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1] The braysoh says that on Erev Shabbos
before evening there was a custom to sound a
shofer six times to announce the approach of
Shabbos (see Al Hadaf to Chullin v 97). The
first blast signaled the workers in the field to
stop working and return to town. The second
blast signaled the shopkeepers to close their
shops. The third blast signaled that it was time
to remove the pots from the stove and wrap
them in blankets. It also signaled that it was
time to kindle the Shabbos lights. Afterwards,
the shofer blower would wait [the time it takes]
to roast a small fish, and then he would sound
the final three blasts (tekiah - teruah - tekiah)
which signaled that Shabbos had arrived.

The Ramban' adduces proof from this
Gemara to his position (cited above) that the act
of m npv1n (kindling Shabbos lights) does
not signify kabolas Shabbos (acceptance of the
start of Shabbos), for the braysoh indicates that
one is permitted to roast fish even after he
kindled the Shabbos lights.

The Ran, however, adopts the position of
the Bahag (cited above) that m~) npoTn does
signify the start of Shabbos,” and explains that
the braysoh does not mean that they actually
roasted fish after kindling Shabbos lights.
Rather, the braysoh uses the example of
roasting fish to define a certain measure of time.
The shofer-blower should wait the amount of
time it takes to roast a fish (during which time
people would wrap their pots and kindle the

Shabbos lights) before sounding the final three
blasts.

In fact, the Ran adduces support for the
Bahag's position from the braysoh because the
braysoh indicates that wrapping one's pots was
done prior to m" np>Tn. The Ran argues that
if not for the fact that mn) npbTn constitutes
kabolas Shabbos (after which one must desist
from melacha - forbidden Shabbos labor), it
would be more sensible to wrap one's pots after
kindling Shabbos lights because nmvn
(wrapping pots) on Shabbos is only an issur
miderabbanan whereas kindling lights is a
melacha min haTorah.?

2] The Kol Bo* maintains that according to the
Bahag, the moment that a woman recites the
bracha on the Shabbos lights (i.e., " 7 pY1nb
nav Yv") she accepts Shabbos upon herself and
must desist from all melacha - even if she
expressly stipulates before the kindling that she
does not intend to accept Shabbos until later.
The Shibolei Haleket® adds that therefore it is
customary for some women not to extinguish
the match used to light the Shabbos lights.
Since Shabbos begins for a person at the time he
or she kindles the Shabbos lights, many women
would let the match drop from their hand to
avoid violating the melacha of naon
(extinguishing a fire) once Shabbos has begun.®

The Ramoh’ writes that our minhag follows
the Mordechai who says that a woman should
not recite the bracha (nav Sv 7 PPo11Y) until
after kindling the Shabbos lights, since the



bracha signifies the start of Shabbos. The
Aruch Hashulchan® comments that those who
follow this custom (of delaying the bracha until
after the kindling) are permitted to extinguish
the match after kindling the Shabbos lights
because they are not naw Yapn until after the
bracha.’

The Ramoh™ writes that as a general rule a
woman accepts Shabbos upon herself at the
time of hadlokas neiros but she has the right to
stipulate otherwise, i.e., that she still wants to
perform melacha after hadlokah and that she
does not wish to accept Shabbos until later.™*

The Magen Avraham® rules that even
though the halacha allows a woman to stipulate
that she does not wish to be naw Yapn with the
M npvTn (as the Ramoh says), one should not
resort to such a stipulation unless there is a
pressing need - since there are some authorities
(cited above) who disallow such a stipulation.

The Magen Avraham,” citing the Masas
Binyamin, writes that if a woman wishes to
daven mincha, she must do so prior to np>Tn
M. Since mincha is a prayer pertaining to
Erev Shabbos, it must be recited before she
starts Shabbos (via ny npbTn). If it is time for
M npYTn and a woman has not yet davened
mincha, she should forgo mincha' rather than
kindle Shabbos lights with a »xin since, as
stated above, a »»on should generally not be
used (and certainly she should not delay the
kindling of the Shabbos lights until after mincha
thereby risking desecrating Shabbos by kindling
too late).

[As mentioned on the previous daf, although
the Bahag is of the opinion that the kindling of
the Shabbos lights signals the start of Shabbos
for all members of the household, the Ramoh
rules that it signifies naw nbap only for the
individual who kindles the lights, but not for the
other members of the household.™]
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1] There is a rabbinic prohibition, called n»nw
- leaving [on the fire] - which forbids leaving
food cooking on a n> (rectangular type of
stove) from before Shabbos because of a

concern that oma NnN> NHPW - one may
mistakenly stoke the coals on Shabbos (when
the fire goes down).

Several exceptions whereby n»nw is permitted:

(@) The Mishna says that the prohibition of
n»nv applies only to stoves fueled with na
osyy - wood or sesame pulp - since these
produce coals. There is no prohibition to leave
food cooking over a fire fueled with xaaxn vp -
straw or hay - since these materials do not
produce coals and there is nothing to stoke.

(b) The prohibition of she’hiyah does not apply
if the coals are oyopy 9 (removed from the
oven or covered with a layer of ash).

(c) The prohibition does not apply to food
which is already cooked before Shabbos. Once
the food is cooked a person will not be tempted
to stoke the coals even if he notices that the fire
IS going out.

(d) The Gemara on 18b says that it is permitted
to place a pot of raw meat (or a partially-cooked
dish which has some raw meat in it) on the fire
right before Shabbos. Since one does not
expect the meat to be ready before the next
morning, he has no interest in accelerating the
cooking and we are therefore not concerned he
might stoke the fire.

The definition of cooked food regarding this
halacha is subject to dispute. Chananya is of
the lenient opinion that as long as food is
cooked »NDYYT 12 Yonn> (i.e., one-third cooked,
Rashi 20a, or one-half cooked, Rambam) we are
not concerned that one will stoke the fire - since
the food is already in an edible state (for a
person who is in a great hurry), albeit it is not
ideal. Rashi (37b) and Tosfos (37a) rule in
accordance with Chananya. The Ramoh®
writes that the minhag is to rely on this lenient
view and leave food cooking on a fire as long as
it is cooked >xvy77 12 banno before Shabbos.

The Rabbanan disagree and assert that
unless the food is fully cooked [and can no
longer benefit from simmering on the fire,
ppoVsnyINy , Gemara 37b] one may not leave it
simmering over a fire - unless the coals are 9y
ooy (removed or covered). The Rambam®*



and Rif rule in accordance with the stringent
view of the Rabbanan.

The Mishna Berurah®® writes that although
the Ramoh rules leniently, one should
preferably conduct himself according to the
stringent opinion of the Rabbanan and not leave
partially cooked food over an open fire.”

2] The Igros Moshe® discusses whether the
concern of nnn> xpw applies to our stoves
which are fueled with gas or electricity. Even
though there are no coals to stoke perhaps there
is still a concern that one might (unthinkingly)
raise the flame by turning the stove knobs.

R' Moshe argues that a gas stove should be
comparable to a straw-fueled stove because
there are no coals to stoke. Even though the
possibility exists that one might try to hasten the
cooking by turning the knobs to provide more
gas, this is comparable to a concern that one
might add additional straw to a fire. Since the
sages did not forbid leaving food on a straw-
fueled fire out of a concern that one might go
and add new straw to the fire, R' Moshe argues
that it should likewise be permitted to leave
food cooking over an open gas flame without
concern that one might turn the knob to add
more gas to the fire.”!

In conclusion, however, R' Moshe does not
rely on this argument since, practically
speaking, turning the knob to raise the gas on
one's stove is significantly easier than loading
additional straw into one's straw-fueled stove.
He rules that one should preferably not leave
food on his stove unless he covers the fire (and
the knobs) with a blech (metal sheet). [Note:
As explained above, covering the fire is not
necessary if the food is fully cooked before
Shabbos (and it is the type of dish that will not
benefit from additional cooking) - unless one
wishes to remove the food and return it to the
stove-top on Shabbos (i.e., chazarah), see
below.]*

» Another question R' Moshe® deals with is
whether one is permitted to leave his food
cooking over a gas or electric stove if the flame
is left open to its maximum strength. Some
argued that since it is impossible to raise the

flame any further there should be no room for
the concern of @Ynxa nnn> xpw.*

R' Moshe, however, rejected this argument,

claiming that the sages' ban applies to all cases,
whether the flame is turned on partially or is
turned to its maximum strength (15 &9 - “they
did not differentiate™). Secondly, he argues that
perhaps there is a concern that one will lower
the gas to prevent burning.® Therefore, he rules
that even if the flame (or crockpot setting) is
turned to the maximum strength, the stove
should still be covered.
* An electric hot-plate or urn which has only
one temperature setting may be used even
without the benefit of a blech (a tin or foil
covering). Since its flame cannot be adjusted,
the concern of nnn> nnw does not apply.?
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The Gemara says that even though

Chananya permits n»nw (leaving partially-
cooked food over an open flame), he agrees that
71N - returning food to the oven (or stove) on
Shabbos - is prohibited unless the coals are 917
D).
[Note: If the food is not fully cooked, returning
it to the stove on Shabbos might involve an
issur min haTorah of bishul (cooking on
Shabbos). Accordingly, it is forbidden to return
partially-cooked food to the stove even if the
coals are oyopy 9. The ensuing discussion
concerning the rabbinic issur of chazarah
pertains to food that is fully-cooked. See
Shulchan Aruch, Orach Chaim 153:2, for
additional conditions required in order for
chazarah to be permitted.]

Two reasons are given for the rabbinic issur
of chazarah.

Rashi (36b ~5 bax n7) indicates that chazarah
is prohibited because Ywans »ron - it gives the
appearance of cooking.

The Ran® explains that Chananya's concern
regarding chazarah is similar to the Rabbanan's
concern regarding she’hiyah, namely, that one
might unthinkingly stoke the coals. Even



though Chananya is not concerned that one
might stir the coals under partially-cooked food
(provided the food is somewhat edible), in the
case of chazarah this concern is more acute.
Chananya agrees that there is a concern that a
person returning food to the oven or stove might
find that the food has cooled off, and he might
stir the coals to help reheat it.?

Thus, even if one conducts himself
according to the lenient ruling of the Ramoh
(who rules in accordance with Chananya), it is
advisable to perform nn>opy N> (i.e., to cover
the flame with a blech) just in case one might
want to adjust the position of his pots on the
stove and move them closer to the fire. Also,
occasionally one might want to remove some
food from the pot and keep the pot on the fire
for future use. [As discussed above on n> 97, in
order to remove some food from a pot on the
fire, one must lift the pot off the fire, scoop out
some food, and then replace the pot on the stove
because it is forbidden to scoop out food from a
pot that is on the fire.] Since these acts
constitute chazarah, even Chananya agrees that
they may be performed only if the coals are 9y
DL,

The Maharil® writes that placing a board or
metal sheet (i.e., called a blech) on top of the
stove accomplishes nmwp and thus one who
does so is permitted to leave his pots cooking on
the stove. This indeed is the widely accepted
minhag.*!

The Sefer Hilchos Shabbos* cites R'
Aharon Kotler who says that covering the knobs
of a stove or oven accomplishes nmvp since it
serves as a reminder not to raise the flame.

The Igros Moshe® disagrees and asserts that
the essence of nmop is covering the flame, not
the knobs that control the flame. The Ran
explains that the point in nmvp (covering the
coals with ashes) is for one to make a >0 -
symbolic gesture - that he is not interested in
tending to the coals. By covering the flame and
minimizing the pot's heat, one demonstrates that
he is not interested in enlarging the flame (and
this serves to remind one not to raise the fire).
Thus, nmvop is accomplished by covering the
flame, not the knobs. [Furthermore, covering

the knobs certainly does not alleviate the
concern of Ywan> »ton (the appearance of
cooking) - which is the concern when one
performs chazarah.*] In conclusion, R' Moshe
advises covering the knobs on the stove as well
as the flame. The flame must be covered to
demonstrate that one is not interested in
increasing the flame, and the knobs should be
covered to prevent one from mistakenly
adjusting the flame.
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The halachos mentioned above apply to a
775, which is a rectangular-shaped oven with
an opening on top with place for two pots. The
halacha is more stringent with regard to a 21n
which retains more heat than a kirah. A tanur is
an oven with a wide bottom and a narrow
opening on top with place for a single pot. Due
to a tanur's intense heat, covering its coals does
not demonstrate that one is not interested in
further cooking the food. Therefore, uncooked
food may not be left on a tanur before Shabbos
or returned to the fire on Shabbos - even if its
flame is covered. [If the food is cooked 9ox15
YNO1NT 13, Tosfos says that it may be left on the
fire according to Chananya who does not
require NP oY for such food.]

The Ran writes that our type of oven, which
has pots placed inside rather than on top, is
classified as a kirah. The Bais Yosef* explains
that since our ovens open from the side, their
heat is not as intense as that of a tanur in the
times of the Mishna which had only an opening
on top (upon which they would place pots).

The Oz Nidbaru®*® maintains that our gas
ovens are considered as tanurim because their
heat is very intense. Accordingly, even if one
covers the knobs and the flame of the oven, it
would still be prohibited to leave food cooking
in an oven from before Shabbos (according to
the Rabbanan, unless it is o y0 prnosn) and it
would also be prohibited to return food to such
an oven on Shabbos.

Horav Moshe Feinstein,*” however, is of the
opinion that our ovens, despite their heat, are



not the same as the o>y1n the Mishna speaks of,
because they have thermostats which shut off
their fire at designated temperature settings.
This prevents them from getting as hot as a
tanur in Mishnaic times. Therefore, he says that
our gas ovens are classified as ny7.%

The Mishna Berurah® says that large
commercial baking ovens might be considered
as tanurim because they get very hot and retain
their heat for a very long time.
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1] The Gemara says that the melacha of bishul
(cooking) pertains only to cooking with the heat
of a fire but cooking with the heat of the sun is
permitted. The halacha follows the Tanna
Kamma of the Mishna (38b) who is of the
opinion that although cooking in the direct heat
of the sun is permitted, cooking with nytomn
mnn - the secondary heat of the sun - such as
frying an egg on a skillet that was heated by the
sun, is prohibited, lest one confuse such a skillet
with one that was heated by fire.

Rashi (39a, »wT n71) comments that
cooking in the sun is not a violation of the
melacha of bishul because it is not the usual
manner of cooking.

The Igros Moshe* was asked whether
cooking in a microwave oven on Shabbos is a
violation of the melacha of bishul since a
microwave does not cook through the heat of
fire (or electricity).

R" Moshe, citing Rashi, explains that
cooking with the heat of the sun is excluded
from the melacha of bishul only because it is
unusual to cook in that manner. Since cooking
in a microwave oven is common, it is
considered bishul even though it does not cook
through the heat of fire."

2] The Mishna (38b) says that the sages
forbade the people of Teveria (Tiberias) from
heating water on Shabbos by having cold water
flow through a pipe placed inside mav »n -
the hot springs of Teveria.

The Mishna indicates that even R' Yosi who
permits cooking with nnn mT9n (secondary

sun heat) agrees that cooking in the hot springs
of Teveria is prohibited. Rav Yosef explains
that this is because n»av »nn are not heated by
the sun but rather by the fires of Gehinom.
They are therefore classified as 2 wn M9 -
derivative of fire - not mnn MT91n.%

The Igros Moshe,® citing the above
mentioned Rashi, asks that the status of cooking
with 1>92v >nn should depend on whether or
not it is usual to cook in that manner. If it is
unusual to cook in the hot springs then doing so
should not be considered an act of bishul even if
the source of the springs' heat is fire. And
conversely, if it is considered usual to cook in
that manner, doing so should be considered
bishul even if the springs are heated by the sun.

In answer, R' Moshe explains that Rashi
does not mean that cooking in the heat of the
sun is so unusual that it is considered .7 InN5>
7 annoo) (lit. with the back of the hand) is a
term used for an act which is performed in an
unusual manner. As a general rule, a melacha
that is performed 7 anx95 is only rabbinically
prohibited.]** Rashi means that cooking in the
heat of the sun is not included in the melacha of
bishul because this type of cooking was not
performed in the mishkan, and only types of
labor that were performed in the mishkan are
prohibited on Shabbos. [Had cooking in the
heat of the sun been a typical manner of
cooking it would be classified as a nTm
(offspring or derivative) of the melacha of
bishul. Rashi therefore remarked that it is not
the usual manner of cooking.]

Cooking with any type of "mxn my1omn s
included in the melacha of bishul, whether it is
a common method of cooking or not, since the
source of the heat is fire and the melacha of
bishul pertains to cooking with the heat of fire.
Therefore, if 7>32v »n is heated by the fires of
Gehinom, cooking with those hot waters is
considered bishul.

However, if the source of mav »n's heat is
the sun, then cooking in m2v >N would not be



classified as bishul since they did not cook with
the heat of the sun in the mishkan.*

e The Maharshal®® permits frying an egg on
Shabbos on a hot roof exposed to the sun since
it is obvious that the roof was heated by the sun
and not by a fire.

The Rashba,” citing a Yerushalmi,

disagrees and maintains that it is rabbinically
forbidden to fry an egg on a hot roof exposed to
the sun because the egg is not being cooked
directly by the sun but rather by the hot roof
which qualifies as nnn m75n (secondary sun
heat).
* It emerges from the Gemara that it is
permitted to cook food on Shabbos by placing it
in the sun, or by using a magnifying glass to
focus to sun's rays directly on it.

The Orchas Chaim*® maintains that if one
starts a fire with a magnifying glass (e.g., by
focusing the sun's rays on some dry leaves) and
then uses that fire to cook some food, he is not
in violation of the Torah issur of bishul because
such a fire is classified as nnn Mo (and in
only rabbinically forbidden).

The Shvisas HaShabbos disagrees and
maintains that such an act of cooking is a bona
fide melacha of bishul min haTorah. Since this
type of fire is not materially different from any
other fire it is classified as ordinary "™ (fire)
and not as nnnN MmN, *
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1] The Gemara (39b and 40a) cites a braysoh
which states that it is forbidden by rabbinic
decree to bathe on Shabbos in hot water even if
the water was heated before Shabbos. The
braysoh (end of 40a) explains that this
prohibition was enacted because many
bathhouse attendants would heat the baths on
Shabbos to accommodate the people who
wanted to bathe on Shabbos, and they would
claim the baths were heated before Shabbos. To
prevent this Shabbos violation, the sages
forbade bathing in hot water on Shabbos.
[Note: The Magen Avraham,>* citing the
Maharil, writes that the minhag today is to

refrain from all bathing on Shabbos, even cold-
water bathing, because bathing often results in
the transgression of various issurim, such as
nVIND (squeezing out water from the towel) and
NN - carrying (through the street).]

The Rashba finds it difficult to believe that
the bathhouse attendants were suspected of
actually heating bath water on Shabbos. He
notes that all Jews, including xIxn sy - simple
and unlearned folk, are conscientious about
Shabbos observance.*

Rabbeinu Perachia writes that the bathhouse
attendants were not Jewish. Non-Jewish
bathhouse attendants were heating water on
Shabbos for their Jewish patrons and there is a
(rabbinic) prohibition against benefitting from a
melacha that a non-Jew performed on Shabbos
on behalf of a Jewish person.>

2] The Chacham Tzvi,* writes based on this
Gemara, that women may not immerse in a hot
mikveh on Friday night. If the water is still hot
from Erev Shabbos, they should not immerse
until the water cools off and is only luke-warm.
In a place where the water is hot on Shabbos,
the Chacham Tzvi advises immersing before
nightfall (bein hashmoshos) and returning home
after dark. [Even though a woman generally
may not immerse until nightfall, in cases of
great necessity a woman is permitted to
immerse right after sunset (i.e., during bein
hashmoshos) - provided she returns home after
nightfall.]

Many Poskim note that it is the common

practice for women to immerse in a hot mikveh
on Friday night and they suggest various
justifications:
(a) The Aruch Hashulchan® maintains that the
issur to bathe in hot water applies only to very
hot water which is nearly the temperature of " 1
12 nT90" - hot enough to cause one to recoil his
hand when touching it. [Horav Moshe Feinstein
estimates the temperature of "yad soledes bo" to
be between 110-160 degrees Fahrenheit.]
However, immersing in warm water (or hot
water that is below 110 degrees Fahrenheit) is
permitted.



(b) The Noda B'yehuda®® suggests that the issur
does not apply to immersing in a mikveh Friday
night. He argues that the rabbis' concern about
bathhouse attendants heating bath-water on
Shabbos only applies to baths taken during the
daytime, when the hot water heated during the
day on Friday would have significantly cooled
down. He submits that the sages perhaps did
not prohibit immersing in the mikveh on Friday
night because there is little grounds for concern
that bath house attendants will come to heat
bath-water on Friday night (since they could
easily heat water for a Friday night bath before
the onset of Shabbos).”’
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Rav Yehuda states that whoever emigrates
from Bavel to Eretz Yisrael violates a mitzvah
because the posuk (Yirmiyah 27:22) says nbaa
DMN TP DY Ty P N[ wav[ - They shall
be brought to Bavel [after the destruction of the
first Bais Hamikdash, and they shall remain
there until they are redeemed].

We find another statement in Kesubos 111a
from Rav Yehuda in the name of Shmuel: Rav
Yehuda said in the name of Shmuel that just as
it is forbidden to emigrate from Eretz Yisrael to
Bavel, so too, it is prohibited to emigrate from
Bavel to other countries.

Rashi (ibid.) explains the reason Shmuel
says it is forbidden to emigrate from Bavel is
that Bavel had great Torah academies. The
Meiri (ibid.) adds that a place which has
widespread nnon (Torah knowledge) and nxv
non (fear of sin), as Bavel had in those times, is
comparable to Eretz Yisrael. Indeed, the
Gemara in Kesubos (ibid.) states that living in
Bavel is tantamount to living in Eretz Yisrael.
It was forbidden to emigrate from Bavel to
other lands in which the Jews were oppressed
and persecuted because it is difficult to acquire
Torah knowledge and yiras shomayim when
living under such conditions. [The Hagoas
Yaavetz (ibid.) comments that the prohibition to
leave Bavel applied only during the era when it
was a great Torah center, but it no longer
applies today.]

The Aruch HaShulchan®® understands that
Rav Yehuda is in conflict with his teacher
Shmuel.  Shmuel says it is forbidden to
emigrate from Eretz Yisrael to Bavel and from
Bavel to other lands. Shmuel thus indicates that
while emigration from Bavel to other lands is
forbidden, emigration to Eretz Yisrael is
certainly permitted (for living in Eretz Yisrael is
even better than living in Bavel). On the other
hand, Rav Yehuda personally is of the opinion,
based on the posuk wy1> nYaa, was that it is
forbidden to emigrate from Bavel to Eretz
Yisrael.

The P'nei Yehoshua and Maharit (Kesubos
ibid.) suggest that the posuk wy2> nbaa applies
only to the Jews who settled in Bavel after the
destruction of the first Bais Hamikdash. They
were commanded to remain there until their
redemption (70 years later). The Jews who were
exiled to Bavel were forbidden to emigrate to
Eretz Yisrael prior to the time of their
redemption (by Divine revelation). This is the
teaching of Rav Yehuda (see Tosfos in Kesubos
ibid.).*

Rav Yehuda in the name of Shmuel teaches
another (unrelated) halacha. The Jews who
settled in Bavel after the destruction of the
second Bais Hamikdash, to whom the posuk
W2 N2 does not pertain, were forbidden to
emigrate to other lands because Bavel was a
major Torah center (during that era).

The Rambam,® in codifying Shmuel's

halacha about not emigrating from Bavel to
other lands cites the posuk ~ay nbaa, thus
indicating that this posuk is the source for Rav
Yehuda's halacha as well as for Shmuel's
halacha.”
The Avnei Nezer® explains that although the
posuk N2> n9aa came to prohibit the exiled
Jews in Bavel from returning to Eretz Yisrael,
Shmuel deduced from this halacha that if there
was a prohibition [at that time] against returning
to Eretz Yisrael than certainly there is a
prohibition against emigrating from Bavel to
other lands.®
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* The original pot or vessel in which a food was
cooked is called a ywxA 95 (first vessel). The
vessel to which the cooked food is transferred is
called a »w »55 (second vessel).
* The sages determined that hot liquids and
solids are capable of cooking other food that
they come in contact with if they are " n150
12" - hot enough to cause one to recoil his hand
when touching it (which is, as mentioned above,
somewhere  between  110-160  degrees
Fahrenheit).

The Mishna says that it is prohibited to add
spices to a pot of hot food on Shabbos, even if
the pot was removed from the fire, because the
spices will become cooked (and thus it is a
violation of bishul). [This prohibition applies
only as long as the contents of the pot are "yad
soledes bo", for that is the minimum
temperature necessary for cooking something.]

However, if the hot food was transferred
from the original pot to another vessel, such as a
plate (which is called a "kli sheni"), it permitted
to add spices because [hot food in] a kli sheni is
not capable of cooking the spices.

Tosfos (40b, nyn ynwy nr7) explains that
adding spices to such a vessel is permitted even
if the temperature of the liquid in the kli sheni
exceeds "yad soledes bo". This is because the
walls of the kli sheni are cold and therefore the
hot liquid does not retain its heat long enough to
be able to cook the added spices.

Even though the Mishna teaches that it is
permitted to add uncooked food to [hot liquid
contained in] a kli sheni, there are many
exceptions to this rule, as follows:

(@) Tosfos (39a, 95 nr7, first answer) maintains
that adding (uncooked) foods, other than spices,
to a Kkli sheni is rabbinically prohibited because
it gives the appearance of cooking ( >t
Swand). Tosfos maintains that the Mishna only
permits adding spices to a kli sheni because
spices are added only for the sake of enhancing
the food's flavor (and therefore adding spices
does not give the appearance of cooking).*

(b) Abaya (42b) cites a braysoh which says that
salt cooks more readily than other foods.

Therefore, salt may not be added to a kli sheni
because salt will become cooked even in a Kli
sheni. Likewise, the Gemara above on 39a (as
explained by Tosfos ibid.) states yv>n n*on (old
salted fish) and ysvoxn ©»9p (which is type
of fish) may not be rinsed with hot water (from
a kli sheni) on Shabbos. These easily-cooked
foods, called "oywran »op™, are extra sensitive to
heat and become cooked when submerged in (or
rinsed with) hot water from a kli sheni. The
Magen Avraham® says that today we do not
know which foods are considered Yywan s»Hp
(easily-cooked foods). Therefore, he says one
should refrain from placing any type of (un-
cooked) food in a kli sheni, except for the few
foods specified by the Gemara and Shulchan
Aruch, for those are the only foods which we
know for certain are not Sy>an »5p (e.g., ginger
and cinnamon sticks, water, and oil).%

(c) The Chayai Odam® maintains that if the
contents of the kli sheni hot enough to scald
one's hand (ya a3 1) then they are considered
as though they are in a kli rishon and it would
be prohibited to add anything to such a hot dish
(even water or spices).

(d) The Magen Avraham® maintains that
adding uncooked spices (and the like) to a kli
sheni is only permitted when the contents are
liquid. However, it is forbidden to add spices to
a hot solid food which is in a kli sheni. The
reason is that a hot solid is capable of cooking
even after it has been transferred to a kli sheni
because the walls of the kli sheni do not cool
down solids to the same degree that they cool
down liquids.

(e) The Mishna Berurah® cites an opinion that
only when food is transferred via pouring, is the
second vessel considered a kli sheni. However,
if a vessel, such as a soup ladle, was submerged
into a pot (to remove some soup), the soup in
the ladel is considered to be in a kli rishon since
the soup was not poured from the pot.” The
Mishna Berurah adds that if the ladle was left
submerged in the pot for a while and it became
very hot, then the ladel is certainly considered
as



a kli rishon (since the hot ladel does not cool
down the soup as does the walls of a kli sheni).
Note: Previously cooked foods (e.g., instant
coffee, sugar, tea essence, and common salt
today) may be added to a kli sheni (e.g., to a
glass of hot water which was poured from a
kettle) because the rule is Y2 NN DIwa PN -
bishul is not possible on food that was already
cooked.™
9
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1] » Functionless items (i.e., non-utensils which
are not designated for any use), such as stones
and broken utensils, are "muktzah™ on Shabbos
and may not be handled. These types of items
belong to the category of muktzah called nxpm
197 monn (inherently muktzah or functionless).
A human corpse is included in this category of
muktzah and may not be handled on Shabbos
except under certain conditions.

The Gemara says that if a dead person is
lying in the sun on Shabbos and is in danger of
decaying, it is permissible to move the corpse
via a p»n I 195 - loaf of bread or a child. If a
non-muktzah item, such as a loaf of bread, is
placed on the corpse (or on his bed), one is
permitted to carry the corpse along with the
bread.”” Even though, generally, one may use
this method as a means of moving muktzah, the
sages allowed it in the case of a decaying corpse
to preserve the mnn 71> - dignity of the
deceased.

[Interestingly, the Gemara above on 30b
relates that this leniency was needed at the time
of Dovid Hamelech's death. The Gemara
relates that Dovid Hamelech died on Shabbos
and was lying in the sun. The rabbis at that
time advised Shlomo to place a Py n w 955 on
Dovid's corpse so that Dovid's corpse could be
moved into the shade.]

The Ran’ writes that any non-muktzah item
is acceptable for this purpose; it need not be a
loaf or a child.”

R" Akiva Eiger asks why the Gemara says it
IS necessary to bring a 7 n N 955 in order to
move a corpse lying on a bed. Why isn't it
permitted to move the corpse on account of his
bed (which is a non-muktzah item).

The Rashash answers that the corpse's bed is
considered Ssv (subordinate) to the corpse and
(although the bed is not actually muktzah) it
cannot be used as a vehicle for permitting
movement of the corpse.”

2] The Mordechai™ asserts that a pym 925 is
needed only if the corpse is not clothed, but if
the corpse is clothed it can be moved on account
of its clothing.

The Bais Yosef”’ disagrees and argues that
the corpse's clothing are Ysv (subordinate) to
the corpse and do not satisfy the requirement of
PIPN IN IO,

The Sh'elah™ adduces proof to the Bais
Yosef from the incident concerning Dovid
Hamelech's death (mentioned above). The
Gemara (30b) relates how Dovid Hamelech
collapsed on Shabbos when he momentarily
interrupted his study of Torah. Clearly, he was
dressed at the time, and nevertheless, Shlomo
was instructed to place a P»n W 955 on
Dovid's corpse before moving it out of the
sunlight. According to the Mordechai, a 995
»»n should not have been required since
Dovid was clothed.

In defence of the Mordechai, the Magen
Avraham,” cites the Gemara in Sanhedrin 52b
which says that a king's clothing and personal
effects are burned after his death (because it is
considered irreverent for commoner to wear the
king's clothing). Since Dovid's clothing were
prohibited for use after his death, they were
deemed muktzah. Therefore, in the case of
Dovid Hamelech it was necessary to bring a 795
71N N to permit moving his corpse (but in the
case of an ordinary deceased person a N 195>
PPN may not be necessary if the corpse is
clothed.

1 97
NIYA NN 199993 PR NVNYI XINY 1112 239N
* An item which serves as a support or base for
a muktzah item is called a moxn 7275[ 0] - a
base [for muktzah] - and is muktzah (i.e, it may
not be moved on Shabbos). The Gemara says,



for example, that if money is lying on a bed on
Shabbos, it is prohibited to move the bed since
the bed serves as a bosis (support) for the
money.®

* If money is in a purse, the purse is a bosis and
is muktzah. If the purse is placed on a desk, the
desk is also muktzah because it is a bosis
(support) for the purse which in turn supports
money.

The Gemara cites a Mishna in Keilim 18:2
which states that if money is lying on a »>m
nonwy (removable wheel of a carriage) the
carriage may not be moved. The Mishna
indicates that if the wheel is permanently
fastened as is not removable then the carriage
may be moved even though there is money on
the wheel.

Tosfos explains the difference between a
removable wheel and a non-removable wheel.
A removable wheel is viewed as an entity that is
separate from, and supported by, the body of the
carriage. Since the wheel supports the money,
the wheel is muktzah, and the rest of the
carriage which supports the muktzah-wheel is
also muktzah and may not be moved.

On the other hand, if the wheel is
permanently attached, it is considered as a part
of the rest of the carriage, albeit it is only a
secondary part. It is not viewed as a separate
entity which is being supported by the carriage.
Therefore, the body of the carriage is not
considered a bosis of the wheel. Also, the body
of the carriage is not considered as a bosis of
the money (which is on the wheel) because
when muktzah is placed on a secondary part of
an object, only that part of the object is a bosis
and not the entire object. Therefore, in such a
case only the wheel is muktzah but not the body
of carriage..®

The Bais Yosef* applies this concept to
muktzah in a pocket. A pocket with money may
not be moved because it is a bosis (since it is a
support for the money). However, the rest of
the garment is not muktzah. Since the pocket is
not removable, it is compared to the non-
removable wheel, and the rest of the garment is
not viewed as a bosis for the pocket.

» The Mishna Berurah® rules that even though
the entire garment is not a bosis when there is
money in one of the pockets, an effort must be
made to tilt out the muktzah before moving the
garment.

* The Bais Yosef explains that this halacha is
limited to a hanging-type pocket which is sewn
to the garment around its opening (e.g., pants
pockets). These type of pockets are considered
as a secondary part of the garment and it is for
this reason that a muktzah object in the pocket
does not render the rest of the garment as a
bosis. The halacha is more stringent with
regard to a shirt-type pocket which is not made
from a separate pouch. Muktzah that is lying in
a shirt pocket is actually lying on the shirt itself.
Therefore, the entire shirt muktzah is considered
a bosis and is muktzah. If there is money in
one's shirt pocket, it is forbidden to move the
shirt at all, even if just for the purpose of tilting
out the money.

* |f the muktzah was mistakenly placed or left
in the shirt (e.g., one forgot to remove the
money before Shabbos), the shirt is not a bosis.
In this case, it may be tilted to remove the
muktzah and it may be worn.*

91
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1] R’ Yehuda is of the opinion that a menorah
that was lit during bein hashmoshos, is muktzah
for the entire Shabbos even after the lights of
the menorah go out. R' Shimon disagrees and is
of the opinion that the menorah may be moved
after its lights go out (Mishna 44a).

The Gemara relates that Rav permitted one
to take his Chanukah menorah inside the house
on Shabbos (after the lights went out) in a case
where there was a government decree against
kindling Chanukah lights. The Gemara explains
that even though Rav agrees with R' Yehuda
that the menorah is muktzah, in this case he
relied on R' Shimon's opinion and permitted
moving the menorah because it was dangerous
to leave the menorah outside.

The Pri Megadim® comments that
apparently it was not a case of actual way mp»a
(life endangerment) because in a case of
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pikuach nefesh it would be needless to say that
moving the menorah is permitted. Indeed, even
the performance of a melacha min haTorah is
permitted when there are lives are at stake.
Rather, there was only a danger of possibly
sustaining bodily pain or monetary fines. Rav
permitted one to rely on R' Shimon's view and
moved the menorah after the lights went out
even though there was no danger to life.®

Tosfos asks that if it was dangerous at that
time to kindle the menorah outside, people
should have kindled their menoros in the house
- in conformance with the Gemara on 21b which
says that during a time of danger one should
kindle his menorah on a table inside his house.

Tosfos answers that the Gemara above was
referring to a time when there was an explicit
decree against kindling Chanukah lights. The
sages enacted that during such times one should
kindle his menorah inside so that it appear as an
ordinary lamp and it should not be apparent to
the authorities that he is performing the mitzvah
of Chanukah lights.

However, our Gemara is referring to a case
where kindling Chanukah lights was dangerous
because Chanukah coincided with a pagan
holiday. During the pagan holiday there was a
ban against kindling lights in one's home
because the idolaters wanted all the lights to be
lit exclusively in their temples. The Melo
HaRo'im explains that placing the Chanukah
menorah inside on the table would not
necessarily avert the danger because the
idolaters banned all lights during their holiday
season (except those necessary for eating).
Therefore, even if the menorah was lit inside the
house on the table, after the lights went out it
was still necessary to move it and hide it from
the authorities.

2] The Gemara in Sanhedrin 74a says pikuach
nefesh  takes precedence over mitzvah
observance only when the decree against the
mitzvah was not directed against Torah
observance.  For example, if an idolater
commands someone, under the threat of death,
to violate Shabbos and bring him something to
eat, one should heed the command since it was

issued for the idolater's personal pleasure.
However, if there a decree was enacted against
mitzvah observance for the sake of uprooting
the Torah (n7wn nyw), one is obligated to defy
the decree even under the threat of death - even
if the decree relates only to the performance a
rabbinic mitzvah or minhag.

Consequently, it is difficult to understand
why the sages enacted that one should kindle
the menorah inside the house due to the danger
posed by the government's anti-semitic decree.
Since the decree was directed against the
mitzvah of kindling Chanukah lights (and it was
not a general ban on lights), one should be
required to ignore the decree and to kindle his
menorah outside the house despite the danger
involved.

In answer (to a similar question) the
Rivash®” explains that although in face of anti-
religious decrees a person is obligated to
continue observing mitzvos, if the decree
pertains to a rabbinic mitzvah the rabbis are
permitted to institute a change in the prescribed
manner for performing the mitzvah. Thus, the
sages were permitted to avert the danger by
changing the prescribed location for the
Chanukah lights. [The Rivash says, however,
that if an idolater enacts a decree specifically
commanding the rabbis to change the location
of the menorah, the rabbis would be prohibited
from capitulating to their demands.]

[For another possible answer, see Al Hadaf
below, vn 97.%]

m 91
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Candlesticks and candelabras which were
not burning during Shabbos are classified (by
most authorities®) as MPNY onaNOHY OY
(vessels designated for prohibited melacha).
Items belonging to this lenient class of muktzah
may be moved ympmy o1 TN8Y - if their place
is needed, or for a permitted use (e.g., for a
paperweight).

The Gemara says, however, that if a
candelabra is made of several sections, then it
may not be moved at all. This is because of a
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concern that the candelabra might fall and break
and someone might mistakenly reassemble it on
Shabbos.”

The Mishna Berurah® comments that this
law was applicable to the candlesticks of his
day since they were commonly made of
sections.

Even though assembling a menorah on Yom
Tov is prohibited (just as it is on Shabbos), the
Shulchan Aruch® indicates that the sages were
lenient on Yom Tov with regard to this concern.
Even though sectional candlesticks are muktzah
on Shabbos they are not muktzah on Yom Tov.

The Shulchan Aruch® indicates that this
issur does not apply to other types of sectional
objects, such as goblets or beds - even though
reassembling a goblet on Shabbos involves the
same issur as reassembling a candelabra. The
Magen Avraham® explains that the sages did
not prohibit handling a goblet because it is
uncommon for a goblet to disassemble and
break into pieces (even when it falls).
Therefore, we are not concerned about it falling
and breaking apart.

Some authorities® maintain our sectional
candlesticks today are the same as wine goblets
since it is not common for them to come apart
(even when they fall). Therefore, if they were
not burning on Shabbos, they may be moved
DMIPMI 19 TIXY (e.g., if their place is needed).

A 94
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The Gemara, citing the Tosefta, states that
re-affixing a removable branch to a candelabra
is @ melacha min haTorah and one who does so
(inadvertently) is subject a chattos. Rashi
explains that affixing the branch completes the
formation of the candelabra, and putting the
finishing touches on a utensil (i.e., making it
ready for use) is a violation of the melacha of
woaa non (striking the final hammer blow).*
[Another term used to describe the issur of
fixing or completing a utensil is Pm PN -
fixing a utensil.]

The Gemara says that if one attaches the
legs to a bed which is designed to be
disassembled regularly, he is exempt from a

chattos. Attaching such legs is not considered
an act of completing the bed (i.e., ¥V NoN)
since the legs are designed to be disconnected
and reconnected regularly. There is, however,
an issur miderabbanan to attach the bed legs
due to a concern that one might come to nail in
the legs.

The halacha® follows R' Shimon ben
Gamliel who says that the sages only prohibited
attaching the bed legs firmly to the bed.
However, attaching them loosely is permitted
because when attaching the legs loosely there is
no concern that one might inadvertently nail
them to the bed.

The Chayai Odam® prohibits winding a
clock or watch on Shabbos. In his view,
winding a clock is an act of nan »pon (or non
vwv91) since one thereby enables the clock to
function. The Chayai Odam does not even
permit one to ask a non-Jew to wind his watch -
even if it is needed for a mitzvah or for a sick
person - because he considers winding a watch
a melacha min haTorah.

The Panim Meiros,” based on our Gemara,
maintains that it is permitted to wind a watch.
He argues that since a watch must be wound
daily, it is considered an act which does not
have permanence and it comparable to affixing
legs to a collapsible bed. Moreover, he argues
that winding a watch is entirely permissible
(even on a rabbinic level) because there is no
concern of ypm Nnw and it is compared to
attaching bed legs loosely.

Many authorities'® rule stringently and
prohibit winding a clock or watch on Shabbos.
The Pri Meggadim'® cites an opinion that is
more lenient with regard to winding a watch
while it is still running. Since such a watch is in
a usable state, winding it is not considered as
fixing or completing the watch. In conclusion,
the Pri Megadim, is reluctant to permit winding
a running watch (but he permits asking a non-
Jew to wind it for him).

The Chayai Odam writes that even if one's
watch is still running, only in cases of great
need (such as for a mitzvah or sick person) is
one permitted to ask a non-Jew to wind it.*
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The Gemara cites a braysoh which states
that one may not stuff a new pillow with
feathers on Shabbos. However, it is permitted
to return feathers to a pillow from which they
fell out.

Stuffing a new pillow completes the
manufacture of the pillow and therefore
constitutes mm NN (see above).'®  However,
re-stuffing an old pillow is not mn yp>n since
one is not creating or completing a new pillow.

[Note: Fixing an old utensil, such as re-
stuffing a pillow, is permitted only where there
isn't much effort involved. However, when
considerable effort is involved, then even fixing
an old vessel constitutes nm ypon. Affixing a
branch to a candelabra is considered ypon nmn
even if the branch fell off an old candelabra (as
we learned above on w q7) - since it involves
considerable effort.'*]

Tosfos (>nTna xn n77) deduces from this
Gemara that if the string of a garment (such as
the string to the hood of a coat) fell out, one is
permitted to restring it on Shabbos.

Tosfos, however, states two qualifications:
(@) If people usually knot the end of the string,
then one may not restring it Shabbos lest he
mistakenly knot the string. (b) If inserting the
string is a difficult process, it is considered
M Non even though the garment is old (as
explained in the note above).'®

The Tosefta'® states a similar halacha with
regard to inserting shoelaces. The Tosefta
writes that if one's shoelaces came out on
Shabbos he may reinsert them.

The Magen Avraham' comments, based on
our Gemara, that it is only permitted to insert
shoelaces into old shoes. However, inserting
shoelaces into a new pair shoes constitutes yp n
mn because it readies the shoes for wear.'®

The Eliyahu Rabba'® adds that it is only
permitted to reinsert the shoe's original
shoelace. However, if one's shoelaces snap on
Shabbos he may not insert new shoelaces on
Shabbos. ™

on 9%
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The Gemara relates the following story to
explain the origin of the name 0935 Yya ywHN -
"Elisha the master of wings":

The Roman government once enacted a ban
on donning tefillin, under the penalty of death.
Elisha disregarded this ban and he would don
his tefillin anyway. Once a Roman officer
noticed Elisha wearing tefillin and took chase.
As the officer was about to apprehend him,
Elisha removed his tefillin and claimed that he
was merely holding some dove wings. The
tefillin  miraculously transformed into dove
wings and upon forcing open Elisha's hands, all
that the Roman officer discovered was indeed
dove wings. Thenceforth, Elisha was known as
D) Yya ywor because of the miracle that
occurred with his tefillin.

Tosfos (ywxn odvy n77) questions why
Elisha removed his tefillin when the officer was
chasing him. As mentioned above on nn 97, the
Gemara in Sanhedrin 74a states that in the face
of anti-religious decrees, one is obligated to
forfeit his life to fulfill the mitzvos. Since this
Roman decree was directed against the
observance of the mitzvah of tefillin, Elisha
should have continued wearing his tefillin -
despite the danger involved.

In answer, many Rishonim™* distinguish
between a decree enacted against the
performance of a nwy msn - positive
commandment - and a decree to violate a mxn
nwyn N9 - negative commandment. It is
prohibited to heed a anti-religious decree and
actively violate an issur. However, heeding a
decree to refrain from fulfilling a positive
mitzvah is permitted (if one's life is at risk)
since the failure to perform a positive mitzvah is
not an active violation, but is passive ( bNy av
nwyn).

Alternatively, the Ritva answers that the
basic, minimal daily tefillin requirement is to
don tefillin once a day. Although one fulfills a
mitzvah each moment that he wears tefillin
throughout the day, one is not obligated to wear
them all day long - it is considered a
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mon nn (conduct befitting extra scruplous
individuals) to do so. Since Elisha had already
fulfilled the basic obligation of tefillin that day,
he was permitted to remove them to save his
life.!?

The Sefas Emes (130a) suggests a novel
answer. The Gemara on 127b relates that R’
Yehoshua removed his tefillin before entering
the house of a certain noblewoman because he
felt that it was improper to wear holy tefillin in
an unholy place. The Sefas Emes suggests that
Elisha removed his tefillin in the presence of the
Roman officer, not because he was frightened,
but rather because he felt it was improper to
wear tefillin in the presence of an unholy
person.''®

391
S99 D78 HY NVN NP IMIN Y7ANY
* The sages prohibited wrapping a hot pot of
food on Shabbos to preserve its heat. This issur,
(wrapping or insulating), was nnvncalled
enacted because of a concern that when
wrapping food on Shabbos one might find that
his food is cold and he might mistakenly reheat
it.
* It is permitted to wrap or insulate a pot before
Shabbos provided one uses material §>01 1998V
9an - which does not add heat. [However, it is
forbidden to wrap a pot before Shabbos 92372
San owmn - in material which increases the
pot's heat - such as with peat or manure, Mishna
47b.]

The Mishna on 51a says that if one wrapped
a pot before Shabbos and it became uncovered
on Shabbos, he may rewrap it on Shabbos.
Since he is only returning the pot to its original
state, it is not considered an act of hatmanah.
R' Shimon b' Gamliel adds that if a pot was
wrapped before Shabbos, it is even permitted to
change its wrapping on Shabbos and rewrap it
in a better wrapping.

The Mishna on 49a says that if one wraps
his pots with material that is muktzah, such as
with wool shearings designated for sale, he
must be careful not to (directly) move the
muktzah on Shabbos when removing his food.
He may lift the lid handle (if the handle is not

covered with muktzah) and tilt the muktzah off
the pot (7> INXYD HI1VHV).

R' Elazar ben Azaryah states that if one's pot
is wrapped in muktzah and he wishes to remove
some food while leaving the pot insulated for
later use, he should leave the pot in its place and
pour out some food by tilting it on its side. R’
Elazar b' Azaryah prohibits removing such a pot
from its place (with the intent to replace it after
removing food) because he is concerned nHw
NpVN NPYp - that the wool shearings might
fall in and fill the hole.

The Gemara (50b) explains that if one lifts
the pot and the surrounding wool shearings fall
into the vacated space, one may not replace the
pot lest he move the muktzah to make place for
the pot.

There are several explanations of R' Elazar
ben Azaryah's position:

(a) Rashi explains that R' Elazar b' Azaryah
forbids one to remove his pot from the muktzah
wool-shearings and try to replace it in the same
spot because he is concerned that sometimes the
muktzah will cave in and one might come to
move the muktzah when he tries to replace his
pot, thus violating the issur of muktzah.

(b) Alternatively, the Rashash suggests that the
concern is not the possible violation of muktzah,
but that one might be forced to forgo oneg
Shabbos (Shabbos enjoyment). [The Ramoh™**
says that eating hot foods on Shabbos is a
fulfillment of the mitzvah of oneg Shabbos.] R’
Elazar b’ Azaryah is concerned that if one
removes the pot from among the muktzah wool
shearings, the sides might collapse into the hole,
and he would be forced to eat cold food later.

(c) The Rambam®*® explains that the concern is
not that one may come to handle muktzah, but
that one will come to violate the issur of
hatmanah. It is only permitted to replace a pot
in its wrapping if it is replaced in its exact
original position. If the wrapping material
collapses into the hole vacated by the

pot, replacing the pot and rewrapping it is
considered a new act of mnvn and is
prohibited.

The Bais Yosef"® remarks that according to
the Rambam, R' Elazar b’ Azaryah's halacha is
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not limited to muktzah wrapping material but
applies to any material. Even if one wraps his
pot in non-muktzah material, if the material
collapses into the hole vacated by the pot, one
may not return the pot there because it would be
considered a new act of hatmanah on Shabbos.

R' Akiva Eiger" finds difficulty with the
Rambam's premise that it is prohibited to re-
wrap the pot after the material collapses. R'
Shimon b' Gamliel (51a, cited above) asserts
that as long as a pot was wrapped before
Shabbos, one is permitted to change its
wrapping on Shabbos. If re-wrapping a pot in
new material is permitted, it should certainly be
permitted to replace a pot into the original
material that collapsed into the hole.'*®

N3 97
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The Gemara says that on Shabbos one may
not crush snow or ice in order to melt it.

Rashi explains that crushing ice transforms
it into a new substance, (i.e., water), and
creating something on Shabbos is rabbinically
prohibited because it appears as though one is
performing a forbidden melacha. This issur is
called "molid".**

The Gemara says, however, that one may
place ice cubes into a cup of liquid even though
the ice melts in the water.

Two reasons are gives for this leniency:

(@) The sages did not prohibit indirect molid.
They prohibited melting ice manually, such as
crushing it with one's hands, but they did not
prohibit one from causing ice to melt."®

(b) The sages permitted melting ice into a cup
of liquid because the melted ice immediately
mixes with the liquid and thus the melting is not
noticeable."*

The Rambam,™* citing the Tosefta,™ states
that it is even permitted to crush ice manually as
long as it is crushed directly into a cup of liquid.
The Rambam evidently understands that
melting ice is forbidden only when the melting
is readily apparent (reason B).

The Shulchan Aruch*® rules that it is
permitted to place congealed meat-gravy near a
fire even though the heat liquefies it. The
Shulchan Aruch evidently understands that

122 123

melting ice is forbidden only when it is crushed
manually, but merely causing ice to melt is
permitted even if the melting is readily apparent
(reason A). [R' Akiva Eiger'® adds that
according to this view, it would be permitted for
one to defrost ice by placing it in the sun.'®

[Note: The Ramoh,”® citing the Baal
HaTerumos, rules that nonnoo (preferably) one
should refrain from liquefying congealed gravy
near the stove.”® The Magen Avraham'®
comments that likewise one should preferably
not defrost ice by placing it in the sun.
However, when there is a pressing need to do
so, such as if one has unexpected guests, the
Ramoh agrees that one may rely on the opinion
of the Shulchan Aruch and defrost gravy.]

2] The Rashba explains the prohibition against
crushing ice differently than Rashi. Whereas
Rashi explains that it is prohibited because of
molid (creating), the Rashba explains that it is
prohibited because it is similar to squeezing
juice from a fruit (nv>no).**

The authorities consider whether it is
permitted to place water in the freezer on
Shabbos to make ice cubes.®

The Shevet Halevi'* says that this question
depends on the reason for the rabbinic
prohibition to crush ice. If the problem with
crushing ice is that it resembles squeezing fruit
(as the Rashba says) then it is permitted to make
ice-cubes since there is no appearance of nvno
(squeezing) when making ice-cubes.

On the other hand, if the reason the sages
prohibited crushing ice is "molid" (creating a
new substance, as Rashi says), then making ice-
cubes might be prohibited since one thereby
transforms water into a new substance (ice).

He points out, however, that even according
to Rashi, making ice-cubes should be permitted
since one does not manually create the ice. He
merely causes the ice-cubes to form by placing
water in the freezer. This is similar to one who
causes ice to defrost by placing it in the sun,
which is something the Shulchan Aruch
permits. In conclusion, he says that since the
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Ramoh rules that n>rono5 one should not
defrost ice or gravy (unless he defrosts it by
placing it in liquid), so too, one should refrain
from making ice cubes unless there is a pressing
need.’®® [Note: There are some authorities who
permit making ice cubes on Shabbos even
I'chatchilah.'*]
A2) 9%
DTN 9N N2

* There is a Torah law, called nnna nnav,
which obligates a person to restrain his animal
from performing labor on Shabbos.

Tosfos explains that this prohibition is
derived from the posuk 7mMm 7w N Wwnd -
on the seventh day you shall cease working so
that your ox and donkey shall rest (Shmos
23:12).* Due to this prohibition, a person is
not permitted to allow his animal walk in the
street on Shabbos if it is carrying a burden.

The Mishna (51b) says that articles
necessary to control or restrain an animal, such
as a collar or halter, are permitted because these
are not classified as a »xwn - burden - but
rather as a v>won - adornment - and an animal is
permitted to wear ornaments on Shabbos.

The Gemara cites a dispute as to whether
NN XMPYY - an article which provides
excessive containment - is considered a »xwn.
Chananya is of the opinion that it is permitted to
take a cow out with a leash since it is used for
restraining purposes - even though a cow could
be contained without a leash.

The Shulchan Aruch rules in accordance
with the opinion that an article which provides
excessive containment is considered a burden,
and therefore a cow may not go out with a
leash.

The Gemara applies this concept of xm7>VI
xnvn to the law of parah adumah (the red
heifer). By Torah law, if a parah adumah wears
a yoke or performs labor it is not valid for use
as a parah adumah.

The Gemara cites a braysoh that says that if
the owner of the parah adumah tied a leash to
it, it is still a valid parah adumah. The Gemara
asks why a leash does not invalidate a parah
adumah since xnM> NMYPLY IS considered a
burden.

Rava answers that since a parah adumah,
due to its rarity, is very expensive, it is normal
to take extra precautions with it. A leash is not
considered a »~whn for a parah adumah because
it is common to use a leash for a parah adumah;
it is not considered excessive containment.

Ravina answers that the braysoh is referring
to a N7 - wild or rebellious cow. It is normal
to use a leash to restrain a cow with a rebellious
nature and therefore it is not considered a
NNVN.

The Ritva says that as a general rule, in a
dispute between Ravina and Rava, the halacha
follows Ravina **® and therefore he rules that if
one puts a leash on a parah adumah, it is
considered a burden and it invalidates it - unless
the cow is known to be of a particularly
rebellious nature.*

The Hagoas Ashri, however, rules in
accordance with both Rava and Ravina. He
says that one may take his cow out on Shabbos
with a leash if it is a n1m (as Ravina
indicates). Secondly, one may take out a parah
adumah with a leash (as Rava indicates).

R" Akiva Eiger asks that since the halacha
follows Ravina who says that only a wild parah
adumah requires the added protection of a
leash, why does the Hagoas Ashri rule that a
leash on a parah adumah is never a burden?

The Sefas Emes suggests that Ravina agrees
with Rava that it is normal for every parah
adumah to wear a leash but they offer different
reasons as to why this so. Rava submits the
reason a parah adumah requires added
protection is because of its great worth. Ravina
suggests the reason a parah adumah requires
added protection is that it is common for it to
have an unruly nature. Since one does not
perform any labor with his parah adumah and it
is allowed to eat all day long, it often suffers
from boredom. As a result, it is natural for a
parah adumah to get wild."*® Thus, Rava and
Ravina are in agreement that every parah
adumah requires added protection. Therefore,
the Hagoas Ashri rules that one is permitted to
allow his parah adumah to go out on Shabbos
with a leash.
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