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Ameimar said that in a place where they
do not have wine, and they use beer as a wine-
alternative (n»7n -on), beer is valid for
havdalah. [Note: When beer or whisky is used
for havdalah or kiddush, one recites the
bracha ya7a o Yonw instead of »9 N2
1930.]

The Gemara cites several Amoraim who
indicate that kiddush (in contrast to havdalah)
may not be recited over beer. Rav Chisda is
then cited as saying that just as kiddush may
not be recited over beer, so too, havdalah may
not.

The words of the Rashbam, n nr
»v11PY, indicate that he understands that Rav
Chisda is in disagreement with Ameimar's
assertion and is of the opinion that one may
not use beer for kiddush or havdalah even in a
city where there is no wine.

The Rosh, however, suggests that Rav
Chisda is referring to a place where wine is
readily available. Beer is not valid for kiddush
in such places since people living in such
places do not commonly use beer as Ny N
(a wine alternative). Rav Chisda agrees with
Ameimar,, however, that beer may be used for
havdalah in a place where there is no wine. In
conclusion the Rosh rules that in a city where
there is no wine, one may recite kiddush and
havdalah over beer. [He adds, however, that

on Friday night it is preferable to recite
kiddush over bread (if there is no wine), rather
than over beer.]*

The Shulchan Aruch?® follows the ruling of
the Rosh and permits one to recite kiddush and
havdalah over beer in a city where there is no
wine.

The Bach® notes that many great rabbis
would regularly recite kiddush on beer (on
Shabbos morning) even though wine was
available, and he questions the halachic
grounds for such a leniency. The Taz’
explains that since wine is expensive today
and people customarily drink other types of
beverages instead of wine, one may use beer
as a wine-substitute [at least on Shabbos
morning when the obligation to recite kiddush
is (only) miderabbanan].

The Sefer Halachos Ketanos® rules that
only alcoholic beverages are valid for kiddush.
He says that coffee, for example, may not be
used for kiddush even in a city where people
commonly drink coffee instead of wine.

The Shulchan Aruch,® however, rules that
any beverage (except for water) that people
routinely drink is considered ny»7n 90 and
may be used for kiddush (in a location where
there is no wine) - as the Rashbam indicates.

The Mishna Berurah’ adds that if one
enjoys whisky, he may recite kiddush over
whisky (on Shabbos morning) - provided he
drinks the minimum shiur (amount) required
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for kiddush. [The Gemara on 107a says that
one who recites kiddush must drink at least a
»ond Non (lit., cheek-full, which is estimated
to be between 15 and 3 ounces).
Consequently, he rules that if one makes
kiddush over whisky he must use a standard-
size kiddush cup (i.e., a cup that holds a noyan
- which is estimated by the authorities to be
between 3 and 5 ounces), and he must drink
the minimum shiur of x5 X5n.

The Maharsham® and Eishel Avraham,’
however, note that many people customarily
recite kiddush over a small glass of whisky
and they drink less than a vynyn> N5n. They
suggest that since whisky is commonly drunk
in  much smaller quantities than other
beverages, even a small amount is considered
significant and suffices for kiddush.™
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The Mishna above (99b) states that all
must recline during the seder on Pesach night
as a demonstration of freedom and redemption
(in commemoration of yetzias mitzraim). The
Gemara (108b) says that na>on - reclining - is
required during the eating of matzah, but not
during marror (since marror signifies slavery,
not redemption).

The Gemara cites R' Yehoshua b' Levi
who says that a wnw (Jewish servant or waiter)
who has eaten a k’zayis (olive's volume) of
matzah in a reclining position has discharged
his obligation. This proves, says the Gemara
that a servant is obligated to recline even when
he is in the presence of his employer (in
contrast to a student who need not recline
when he is in the presence of his Rebbi).

The Rosh deduces from the wording of R'
Yehoshua ben Levi that if one fails to recline
during the eating of matzah he does not fulfill
his obligation and he must eat another k’zayis
of matzah while reclining.

The Brisker Rav'* notes that the Rambam
seems to have another opinion on this matter,
for the Rambam does not make mention of the

fact that one who fails to recline during
matzah must eat more matzah.

The Brisker Rav explains that according to
the Rosh, the mitzvah of na>on is an essential
component of the mitzvah of matzah (and '~
mo1d).  Therefore, it follows that failure to
recline invalidates the mitzvah of matzah and
the mitzvah must be redone.

The Rambam® writes that although the

main time for reclining is during the matzah
and the four cups of wine, it is praiseworthy
for one to recline throughout the entire meal at
the seder. The Rambam thus indicates,
contrary to the Rosh, that na>on is not a
component of the mitzvah of matzah (and 1
mod), but rather is an independent mitzvah
which is relevant during the entire seder (just
that the sages designated matzah and mvoy 7
as the primary time for this mitzvah of na>on).
Therefore, if one fails to perform this mitzvah
and he does not recline during the eating of
matzah, his fulfillment of the mitzvah of
matzah is not affected.”
[The Brisker Rav adds that re-eating the
matzah in a reclining position (in an attempt to
properly fulfill the mitzvah of naon) will not
accomplish anything. After one has eaten a
k’zayis of matzah (even if without na>on) his
matzah obligation is fulfilled and it is pointless
to eat more matzah [with na>on], because the
additional matzah is non-mitzvah matzah and
is no more significant than a plain piece of
food. Therefore, according to the Rambam, if
one fails to eat matzah while reclining, he
forfeits the mitzvah of na»on (with respect to
matzah) and it cannot be remedied by eating
more matzah while reclining.]

The Brisker Rav suggests an alternate
understanding of R' Yehoshua b' Levi's
statement which conforms with the Rambam's
position. When R’ Yehoshua b' Levi says that
a wnw who eats a k’zayis of matzah while
reclining has discharged his obligation, he
means to say that the servant has discharged
his minimum pa*on obligation.  He is
teaching that the servant may eat the rest of his




meal in a non reclining position (because a
servant is busy serving the meal), even though
all others should eat the entire meal while
reclining.* [This is in contrast to the Rosh
who understands R' Yehoshua b' Levi as
teaching that the wnw discharges his matzah
obligation only if he eats it while reclining.]
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The braysoh derives from the posuk
(Devarim 16:14) 71n2y 7329 NNNL TaN2 NNRYY
191'] - you should rejoice on your festival [you,
your son, your daughter etc.] - that there is a
mitzvah for a person to cause his family to
rejoice on Yom Tov. R'Yehuda says that each
member of the family should be given
something suitable for them. Men should be
given wine while women should be given
beautiful garments. [The Gemara in
Kiddushin 34b says that even if women are not
personally obligated in the mitzvah of simcha
(i.e., korbon shelamim), there is a mitzvah
incumbent on a man to gladden the hearts of
all members of his household.]

R' Yehuda ben Beseira states in another
braysoh that in the times of the Bais
Hamikdash qwaa xOx nnnw pr - one fulfills
the mitzvah of simcha (rejoicing on Yom Tov)
only with meat [of a korbon shelamim], and
today one fulfills the mitzvah with wine, as the
posuk states wx 125 nnw> P - wine gladdens
the heart of man.

Tosfos (nna n7t and Tosfos in Rosh
Hashana 6b, nwx n77) indicates that the first
braysoh which says women should be given
pretty clothing to rejoice with, is referring to
the post-Bais Hamikdash era when korbonos
could no longer be offered. However, in the
time of the Bais Hamikdash everyone
including women would rejoice with the
eating of the meat of the shelamim.

The Rambam,” in codifying this halacha,
writes that even though the korbon shelamim
is the primary type of simcha required by the
Torah on Yom Tov, one is also obligated to
gladden the hearts of all the members of his

household with something suitable for them.
How so? Children are given nuts and candies,
men eat meat and drink wine, and women are
given pretty clothing. The Rambam thus
indicates that even in the time of the Bais
Hamikdash one was obligated to buy his wife
pretty clothing for Yom Tov.*®

Moreover, the Rambam indicates that
today, in the absence of the Bais Hamikdash
when we can no longer eat from a korbon
shelamim, the mitzvah of simcha still entails
drinking wine and eating meat.

The Bais Yosef'’ questions the Rambam's

ruling, noting that our Gemara clearly
indicates that the mitzvah to eat meat on Yom
Tov pertains only to the meat of a shelamim,
and today one fulfills the mitzvah of simcha by
drinking wine.®
e The Bircas Avraham explains that the
obligation to buy candies and nuts for one's
children is not merely to train them in the
mitzvah of simcha (71>n)," but rather it is for
the sake of the father's personal mitzvah of
simcha. In order for one to properly rejoice, it
is essential to ensure that his family members
are in a joyous state of mind as well.
e The Rambam® writes that in order to
properly fulfill the mitzvah of simcha, one
must invite orphans, widows, and other needy
and despondent individuals to his Yom Tov
feast. The Rambam says that if one shuts his
door to keep out the needy, and rejoices
privately with his own family, nnnw »w px
1D NNNY XOXR MSN - it is not considered a
mitzvah celebration, but rather a "celebration
of one's belly."”

The Rambam also says that simcha on
Yom Tov, if exercised properly, should lead
one to a higher level of avodas Hashem, not,
Heaven forbid, to frivolity, levity or
drunkenness.
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The Gemara (starting on 109b) launches a
lengthy discussion regarding the mystical
danger of nu (eating and doing certain things
in pairs, which can cause harm from demons),
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as well as dangers related to sorcery and evil
spirits.  [For an excellent overview of this
topic and a presentation of several different
approaches, see the Shottenstein edition of
Pesachim, daf 109b, note 8.]

The Gemara on 110b postulates that as a
general rule, demons object to nwn (pairs)
only with respect to one who is mapn -
mindful - about zugos. However, if one is not
mindful of eating zugos, the demons are not
mindful of him and they do not harm him.

The She'lah® explains that if one believes
in demons and in other evil forces, Hashem
abandons him to these forces and allows them
to hold sway over him. However, if one puts
all his trust and belief in Hashem, other forces
have no power over him.

The Sefer Malkiel® explains that zugos
were banned in order to counter the idolatrous
belief in a double deity (good and evil).? He
suggests that the Gemara says that mapT 5> -
one who is concerned and confused about the
belief in "pairs" (i.e., a dual deity, Heaven
forbid), n>7na »71ap - must refrain from eating
zugos - because he must work to reinforce his
faith and belief in the oneness of Hashem.
However, one who is convinced about the
oneness of Hashem need not refrain from
eating zugos, because his faith in Hashem is
solid.

* R' Moshe Feinstein* applies the rule of 9
19 TopT1' to the concept of yan ypy (the evil
eye). He says that as a rule one should not
excessively concern himself with the effects of
ayin horah because the more one is mindful of
these matters the more effect it can have on
him. He concedes, however, that one should
exercise a measure of precaution regarding
ayin horah and refrain from flaunting
something exceptionally admirable which is
likely to cause wonderment and jealousy.

e The Meiri (109b), in keeping with the
position of the Rambam® that demons and
sorcery are not real forces, and belief in their
power is mere folly, suggests that the harm
caused by eating pairs is psychosomatic. If

one refrains from eating zugos because he
believes that he will be harmed by demons, he
thus trains his mind and body to reject zugos
and hence he might indeed be adversely
affected. Therefore, the Gemara says that one
who pays no heed to zugos will not be
affected.
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1] In continuation of the discussion

concerning the harm caused by demons and
other mystical forces, the Gemara says a
woman should not pass between two men, and
also a man should not pass between two
women. Rav Papa says that if they do pass in
between, the remedy is to recite certain
p'sukim (see Gemara and Rashbam).

The Gemara adds that it is particularly
dangerous if a niddah at the beginning of her
menstrual period passes between two men
because one of the men will be harmed and
killed as a result. [And if the niddah is at the
end of her period she will cause them to
quarrel.] Here too, the Gemara says that one
can ward off this danger by reciting a posuk.

Tosfos says that some explain that this
fatal harm is caused only if the woman
performs 9> (sorcery). Similarly, the Ben
Yehoyada explains that a niddah passing
between two men causes a fatality only if they
encounter a demon at that time. Consequently,
he asserts that today this practice is not
considered dangerous (although it is still
preferable to avoid it*®) because demons are
much less prevalent today than in Talmudic
times. [See also Tosfos to Yoma 77b oywn n»7
who says that demons are no longer common
amongst us and therefore we need not refrain
from zugos.]

The Vilna Gaon®” suggests a connection
between the story of Purim and our Gemara.
The Gemara in Megillah 15a says that Esther
began to menstruate when she heard about
Haman's evil decree against her people
(n25nn Sn5nm, Esther 3:4). It is conceivable,
suggests the Vilna Gaon, that Esther invited
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Achashveirosh and Haman to her party with
the intent to help her nation by passing
between the two men, thereby causing fatal
harm to [at least] one of them (or perhaps
causing them to quarrel).®® [See Megillah 15b
where the Gemara question's Esther's motives
for inviting Haman to the party, nnxy o
191 NN MY INON.Z]

2] The Gemara in Horayos 13b lists a number
of things that could be detrimental to one's
Torah study (i.e., by making it difficult for one
to understand the Torah that he studies or by
causing one to forget his learning®), one of
which is passing between two women, or
allowing a woman to pass between two men.

The Maharsha maintains that reciting the
recommended posuk (mentioned in our
Gemara) only helps to ward off the physical
danger, but it does not restore the damage to
one’s learning.

Horav  Yosef Chaim  Sonnenfeld,®
however, assumes that reciting the
recommended posuk is helpful even to restore
one's learning.
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1] The Gemara says that a Ny M (evil spirit)
rests on food and drink that are left under a
bed, even if in a tightly closed container.*

The Gemara in Bava Basra 58a says that
the underside of a talmid chacham's bed is
very neat because he keeps only his shoes
there. In contrast, the underside of the bed of
an am ha’aretz (non-learned individual) looks
like a disorganized storage bin, for he stores
many things there. The Rashbam (ibid.)
explains that an am ha’aretz stores all types of
belongings under his bed including food and
drink, whereas a talmid chacham is careful not
to store food there because he is mindful of the
fact that a Ny M rests on food stored under
one's bed, as our Gemara says.

The Shulchan Aruch,® in codifying our
Gemara, writes that one should not place food
and drink under his bed. However, the

Shulchan Aruch does not rule on the halachic
status of such food after the fact.

The Shvus Yaakov* adduces proof from
the aforementioned Gemara in Bava Basra that
it is permissible to eat such food Tay>1a - after
the fact. He notes that we often find that an
am ha’aretz lacks trustworthiness regarding
the tithing of his produce (in Eretz Yisrael),
but we never find a concern regarding all other
food - even though an am ha’aretz often leaves
food under his bed (as the Gemara says in
Bava Basra, cited above). This implies that it
is permissible to eat such food after the fact.®

The Vilna Gaon* disagrees and is of the
opinion that food mistakenly stored under a
bed must be discarded.

Some authorities®” maintain that there is no
1y M with respect to food left under the bed
of a non-Jew.

2] R' Nachman (109b) derives from a posuk
(Sh'mos 12:42) that the first night of Pesach is
PPION IMWNN D oY Y - a night of
protection from harmful forces - just as B’nai
Yisrael in Mitzraim were protected on that
night from harm.® Consequently, he asserts
that on the first night of Pesach we need not be
mindful of zugos (eating or drinking pairs, i.e.,
four cups of wine).

The Ramoh® says that it is customary to
open the door during the seder when reciting
the passage nnn Tovw, to demonstrate that
Pesach night is omw»ow 95 - a night of
protection. Moreover, he says® that it is
customary to recite only the first passage of
sh'ma when retiring to bed on Pesach night.
The rest of the text (which is recited to protect
one against harm, see Sh'vuos 15b) is omitted
on the first night of Pesach since it is a night of
protection (omow 9Y). [The Darcai Moshe
also cites the custom of leaving the door
unlocked.*]

The Yalkut HaMeiri* cites an incident in
which an individual left food under his bed on
the first night of Pesach. The authorities in
Yerushalaim ruled that the food may be eaten



(even according to the stringent opinion of the
Vilna Gaon who generally forbids such food).
They reasoned that the food was unaffected by
1YY M1 since it was oM mw 99,4
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Rav instructed Rav Kahana to perform
even menial labor, such as skinning carcasses
in public, to earn a living. One should not say
that it is inappropriate for a great Torah
scholar to do so. Moreover, the Gemara in
Bechoros 29a indicates that every Torah
scholar must have a trade from which he earns
his livelihood for the Gemara says it is
forbidden for a Torah scholar to accept
monetary compensation for teaching Torah
(D3n2 NNX 4N DINA NN IN).

The Rambam* codifies these Gemaros and
writes that Torah scholars should engage in a
trade to support themselves, even menial
trades, rather than accept support from the
community.

The Ramoh,” however, writes that it is
customary to support our rabbis so as to
enhance the prestige of the Rabbinate. If
rabbis would be forced to occupy themselves
with a trade, their congregants wouldn't
properly respect them and their position and
honor would be belittled.  The Ramoh
concedes, however, that if a rabbi is able to
support himself and refrain from taking a
salary from the community, it is considered an
act of piety and is commendable.

The Maharshal*® contends that a Torah
teacher, although capable of supporting
himself, should not do so. He explains that
earning a living would inevitably lessen the
amount of time available for teaching Torah
and it would be sinful for a rabbi to spend his
time earning a livelihood, rather than teaching
Torah.

HoRav Moshe Feinstein z"I*" rules that
rabbis and Torah scholars should accept a
stipend from the community for it is
customary to rely on the opinion of the Ramoh
and Maharshal. In fact, says R' Moshe, in

present times a Rabbi who contends that he is
capable of achieving excellence in Torah
while simultaneously supporting himself
through business, as the Rambam advises, is
merely deluding himself. He classifies such an
attitude as a scheme of the yetzer horah (evil
inclination) and says that such a person will
ultimately forget the little knowledge of Torah
which he manages to acquire. A Torah scholar
should be encouraged to utilize all of his time
for Torah study, even if this means having to
accept communal support.

2] PYNIN NINNN THYNA 9NT NN
R' Yehoshua b' Levi said in the name of

the people of Yerushalaim, "be watchful that

your wife does not frequent the company of
her first son-in-law." R' Chisda explains that
there is a concern of immoral behavior
because a mother-in-law often is fond of her

(first) son-in-law.

The Gemara in Bava Basra 98b says that it
is improper for a man to dwell in the same
house as his mother-in-law and the Rashbam
explains that the prohibition is based on our
Gemara. [The Rashbam (ibid.) explains that
the above-mentioned concern actually applies
to all sons-in-law. Our Gemara specifies the
first only because there is added affection for
the first son-in-law.] Moreover, the Gemara
in  Kiddushin  12b records that Rav
administered the punishment of »mTn moOn
(lashes) to one who resided in his mother-in-
law's house.

The Rambam®® rules, as stated in the
Gemara in Bava Basra and Kiddushin, that it
is forbidden to live in the same house as one's
mother-in-law.

Many Rishonim note that it is customary
(at least in certain situations) to permit a man
to reside with his in-laws, and they offer
various reasons:

(a) Tosfos in Kiddushin permits living in one's
mother-in-law's house if he lives there
gratis. Since he has an obvious
(permissible) motive for living there (i.e.,



monetary considerations) people will not
suspect him of base motives.*

(b) The Raavad® maintains that when the son-
in-law has a private room at his in-law's
house, his living there is not considered
indecent and is permitted.

(c) The Meiri** writes that the "contemporary
daughters of Israel* are exceedingly
modest and are above suspicion, and we
therefore are no longer so concerned about
this problem - except for cases in which
there are persistent rumors concerning
misconduct between them.

(d) Tosfos Ri Hazaken®® cites an opinion that
the prohibition only pertains to a man
residing in the same house with his noyN
(betrothed bride) because it is immodest
for a couple to live in the same house their
marriage is consummated  (yNw).
[According to this p'shat, the ban
mentioned by the Gemara in Kiddushin
and Bava Basra is not related to R’
Yehoshua b' Levi's admonition in our
Gemara. Even though vigilance is
recommended, there was never a
prohibition for a married couple (after
PNIW) to reside at their in-laws.]
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Kiddush on the eve of Shabbos consists of
two berachos, (a) y>n n>92a - the bracha on the
wine (190 »9 xM3), and (b) o»n noa - the
bracha on the kedusha of the Shabbos ( wpn
nawn). Bais Shammai and Bais Hillel dispute
the proper order of these berachos. The
halacha follows Bais Hillel who maintain that
the y»>n n572 should precede the oyn no1a.

The Gemara gives the following two
reasons for Bais Hillel's position. (a) o9 »
MmrNY vITPS - wine is the cause of the
kiddush, i.e., if not for the wine, kiddush
would not be recited. (b) The y»n no>a is
recited more frequently than the oy»n n>92 and
as a general rule we say o1p 711 - that which
is frequent takes precedence.

The Graz* rules that if one mistakenly
reversed the order of the berachos and recited
the bracha nawn wTpn before borei pri
hagofen he has not fulfilled the mitzvah of
kiddush (for he did not perform the mitzvah in
the order prescribed by Bais Hillel). This
individual must repeat the bracha nawn w1pn
so that it follows 931 »9 2.

The Yeshuas Yaakov™ notes that some

women, after hearing kiddush from their
husband, recite borei pri hagofen over the
kiddush wine distributed to them. He objects
to this practice because by doing so, these
women are in effect reversing the proper order
of the berachos. [First they hear their husband
recite mawn wpn for them and then they
recite their own 1931 9 xM1.]
2] The P'nei Yehoshua (Berachos 51b) points
out that the obligation to recite the bracha of
kiddush (mawn wpn 7 ovn n511) is min
haTorah, whereas the mitzvah to recite
kiddush over wine (or bread) is only
miderabbanan (see Tosfos above 106a,>* Al
Hadaf to Berachos »> q7). Consequently, he
argues that the o»n n512 should take
precedence because a mitzvah min haTorah
generally takes precedence over a mitzvah
miderabbanan (even if the mitzvah
miderabbanan is more frequent).>®

The Tzlach (ibid.) raises another question.
He asks why the Gemara assumes that if one
lacks wine he does not recite kiddush at all ( y»
RN TP 09). He argues that since the
mitzvah of sanctifying Shabbos (through the
recital of kiddush and the bracha nawn v1pn)
IS min haTorah, presumably this mitzvah can
be performed without wine (because the
obligation to recite kiddush over wine is only
miderabbanan).

In answer, the P'nei Yehoshua and the
Tzlach suggest that indeed, one discharges his
biblical obligation of kiddush with the recital
of the bracha of mawn wipn even without
wine.  However, this biblical mitzvah is
fulfilled during maariv when one recites the
bracha mawn wipn during the maariv



sh’moneh esray. The bracha nawn w1pn that
one subsequently recites at home during
kiddush over a cup of wine is only
miderabbanan.”” The Gemara considers wine
to be the cause for the kiddush that one recites
at home because there is no obligation for one
to repeat the bracha nawn wpn after maariv
unless he has wine (or bread) over which to
recite kiddush.*®

The Tzlach comments that according to
this reasoning, a woman who did not daven
maariv and happens to recite kiddush on her
own behalf should be obligated to reverse the
order of the berachos. Since in this case the
bracha of kiddush is min haTorah, Bais Hillel
would agree that it must precede the bracha
over the wine.*

The She'arim  Metzuyanim b'Halacha
(Berachos 51b) comments that perhaps this is
why some women, upon receiving kiddush
wine from their husbands, recite their own
bracha j9n »9a N2 (See Yeshuos Yaakov
above). Since they did not daven maariv, it is
fitting that the bracha of kiddush (nawn wpn,
that they hear from their husbands) precede the
bracha yan »9 x12.%
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1] The Mishna on 114a and the Gemara on
114b mentions the custom of dipping a
vegetable (i.e., karpas) at the seder (after
kiddush). The Gemara says that the reason for
this custom is to arouse the curiosity of the
children so that they should question why the
night of Pesach is different from other nights
(Mmws n).

The Mishna indicates that one may use
bitter herbs (marror) for karpas. The Gemara
(end of 114b) says that if there are other types
of vegetables available besides bitter herbs,
one of the other vegetables should be used for
karpas. The bracha nnTxn »9 M1 is recited
over the karpas vegetable. Then, upon eating
the marror later (after the matzah), the bracha
M7 NN DY IS recited.

The Rambam® says that one should eat a
k’zayis of vegetables for karpas. The Rosh®
disagrees and maintains that a k’zayis is only
required for marror because we recite the
bracha Syn>»axn  and the term nYox
(eating) connotes a minimum of a k’zayis.
Karpas does not require a k’zayis because we
recite only nnTNn »9 X112 over karpas.

2] Rav Huna asserts (end of 114b) that the
procedure is the same for one who has only
biter herbs; he recites nnTNN M9 N2 over
some bitter herbs for karpas, and after the
matzah he takes more bitter herbs for the
mitzvah of marror and recites 7 NN Hy.

The halacha, however, follows Rav Chisda
who maintains that one who eats bitter herbs
for karpas must recite 9 n>ox Yy (in
addition to nnTNN »9 XM2) at that point, for it
would be improper to eat marror and delay the
bracha 2 nYox Yy until after the matzah.
[Later, after the matzah, this individual should
eat more bitter herbs (for the purpose of
arousing the children's curiosity) without
reciting any berachos.]

The Sha'agas Aryeh® ask why R' Chisda
does not advise such a person (who uses bitter
herbs for karpas) to eat less than a k’zayis of
marror during karpas. In this way he can
circumvent the obligation to recite the bracha
T YO Yy at that point (since the required
minimum shiur for the mitzvah of marror is a
k’zayis). Then, after the matzah, he should eat
a k’zayis and recite 9791 n9ox Hy.%

The Sha'agas Aryeh offers three solutions:

(@) One must eat a minimum of a k’zayis of
vegetables for the mitzvah of karpas - as the
Rambam says.® Therefore, R' Chisda has no
choice but to obligate him to recite n9»x by
7 during the karpas, since he eats a k’zayis.
(b) The Sha'agas Aryeh deduces from the
wording of the Rosh that one not only fulfills
the mitzvah of karpas with less than a k’zayis
(according to the Rosh) but the mitzvah of
marror as well. The Rosh says that one must
eat a k’zayis of marror because the text of the




bracha, byn2sx7770, connotes a k’zayis, and
we do not want to utter a falsehood. The Rosh
implies that if one eats less than a k’zayis he
has fulfilled the mitzvah (just that the wording
of the bracha is inaccurate). Therefore, even
if one would eat less than a k’zayis of bitter
herbs for karpas he still would fulfill the
mitzvah and he would no longer be permitted
to recite 1m0 n>dN Yy later after the matzah.
Consequently, R" Chisda maintains that one
who has only bitter herbs has no choice but to
[eat a k’zayis and] recite 7m0 n5»x Yy during
karpas.

(c) Alternatively, the Sha'agas Aryeh says that
even if one does not fulfill the mitzvah of
marror with less than a k’zayis, it still is not
proper to eat some marror without reciting a
bracha because even a small amount of
marror is >m7V8NY N - can potentially
combine - with additional marror to complete
a full k’zayis for the mitzvah. Therefore, R’
Chisda does not consider eating less than a
k’zayis of bitter herbs during karpas (and
waiting until after the matzah to recite by
70 N9rIN) a viable option.

0P 941
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Rabban Gamliel (Mishna 116a) said that
whoever does not explain the reason for the
mitzvah of korbon pesach, matzah and marror,
has not fulfilled his obligation at the seder.

Tosfos (116a, onmnny n71) says that the
posuk nos nav onnn is the source for R
Gamliel's assertion, for the posuk indicates
that the mitzvah of (eating from the) korbon
pesach is accomplished only through onanx -
proclaiming (the reason for the pesach).®
Tosfos adds that matzah and marror are wpin
(scripturally compared) to pesach and
therefore, the reasons for those mitzvos too,
must be explained at the seder.

The Gemara above on 95a says that all
laws that pertain to the actual korbon pesach
(@naw msn), such as the issur to break the
bones of a pesach, apply to the pesach sheni as

well. Mitzvos that are only indirectly related
to the korbon pesach (such as the issur to own
chametz during the shechitah) do not apply to
pesach sheni.

The Aruch LaNer® remarks that
presumably R' Gamliel's halacha (i.e.,
proclaiming the reason for korbon pesach) is a
1w Mmen because it pertains to the actual
korbon, and hence it should apply even to
pesach sheni.

The Aruch LaNer, however, concludes that
if one fails to say the reason for the korbon
pesach R" Gamliel does not mean to say that
he has not fulfilled his korbon pesach
obligation (as Tosfos implies),* but rather, he
has not fulfilled the mitzvah of saying the
hagadah (i.e., ©80 NN NPD - recounting
the exodus from mitzraim). R' Gamliel is
saying that the minimum required for the
mitzvah of hagadah is that one enunciate the
reasons for pesach, matzah and marror.®

Accordingly, says the Aruch LaNer, this
mitzvah does not apply to pesach sheni
because it is not a mitzvah intrinsic to korbon
pesach (but rather to the mitzvah of
hagadah).”

P 91
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Rav Yehuda says in the name of Shmuel
that the prophets among Klal Yisrael instituted
that hallel be recited on the festivals and when
there is salvation from suffering and tragedy.”

On the basis of the following argument the
Gemara proves that hallel was composed
before Dovid Hamelech's times. The Gemara
argues,  YLVN OMNDIY VNV IRV IWAN
NPV IR KO Davy - it is certainly not
possible that Klal Yisrael offered their
pesachim and took their lulavim without
reciting hallel all the years prior to Dovid
Hamelech.

The Mishna above on 95a says that there is
a mitzvah to recite hallel on the fourteenth of
Nissan when the pesach is slaughtered and
also on the night of the Pesach when the
pesach is eaten. Even today, in the absence of
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the korbon pesach, we still have a mitzvah to
recite hallel on the night of pesach (Mishna
116b). Some communities have the custom to
recite hallel (on the night of pesach) in shul
after maariv. This is done so that the entire
community can recite it in unison, as the posuk
states y1n> wmw nnmN - and we shall exalt
Hashem's name unitedly."

The Gemara in Arachin 10b lists eighteen
festival days when we recite the entire hallel
(in Eretz Yisrael). The Ran asks why the night
of pesach is omitted from this list. The Ran
answers that the Gemara in Arachin only lists
the times that hallel is recited due to Yom
Tov. The mitzvah to recite hallel on the night
of pesach is not because it is Yom Tov, but
rather is based on the 8720 (logical argument)
cited above, 197 pomw YxIvw> qwan’, which
states that hallel should be recited during the
fulfillment of the mitzvah of korbon pesach.”

The Mishnas Yaavetz™ explains, based on
this Ran, that the hallel recited on Succos
(after shacharis) serves a dual function; (a) it is
recited because Succos is one of the festival
days listed in Arachin on which hallel is
required, and (b) because the mitzvah of lulav
warrants hallel as stated in our Gemara.

The Shulchan Aruch™ writes that after
shacharis one takes his lulav and performs the
mitzvah of lulav and then recites hallel (while
holding his lulav). The Magen Avraham®
cites the She'lah who recommends reciting the
bracha on the lulav in the succah prior to
going to shul.

The Vilna Gaon’’ writes that the mitzvah
of lulav is performed prior to hallel because
the Gemara says that it is logical to recite
hallel at the time of the mitzvah of lulav ( Ywax
NPV DININ PR DAY PHL SNw). The
Vilna Gaon thus indicates that it is preferable
not to perform the mitzvah of lulav before
shacharis. Rather, one should wait and not
perform the mitzvah of lulav until after
shacharis so that he should recite hallel
immediately upon performing the mitzvah of
lulav - in conformance with our Gemara's
NI2D.

The Mishnas Yaavetz, accordingly, argues
that if one did not have a lulav and did not
perform the mitzvah of lulav in the morning
when he recited hallel, he should repeat hallel
later in the day upon obtaining a lulav and
performing the mitzvah. He argues that the
mitzvah of lulav warrants the recital of hallel,
even if hallel was already recited earlier in the
day (in honor of the festival).

NP a7
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In hallel there is a posuk that states, 1551
YTON 1Y 723 »3...0M) Y5 N NN - the nations of
the world will praise Hashem...because He has
bestowed kindness upon us (Tehillim 117). R’
Yosi, the father of R' Yishmael, expounds on
the meaning of this posuk, wondering why the
nations of the world will praise Hashem for the
good that Hashem does for Klal Yisrael.

R" Yosi explains (as understood by the
Rashbam) that the posuk should be read as
follows. The non-Jews will praise Hashem for
the good that they receive from Hashem. The
second posuk, y1on oy 723 v, is saying that
B’nai Yisrael certainly should praise Hashem
because they receive much more kindness
from Hashem than do the non-Jews.

Rashi seems to have a different xo7
(textual reading) which reads that the non-
Jews will thank Hashem for the wondrous
deeds that Hashem performs for B’nai Yisrael.
This reading requires explanation because it
seems to leave the Gemara's original difficulty
unresolved.

The Brisker Rav” explains that there are
two types of blessings recited in the event of a
special occurrence. (a) One must thank
Hashem when he is personally delivered from
danger (e.g., one who recovers from a serious
illness recites bircas haGomel). This bracha
is recited even if one was delivered through
non-miraculous means.

(b) Upon witnessing a miraculous event or
spectacular phenomenon one recites a bracha
praising Hashem's wondrous might (e.g., upon
witnessing thunder and lightning, the bracha
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TPYNIZ NWYN NWIY OF DY N9 NN INDVY IS
recited).

Initially it was assumed that when
Mashiach comes B’nai Yisrael will be
redeemed through natural means.
Consequently R' Yosi asks why the non-Jews
should thank Hashem for the kindness
bestowed on B’nai Yisrael. In answer, R' Yosi
stresses that the non-Jews will praise Hashem
upon witnessing the nmxY9» M2y - mighty
and miraculous deeds - that Hashem will
perform for B’nai Yisrael.” Upon witnessing
such events everyone is obligated to praise
Hashem, even one who did not personally
benefit.

The posuk continues: If the miracles
performed on behalf of Klal Yisrael will be so
wondrous that even the non-Jews will praise
Hashem, then certainly, B’nai Yisrael should
praise Hashem. B’nai Yisrael will not only
have to praise Hashem for witnessing
wondrous miracles (blessing B), but they will
also have to thank Hashem for their salvation
(blessing A).

* R’ Itzel of Ponovizh® explains that the non-
Jews in future times will praise Hashem (for
the salvation of the Jews) even more than the
Jews themselves because the non-Jews
perceive the full extent of Hashem's miracles.
R' Itzel explains that in every generation there
are non-Jews who plot against the Jews and
plan their destruction, and Hashem foils their
evil plots before they materialize. Often times,
the evil plots are foiled at their inception
before other people are even aware of the plot.
In such cases, only the non-Jews who
conceived of the plot could praise Hashem for
the miracle, for only they are aware of
Hashem's miraculous salvation.®

0P 97
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The Gemara relates an interesting aggadic
account of a feast that Hashem will host for
tzaddikim in future times (after Mashiach
comes). After the meal, each of the three avos

(patriarchs) will be honored with leading the
bircas hamazon (zimun) and each one will
refuse, claiming to be wundeserving for
different reasons.

Yaakov Avinu will say, "l am unfit to lead
the zimun because | married two sisters
(Rachel and Leah), an act that was eventually
forbidden by the Torah."® [The Gemara says
that Moshe Rabbeinu and Yehoshua will also
refuse the honor, but Dovid Hamelech will
finally accept, as alluded to in Tehillim
(116:13) where Dovid writes, Xwx My D1
NN ' oway - | will raise the cup of
salvation, and proclaim in the name of
Hashem.]

The Midrash (cited by Rashi in Bereishis
32:5, »miny mxn »m *N7) ywan 125 oY) says
that Yaakov observed all the laws of the Torah
(even though the Torah was not given until
generations later).®

The commentators wonder this Midrash
can be reconciled with the fact that Yaakov
married two sisters, a union forbidden by the
Torah.

The Ramban (Bereishis 26:5) submits that
the avos observed the mitzvos only in Eretz
Yisrael. Yaakov married Rachel and Leah in
Padan Aram, which was outside Eretz
Yisrael.®*  Moreover, suggests the Ramban
(Vayikra 18:25), it was for this reason that
Rachel passed away while Yaakov was
travelling with his family on his way to Eretz
Yisrael. Hashem took Rachel's life before
they entered Eretz Yisrael because once
Yaakov reentered Eretz Yisrael he was bound
by Torah law and he was no longer permitted
to be married to two sisters.

Alternatively, the Maharsha (Yoma 28b)
suggests that Rachel and Leah were converts.
As such they were not halachically considered
sisters, because one's relationship with his
biological family is halachically dissolved
upon conversion (T THNY YOPI PNV ) - a
convert is considered as a newborn child).
Thus, according to Torah law Yaakov was
permitted to marry Rachel and Leah, for they
weren't considered sisters.

-11 -



The Mizrachi® asks that if indeed, Yaakov
was justified in marrying Rachel and Leah
why does our Gemara consider it a sin.

The Radvaz® answers that even though
Yaakov did not commit an actual sin, he still
felt unqualified to lead the zimun because he
conducted himself in a manner which
appeared as a sin.

97 91
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R' Elazar ben Azaryah derives from a
posuk that the korbon pesach must be eaten
before chatzos (midnight). Rava says,
accordingly, if one eats matzah today after
chatzos he has not fulfilled the mitzvah
because matzah is scripturally compared to
korbon pesach. The Rambam® rules in
accordance with R" Akiva who disagrees with
R' Elazar ben Azaryah and is of the opinion
that one may eat matzah the entire night.
Many Rishonim disagree and rule in
accordance with R' Elazar b' Azaryah (see
Tosfos, 827 N N77).

The Shulchan Aruch® writes that one
should be careful to finish eating the matzah at
the seder before chatzos. This applies not only
to the first k’zayis of matzah, but even the
afikoman matzah which is eaten at the end of
the meal should be eaten before chatzos
(because that matzah commemorates the
korbon pesach).®

The Dagul Me'revavah® writes that if one

was delayed and was unable to begin the seder
until close to midnight, he should skip the
hagadah and quickly eat the matzah and
marror, in order to fulfill the principal mitzvos
before chatzos. Afterwards, he should recite
the hagadah even if it is past midnight.
e The Torah bids one to relate the story of
yetzias mitzraim (7325 n7m, Sh'mos 13:8). In
the hagadah we learn that this mitzvah applies
only 79385 ©nm MM NN ww Nywa - when
we are in the presence of matzah and marror,
which is on Pesach night.

The Minchas Chinuch® submits that the
hagadah must be recited prior to chatzos

(according to R' Elazar b' Azaryah) because
the mitzvah of reciting the hagadah ( nmm
7925) is linked to the mitzvah of matzah and
marror (7°95 19 N8N YV Nyw1).

In light of this, the Emek Bracha finds
difficulty with the ruling of the Dagul
Me'revavah. He argues that it is more
important to recite the hagadah before chatzos
than to eat marror before chatzos because the
mitzvah of marror today (in the absence of the
korbon pesach) is only miderabbanan,
whereas the mitzvah of saying the hagadah is
min haTorah.

N9P 91
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* In the times of the Bais Hamikdash, they
would offer a korbon chagigah on Erev Pesach
(in addition to the korbon pesach). The meat
of this korbon chagigah (called 7> nx»n) was
eaten on the night of Pesach prior to the
korbon pesach, to ensure that the pesach is
eaten "yaywn by" on a full stomach (which is a
Torah requirement for the korbon pesach).

* Upon eating the korbon chagigah, a bracha
"natn 91N M was recited, and upon eating
the korbon pesach the bracha 91»x5 »v3
NoaN Was recited.

The Mishna cites a dispute as to whether
the bracha recited on the korbon pesach could
exempt one from reciting a bracha on the
chagigah. [The Aderes® suggests that the
Mishna could be referring to a case in which
Shimon is about to eat the chagigah and
Reuven is about to recite a bracha on his
korbon pesach. The question is whether
Shimon is exempt from reciting a bracha on
his chagigah if he listens to Reuven recite the
bracha on the pesach.]

The Rashbam comments that the dispute in
the Mishna is relevant also with regard to a
bracha recited over other korbonos, such as a
shelamim that a person happened to have
offered on Erev Pesach. According to R’
Akiva the bracha recited on the pesach could
exempt one from reciting a bracha over the
shelamim that he eats on the night of Pesach.
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The Mikdash Dovid* maintains that not all
opinions agree that a bracha (nawn n>72 Yy) is
required upon eating the meat of a shelamim.
A bracha would be required only if there is a
mitzvah incumbent on the owner of the korbon
shelamim to eat the meat. Now, Rashi on 59a,
indeed, indicates that there is such a mitzvah,
for Rashi says that atonement is provided
when the owner eats from the meat of his
korbon (in addition to the atonement provided
by throwing its blood on the mizbeach and
burning its fats). Accordingly, it is
understandable that the owner should recite a
bracha (nayn n572 Yy) upon eating the meat of
the shelamim.

The words of the Rambam,® however,
indicate that in his opinion there is no special
atonement provided when the owner eats his
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portion of a korbon. [Atonement is provided
only when Kohanim eat the portion of the
korbon given to them.] Presumably, according
to the Rambam, the owner is not required to
recite a bracha upon eating the meat of the
shelamim, for there is no mitzvah involved.
According to the Rambam, when the Mishna
refers to nayn no1a (the bracha of the korbon)
it must be referring only to the chagigah but
not other korbonos (for there is no bracha
recited on the other korbonos). [The reason
eating the chagigah is considered a mitzvah is
that the chagigah is offered and eaten for the
purpose of filling one's stomach prior to the
pesach so that he can eat the pesach yaywn by.]
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| am interested in:
Dedicating a Daf .........ccccovvveiiiiincinnn $120.

Sponsoring an entire iSSUE..........ccvevvveeinnenn . $500.

NOTE: IT IS IMPORTANT TO NOTIFY US SIX WEEKS IN ADVANCE IN ORDER TO RESERVE A SPECIFIC DATE

DATE & TEXT OF DEDICATION:

Check is enclosed. Make tax deductible check payable to Al Hadaf.
Please charge my MasterCard/Visas) AMEX $

Card # Exp. date

NAME:

ADDRESS:

Notice about back issues & daf dedications:
Back issues from last cycle are available @ $2.50 each to members (for orders of 10 issues and more),
and to non-members (or for orders less than 10 issues) @ $3.00 each:

[Note: You might want to consider ordering back issues for your son in Yeshiva.]

Mesechtas Berachos 4 issues, Shabbos 9, Eruvin 6, Pesachim 7, Shekalim 1, Yoma 5,
Succah 3, Beitza 3, Rosh Hashana 2, Megilla 2, Moed Katan 2, Chagiga 2, Yevamos 9,
Ksubos 8, Nedarim 6, Nazir 4, Sotah 3, Gittin 6, Kiddushin 5, Bava Kama 7, Bava Metzia 7,
Bava Basra 11, Sanhedrin 7 Makos 1 Double issue, Sh'vuos 2 Dbl issues, Avodah Zorah
w/Horias 5, Zevachim 7, Menachos 7, Chullin 9, Bechoros 4, Arachin 2, Temura 2, Meilah 2,
Nidda 4. Overseas & Canada - additional charge for postage.

LIMITED TIME SPECIAL OFFER - FULL SET APPROX 175 ISSUES FOR ONLY $350.
- Enclose an additional $100 to have the set sent in 8 customized binders.

MAIL/FAX FORM TO: Al Hadaf / P.O. Box 791 / Monsey, NY 10952 / (845) 356-9114
E-Mail cong_al_hadaf@yahoo.com  Or visit alHadafYomi.org
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97 This Al Hadaf was made possible by the following daf dedications... o»

Mg *H13 01D PPN NWN 1290710 DN 2970 1D IMNY Th
np -ELLEN ROSENBLATT AVNER * 5% »191 P72y N2 NI NpYY 3719 N F
op IR N v
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Maternal Grandmother of RABBI AARON DOV MIRSKY
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* Denotes Yartzeit

See Page 15 for dedication information, Thank you!

Cong. Al Hadaf

P.O. Box 791

Monsey, NY 10952

Ph. & Fx. 845-356-9114

cong al hadaf@yahoo.com

(c) 2006 Not to be reproduced in any form whatsoever without
permission from publisher. Published by; Cong. Al Hadaf/ P.O.
Box 791/ Monsey, NY 10952. Rabbi Zev Dickstein - Editor.
For subscription, dedication, or advertising information. contact
the office at 845-356-9114, Email:cong_al_hadaf@yahoo.com,
or go to www.alhadafyomi org
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