah of Kohanim. If the
Kohanim are tahor the korbon must be offered in
purity, even if the entire community of Yisraelim
are tamei, since the Yisraelim are not required to
handle or eat the korbon tzibur.

(b) The Mishna on 76b states that a korbon tzibur
may not be eaten by a person who is tamei; it may
only be offered (because the consumption of a
korbon is not essential to the validity of the
korbon). In contrast, a korbon pesach may even be
eaten in a state of tumah ( XON N2 XY W»NNHY
nYONY, see Rashi ibid.).

The Sefas Emes (76b) writes that although a
korbon pesach may be eaten in a state of tumah
(when the majority of Klal Yisrael, or the Kohanim
are tamei), a person who is tamei must limit his
consumption to one k’zayis (olive's volume) of
meat, since that is sufficient for the fulfillment of
the mitzvah of nos y29p n»on. Consequently, the
Sefas Emes points out that when the community is
tamei and the pesach is offered in a state of tumah,
the people must precisely calculate the correct
number of members for each korbon pesach group.
The number of members must correspond exactly
to the number of k'zaysim of meat estimated to be
in the korbon pesach. This is necessary to ensure
that the entire korbon will be eaten even though
each person may eat only one k’zayis, for it is
forbidden to leave over meat of a korbon ().
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The Mishna and Gemara on 79a says that if a

majority of the community is tamei, the korbon
pesach is brought in the state of tumah. Even the
tahorim may join with the tomayim and eat a
korbon pesach that is tamei because 12°% 129p PX
>N - we do not divide a communal offering [into
separate groups]. The Chasam Sofer® suggests that
this is based on the halacha of ywyn &5 Y1700 N5
mTax MTuN (Yevamos 14a) which mandates that
a community act in unison and not splinter into
separate groups (so as not to cause strife).

The Gemara cites a dispute regarding a case
where exactly half of Klal Yisrael are tamei and
half are tahor. The Tanna Kamma (end of 79Db)
says that those who are tamei are permitted to bring
a korbon pesach in their state of tumah, but the
tahorim may not mingle with them because the rule
of m5n % pr only applies when the tomayim
comprise more than 50% of the population.

R' Yehuda disagrees and is of the opinion that
even if the tomayim comprise exactly 50% of the
population, the rule of P5n 72’y N applies and
the tahorim may join with the tomayim in such a
case. [Moreover, R' Yehuda says that even if the
members of a single shevet are tamei, the entire
Klal Yisrael is permitted to offer the korbon pesach
in a state of tumah because each shevet is viewed
as an entire community. Therefore, such a case is
viewed as though half of Klal Yisrael are tamei.]

Ulah says that if exactly half of the members of
Klal Yisrael are tamei and one wishes to conform
with the opinion of R' Yehuda and have the entire
community mingle together (because of ya7p N
15N MaN), but on the other hand one does not
want to violate the words of the Tanna Kamma
who says that there must be at least a majority of
tomayim in order for the rule of pyon M2>% 129p PN
to apply, then one of the tahorim should be sent out
of Yerushalaim before noon on Erev Pesach (so as
to exempt him from korbon pesach). Hence, the
majority will be tilted in favor of the tomayim and
the entire community can mingle with one another
(even according to the Tanna Kamma). [The
person who was sent away from Yerushalaim will
discharge his korbon pesach obligation the
following month on Pesach sheni.]

The Gemara asks; instead of sending one



person out of Yerushalaim, we should simply
contaminate one person with a corpse thereby
tilting the majority in favor of the tomayim? [Once
the tomayim have the majority, then the rule of yx
N My certainly applies and the entire
community is permitted to mingle.]

The Gemara answers that we do not want to
deprive anyone of the mitzvah of korbon chagigah
(which is offered on the first day of Pesach, only by
those who are tahor).

The Tzlach makes an interesting observation:

* The halacha follows the opinion (mentioned on
79b) that women are obligated in the mitzvah of
korbon pesach and therefore they are counted when
figuring the percentage of tomayim and tahorim in
the community. As long as 50% of the entire
population including women are tamei, the korbon
pesach may be offered in tumah, even if less than
50% of the males are tamei.

* The Tzlach also notes women are exempt from
bringing a korbon chagigah.®

Consequently, he points out that if the group of
tahorim includes some women it would not be
necessary to send anyone out of Yerushalaim.
Contaminating one of the women in the group (to
tilt the majority to the tomayim) should be a viable
option because women are not obligated to offer a
chagigah.*

N9 97
NNV 19 NAMD PPN NYINN )N BINND

The Mishna on 80b states that if a person
offered a korbon pesach and then finds out that he
was tamei due to ownn nxmv  (doubtful or
unknown tumah), the tzitz provides ¥
(acceptance) and the korbon pesach is valid (see
above 1y q71). This ruling is based on a halacha
I'Moshe mi'Sinai (oral law handed down to Moshe
Rabbeinu at Mount Sinai) which teaches that if a
person became contaminated by a concealed and
unknown source of tumah (e.g., he walked over a
concealed corpse which was heretofore unknown to
anyone) and before finding out about the tumah he
offered a korbon pesach, [the tzitz is nxn and] the
korbon is valid.

The halacha* follows the opinion that applies
the halacha of oynn nxmv, not only to a case

where the owner of the korbon was found to be
tamei, but even to a case where the Kohen who
performed the zerikah was found to be tamei due to
an unknown tumah.

Even though the tzitz effects atonement for any

type of tamei korbon, even for ordinary tumah
which is not ownn nxmv, there are several
leniencies in the case of oynnn nxML.
(@) The tzitz effects atonement only for tumah of
the blood. However, if the owner (of the korbon
pesach) or if the Kohen was discovered to have
been tamei (due to ordinary tumah, not nxmWL
oynn), the korbon is posul despite the existence of
the tzitz (and the owner is obligated to bring a
pesach sheni on the fourteenth of lyar).

However, if the owner or the Kohen was

discovered to have been tamei due to nxmW
oynn, then the korbon pesach is valid (based on
the special halacha of oynnn nxNI).
(b) If prior to the zerikah, the Kohen discovers that
he or the blood is tamei he may not proceed with
the zerikah. Ravina (80b) says that if the Kohen
deliberately proceeds with the zerikah, knowing
that he or the blood is tamei, the tzitz does not
provide acceptance, and the korbon is posul.

The Gemara on 81b says this halacha applies
only to ordinary tumah. However, if the Kohen is
notified about oynnn NxmL prior to zerikah, he is
permitted to proceed with the zerikah even though
he is aware that he or the blood is tamei (Rashi).*®

[The Rambam* indicates, contrary to Rashi,
that if the oynnn nxmv is discovered prior to the
zerikah, the Kohen may not perform the zerikah
no»nno.  The Gemara only means that such a
zerikah is valid bedi’eved - after the fact. In
contrast, if the Kohen was notified that he, the
blood, or the owner was tamei due to an ordinary
tumah, and he, nevertheless, proceeds with the
zerikah, the zerikah would be posul even after the
fact, as above.]®
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The Mishna states that if the meat of the korbon
pesach becomes posul due to contact with tumah or
due to nxy» (being removed from its assigned
boundary), there is a mitzvah to burn it



immediately. However, if the korbon becomes
posul due to a disqualification in the owner (e.g.,
the owner became tamei), the meat may not be
burned immediately. Rather, the meat is left
overnight so that it becomes disqualified due to
ann (which is the disqualification of sanctified
meat being left overnight past the time allotted for
consumption) and then it is burned. This is
because we do not burn the meat of a disqualified
korbon unless a p’sul occurs with the meat itself
(see Gemara 82b, 110 97w 19132 109w D Y550 ).

Rashi explains that yotzai means that the meat
of the korbon pesach was taken out of the city of
Yerushalaim on Erev Pesach, and the Mishna
requires that it be burned immediately, on Erev
Pesach. If the meat is removed from Yerushalaim
on the night of Pesach, it is not burned until the
16" of Nissan (the second day of Pesach) because
the Mishna says on 83a that disqualified kodashim
may not be burned on Yom Tov (see next daf).

The Rambam*® explains that the Mishna is not
referring to meat that was removed from the city of
Yerushalaim (which is the boundary for the meat of
all kodshai kalim). Rather it is referring to meat of
a korbon pesach that leaves the house of the
chabura (group which joined together to eat the
korbon). [The issur to take meat out of the house
of the chabura on the night of Pesach is derived
from Sh'mos 12:46, man ya N3N 85 - do not take
(the korbon pesach) outside the house, see
beginning of 85b.] The Rambam says that if meat
is removed from the house of the chabura, it is
posul and must be immediately burned.

The Tiferes Yisrael”’ rejects the Rambam's
interpretation of the Mishna because the p’sul of x>
N3N an XN is not relevant until the night of
Pesach - at the time when the korbon pesach is
eaten. How can the Rambam say that meat that
leaves the chabura must be burned immediately (on
the first night of Pesach) when the Mishna on 83a
says it is forbidden to burn o©9"vs DwVWIP
(disqualified korbon meat) on Yom Tov?

In answer, the D'var Shmuel, suggests that
although the Mishna forbids burning nossar on
Yom Tov, it is permitted to burn disqualified
kodashim when necessary to prevent an issur.
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Perhaps the Rambam permits burning meat that
was removed from the house of the chabura on the
night of pesach so as to prevent a violation of x5
912 Ty " MmN - do not leave the meat of the
korbon over until morning.*®

[Note: Although some authorities maintain that
the issur of yy>mn x5 does not apply to disqualified
kodashim (e.g., meat that is already posul due to
yotzai), the D'var Shmuel states his answer is based
on the Tzlach (28a) who postulates that the p’sul of
PN XY takes effect even on meat that is already
posul.*®]
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The Mishna says that the bones, the sinews and
nossar - leftover meat - of the korbon pesach must
be burned on the sixteenth of Nissan (chol
hamoed). They may not be burned on the morning
of the fifteenth of Nissan (i.e., the first day of
Pesach) because a fire may not be kindled on Yom
Tov for the sake of burning nossar.

The Gemara explains that the bones and sinews
referred to by the Mishna are items which cannot
be eaten and unavoidably become nossar, whereas
the term nossar in the Mishna refers to edible meat
of the korbon which was left over due to
negligence.

The Gemara explains that the Mishna only
requires the burning of bones which contain
marrow because the marrow is edible and is
therefore subject to the disqualification of nossar.
[The marrow cannot be removed and eaten with the
rest of the korbon because the Torah forbids
breaking the bones of the pesach as the posuk
states, 11 yawvn xY osyy (Sh'mos  12:46).]
However, bones which have no edible content (i.e.,
they do not contain marrow) need not be burned,
because the inedible parts of the korbon are not
subject to nossar.

The Ohr Zaruah® deduces from this Gemara
that vessels made from bones do not have the
capacity to absorb flavor from foods cooked in
them. We learned above that the korbon pesach is
roasted whole over a fire. If bones have the
capacity to absorb, then even the marrow-less
bones should require burning due to the meat of the




korbon absorbed in the bones during roasting. The
fact that the Gemara says marrow-less bones do not
become nossar, even though they are roasted
together with the meat of the korbon, indicates that
bone vessels do not absorb flavor. He rules
accordingly that it is permitted to cook meat in a
(clean) bone vessel that was previously used for
cooking milk.

The Shoel U'meishiv™" disagrees and maintains
that the walls of bone vessels do indeed absorb
flavor.  The reason the Gemara exempts the
marrow-less bones of the korbon from burning is
that the bones presumably absorb less than a
k’zayis of meat,”* and nossar meat is not subject to
burning unless it is at least a k’zayis.>®
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The posuk, Sh'mos 12:16 states 958> WK N
D55 Ny 1725 NN W) Y35 - only melacha (labor)
that is needed for eating purposes may be
performed [on Yom Tov]. Rava deduces from the
word yTa> that although certain melachos may be
performed on Yom Tov it is forbidden to perform
NI XYW N9 - circumcision after the eighth day.
[Only a bris that is performed on an infant's eighth
day may be performed on Yom Tov (and
Shabbos).]

The Rambam* writes that Moshe Rabbeinu
circumcised all the members of Klal Yisrael before
they left Mitzraim. The Chasam Sofer> takes this
to mean that they were circumcised on the same
night that they left Mitzraim, the 15" of Nissan.®

The Chasam Sofer explains that even though it
was Yom Tov (the first night of Pesach), Moshe
was permitted to perform the circumcisions based
on the following Midrash. The Midrash®” relates
that on the night that B'nai Yisrael left Mitzraim
they smelled an aroma from Gan Eden which gave
them a strong craving for the meat of the korbon
pesach. When they approached Moshe Rabbeinu
he explained to them that the korbon pesach is
permitted only to those who are circumcised.
Consequently, all of B'nai Yisrael had themselves
circumcised so that they could partake of the
korbon pesach that they so craved.

The Chasam Sofer explains that since the
circumcision was performed for the sake of
satisfying their strong appetite (induced by the
aroma from Gan Eden), their brisim fell under the
category of vy Yo - food preparation - and was
therefore permitted on Yom Tov.*®

The Chasam Sofer explains that this p'shat is
alluded to by the fact that the posuk Y125 N is
stated specifically in the passage dealing with the
festival of Pesach and yetzias Mitzraim. The posuk
teaches that even though in Mitzraim Moshe
performed post-eight-day brisim on Yom Tov, only
those brisim at that time were permitted (because
they were considered necessary for way 5mx), but
not other post-eight-day brisim.
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* The principle of nwyn x> nM7T Nwy states that
when there is a conflict between the observance of
a nNwy msn - positive commandment - and the
violation of a nwyn N9 mxn - negative
commandment (issur) - the nwy msn takes
precedence and overrides the issur (Yevamos 5b).

The Torah forbids breaking the bones of the
korbon pesach (ya yawn x5 osyy, Sh'mos 12:46),
and as we learned above it is even forbidden to
break the bones for the sake of eating their marrow.

The Gemara comments that based on the rule of
nwyn 8o nMT nwy it should be permitted to break
the bones which contain marrow, because the
positive mitzvah to eat the meat of the korbon
pesach (hwan nx WwoNy, Sh'mos 12:8) should
override the issur of yyawn x5 osyy (do not break
the bones of the pesach).

The Gemara explains that the Torah's repetition
of the issur to break the bones of the korbon pesach
(Bamidbar 9:12, in the passage regarding pesach
sheni) teaches that it is forbidden even for the sake
of removing their marrow and fulfilling the
mitzvah of eating the korbon pesach.

The Sha'agas Aryeh® deduces from the
Gemara's question that the mitzvah of nx Wox)
qwan (eat the meat of the korbon pesach) obligates
a person to eat as much meat of the korbon as
possible, until the korbon is finished. He argues
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that if one fulfills the mitzvah by eating a single
k’zayis there would be no mitzvah for one to eat the
marrow inside the bones, for one would be able to
discharge his mitzvah by eating any piece of meat.
The fact that the Gemara suggests that (if not for
the extra posuk) one would be permitted to break
bones of the pesach for the sake of the mitzvah of
eating the marrow, it is apparent that one is
obligated to eat the entire korbon.

The Minchas Chinuch® disagrees and
maintains that one discharges his obligation (of
qwan NN YoNY) by eating one k’zayis of meat, and
indeed, there are no grounds to suggest that one
who has already eaten a k’zayis should break a
bone in order to eat more meat. The Minchas
Chinuch suggests that the Gemara is addressing a
specific case in which there was not sufficient meat
in the korbon to provide a k’zayis for everyone in
the chabura (group). The Gemara derives from the
extra posuk that even in such a case one may not
break a bone for the sake of its marrow even
though the marrow is needed to complete a k’zayis
with which to fulfill the mitzvah of korbon
pesach.®
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1] Rav said in the name of Rav Chiya that on the
night of Pesach the people in Yerushalaim would
recite hallel on their rooftops, and due to the loud
singing it would appear as though the roof was
breaking.

The Gemara cites Rav who said (elsewhere)
that only the ground floor of the houses of
Yerushalaim contained the necessary kedusha
(sanctity) for the eating of korbonos; it was not
permitted to eat korbonos on the roof tops or on the
upper stories of the houses. The Gemara thus
explains that the eating of the korbon pesach took
place downstairs inside the houses, and only
afterwards did the people ascend to the roofs for
hallel.

The Baal Hama'or®® explains that the houses
were generally very crowded due to the multitudes
of pilgrims that would gather in Yerushalaim for
the festivals. Therefore, after eating the korbon

pesach the people would ascend to the spacious
rooftops for hallel.

The Mishna in Avos 5:5 says that one of the
miracles that occurred during the times of the Bais
Hamikdash was that despite the crowded
conditions in Yerushalaim (especially during the
festivals), ypnn » 9% 172N DTN N XD - NO ONne
ever said that they felt crammed. The She'arim
Metzuyanim B'halacha notes that this Mishna
seems to contradict the Baal Hama'or who says that
the people would have to ascend to their rooftops
after eating the korbon pesach because of the
crowded conditions in the houses.

In answer, he cites the Chasam Sofer®® who
explains that truthfully speaking, there were very
crowded conditions in Yerushalaim during the
festivals. The miracle was that s 9% 07X 79987 KD
DYpnn - no one complained about the crowding
(because they were so excited about being in
Yerushalaim, in Hashem's presence). Therefore, to
suggest that they went up to the roof for hallel to
alleviate the crowding does not contradict the
Mishna in Avos.*

2] There is a widespread custom to open the door
at the Pesach seder after bircas hamazon, before
the recital of qnnn Tow. The Ramoh® explains
that the opening of the door signifies our belief in
the fact that the night of Pesach is a o mw 9 -
night of protection. At this point we pray to
Hashem 3oy o by 7nnn Taw (pour Your wrath
on the evil nations who oppress us) in the hope that
in the merit of our faith we should witness the
coming of Mashiach and the ultimate redemption.

Alternatively, Horav Yosef Salant®® suggests
that the custom of opening the door is based on our
Gemara. He explains that in the times of the Bais
Hamikdash it was customary to bolt the door when
the korbon pesach was being eaten to prevent
someone from inadvertently carrying some meat
outside (for as we learned above, taking the meat
out of the house is forbidden and renders it posul).
After bircas hamazon, when the eating of the
korbon was completed, they opened the doors so
that everyone could ascend to the roof for the
recital of hallel, as we learn in our Gemara. Horav
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Yosef Salant suggests that it is in commemoration
of that practice that we open our doors after bircas
hamazon.
119 9%
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1] R' Elazar says that Hashem punished B'nai
Yisrael for their sins by sending them into exile,
rather than punish them some other way so that
[they should influence the nations of the world and]
D™ - converts - should join the ranks of B'nai
Yisrael.

The Chasam Sofer (citing the Hafloah®’)
explains that when B'nai Yisrael sinned, they
caused various mxx (sparks) of kedusha (from
Eretz Yisrael) to scatter throughout the world.
These holy sparks leave their imprint on righteous
gentiles in various lands. Hashem therefore
scattered B'nai Yisrael throughout the world so that
these righteous gentiles will have the opportunity
to convert to Judaism and the lost mxx will
return to their source. Klal Yisrael will merit
redemption when all the scattered mxx» are
gathered and restored to Klal Yisrael.

2] HINTID HPMNY 192YWI MY

When Moshe Rabbeinu descended from
Heaven and witnessed B'nai Yisrael sinning with
the eigel (golden calf), he threw down the luchos
(tablets with the ten commandments), smashing
them in his anger. When recounting this incident
Moshe said, 05y o7awN - and | broke them
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before your eyes (Devarim 9:17) - from which the
Gemara deduces that only the Tablets themselves
were smashed, but the holy letters that were written
on them ascended heavenward intact.

Rashi explains that the term, o>»y> (before
your eyes) implies that the nation witnessed an
astonishing phenomenon, one which everyone
stared at [with their eyes]. The Maharsha explains
that this is derived from the posuk’s use of the term
o>»yo - [I broke them] before your eyes, rather
than oo%ab - before you.

[The Maharsha points out that seeing the letters
fly heavenward was doubly astounding because the
letters were hollow and intangible (in that they
were chiseled through the entire thickness of the
luchos).]

Alternatively, the Tzlach explains that the term
02y - before your eyes - implies that to B'nai
Yisrael it appeared as though the luchos were
broken, but in reality they weren't - since the
essence of the luchos, namely, their writing,
ascended to heaven intact.

Interestingly, the Tzlach suggests that the
original letters which rose to heaven were
eventually used by Hashem for the inscription of
the second pair of luchos as implied by the posuk
(Sh'mos 34:1), »nawr D217 DX NMINSN DY >Nano)
DNWRIN MmnNdn Yy - and | will write on the
[second] luchos the words that were written on the
first luchos. [If new letters were used the posuk
would have used the term o»a7> (“like the words
etc.”) rather than o»a1n nx (“the words™).®] =
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