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1] Bais Hillel says (Mishna 17b) that one is
permitted to begin the process of dyeing wool
on Erev Shabbos. Beis Hillel permits one to
place wool with dye in a boiling cauldron
before Shabbos even though the wool will
continue to absorb the dye on Shabbos, because
the person is not actively performing any
melacha on Shabbos.

The Gemara qualifies this halacha,
explaining that Bais Hillel does not permit
leaving a boiling cauldron over an open fire on
Shabbos because there is a concern that xnpw
09N NN - perhaps one may stir the coals -
in order to hasten the cooking or dyeing
process. [This concern also applies to leaving a
pot of food on the fire. As a rule, one may not
leave (partially cooked) food cooking over an
open fire on Shabbos (Mishna 19b).]

Moreover, says the Gemara, even if the pot
is removed from the fire before Shabbos, the
wool may not be left in the hot water unless the
pot is sealed. If the pot is not sealed there is a
concern of M o Nov one might
inadvertently stir the wool (on Shabbos) as is
commonly done during the dyeing process. The
Gemara in Beitzah 34a says that the act of
stirring food (while it is cooking over a fire) is
included in the melacha of 9w (cooking)
because stirring expedites the cooking process.

The Rambam,' in codifying the issur of
noan (stirring), adds that it is even forbidden to
insert a spoon to take out some food from a pot

which is cooking on the fire, because the spoon
will invariably stir the food and hasten the
cooking process.’

The Rambam indicates, however, that after
the pot is removed from the fire, one is
permitted to insert a spoon and stir the hot food.
Indeed, the Ritva writes that it is an accepted
practice to stir a boiling hot pot of food once it
has been removed from the fire.

The Lechem Mishna, finds difficulty with
this ruling in light of our Gemara which states
that one may not stir the boiling cauldron of
wool even after it is removed from the fire.

The Lechem Mishna answers that our
Gemara is not concerned with the melacha of
bishul (cooking) but rather with the melacha of
vy (dyeing). Although stirring a pot that is off
the fire does not aid in the cooking process, it
evidently advances the dyeing process. Stirring
the dye and wool in hot water helps the dye take
hold even when the pot is off the fire (see
Tosfos ©on 89T N1T).2

The Rashba also draws a distinction
between stirring dye and stirring food. He
maintains that stirring a pot of food on the fire
is prohibited only if the food is still raw and is
less than one-third cooked. [l.e., it is less than
MNOMT 12 YoNn - it is less cooked than the food
of the infamous robber "Ben Drusai”, which
according to Rashi on 20a means, less than one-
third cooked, and according to the Rambam
means, less than one-half cooked).* Once food
is more than one-third (or one-half) cooked, one
is



permitted to stir it, but stirring a pot with dye is
prohibited even if the dye is fully cooked.

The Ramban also distinguishes between
stirring a pot of food and stirring dye: The
Gemara in Beitzah which prohibits stirring food
on the fire is referring to the first time the food
is stirred. Only the initial act of mixing the food
at the onset of the cooking is important to the
cooking process and is considered to be an act
of bishul. In contrast, the dyeing process
requires constant stirring and therefore each act
of stirring is significant (and is considered to be
yx).

2] Regarding the halacha, the Ramoh® cites a
stringent view that forbids stirring a hot pot of
food on Shabbos even if the food is entirely
cooked and the pot is off the fire. The Mishna
Berurah® points out that according to this
stringent view, when one removes a pot of
cholent from the fire on Shabbos he may not
remove the cholent from the pot with a spoon
because inserting a spoon is considered a form
of noan - stirring. Rather, the cholent must be
poured from the pot into a dish. The Mishna
Berurah concludes, however, that the halacha
does not follow this stringent view and he says
it is the accepted practice to insert a spoon into
a hot pot once it has been removed from the
fire.”

3] The Meiri writes that anything which
expedites the cooking process, such as covering
a pot with a pot-cover, is a violation of the
melacha of bishul min hatorah. The Rav (7:2)
also writes that covering a pot of food on the
fire is a violation of the melacha of bishul (and
one who violates this issur is subject to a
chattos).

The Shvisas HaShabbos® rules that just as
stirring a pot which is on the fire is prohibited
even after the food is fully cooked, so too,
covering a pot on the fire is prohibited even if
the food is fully cooked.

The Tzitz Eliezer® disagrees and permits
covering a pot on the fire once the food inside is
fully cooked.™
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The braysoh states that one may not embark
on a sea-journey within three days™ of Shabbos
unless he is traveling msn 9275 - for a mitzvah
purpose.*?

The Baal HaMaor® explains the reason for
this prohibition is that the sages were concerned
that when sailing the seas (or taking any
perilous journey) one is likely to encounter life-
threatening situations and he will be compelled
to desecrate Shabbos to perform life-saving
melachos. Now, one who embarks on a trip
towards the end of the week (i.e, on
Wednesday, Thursday or Friday) is obligated to
consider whether his trip will involve chillul
Shabbos because those three days are associated
with the upcoming Shabbos (i.e., they are
classified as "nnaw xnp" - "days leading to
Shabbos")."* One who embarks on a trip at the
beginning of the week is not obligated to take
the eventuality of Shabbos desecration into
consideration since those days are not
associated with the upcoming Shabbos.” [Note:
This is one of several explanations of the
braysoh.  For additional explanations, see
Tosfos, Rabbeinu Chananel, Rif, Ran, Rashba,
Shulchan Aruch Orach Chaim 148 with
commentaries.]™

The Tashbatz'” applies this halacha to the
performance of a bris milah on a 2y (convert)
and a nyna XObw N M2 - a bris which takes
place after the eighth day. He argues that such a
bris should not be performed on Thursday since
there is a likelihood that Shabbos will have to
be violated on behalf of the circumcised
individual (i.e., life-saving melachos will have
to be performed on his behalf, such as boiling
water to sterilize his wound)."®* [This is not a
concern with regard to a bris performed on the
eighth day because such a bris may never be
postponed and it is performed even on
Shabbos.]

The Shach® disagrees, pointing out that the
braysoh permits embarking on a dangerous trip
for the sake of a mitzvah matter. Since
performing a bris is a mitzvah, the Shach



permits it within three days of Shabbos despite

the likelihood that it will lead to chillul
Shabbos.
The Sheilas Yaavetz® maintains that

engaging in an activity that could result in
chillul Shabbos (due to a pikuach nefesh
situation) is permitted for a mxn 927 only if the
prospect of a chillul Shabbos situation is not
certain. He suggests that the Tashbatz prohibits
performing a bris on a 2y within three days of
Shabbos because the chance that he will require
life saving melachos on Shabbos is virtually
certain.

The Yaavetz also draws a distinction
between a bris performed on a convert and a
bris performed on a Jewish baby: He argues
that a Jewish baby's bris should not be
postponed (even if the baby is performed xbv
mnia - after the eighth day) because there is an
obligation to perform the bris on a Jewish baby
as soon as possible (after his eighth day)
without delay. In contrast, there is no
obligation for a non-Jew to convert and
circumcise himself and therefore it is logical to
postpone his bris until after Shabbos to avert
chillul Shabbos.*

» The Ramoh? cites an opinion that a business
trip is classified as a m~n 727 - mitzvah matter -
(with regard to this halacha of embarking on a
trip before Shabbos) since it is a mitzvah for
one to sustain his family.?® Moreover, this
opinion even considers a trip taken to visit a
friend (or family member) as a msn a7
because it is a mitzvah to maintain friendships.
Accordingly, the only trip that one must avoid
(within three days of Shabbos - when there is a
concern about having to violate Shabbos) is one
taken solely for enjoyment and entertainment
purposes.
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* Oils that do not burn well (i.e., are not easily
absorbed by the wick), and wicks that do not
absorb oil well, may not be used for Shabbos
lights because a light kindled with inferior
wicks or oil might start flickering on Shabbos

and we are concerned that one might
inadvertently tilt the lamp to revive its flame.

One of the disqualified oils/fuels mentioned
by the Mishna is myw - wax.

The Gemara comments that wax is
disqualified only as a fuel, but it may be used as
a wick for the Shabbos lights. There are several
different interpretations of this Gemara,
resulting in a halachic dispute as to the validity
of wax candles for Shabbos lights.

Rashi and Tosfos explain that the Mishna
only prohibits the use of wax when it is used in
the same manner as oil (i.e., pieces of wax are
placed in a lamp with a protruding wick).
However, if wax is fashioned tightly around a
wick (i.e., a candle) it is permitted. The Rosh*
explains that although wax is not easily
absorbed, when it tightly surrounds the wick as
in a candle it burns nicely, because there is no
need for it to be drawn through the wick.

The sages of Narbonne (cited by Tosfos)
explain that wax is valid only when used
together with one of the valid oils, but if used
alone it is invalid, even if used in a candle
form.»

The T'shuvos HaGaonim, as cited by the
Maggid Mishna,® explain that the Gemara
permits the use of wax only when it is used in
place of a wick, but not when used as fuel.
[According to this interpretation wax candles
may not be used for Shabbos lights.]

The Maggid Mishna comments that making
lamps with wax wicks is evidently a lost art,
because today we only know how to use wax as
fuel but not as wicks.

The Radvaz®’ writes that the ancient world
could not have possibly used wax as wicks
because that is a scientific impossibility.

Secondly, he wonders why the Gaonim
consider the light of wax candles as inferior and
likely to flicker, when in fact wax candles
produce clear light and light is preferred by
today's nobility.

In answer to both questions, the Radvaz
speculates that in Talmudic times the wax
contained many impurities whereas today we



use purified wax. Therefore, although we see
that wax candles produce clear light, in
Talmudic times the light was inferior because
wax in those times was not easily absorbed into
the wick. It was the presence of the impurities
in the wax that made it possible to use wax as a
wick. Even though pure wax burns as a fuel
and cannot possibly be used as a wick, the
flame in those days would hold on to the
various non-wax components that were in the
wax.

The Radvaz concludes that even though
today's wax is purified and burns well,
according to the Gaonim it may not be used for
Shabbos lights because once wax was originally
disqualified by the sages we are no longer
empowered to permit it.

The Bach® disagrees and maintains that the
sages never intended to disqualify purified wax
and therefore even the Gaonim agree that
today's wax candles are valid for Shabbos
lights.

[The Shulchan Aruch® rules in accordance
with Rashi and Tosfos that wax candles may be
used for Shabbos lights.]
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Rav Huna says that the inferior wicks which
the Mishna disqualified for Shabbos lights (as
explained above) are also disqualified for
Chanukah lights, both during the week and on
[Erev] Shabbos.

The Gemara explains that Rav Huna is of
the opinion that nY Py Nnas - one is obligated
to rekindle his Chanukah menorah if the lights
go out (during the required half-hour burning
time). He is concerned that Chanukah lights
which are kindled with inferior oil or wicks
might go out prematurely and one might neglect
to rekindle them.*® Moreover, there is an
additional reason to prohibit using inferior
material in one's Chanukah menorah on Erev
Shabbos because Rav Huna is of the opinion
that n7INY wonwnd M - one is permitted to
make personal use of the menorah's light.
Therefore, there is a concern that a person using

the light of the Chanukah menorah on Shabbos
might inadvertently tilt the menorah to revive
its dimming light.

Tosfos explains that although the first
reason given (i.e., nY ,py Nnad) suffices to
explain the prohibition on Shabbos as well as
the weekdays, the Gemara inferred from Rav
Huna's wording (i.e., from the fact that he
stressed that it is prohibited both on Shabbos
and during the week) that on Shabbos there is a
second reason to prohibit Kkindling one's
Chanukah menorah with inferior oil. Thus, it
emerges that there are two reasons to prohibit
using inferior oil for Chanukah lights on Erev
Shabbos:

(@ nY pypy nmad. The lights might go out
prematurely and one might neglect to rekindle
them (or he will not be permitted to rekindle
them once Shabbos starts).

(b) "V> NV ,NNINY wnnwnb Anm. One who is
using the lights might inadvertently tilt the
menorah to revive its flickering light.

The Bais Halevi,*! expounding on Tosfos,
explains that there is a halachic difference
between the first and second reason with regard
to one who cannot obtain good oil or wicks. He
argues that on a weekday (when only reason A
applies), one who cannot obtain dependable oil
should kindle his menorah with inferior oil.
Even though there is a chance that the menorah
lights will go out, it is still better than not
lighting the menorah at all.

However, on Erev Shabbos one would be
prohibited from lighting the menorah with
inferior oil even if he has no other oil - due to
the concern that he might tilt the menorah on
Shabbos (reason B).*

The Rashash disagrees with the Bais Halevi
with regard to using inferior oil during the week
in the absence of good oil. He is of the opinion
that (according to Rav Huna) one may never
light the menorah with inferior oil or wicks,
even during the week and even if there is no
other oil available. [To strengthen their
enactment, the sages decreed that under no
circumstance may one use inferior oils or wicks
for the menorah.*]



The Shulchan Aruch® rules in accordance
with Rav who says nY mpy px nnad - if the
lights of one's Chanukah menorah go out
prematurely he is not obligated to rekindle
them.*® Moreover, says the Shulchan Aruch,
even if one's Chanukah lights go out on Erev
Shabbos before sunset, he is not required to
rekindle them.

The Taz®® disagrees with the Shulchan
Aruch and rules that if one's Chanukah lights go
out on Erev Shabbos before sunset, he is
obligated to rekindle them because one does not
fulfill the mitzvah of kindling the menorah if
the lights do not last at least until sunset.*’
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The Gemara cites a dispute as to whether it
is permitted to kindle one Chanukah light from
another. Rav says it is prohibited and Shmuel
says it is permitted.

Although the halacha follows Shmuel who
permits kindling one light from another, the
authorities impose several limitations to this
N (permit).

* The Rosh and Ramban rule that kindling one
Chanukah light from another is permitted only
if it is done directly without the use of a match.
Using a mundane, non-mitzvah item (such as a
match), to take fire from a Chanukah light is
considered disrespectful to the mitzvah ( »1a
mayn) even if it is for the sake of lighting a
menorah (see Gemara TN NPT NP2 RN
NIWY XN, and Tosfos 22b »n oxn ).

» The Magen Avraham® rules that one may not
use the fire of a Chanukah light to re-kindle
another Chanukah light which was prematurely
extinguished.  Since, as stated above, the
halacha follows the opinion nNA>YPNNS PR3
(there is no obligation to re-kindle a
prematurely extinguished Chanukah light), re-
kindling such a light is merely optional and one
may not use the fire of a Chanukah light to
kindle an optional, non-mitzvah, light.

* As stated in the Gemara on 21b, one fulfills
the primary obligation by kindling a single light
on each of the eight nights of Chanukah. The

additional lights are not obligatory; they are
optional for those who which to embellish the
mitzvah (py1nnY).

The Ramoh,* citing the Mordechai, rules
that on the second night of Chanukah when two
lights are kindled, one may not kindle the
second Chanukah light (which is a non-
obligatory light) from the first light, because the
first light is more significant than the second
since it is obligatory and essential for the
primary mitzvah. It would be permitted to take
fire from the first light of one's menorah only
for the sake of kindling another person's first
light - since both lights are for the primary
mitzvah.

2] The Divrei Tzvi® maintains that if one
requires a fire to kindle the third candle of his
menorah (on the third night of Chanukah), the
Mordechai permits him to kindle it with the fire
of the second candle because both lights are on
equal footing since they are both kindled for
hiddur mitzvah and they are not obligatory.

The Bais Halevi also addresses this issue
and he suggests that even Rav [who prohibits
using a Chanukah light to kindle another light
of equal significance] would agree that one is
permitted to kindle the third menorah light with
fire from the second. He argues that if one has
only two candles on the third night of
Chanukah, he should light only one candle, not
two. He explains that in order to perform
hiddur mitzvah one must light the number of
candles corresponding to the number of days in
Chanukah.  Therefore, there is no point in
lighting two candles on the third night.* Hence
he argues that even Rav should permit taking
light from the second candle to ignite the third
light since the second candle alone without the
third is meaningless and does not serve any
purpose.
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1] Abaya relates that his rebbi (Rabba bar
Nachmeini) initially preferred to light his



Chanukah menorah® with sesame seed oil
because it has the favorable quality of »n) qun
»av - it outlasts other oils (i.e., it burns more
slowly, Rashi). However, subsequent to hearing
R' Yehoshua ben Levi's assertion that olive oil
is the preferred oil, Rabba switched to olive oil
because it produces a clearer light than other
oils.

The Mahari Brunah® offers another reason
for the preference of olive oil, namely, the
original Chanukah miracle occurred with olive
oil.*

The Ramoh® writes that the minhag in our
communities is for a person who lacks olive oil
to light with wax candles because the light
produced by wax is as clear as the light of olive
oil. The Mishna Berurah* comments that even
though the light of wax candles is as clear as
that of olive oil, olive oil is still preferred over
wax for the reason given by Mahari B'runah,
i.e., that the Chanukah miracle took place with
olive oil.

2] The Shulchan Aruch® rules that one must
put enough oil in the menorah to burn for at
least a half-hour. If the menorah burns longer
than a half-hour it is permitted to extinguish the
lights. The Magen Avraham® adds that even if
one wishes to conduct himself stringently and to
perform hiddur mitzvah, there is no point in
lighting Chanukah lights which last longer than
thirty minutes. Hiddur mitzvah can only be
achieved by embellishing a mitzvah during the
[time of the] mitzvah, not after the mitzvah has
been completed, and after one's menorah has
burned for half an hour the mitzvah is
completed.

The Nezirus Shimshon® finds difficulty
with the Magen Avraham's ruling. The Gemara
(cited above) relates that Rabba bar Nachmeini
would light with sesame seed oil because it had
the quality of »av »v1 Tvwn which means that it
burns slower than other oils. If there is no point
in having one's Chanukah lights burn beyond
the initial half-hour, why did Rabba favor
sesame seed oil just because it is consumed
more slowly?

In answer, the Mikro’ei Kodesh cites the
Sefas Emes who explains that the advantage of
using a slow-burning oil is not that it burns for a
longer period of time, but that it produces a
better quality light. Oil that burns quickly is
absorbed quickly into the wick, and a wick
containing an overabundance of oil produces a
poor light. Sesame oil produces a pleasing light
because it does not over-saturate the wick.
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* On Shabbos, Yom Tov, and Rosh Chodesh a
special commemorative prayer is inserted in
bircas hamazon and in sh'mone esray (i.e., NX3
and xa» noy). If this insertion is omitted from
sh'mone esray, the prayer must be repeated.
* On Chanukah, "o'oxn by" is inserted in
sh'mone esray in the bracha of o>, and in
bircas hamazon it is inserted in the second
bracha (1> nT). Rashi explains that since the
theme of Chanukah is to thank Hashem for the
miracle, it is fitting to insert o>o)n Yy in the
berachos of modim and nodeh lecha, since they
are berachos of thanksgiving.

Rava says in the name of Rav Sechorah who
says in the name of Rav Huna that since the
holiday of Chanukah is only miderabbanan (of
rabbinic origin) the recitation of oo Yy in
bircas hamazon is optional and is not
obligatory. Rashi and Tosfos explain that
everyone agrees that there is an obligation to
recite oo Yy in sh'mone esray because there
IS a mitzvah to publicize the miracle of
Chanukah (x0%» »mon9), and sh'mone esray is
usually recited in public. Bircas hamazon, on
the other hand, is usually recited in the privacy
of one's home where there is no xD» »D"9.
Therefore, Rav Huna says that reciting o>oin by
in bircas hamazon is optional. Accordingly, if
one omits oo Yy from bircas hamazon on
Chanukah, he is not obligated to repeat bircas
hamazon, since o>oyn Yy is merely optional.




Tosfos and the Rosh cite a Tosefta in
berachos which states that even if one omits Yy
ooy from sh'mone esray, he need not repeat
sh'mone esray since Chanukah is only a
rabbinic festival.

The Mordechai cites the novel opinion of

the Ravyah who maintains that since everyone
today recites ooy by on Chanukah and they
consider it obligatory, owom Yy is now
considered compulsory (n2wno Yoy  wv).
Therefore, he rules that if a typical person today
(who considers o Yy  compulsory)
mistakenly omits oo Yy from bircas
hamazon, he is obligated to repeat bircas
hamazon.*
* The Gemara in Berachos 49a postulates that if
one eats a meal on Yom Tov or Rosh Chodesh
and omits yaaleh v'yovoh from bircas hamazon,
he is not obligated to repeat bircas hamazon
unless the meal (and the ensuing bircas
hamazon) was compulsory. Thus, if one omits
yaaleh v'yovoh on Yom Tov he must repeat
bircas hamazon since there is a mitzvah to eat a
meal with bread in honor of Yom Tov. In
contrast, if one omits yaaleh v'yovoh from
bircas hamazon on Rosh Chodesh, he does not
repeat bircas hamazon because there is no
obligation to eat a bread-meal on Rosh Chodesh
(and thus one does not always have to recite
bircas hamazon on Rosh Chodesh).

The Mordechai,” in light of the above cited
Gemara, asserts that even if the recital of by
o) is mandatory on Chanukah, since one is
not obligated to eat a bread-meal on Chanukah,
if one omits oo Yy from bircas hamazon he
should not be required to repeat bircas
hamazon.

The Bach® is of the novel opinion that there
is a mitzvah to eat a bread-meal on Chanukah
and accordingly this question is not difficult.

The Maharshal®® maintains that the Ravyah
is not referring to Chanukah but to Purim when
there is definitely an obligation to eat a feast
(Seudas Purim), as derived from the posuk in
the Megillah nnnwy nnwn M.

The Magen Avraham® rejects the ruling of
the Ravyah (and the Maharshal), arguing that
regardless of whether Purim and Chanukah
meals are compulsory, and whether the accepted
practice is to always recite o>oin by, if one fails
to recite it he is not obligated to repeat bircas
hamazon, because the festivals of Chanukah and
Purim are only miderabbanan. He adduces
proof from the Tosefta (cited above) which
states that even if one omits ooy Sy from
sh'moneh esray he need not repeat it (since
Chanukah and Purim are rabbinic festivals) -
even though the recital of sh'moneh esray is
always compulsory.
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1] Rava asserts that it is a mitzvah for one to
wash his hands and feet in hot water on the eve
of Shabbos (i.e., just prior to Shabbos®) in
honor of Shabbos. Rav Yehuda states in the
name of Rav that this was indeed the custom of
R' Yehuda bar Il'ai. Every Erev Shabbos they
would bring him a bucket of hot water with
which he washed his face, hands and feet.

The Mordechai proves from several
Gemaros that in addition to washing one's face,
hands and feet on Erev Shabbos, there is also a
mitzvah of wx N novan - to scrub one's head
with hot water (and soap).*®

The Tur® writes that actually there is a
mitzvah for one to bathe his entire body on Erev
Shabbos. In the event that this is not possible,
one should at least wash his face, hands and
feet. [The Mishna Berurah comments that
today when people no longer walk barefoot,
perhaps washing one's feet is not as essential as
in Talmudic times when walking barefoot
outdoors was commonplace.]

The Aruch Hashulchan® adds that some
people have a custom to immerse in the mikveh
on Erev Shabbos. He praises this custom,
explaining that immersion in a mikveh helps
envelope one with the kedusha (holiness) of
Shabbos.



The Eliyahu Rabba asks that if it is a
mitzvah to wash one's entire body on Erev
Shabbos as the Tur states, why would Rabba bar
Il'ai wash only his face, hands and feet?

In answer, the Raavan® suggests that Rabba
bar Il'ai did not have access to a bath (or
shower), and therefore had to make do with
washing only his face, hands and feet.

Alternatively, the Aruch Hashulchan,®
citing a Gemara in Nedarim 49b, explains that
R' Il'ai suffered from frequent headaches and
found the steamy conditions of a bathhouse
detrimental to his health (see Berachos 56b,
n9INS Nwp \n). Thus, it was due to his poor
health that R' Ilai had to forgo a full bath on
Erev Shabbos.

The Bircai Yosef®® writes that he observed
several nwyn HOwINY  DTON meticulous
individuals - who would take a bath and
immerse in the mikveh on Erev Shabbos early in
the day and then before nightfall they would
rewash their face, hands and feet in hot water.

The Megadim Chadashim notes that perhaps
the source of this custom is our Gemara which
says that one should wash himself on the eve of
Shabbos, indicating that there is a mitzvah to
wash immediately prior to nightfall.

Accordingly, it is possible that R" Il'ai did
indeed bathe on Erev Shabbos. However, he
would bathe early in the day, and then just prior
to Shabbos he would rewash his face, hands and
feet.®®

2] The Ramoh,* citing the Hagaos Mordechai,
writes that one should wash himself on Erev
Shabbos just before evening (as our Gemara
indicates) and immediately after bathing he
should don his Shabbos clothing.®

The Mateh Moshe® explains that the point
of washing towards evening is that the
pleasurable feeling that one experiences shortly
after bathing should linger on at the beginning
of Shabbos.

Alternatively, the Megadim Chadashim
suggests that the point of washing close to the
onset of Shabbos is to make it readily apparent
that one is washing in honor of Shabbos.

The Mishna Berurah® cautions against
remaining in the bathhouse too close to
Shabbos, especially on the short winter days,
lest it result in chillul Shabbos. He writes that if
the women are too busy to take a bath on a short
winter Friday (and they cannot finish bathing
before the onset of Shabbos), they should just
wash their face, hands and feet.®®
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1] The Gemara (end of 25b) cites R' Shimon
ben Elazar's assertion that it is prohibited to use
» N - balsam - as fuel for one's Shabbos lights.
Rabba explains that balsam has a very aromatic
fragrance and the sages were concerned that one
may remove some balsam oil from the lamp on
Shabbos for his personal use and thereby violate
the melacha of naon (extinguishing a flame).

Abaya adds, another reason not to use
balsam as fuel for Shabbos lights is that balsam
is very incendiary and the entire house is liable
to ignite. Tosfos explains that Abaya's concern
is that if the house ignites, one might be
tempted to desecrate Shabbos and extinguish
the fire instead of evacuating his house and
letting it burn down.

The Rashba and the Ran explain that Abaya
is concerned about the danger to lives that could
result if one's house catches on fire. They assert
that Abaya prohibits lighting a lamp with
balsam even during the week because of the
danger involved (see Tosfos an N9y 177).

The Gemara concludes that Rabba does not
disagree with Abaya's concern about the
flammable nature of balsam oil. He means to
say that in addition to the concern about the
house catching fire, there is another reason to
disallow the use of balsam for Shabbos fuel -
because it has an aromatic fragrance and one
might remove some oil on Shabbos.

The Gemara does not explain the practical
difference between these two reasons and what




Rabba gained by suggesting a second reason to
prohibit balsam oil for Shabbos lights.

The Ritva explains that the danger of
igniting the house could be averted by mixing
balsam oil with other, less flammable, oils.
Rabba means to say that one may not use
balsam oil even if he mixes it with other type of
oils, thereby avoiding the concern of burning
down the house, because we are concerned he
might remove some oil from the lamp on
Shabbos.

Alternatively, the Sefas Emes explains that
Rabba's reason is relevant in a case in which
one inadvertently violated this halacha and lit
his Shabbos lamp with balsam. Once Shabbos
has arrived and there is nothing he can do about
the dangerous lamp, he might as well enjoy its
light.®® Rabba teaches that even after the fact,
one may not use the light of the fragrant balsam
lamp because it could result in chillul Shabbos.

2] The Gemara (on this daf) cites the end of the
braysoh cited above: R'Yishmael says that one
may not use any type of fuel that originates
from the wood of a tree (e.g., sap) because it is
not easily absorbed by a wick. And as learned
above, one may not light Shabbos lights with
such fuel out of a concern that they might
flicker and one might come to tilt the lamp. R’
Shimon ben Elazar says that balsam is the sap
of a balsam tree. Since balsam derives from a
tree, it is considered a fuel that does not burn
well.

In light of this, Tosfos (1w xTn N77)
questions why Rabba and Abaya had to give
additional reasons to prohibit balsam oil. Since
the braysoh says that balsam oil does not burn
well, that should be sufficient reason to prohibit
one from lighting with balsam oil on Shabbos.™

The Ohr Somayach™ answers that the
reason given by the braysoh is valid only for
Shabbos, but it does not apply to Yom Tov.
This is because tilting a lamp, which involves
the melacha of nayan (igniting a fire), is
permitted on Yom Tov. Rabba and Abaya's
reasons apply even to Yom Tov.”” [Rabba's
concern about the removal of some of the

fragrant balsam oil is relevant even on Tom Tov
because removing oil from a lamp involves the
melacha of naosn (extinguishing) which is
forbidden on Yom Tov.]
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The posuk (Bamidbar 15:39) states

regarding tzitzis, » on1om IMN oORN' - and
you should see them and remember the mitzvos
etc. The braysoh derives from the term onox
ynx that one is only obligated to place tzitzis on
a [four cornered] day garment, but a n5* mv> -
garment that is worn at night - when one cannot
see, is exempt from tzitzis.

There is a fundamental dispute among the
authorities as to the meaning of n»% mo> (night
garment).

Rashi (mvo35> n77) defines N9 mvos as a
garment which is n%> Tnvn - designated for
nightwear, such as a robe or pajamas. If one
has a four-cornered robe which is generally
worn at night, it does not require tzitzis even if
one wears it during the day on occasion.
Conversely a garment that is designated for use
during the day requires tzitzis even when worn
at night. This is also the opinion of the Rosh in
Menachos."

The Rambam™ maintains that all garments
are exempt from tzitzis at night. If one dons his
regular talis at night, according to the Rambam,
he does not recite a bracha because one is
exempt from the mitzvah of tzitzis at night.”

The Ramoh™ cites an opinion that considers
it improper to sleep with a talis katan because it
is considered a yma (degradation) for the
mitzvah. However, the Ramoh says that the
prevailing custom is to be lenient in this regard
and people often sleep or nap while wearing
their talis katan.

The Magen Avraham’ cites the Ari z"'l who,
based on Kabbalisitic sources, recommends
sleeping with a talis katan (see Al Hadaf to
Menachos » 9q71). The Eishel Avraham®
comments that one who conducts himself in
accordance with the Ari z"l (i.e., he wears his
talis katan to sleep) should wear his regular
talis



katan that he wears throughout the day, not a
specially designated sleeping garment. He
argues that if one wears his regular talis katan
at night he has the privilege of performing the
mitzvah of tzitzis throughout the night - at least
according to the opinion of the Rosh and Rashi -
since he is wearing a day garment ( Tn»n 1
o»o). However, if one sleeps with a special
talis katan designated for sleeping, he definitely
does not fulfill a mitzvah since it is a night
garment (7595 Tnvn) which he is wearing at
night.

The T'shuvos Ne'os Desheh® asserts that
tzitzis may be assembled (i.e., inserted through
the holes at the corners of the garment and
knotted) only during the daytime when the
tzitzis obligation applies.* He says that one
should not make his tzitzis at night since
according to the Rambam all garments are
exempt from tzitzis at night.

The Pri Megadim,®* however, writes that
tzitzis that are assembled at night are valid even
according to the Rambam because there is no
requirement to make tzitzis specifically when
the mitzvah is applicable.®®
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The posuk (Shmos 13:9) states that tefillin
should be a sign on your hand and a
remembrance between your eyes, N o
792 'n NN - so that the Torah of Hashem will
be on your lips. The Gemara derives from this
posuk that the hides used for tefillin parchment
and battim must be manufactured 792 9n1n
- from that which is permitted to be taken into
your mouth (i.e., from hides of a kosher animal
species).

R' Yosef, citing a braysoh, adds that there is
a rule that 7y NON DY NONDND WD KD
7292 nMnv Nnna - only the hides of a kosher
animal may be used for the service of Heaven.
This rule teaches (as explained by the Gemara
in conclusion) that even the straps of the tefillin
must be taken from hides of a kosher animal.®*

The Ramoh,® citing the Ran in Rosh
Hashana 26b, extends the rule of our Gemara to

shofer also. He says that only the horns of a
kosher animal should be used for a shofer on
Rosh Hashana because a shofer must be taken
from a kosher animal species - 7592 90N .%

The Magen Avraham,® citing the Ran,
explains that all mitzvos are derived from
tefillin. Just as there is a requirement for tefillin
to be manufactured from kosher materials, the
material used for other mitzvos too, must be
taken from kosher animals.

The Bais Shlomo,® in light of this Magen
Avraham, questions whether one may kindle a
Chanukah menorah with fats of a non-kosher
animal. In conclusion he permits it because he
notes that many opinions® disagree with the
Magen Avraham's ruling and they limit the rule
of our Gemara to tefillin (and perhaps materials
of the Mishkan), but they permit using non-
kosher material for other mitzvos. Since the
mitzvah of kindling Chanukah lights is
miderabbanan, the Bais Shlomo feels that one
may rely on the lenient opinion of those
authorities who disagree with the Magen
Avraham.

The Bais Yitzchak® argues that even
according to the Magen Avraham one is
permitted to use non-kosher oil for the
Chanukah menorah. Tosfos in Sotah 17b cites
the opinion of R' Shimon (from the Yerushalmi
in Sotah) who permits writing the sotah scroll
on parchment of a non-kosher animal since it is
NN MmN - destined to be erased. [A sotah
scroll contained the passage from the Torah
dealing with a sotah - suspected adulteress
(Bamidbar 5). The writing of the scroll was
erased into a cup of water and given to the sotah
to drink and it would miraculously determine
whether she was guilty or innocent.] Evidently,
the prohibition against wusing non-kosher
materials for a Torah scroll or for a mitzvah-
item stems from the fact that it is deemed
disrespectful for the mitzvah to exist on non-
kosher materials. However, if the mitzvah item
IS not meant to endure, but is meant to be

-10 -



erased, then it is permitted to use non-kosher
materials because that does not reflect any
disrespect for the mitzvah item.

The Bais Yitzchak reasons that since the oil
in a Chanukah lamp is burned and is not meant
to endure, it is comparable to a sotah scroll and
therefore it may be taken even from non-kosher
sources.

09 91
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In order to extend the life of a small lamp, a
punctured vessel full of oil would be placed
above the lamp so that oil would slowly drip
into the small lamp and replenish its supply of
oil. Alternatively, the vessel full of oil would
be placed next to the lamp and the (unlit) end of
the wick would be extended from the lamp into
the vessel and fuel would be drawn through the
wick.

The Tanna Kamma of the Mishna (29b)
prohibits making use of such vessels on
Shabbos because of a concern that one might
not realize that the vessel is supplying the lamp
and he might mistakenly remove some oil on
Shabbos for other uses.

This concern is based on the premise that it
is prohibited for one to remove oil from a vessel
that is supplying oil to a lamp on Shabbos. The
exact nature of this prohibition is subject to
debate among the authorities.

The Rambam® writes that since the oil in
the large vessel was designated to supply a
lamp, that oil is muktzah and muktzah items
may not be handled on Shabbos.

Rashi (nsvin xnnw n77) says that cutting

off a fire's fuel supply (by taking oil designated
to supply a lamp) involves the melacha of nasn
(extinguishing a fire).”
* The Rabbanan (below 120a,b) rule that it is
permitted to fill up vessels of water in the path
of an approaching fire because they are of the
opinion that ammn »2>5 o) - it is permitted to
indirectly cause a flame to eventually go out.

The Rosh® asks, since the halacha follows
the Rabbanan who permit »2>> o4, it should be
permitted to remove oil from the supply vessel
because that seems to be an act of »2> o7).*

In answer, the Rosh postulates that the
Rabbanan only permit performing an act which
does not directly affect the fuel or the fire itself.
However, they do not permit one to directly
tamper with the fire's fuel supply because such
an act is classified as actual nasn, not merely
"5 D7), even though it does not have an
immediate effect on the fire.*

The Iglei Tal®® submits that even though the
Rosh says that removing fuel from a lamp (or
from a vessel supplying fuel to a lamp) involves
the melacha of nasn, one who does so is not
actually liable for nasn until the fire actually
goes out. At the time that the fire goes out, the
person who removed the fuel is retroactively
liable for his act. If a person removes some oil
from a lamp on Shabbos and he leaves enough
oil in the lamp for it to continue burning until
the end of Shabbos, the Iglei Tal asserts that the
person is not liable for naon since the fire was
not extinguished on Shabbos. [Likewise, he
says that if one places bread in an oven towards
the end of Shabbos, he is not liable for naw
(baking) if the bread did not finish baking until
after Shabbos.]

The Chelkas Yoav® disagrees and maintains
that as soon as one removes the oil he is liable
for the act of extinguishing, even if the fire goes
out after Shabbos. [Likewise, he asserts that one
who places bread in the oven on Shabbos is
obligated to bring a korbon chattos even if the
bread was not fully baked until after Shabbos
(unless the bread was removed from the oven
before it had a chance to bake - as we learned
above on 3b).]
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The Mishna (29b) says that if one
extinguishes a lamp in order to darken the room
to allow for a sick person to fall asleep, he is
MV - exempt (from a chattos liability). The
Gemara (beginning of 30a) concludes that the
Mishna is teaching that it is permitted to
extinguish a lamp for the benefit of a wrw NN
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Mmoo 11 - seriously ill person whose life is in
danger. [Accordingly, the Mishna does not
mean that one who does so is merely w09
(exempt, after the fact) but rather that
extinguishing the lamp is nY»Nn3> M -
permitted in the first place - (and is even a
mitzvah) because pikuach nefesh (preservation
of human life) takes precedence over the laws
of Shabbos.]

The Ralbag (I Shmuel 21:5) wonders why
one is permitted to extinguish the lamp, which
is a violation of the melacha d'oraysoh of naon,
for the sake of enabling the choleh (sick person)
to fall asleep, when the same goal could be
achieved without violating a melacha
d'oraysoh. One could darken the room simply
by removing the lamp from the room - an act
that only involves the rabbinic issur of
[handling] muktzah.

In answer, the Ralbag postulates that not all
issurim are permitted for the sake of pikuach
nefesh. Only those issurim that are in direct
conflict to the choleh's well-being are
overridden. Since the light is disturbing the
sick person's sleep, extinguishing the light is
permitted. The Ralbag views the issur of
handling muktzah as an indirect impediment to
the sick person's sleep and consequently he
asserts that it is not permitted - despite the fact
that it is only an issur miderabbanan.®®

The Mishna LaMelech® strongly disputes
the Ralbag's assertion, claiming that pikuach
nefesh overrides all issurim (except for the three
cardinal sins; idolatry, adultery and murder).
He says that if the sick person could be helped
by having the lamp removed from the room,
then certainly one should remove the lamp
(which involves the rabbinic issur of handling
muktzah) rather than extinguish it (which
involves the melacha d'oraysoh of nasn). He
suggests that the Mishna is referring to a case in
which the sick person is desperate for
immediate darkness and removing the lamp
would take too much time.

The Rambam'® likewise stresses that the
Mishna is referring to a urgent situation in
which the choleh requires immediate darkness.

However, if the situation is not so desperate,
one should certainly remove the lamp from the
room or bring something to block the light,
rather than violate the Torah issur of naon.

The Re'ah™ maintains that even if removing
the lamp from the room is a viable option, one
is, nevertheless, permitted to extinguish the
lamp to expedite the process, because when
someone's life is at stake it is a mitzvah to do
what ever is necessary for the person's comfort
without any delay whatsoever.'*
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Rava says that when a person is taken
before the Heavenly tribunal to be judged after
his death, they ask him a series of questions.
First they ask a person, namxa nnyn nxws - "Did
you deal faithfully in your business affairs?"
Then they ask, N7 b ony nyap - "Did you
designate time for Torah study?"

Tosfos in  Kiddushin  40b notes a
contradiction: The Gemara in Kiddushin (ibid.)
states, N7n 27T Yy DTN YW T NN - the first
thing a person is judged on in the Hereafter is
his lack of Torah study. In contrast, our
Gemara indicates that one is initially judged on
his business dealings.

Tosfos answers that the Gemara in
Kiddushin is not referring to the sequence of the
questioning, but to the sequence of
punishment. Thus, although the Heavenly
court first interrogates a person about his
honesty in business, they first punish a person
for his deficiency in Torah study before
punishing him for his other sins.

The Mabharit (ibid.) explains that a person's
lack of integrity in his business dealings
correlates with his lack of Torah knowledge. If
one would study Torah properly and know
monetary law, he would conduct his business
honestly. Therefore, a person who failed to deal
honestly is first punished for his lack of Torah
study.
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Alternatively, the B'nai Yissascher'®®

defines the question nn» NxWIDVHONA as
meaning, "Did you conduct your business with
the proper emunah - faith in Hashem?" He
explains that this question is asked in tandem
with the next question, N7 nY oony nyap - "Did
you designate (sufficient) time for Torah
study?”" One who has sufficient bitachon and
emunah realizes that his income is predestined
by Hashem. He is aware of the fact that
excessively exerting himself in his business, and
diminishing time for Torah study, will not help
increase his preordained net income. Thus, a
person is asked whether he had sufficient
emunah when conducting his business, making
it feasible for him to designate time for Torah
study. Often, a person lacks time for Torah
study because he lacks emunah.

Accordingly, there is no contradiction
between our Gemara and the Gemara in
Kiddushin. which says that Sy o7~ 5w 197 nbnn
7N »1a7 since the first question asked of a
person (Nnxa nnn nxwy) is related to Torah
study.

Alternatively, the Radvaz (cited by the
Maharit ibid.) defines nmxa NN nxwy as
referring to one's dealings in divrei Torah, not
to his business dealings. The Heavenly court
interrogates one whether his motives when
studying and teaching Torah were pure, i.e., for
the sake of uncovering the correct p'shat and
meaning of the Torah. If one indulges in mental
acrobatics and pilpul merely for the sake of
impressing his students or peers he will have to
eventually answer to the Heavenly court for not
utilizing his mental prowess faithfully in
attempting to discover the true meaning of
Hashem's Torah.**
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R" Yanai cautions one against going to a
dangerous place thinking that Hashem will
guard him from danger because perhaps he will
not merit a miracle. [And even in the event that
one miraculously emerges from the dangerous
situation unscathed it is still to his detriment
because in Heaven they deduct from his oomoy

(merits) on account of the miracle performed on
his behalf.]

The Gemara in Kesubos 30a cites a braysoh
which states: ©'ns D8N NN DY YA YIN -
everything that occurs to a person is Heavenly
predestined except for illness resulting from
exposure to cold and heat (which a person could
shelter himself from).

Tosfos (ibid.) asks why R' Yanai cautions
against going to a dangerous place since the
braysoh says that all misfortunes, except for
sickness resulting from o>na o¥»x - cold and
heat, are Heavenly predestined and are not a
result of one's negligence.

Tosfos answers that if one deliberately tries
to harm or kill himself he is empowered to do
so even if he was not predestined to be harmed.
Also, if one is negligent with his health and
well-being, he can bring harm upon himself
which was not predestined.'® Tosfos explains
that onay o>yx are different from other harmful
occurrences in  that  [under  normal
circumstances] one has the ability to protect
himself against o'nay o©*»N, whereas other
harmful incidents are sometimes beyond one's
control and occur only because one is
predestined to be punished or harmed at that
time. '

The Mesilas Yesharim™’ points out that one
who knowingly places himself in a dangerous
predicament is in violation of the mitzvah of
D NYAY TRN bNINWN (Devarim 4:15) wherein
the Torah bids one to guard his health and well-
being. The Mesilas Yesharim thus explains
harm could befall one who endangers himself as
punishment for violating the mitzvah of
DNVAY TNND DNIWN, even though initially,
the individual was not predestined to be
harmed.

Alternatively, the Maharam Shiff (ibid.)
comments that when one is in a dangerous
situation he invokes Heavenly judgment upon
himself. The Gemara in Berachos (beginning of
55a) indicates that when one is in a dangerous
predicament the Heavenly tribunal carefully
scrutinizes his deeds to decide whether he is

107
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worthy of emerging unharmed ( ©>510 »V) PP
DTN Yv PM). Thus, R’ Yanai advises one not
to invoke Heavenly judgment upon himself by
going to a dangerous place.
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The Gemara relates that R' Shimon bar
Yochai made some disparaging remarks about
the Roman government in the presence of R’
Yehuda, R' Yosi, and Yehuda ben Gerim.
[Tosfos proves that Yehuda ben Gerim was
actually a great Rabbi whose name should be
prefaced with the title Rebbi.] [Rebbi] Yehuda
ben Gerim recounted R' Shimon's remarks to his
students or family members and eventually the
government authorities heard about it and
condemned R’ Shimon to death. R' Shimon then
fled and hid in a cave for twelve years.

After R" Shimon emerged from hiding, the
Gemara relates that he once encountered
Yehuda ben Gerim in the marketplace and
intensely gazed at him causing his soul to
depart. The Chafetz Chaim'® explains this
punishment was warranted because by repeating
R' Shimon's remarks Yehuda ben Gerim
violated the laws of lashon horah (slander) even
though his intent was not malicious. Indeed, the
Rambam'®  writes that repeating any
information that could cause someone harm,
either financial or physical, is considered lashon
horah (even if it is said without malicious
intent). The Kesef Mishna'? cites the incident
related in our Gemara regarding Yehuda ben
Gerim as a source for the Rambam's assertion,
for we find that Yehuda ben Gerim was
punished for repeating information that caused
harm to R' Shimon bar Yochai even though he
had no intent to malign or harm R' Shimon.

The Rambam rules, based on a Gemara in
Arachin 16a, that once information was
repeated in the presence of three people ( >axa
nnon), one is not forbidden to repeat that
information to other people. The logic is that
once the information is known to three people it
is destined to eventually become public
knowledge, because we assume that each person

will repeat it to a few friends ( & X720 7720
™). Therefore there is no harm in repeating it
(as long as it is repeated in casual conversation
without any intent to malign or harm someone,
see Al Hadaf to Arachin v 97).

The Rosh Yosef''! asks why, according to
the Rambam, was Yehuda ben Gerim punished
for repeating R' Shimon's remarks. Since R’
Shimon stated his remarks in the presence of
three people (i.e., Yehuda ben Gerim, R’
Yehuda and R’ Yosi), repeating those remarks
should not have been considered lashon horah.

The Chafetz Chaim'? answers that the
Rambam's hetter (permit) of xnbn »ax does not
apply if one (or more) of the three listeners are
particularly scrupulous and sincere individuals
who never engage gossip and idle chatter, and
who never repeat information about others
(even when it is halachically permissible to do
s0). The Chafetz Chaim reasons that in such a
case it is forbidden for any of the listeners to
spread the information because the information
is not necessarily destined to become public
knowledge.

Since R' Shimon bar Yochai initially issued
his statement in the presence of three
individuals of unusual stature and piety
(Tannaim), Yehuda ben Gerim was not
permitted to repeat it (even in casual
conversation) because he had no right to assume
that the statement destined to become public
knowledge.
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The Mishna says that before Shabbos a
person must inquire of his wife and remind her
about three things: (a) To separate maaser from
the produce, (b) to prepare an eruv (which refers
to an erev techumin, which is necessary for one
who wishes to walk more than 2,000 amos
outside the city limits), and (c) to kindle the
Shabbos lights.

The Sefas Emes asks that m npdTh -
kindling the Shabbos lights - should be the first
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item on the list, since kindling lights after the
onset of Shabbos is a violation of a melacha
d'oraysoh, whereas separating maaser and
preparing an eruv on Shabbos is only a rabbinic
issur. It seems logical for one to remind his
wife to kindle Shabbos lights in order to avert a
biblical Shabbos violation before reminding her
to separate maaser and prepare the eruv.'*®

In answer to this question, the Sefas Emes
cites the Mordechai*** who says that the act of
kindling the Shabbos lights is construed as an
act of maw nbap (acceptance of Shabbos), after
which one may not perform any melachos (nor
may he separate maaser or prepare an eruv).
Therefore, one must remind his wife to separate
maaser and prepare the eruv before he instructs
her to kindle the Shabbos lights.

The Bahag™® agrees with the Mordechai,
that the act of m1) np5Tn constitutes nav novap,
after which one may not perform any melacha.
He writes that when Chanukah falls on Erev
Shabbos, one must kindle the Chanukah lights
before the Shabbos lights because after kindling
the Shabbos lights one is bound by all the
Shabbos restrictions and he may no longer
kindle the Chanukah menorah. [The Bahag
indicates that once the woman of the house
kindles Shabbos lights, it is considered to be
Shabbos for all members of the household.

Therefore, the men of the house would not be
permitted to kindle their Chanukah menorah
after the Shabbos lights were kindled in the
house.]*'®

The Ramban disagrees and maintains that
one should kindle Shabbos lights before
Chanukah lights because the mitzvah of
Shabbos lights is performed more frequently
than Chanukah lights, and the rule is omp 910
- the more prevalent mitzvah takes precedence
(Zevachim 89a). The Ramban is of the opinion
that m) npb7n does not constitute naw noap.
He argues that since the act of kindling is
forbidden on Shabbos, the act of kindling
Shabbos lights signifies, if anything, that
Shabbos has not yet arrived. The Ramoh**
writes that the accepted custom is for women to
accept Shabbos upon themselves at the time of
the kindling and they must desist from melacha,
but the other members of the household are
permitted to continue performing melacha.

The Ramoh'*® cites the opinion of some who
say that kabolas Shabbos takes effect upon a
woman when she recites the bracha on the
Shabbos lights. According to this opinion, a
woman should first kindle the Shabbos lights
and then recite the bracha, for if she were to
recite the bracha first, she would no longer be
permitted to kindle the lights."* u
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