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* As explained above on 2y 97, there is Torah
law called nnna nmaw which obligates a
person to restrain his animals from performing
melacha on Shabbos. Therefore, one may not
allow his animal to walk out in the street while
carrying or wearing articles which are
considered to be a burden (called »xwn).*
* One is permitted to allow his animal to wear
ornamental articles (called yv>won) or articles
of clothing, for these types of articles are not
deemed to be a burden.

The Mishna (52b) says that a donkey may
go out on Shabbos wearing a nyTn (a large
saddle or saddle cloth) as long as the marda’as
is tied to the donkey. Rashi explains that
donkeys always feel cold and it is common to
put them on a marda’as to keep them warm.
Therefore, a marda’as, when worn by a donkey,
is classified as an article of clothing and not as a
»Nwn - burden. In contrast, other animals may
not go out with a saddle cloth on Shabbos
because a marda’as is classified as a burden
with respect to animals which do not need to
wear a marda’as for warmth.?

The Gemara (53a) explains that if the
marda’as is not tied to the donkey, the donkey
may not go out with it because of a concern
MINNY INNY D 1Y) ND>T - perhaps it will slip
off and the owner might carry it in the street (in
violation of the melacha of hotza’ah). In

addition, Shmuel says the saddle cloth must be
tied to the animal before Shabbos.

The Ritva explains that even if one wants to
attach the marda’as to his donkey with a simple
bow or single knot (which are types of knots
one is permitted to make on Shabbos), Shmuel
still requires him to attach it before Shabbos.’

Following are three reasons for the
requirement to attach the donkey's saddle cloth
before Shabbos:

(a) Rashi (54b, ymxTo n71) explains that if the
donkey was not wearing the marda’as before
Shabbos, it appears as though it does not need it
for warmth. Therefore, in such a case, the
marda’as is viewed as a burden rather than a
garment.

(b) Tosfos (nmwpw M n77) suggests that
when one ties the marda’as to the donkey on
Shabbos just prior to taking it out in the street, it
appears as though his intention is to have the
donkey transport the marda’as for him (and
therefore it appears to be a »xwn).*

(c) The Rosh, citing the Yerushalmi, explains
that the sages forbade attaching a marda’as to a
donkey on Shabbos lest one lean on the donkey
- and leaning on an animal is rabbinically
prohibited on Shabbos (>n Yyaa wnnwn).’

The Pri Megadim points out two halachic
differences between these reasons.

1. According to Rashi and Tosfos, even if the
marda’as was attached by a non-Jew, if it was
attached on Shabbos it is prohibited to take the




donkey out to the street. Since the marda’as
was placed on the donkey on Shabbos, it is
considered as a »~wn (or appears as one) and
the owner may not permit his donkey to carry it
in the street.® In contrast, according to the
Rosh, once the marda’as was attached, whether
by a non-Jew or by its Jewish owner by
mistake, the owner should be permitted to take
out the donkey (because we are only concerned
with the act of attaching the marda’as and not
with the animal'’s act of carrying it).

2. According to Rashi and Tosfos, if one is not
planning to take his donkey out to the street,
there is no problem with attaching a marda’as
to the donkey on Shabbos since it will not be
carrying it in the reshus horabbim. In contrast,
according to the Rosh, since the concern is that
one might come to lean on the animal when
attaching the marda’as, it is forbidden to attach
a marda’as on Shabbos even when planning to
remain in an enclosed area.’
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* As explained above, there is a Torah law,
called nnna nnaw, which obligates a person to
restrain his animal on Shabbos from carrying a
burden (or performing other types of labor).

The Mishna says that a cow may not go out
with a string tied between its horns on Shabbos
because such an ornament is considered a »xwn»
- burden.

The Mishna says that R' Elazar ben
Azaryah's cow would go out on Shabbos with a
string tied between its horns in violation of this
halacha. The Gemara explains that actually it
was not R' Elazar's cow that went out, but the
cow of a woman who lived near him. Since R’
Elazar never admonished his neighbor and he
never informed her that she was in violation of
the issur of nnna nnoav, the Mishna considers
it as though R' Elazar himself had violated the
sin.

* The Mishna in Kiddushin 29a says that as a
rule, women are exempt from msnpwy ynY
n 1y (positive mitzvos which are time related,
such as succah and tefillin, which are mitzvos

that can be performed only at certain times of
the year or day).

* The Mishna there says that women are
obligated to observe all of the nwyn X5 mxn
(negative mitzvos), even those which are caused
by time, such as the issur to eat chametz on
Pesach. For this reason women are obligated to
observe the negative mitzvah of Y5 nwyn nO
nonon and they must refrain from performing
melacha on Shabbos, even though Shabbos is a
time-related mitzvah.

The Minchas Chinuch® argues that since
Tosfos (51b, cited above on 23y q47) says that the
obligation of nnna nmaw is derived from the
positive mitzvah of N1 ynb and is not based on
the negative mitzvah of nnx NoNSN Y5 Nwyn XS
TNy, it should be classified as a nwy msn
N7y v from which women are exempt.

Consequently, the Minchas Chinuch asks
why R' Elazar was expected to chastise his
female neighbor for allowing her cow to carry a
burden on Shabbos. As a woman, she should be
exempt from the positive time-bound mitzvah of
nnna nnraw and she should have no obligation
to restrain her animal from performing melacha
on Shabbos.®

R' Akiva Eiger'® suggests that the mitzvah
of nnna nnraw pertains to women also based on
the following scriptural source:

* The mitzvah to recite kiddush on Shabbos is
derived from the posuk in the nya7n nawy (ten
commandments), WTPY Navn DY NN MY -
remember the day of Shabbos, Sh'mos 20:8.

* The Gemara in Berachos 20b derives from the
following hekesh (scriptural comparison) that
women too are obligated to recite kiddush on
Shabbos despite the fact that kiddush is a msn
Np v nwy.  Corresponding to the posuk
nawn o NN Mt which is recorded in the nawy
mMa7n in Sh'mos 20, there is a posuk in the
Aseres Hadibros recorded in Devarim (5:12)
which states, Y15 navn oy nx MY - observe
the day of Shabbos (which refers to the
obligation to abstain from forbidden labor on
Shabbos).  [Indeed, the Gemara in Rosh
Hashana says that when Hashem gave Moshe
Rabbeinu the Aseres Hadibros, He uttered the



term  "m>»" and the term = "ymv"
simultaneously.] = The Gemara deduces by
means of a hekesh that just as the posuk " 2w
navn oy nx" applies to women (for they are
forbidden to perform melacha), so too, the
posuk "mawn oy nx " (which teaches the
mitzvah of kiddush) applies to women.

The Ran'' writes that based on the hekesh
WY Mo, women are obligated to observe the
rabbinic mitzvah of lechem mishna (reciting the
blessing of hamotzei over two loaves of bread)
on Shabbos - even though it is a time-related
positive mitzvah.

Apparently, the Ran assumes that the hekesh
of 7mwy Mot is not limited to the mitzvah of
kiddush (which is derived from the term "353"),
but is broadened to include all mitzvos
pertaining to Shabbos. R' Akiva Eiger suggests
that based on this hekesh women are obligated
to observe the mitzvah of nnna nmav despite
the fact it is a nn7 yIVW NWy Mmsn.
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1] The posuk in Bereishis 35:22, states 7o
WY DNV APY N2 PIL.NNYI NN 2OVN.JINA -
and Reuven went and lay with Bilhah, and the
sons of Yaakov were twelve. While the simple
reading of the posuk indicates that Reuven
committed adultery with Bilhah, Shmuel bar
Nachmeini says in the name of R' Yonason that
one who interprets the posuk literally and
believes that Reuven actually sinned with
Bilhah is mistaken. He infers from the
conclusion of the posuk that Reuven did not
actually commit adultery, because the words
"quy DY apy a2 yim" indicates that all
twelve sons of Yaakov were equally righteous.

The Gemara explains that Reuven's
impropriety was that yax >y 9151 - he
interfered with his father's bed - meaning that he
tried to prevent his father from laying with
Bilhah.  [The Torah considered Reuven's
inappropriate act as if he had actually sinned
with Bilhah.]

Rashi explains that after Rachel's death
Yaakov stationed his bed in Bilhah's tent, rather
than Leah's. Reuven felt that this was an affront

to his mother's dignity, and he therefore moved
Yaakov's bed to Leah's tent. R' Yonason
teaches that although Reuven committed a sin,
it is a mistake to take the posuk literally and to
think that Reuven actually committed adultery.

Alternatively, the Ramoh®® suggests that
Reuven tried to prevent Yaakov from laying
with Bilhah, not by moving his bed out of her
tent, but by lingering near the tent. Since
Yaakov heard someone lingering near his tent
he refrained from engaging in v»nwn because
the laws of modesty forbid wmnwn in the
presence of another person (who is able to
detect the act). The posuk reads as follows, 75»
287 - and Reuven went [near his father's tent]
- nnYa nx 2own - [when his father was
prepared] to lay with Bilhah - »n.58e ypwn
vy DMV 2Py M1 - and Yaakov heard [Reuven's
presence and refrained from wnwn, and
consequently] the children of Yaakov were
twelve [rather than thirteen, for had he been
with Bilhah that night, he would have sired a
thirteenth child].*

2] The Mishna in Sotah 7b says that in order to
encourage a guilty sotah (suspected adulteress)
to confess to her sin, we tell her about great
people, such as Reuven, who committed sins
and were not too embarrassed to confess to their
sins.

The Rambam® in codifying this halacha
writes that we tell the sotah about jax7VIWIS.
This means we tell the sotah that Reuven
confessed to his sin of adultery - as the simple
reading of the posuk suggests. The Kesef
Mishna explains that even though our Gemara
says that Reuven never committed adultery, we
tell the sotah the literal meaning of the posuk
because we want to encourage her to confess to
her sin of adultery.

The Ramoh'® wonders why it is permitted to
malign Reuven and imply that he committed
adultery in an effort to get the sotah to confess.

The Ramoh answers that we do not malign
Reuven out of compassion for the guilty sotah
(i.e., to spare her from the fatal effects of the



sotah drink), but rather out of reverence for
Hashem's ineffable name. If the sotah does not
confess to her sin, Hashem's name must be
erased into the sotah water, which is then given
to her to drink (to verify whether she is guilty or
innocent). To prevent the unnecessary erasure
of Hashem's name, we are permitted to
besmirch Reuven's name and tell the sotah that
Reuven confessed to the sin of adultery."’
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1] R' Shmuel bar Nachmeini says that whoever
says that Shlomo Hamelech sinned is mistaken.
On the words "whoever says Shlomo sinned" [is
mistaken], Rashi comments, "with the sin of
avodah zorah." Rashi implies that while
Shlomo Hamelech was innocent of avodah
zorah he was guilty of certain other sins.

The Maharsha explains the basis for Rashi's
supposition that Shlomo Hamelech was guilty
of certain sins is the posuk, »»ya yan nnow vy
own - and Shlomo did bad deeds in the eyes of
Hashem (Melachim 1:11). The Gemara (below
on this daf) explains that married women from
foreign nations and he failed to protest to his
wives' idolatry. The posuk considers Shlomo's
failure to protest to idolatry in his home as
though he committed idolatry himself.

The midrash says that Shlomo Hamelech
married more than eighteen wives and thus he
was in violation of the mitzvah o>wy 5 N2 &Y -
The king shall not take too many wives. The
Sefas Emes explains though, that the Gemara
did not interpret the posuk own »»ya yn vy as
referring to the sin of taking too many wives,
because the term yan” wyn" denotes that he was
guilty of avodah zorah. Therefore, the Gemara
says that the posuk is referring to Shlomo's
failure to protest to his wives' idolatry.

2] The Gemara asks, according to R' Shmuel
bar Nachmeini who asserts that Shlomo never
committed idolatry, what is the meaning of the
posuk » nna nndw M2 ' - Shlomo then built
an altar for the idol of Moav - a posuk clearly
implying that Shlomo worshiped avodah zorah.
The Gemara answers that the posuk means that

Shlomo had wanted to build such an altar, but
he never actually built it. [The Gemara says in
conclusion that it was Shlomo's wives who built
the altar, not him, but he was nevertheless,
responsible because he failed to rebuke them.]

The Gemara in Kiddushin 32a says that as a
rule, nwyn> N9INN NIAPN PN DY NAVHD -
Hashem does not consider one's intent to
commit a sin as an actual sin. The Gemara
(ibid.) says that the sin of avodah zorah is an
exception to the rule in that Hashem punishes a
person even for his intent to worship avodah
zorah.

The Ahavas Aisan® asks, if indeed, Shlomo
intended to build an idolatrous alter (as the
Gemara initially suggests) it should be
considered as though he actually built it since
with regard to avodah zorah the rule is nawnn
nwynd  qosn vy - a sinful  thought is
considered as a sinful deed. [Why, then, does
the Gemara originally say that although he
wanted to build an alter, since he did not
actually build it, he was not guilty of the sin of
avodah zorah?]*

In answer, he cites the Rosh® who
postulates that one is punished for idolatrous
thoughts only if he subsequently carries out his
plans and worships avodah zorah. [In that
event, the person would be subject to a two-fold
punishment, one for his thoughts and one for the
act.] However, if one contemplates idolatry but
then reconsiders and never follows through on
his plans, it is not considered as though he
committed the sin.* Even if we say that
Shlomo initially intended to worship avodah
zorah, it is not considered as though he actually
committed the sinful deed since Shlomo
changed his mind before building the altar.
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1] « Min haTorah the melacha of nxxN
(carrying in the street) does not pertain to
ornaments worn by a person. The sages,
however, prohibited wearing many types of
ornaments enumerated in this chapter.



There are two reasons why the sages banned
wearing certain types of jewelry on Shabbos:
(@ Women would commonly remove their
jewelry in the street to show it to their friends.
(b) A woman might have to immerse in the
mikveh on Shabbos and will be compelled to
remove tight-fitting ornaments due to the
concern of chatzitzah (barrier between the
surface of her body and the mikveh water). The
sages were concerned that a woman who
removes her jewelry (because of either of the
aforesaid reasons) might mistakenly carry her
jewelry in the street (in violation of the melacha
of hotza’ah).

Many commentators seek reasons as to why
the previous chapter ("nnna nna"), which deals
with animal accessories, precedes this chapter
which deals with laws pertaining to people.?

The Sefas Emes explains that nnna nna pro
was given precedence because it involves an
issur min haTorah. If an animal wears an article
that is deemed a »~wn, its owner violates the
biblical issur of nnna nmeaw (which is derived
from the posuk »m N ywnb'). In contrast, this
chapter deals primarily with a rabbinic law,
namely, the issur for a person to wear
ornaments based on a concern he might
mistakenly remove them in the street and carry
them).?

2] Rav says on 64b that all ornaments
prohibited by the Mishna are not only
prohibited in the street, but even in the
courtyard (with the exception of the nx9 9125
9, which are certain headpieces, see below
770 97).

* By rabbinic decree, it is forbidden to carry on
Shabbos in a shared courtyard (even if it is
enclosed) unless the members of the courtyard
make an "eruv". This type of eruv, called »2yy
masn, is made by having all members of the
chatzeir (courtyard) contribute bread which is
placed in one of the homes in the chatzeir to
symbolize a merging of the domains.

The Rambam® is of the opinion that Rav
prohibits wearing jewelry in a courtyard only if
it is mamwn wrv sn (shared courtyard in
which no eruv was made, where carrying is

rabbinically prohibited). However, it is
permitted to wear jewelry in a courtyard which
has an eruv, since it is permitted to carry there.”

The Ramban and Rashba®® maintain that
Rav prohibits wearing jewelry even in an
enclosed courtyard which has an eruv.
Furthermore, they assert that wearing jewelry is
prohibited even inside a house, because the
sages were concerned that a woman might
forget to remove her jewelry before leaving the
house or the courtyard.

Tosfos maintains that the halacha follows
R' Anani (ibid. on 64b) who disagrees with Rav
and permits wearing jewelry in a courtyard
(even if there is no eruv). Moreover, Tosfos
notes that the widespread custom today is for
women to wear jewelry even in the street,
despite the Mishna's prohibition. See Tosfos
ibid. and Shulchan Aruch (Orach Chaim
303:18) where several reasons are offered to
justify this lenient practice.”’
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The Mishna in Sotah 49a says that after the
destruction of the second Bais Hamikdash the
sages forbade certain expressions of gaiety in
order to symbolize our sorrow for the loss of the
Bais Hamikdash (ya71n5 953). One of the things
the sages banned was wearing an n5> navoy -
bride's coronet. The Gemara in Sotah 49b
explains that the coronet prohibited by the sages
was an am Yv -y (city of gold). This was a
gold headpiece which had the likeness of a city
engraved on it.

The Gemara says that a certain ornamental
headdress called an xpvo)r (which was made
from colored fabric) was not included in the ban
on mb> mvy. The Rambam? states that only
crowns made of gold or silver were prohibited,
not headpieces made of fabric. [The Maharshal
adds that coronets made from precious jewels
were also included in the ban. The Eliyahu
Rabba® notes that the custom is for brides to
wear a crown intertwined with gold and silver
as long as it is primarily made of fabric.]

The Mishna 57a lists the ornament of Sw vy
ant among the ornaments that a woman may not



go out with on Shabbos. Tosfos (end of 59a)
wonders how to reconcile our Mishna which
indicates that during the week a woman may
wear an any bv py with the Mishna in Sotah
which says that the sages banned wearing an <y
am Yv at all times - out of sorrow for the
churban.

Tosfos answers that the general ban on -y
amt Yv pertains only to brides, but not to other
women. They said a bride should refrain from
wearing certain jewelry during her marriage
celebration lest the joyous occasion cause her to
forget about the churban Bais Hamikdash.
However, the sages did not forbid a person from
wearing a crown of gold at other times because
we are not concerned she will forget the
churban.

Alternatively, the Rashash suggests that
there is a difference between the ant bw y that
our Mishna refers to and the one referred to in
Sotah. The Mishna in Sotah is referring to an
ordinary city of gold, whereas our Mishna is
referring to an engraving of pYwiant Yv -
Jerusalem of gold (as the Gemara says at the
end of 59a). He explains that wearing the
a2 Yv o¥Hw ornament served as a constant
reminder of Yerushalaim (and the fact that it lay
in ruins) - as the posuk states TnowN DN
M NOVUN DYV "if | forget you
Yerushalaim, my right hand shall be forgotten."
Therefore, suggests the Rashash, the sages did
not forbid wearing a ant bv oX»w11> ornanment
because it does not cause one to forget the
churban, but on the contrary, it serves as a
reminder of the churban. [See also Meromei
Sodeh 57a who says that the origin of the
custom of wearing an engraving of Sv vy
any was to remind one of the churban.]
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The Gemara says it is permitted for a man to
wear a fancy belt on Shabbos without concern
that he might remove it to show it to a friend.*

Ravina inquired of Rav Ashi whether one
may wear a fancy belt on top of a regular belt.
Rav Ashi replied (as understood by Rashi and

Tosfos) that it is forbidden to wear one belt on
top of another.

Tosfos explains that even though it is
permitted to wear two articles of clothing, such
as two jackets or two coats, one on top of the
other, belts are different. With regard to other
clothing, it is normal for one to wear two pairs
of the same garment if it is very cold since each
garment adds warmth. Therefore, even if one
wears two coats when it is not cold, both coats
are classified as a v1adn (as a garment) rather
than a burden. With regard to belts, however,
the second belt is considered a »~wn (burden)
rather than a garment since one never has an
occasion to wear two belts.*

The Igros Moshe,* based on this Tosfos,
prohibits one from wearing a "gartel™ (a special
sash or belt that some people wear during
davening in addition to one's regular belt)
outside in the street on Shabbos (unless it is
worn instead of one's belt). A gartel worn in the
street (in addition to one's regular belt) does not
serve any purpose and is therefore considered a
burden.®

The Megillas Sefer** writes that R' Moshe
only prohibits wearing a gartel in the street if it
is worn under one's jacket. However, wearing it
on top of one's jacket is permitted because it
serves the function of keeping one's jacket
closed. [See Tosfos who says that two belts
may be worn if each one is worn on a different
garment.]

The Ba'er Moshe,* however, indicates that
wearing a gartel is prohibited even if it is worn
on top of one's jacket. He argues that since a
gartel is generally worn only during davening
and not in the street, it is classified as a burden
rather than a garment.

The Shmiras  Shabbos  K'hilchoso,®
however, is of the opinion that wearing a gartel
is permitted. He bases this on the fact that the
Pri Megadim® permits wearing two belts
provided the top belt is better than the bottom
belt (and it is customary to do so). Since the
gartel is of a different material than one's
regular belt and it serves a different purpose
than one's



belt, it is not considered a superfluous article
and it is not a »xwn.*®
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The Mishna states that one may not go out
on Shabbos with a amonn Smo (type of sandal
which has protruding nails). The Gemara
explains that this prohibition has nothing to do
with a concern for a possible Shabbos violation.
Rather, it was enacted because of a fatal tragedy
which occurred one Shabbos when many Jews
were hiding from an enemy and they were
tragically trampled due to confusion and panic
indirectly caused by a 9myonn Y10 (see Gemara
for different versions of this incident).*

The Gemara asks why the sages didn't
forbid wearing a monn Y10 even on
weekdays. The Gemara answers that since the
incident occurred on Shabbos, the sages
restricted the ban to Shabbos.

The Taz applies this concept (of restricting a
ban which was enacted because of an incident
to the specific circumstance of the incident) to
the following halacha: The Bais Yosef®
mentions a custom to cover the knives on one's
table before reciting bircas hamazon. Rabbeinu
Simcha* writes that the reason for this custom
is that once, while reciting the bracha
oY1, a man felt so distressed over the
churban Bais Hamikdash that he seized a knife
and stabbed himself. Thenceforth began the
minhag to remove all knives from one's table
when reciting bircas hamazon. The Bais Yosef
notes, however, that for some reason this
custom is practiced only during the week even
though Rabbeinu Simcha's reason is applicable
to Shabbos as well.

The Taz,* citing our Gemara, suggests that
since the stabbing incident occurred on a
weekday, the minhag was limited to weekdays,
just as our Gemara says that the ban on a Yo
Imonn was limited to Shabbos since that is
when the incident occurred.

The Ritva® explains that the ban on wearing
a "monn STo was enacted not because of a
concern that the tragedy might repeat itself.
Rather, the sages were concerned that the sight

of the sandal might remind one of the tragedy
once caused by the sandal and it might ruin the
joyous Shabbos and Yom Tov atmosphere.
[According to this, the reason the ban is limited
to Shabbos is not because the sandal incident
happened to have occurred on Shabbos, but
because the sages are only concerned about
causing sorrowful feelings on Shabbos when
there is a mitzvah to be joyous.*]*
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The Mishna on 60a says that a person may
not go outside while wearing tefillin on
Shabbos. If one violates this law and wears
tefillin outside on Shabbos, the Mishna says he
is not obligated to offer a chattos (to atone for
his inadvertent Shabbos violation) because
wearing tefillin on Shabbos is a rabbinic issur
and not a Torah issur.

The Gemara (6l1a) cites a dispute (from
Eruvin 95b) as to whether or not pYon ot nav
- one fulfills the mitzvah of tefillin even on
Shabbos. One opinion maintains y>>sn yat nav
- one fulfills the mitzvah of tefillin even on
Shabbos - and the other opinion maintains naw
PN YT IND.

The Gemara there cites two possible
explanations for the position y5*n o1 XY Nav
- the mitzvah of tefillin is not in force on
Shabbos: (a) R' Yosi Haglili derives this law
from the posuk NTYMY NNIN NPIND DN NIPYY
o o - you shall guard this law [of
tefillin] each day. He infers from the term
o - that [tefillin are worn] only on some
days (i.e., weekdays) but not on Shabbos. This
indicates that according to R' Yosi Haglili it is
forbidden to don tefillin on Shabbos because the
term nanwy implies a prohibition. [Indeed, R'
Yochanan says in Menachos 36b that one who
dons tefillin on the eve of Shabbos after sunset
is in violation of a b - a Torah issur.

(b) R" Akiva derives this law from the posuk
mxY 1o o - [tefillin] shall be an "os" (a sign)
for you. Since Shabbos is also called an "o0s"
(as the posuk states D22y "2 N MIN - itisa




sign between Hashem and you) there is no need
for one to don the "os" of tefillin on Shabbos.
Tosfos in Niddah (end of 51b) indicates that
according to R" Akiva, although Shabbos is not
a time for tefillin, one who dons tefillin on
Shabbos is not in violation of a Torah issur.*

According to the opinion that there is a
mitzvah of tefillin even on Shabbos, tefillin is
certainly not considered a burden on Shabbos
since it is worn in observance of a mitzvah.

Rav Safra (6la) explains that even
according to this opinion (that pan yav nav
and tefillin is not a burden), the sages prohibited
wearing tefillin in the street on Shabbos because
of a concern that one might remove his tefillin
and carry them in the street. [Rashi explains we
are concerned that one will remove his tefillin
before he goes to the bathroom and then he
might carry them.]

In another version of Rav Safra's statement,
Rav Safra says that even according to the
opinion that nawvixop»an v (there is no
mitzvah to don tefillin on Shabbos), tefillin is
not considered a burden min haTorah because
NT*2Y v125n 777 - they are worn in the manner
of an article of clothing (even though there is no
mitzvah to wear them on Shabbos).

The Shagas Aryeh* maintains that this

statement of Rav Safra is compatible only
according to R' Akiva but not according to R’
Yosi Haglili:
* The Sha'agas Aryeh gleans from the words of
Rashi in Eruvin 95b that if one wears an article
on Shabbos which involves a prohibition, the
item is deemed a »~wn - burden (rather than a
garment or ornament) - and the wearer is
subject to a chattos for the violation of melacha
of hotza’ah.”®

Consequently, the Shagas Aryeh argues that
according to R' Yosi Haglili who says that it is
forbidden to don tefillin on Shabbos, tefillin is
classified as a burden. Thus, one who illicitly
dons tefillin and wears them outside would be
subject to a chattos.” Since our Mishna says
that one who wears tefillin outside is exempt
from a chattos, the Tanna of the Mishna
apparently agrees [with the opinion yov navw
ypoan, or] with R' Yosi Haglili who is of the

opinion that although one is exempt from tefillin
on Shabbos, there is no Torah issur against
donning tefillin on Shabbos.
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* A signet ring is classified as a »xwn with
respect to women since women do not usually
wear such rings.

The Mishna therefore says that a woman
who goes out while wearing a by vww nyav
omn - signet ring - is obligated to bring a
chattos. In contrast, if a woman goes out with a
DMN MY PNY Nyav - a ring without a signet -
there is no chattos obligation. Wearing a ring
without a signet is only rabbinically prohibited
(due to the concern that she may remove it and
carry it, as discussed above on 1) 97).

Ulah states that the opposite is true for men
because men commonly wear signet rings but
do not wear plain rings. Therefore, a plain ring
is considered a »»wwn for a man, whereas a
signet ring is considered an ornament for him.*

Rashi indicates that due to the rabbinic ban
on ornaments, a man is prohibited
miderabbanan from wearing a signet ring in the
street.

The Rambam® disagrees and is of the
opinion that the sages' ban on ornaments (which
is due to the concern that one may remove them
in the street) does not apply to ornaments
designated for men (since it is not common for a
man to remove an ornament in the street to
show his friend). The Rambam is of the opinion
that a man is permitted to wear a signet ring in
the street and the sages are not concerned that
he might remove it and carry it.

The Igros Moshe® considers whether one
may wear a plain wristwatch in the street on
Shabbos. He was asked whether a watch which
is worn only for the purpose of telling time and
not as an ornament is considered a burden. [A
gold wristwatch which one wears for
ornamental purposes (i.e., he wears the watch
even when it does not keep time) is considered



as an ordinary piece of jewelry> (which people
customarily wear on Shabbos today, see above
»a7).]

R' Moshe adduces proof from the fact that a
man's signet ring is not classified as a »xwn on
Shabbos even though it functions as a signet
and not as jewelry, that a wristwatch too, is not
considered a »xwn despite the fact that it
functions as a timepiece. Evidently, anything
that is worn on the body is classified as a vhavn
(garment) provided it is an item which is
common for people to wear.>*

In conclusion, R' Moshe writes that
although according to the letter of the law it is
permitted to wear a wristwatch in the street on
Shabbos, there are grounds to prohibit it.*
Consequently, he advises b'nai Torah and G-d
fearing people to refrain from wearing a
wristwatch in the street on Shabbos.
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The Mishna cites a dispute regarding the
culpability of one who goes out on Shabbos
carrying a weapon or armor, such as a sword or
a shield: The Rabbanan (i.e., the Tanna
Kamma) are of the opinion that such an
individual is obligated to bring a chattos
because a weapon is classified as a burden. R’
Eliezer disagrees and is of the opinion that a
weapon is considered a v>won (adornment) and
there is no chattos obligation for one who wears
his weapons on Shabbos.

The Gemara cites a dispute regarding
Yeshaya Hanavi's famous prophecy foretelling
the beating of swords into plowshares in future
times (Yeshaya 2:4). Shmuel asserts that such
prophecies refer only to xan obw (the afterlife)
not to the time of Mashiach. In Shmuel's view,
the world will continue to exist in its present
state when Mashiach comes, with the only
difference being that the Jews will live in Eretz
Yisrael under Jewish rule (and not be
subjugated to foreign nations, N> ya Px
7252 NV AW KON MmN 09D mwnn). It is
only in a later era, called xan o5y, when there
will be miraculous changes in the world.

R' Chiya bar Abba asserts that all the
prophecies refer to the times of Mashiach. [He

is of the opinion that Olam Haboh is so sublime
that no one, not even the prophets, are able to
fathom it (Nnxa &9 Py).]

The Gemara cites a braysoh which says
(according to the second version) that the
dispute in our Mishna is linked to the dispute
between Shmuel and R' Chiya bar Abba.

The Rabbanan adduce proof that weapons
are not ornaments from the fact that people will
not maintain their weapons and swords in future
times but will beat them into plowshares as the
prophet foretells.

R' Eliezer, however, is of the opinion that
Yeshaya's prophecy is not referring to the time's
of Mashiach and therefore there is no proof

from that posuk that weapons are not
ornaments.’’
The Lechem  Mishna® notes an

inconsistency in the words of the Rambam
regarding this matter:  On one hand, the
Rambam® rules in accordance with the
Rabbanan of our Mishna - that weapons are
considered a »~wn.  This indicates that
weapons will be destroyed in the time of
Mashiach as R' Chiya bar Abba asserts. On the
other hand the Rambam® elsewhere codifies
Shmuel's statement that nw»5 N0 oy ya P
7292 NYYY Tayw XON nwnpin which indicates
that there will still be warring nations in the
time of Mashiach and the weapons will not be
destroyed.®

In answer, the Lechem Mishna explains that
although the Rambam cites Shmuel's statement,
he does not embrace Shmuel's position in its
entirety. Shmuel is of the opinion that in the
Messianic era the world will continue to exist
exactly in its present state (except for the fact
that the Jews will live in Eretz Yisrael under
Jewish rule). He holds that there will still be
poverty and warfare in the world. The Rambam
only accepts Shmuel's position with regard to
the fact that the world will continue to exist in a
natural manner. However, the Rambam is of
the opinion that the world at that time will differ
in many aspects from today's world. He says



that there will be an abundance of food and
delicacies and there will be no more wars or
hunger in the world,® nor will there be jealousy
or petty rivalry. The Jews will be free to spend
their time in the service of Hashem, studying
the Torah and the wisdom of Hashem.

Thus, although the Rambam cites Shmuel's
assertion, he agrees with R' Chiya that the
prophecies relating to future times, refer to the
time of Mashiach (not to Olam Haboh which
will be a sublime existence). [The Rambam
explains, however, that some of the prophecies
must be understood allegorically because there
will not be an inherent change in nature.
Therefore, the Rambam explains, for example,
that the posuk which states was oy ant 9 - the
wolf shall live in harmony with the sheep - is to
be understood allegorically as referring to the
fact that the B'nai Yisrael will live in peace with
its non-Jew neighbors.]

Consequently, there is no difficulty with the
fact that the Rambam rules in accordance with
the Rabbanan that weapons are considered a
»Nwn, because the Rambam agrees that there
will no more war in the time of Mashiach and
that the swords will be beaten into plowshares -
as Yeshaya foretold.®

19 97
28N $1%99) INO2 NYN NNYY

The Mishna on 57a, after listing ornaments
which a woman may not go out with on
Shabbos, adds, a woman may not go out
wearing a 15 (a type of headdress) to the
reshus horabbim (public street) where carrying
on Shabbos is biblically forbidden. The Mishna
thus implies that a woman may wear a k'vul in a
chatzeir - courtyard (where carrying is
permitted).

The Mishna here on 64b says that a woman
is permitted to wear a wig in a 98n - courtyard -
on Shabbos. This implies that a woman may
not wear a wig in the reshus horabbim (similar
to a k'vul, which the Mishna above says may not
be worn in the reshus horabbim).

Rav (64b) explains that when the Mishna on
57a says that a woman may not go out with
ornaments - it means that she may not go out
with ordinary ornaments even into her chatzeir.

[Even though one is permitted to carry in a
chatzeir, the sages were concerned that a
woman who wears her ornaments in the chatzeir
might end up wearing them in the street.] A
k'vul and a wig are two exceptions. The sages
permitted a woman to wear these type of
D>VWON in a chatzeir Yy NYN NNNN XOW 1D
nbya - so that a woman should not appear
repulsive to her husband. The Mishna therefore
stresses that a woman may wear a k'vul (and a
wig) in a chatzeir on Shabbos - because other
ornaments are forbidden even in a chatzeir.

Tosfos on 57b (>x n77) asks why the Mishna
on 57a did not list a wig together with "k'vul".
The Mishna should have stated that it is
forbidden to wear a k'vul and a wig on Shabbos
in the reshus horabbim.

In answer, the Tiferes Yisrael® explains that
the Mishna did not discuss wearing a wig in the
street on Shabbos because it is forbidden for a
[married] woman to ever wear a wig in the
street, even during the week, because of mxn
»yn - it gives the appearance of wrongdoing.
People might not notice the wig and they will
think that the woman is exposing her natural
hair in public (which is a sin for a married
woman®). He explains that for this reason it is
forbidden for a woman to wear a wig even in a
chatzeir - whether on Shabbos or during the
week - if the yard is accessible to the public.
When the Mishna says that a woman may wear
a wig in a chatzeir, it is referring to a private
courtyard which is not accessible to the public.®®

The Be'er Sheva® is also of the opinion that
it is forbidden for a married woman to wear a
wig. He deduces this from the words of Rashi
(™ nxe 7). Rashi comments that a
woman wears a wig to give the impression that
she has a lot of hair - thus implying that a
woman with a lot of hair does not wear a wig.
Why not? Evidently, this is so because it is
forbidden for a woman to wear an exposed wig
on her head and for the sake of beauty.
According to the Rashi, explains the Be'er
Sheva, the Mishna is referring to a wig that a
woman with thin hair wears under her hat or
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kerchief to give the impression that she has a lot
of hair underneath her head covering.

The Shiltei Gibborim,®® however, assumes
that the Mishna is referring to a woman who
wears an exposed wig in a public courtyard.
Consequently, he adduces proof from our
Mishna that a married woman is permitted to
wear a wig.® The Shiltei Gibborim refutes the
notion that the Mishna might be referring only
to a maiden, and not to a married woman, from
the fact that Rav says the reason the sages
permitted a woman to wear a wig in a courtyard
on Shabbos is that a woman should not appear
repulsive to her husband - thus clearly
indicating the Mishna is referring to a married
woman.

The Ramoh™ rules in accordance with the
lenient opinion of the Shiltei HaGiborim. The
Magen Gibborim™ asserts, however, that when
a woman visits a community where the women
do not wear wigs she should not wear an
exposed wig due to a concern of pyn mNIN
(because people in that community will think
that she is exposing her natural hair).”
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1] The Mishna on 64b states that a woman may
go out on Shabbos with a 7m - wad - in her ear
to absorb fluid flowing from her ear (or to
protect it from wind and cold™®).” Also, a
woman may go out with a sanitary napkin to
protect herself from getting soiled with blood
(see Tosfos 7121 7).

Rami bar Yecheskel qualifies the first
halacha, asserting that a wad in the ear is
permitted only if it is secured to the ear to
ensure that it doesn't fall out. If the wad isn't
secured, the sages are concerned that it might
fall out and one might mistakenly carry it in the
street.

Rava explains that a sanitary napkin, in
contrast to a wad in the ear, is permitted even if
it is not secured to the body. We are not
concerned that a woman might carry the pad
when it falls because such a pad is repulsive and
one does not usually pick up a fallen pad and
carry it.

The Shulchan Aruch™ rules in accordance
with Rami bar Chama that one may go out with
a wad in his ear - if the wad is tightly inserted
and is tied to him (e.g., there is a protruding
string wrapped around the outside of the ear).

The Chesed Yehoshua' asserts that in spite
of the ruling of the Shulchan Aruch, one may
insert cotton in his ear even without tying it to
the ear. He argues that since a cotton ball is
very white and sanitary and its fibers easily
absorb dirt, if it falls to the ground one would
generally not pick it up and carry it with him.
Therefore, a cotton ball is comparable to a
sanitary napkin which Rava permits even if it is
not secured to the body.

Alternatively, the Maharshag” maintains
that when Rami bar Chama speaks of the wad
being 2vYpn he does not mean that it must be
tied to the ear. Rather, he means that the wad
must be securely placed in the ear. It is
permitted to go out with a wad in the ear as long
as it is stuffed in tightly so that it is difficult to
fall out.”

2] The Mishna on 57a says that a woman may
not go out with woolen or linen ties in her hair
because they constitute a chatzitzah and must be
removed when immersing in the mikveh. The
Gemara ibid. explains that the sages prohibited
a woman from wearing an ornament or
accessory which constitutes a chatzitzah. This
IS because such items must be removed in the
event the woman has to immerse in the mikveh
and afterwards she might carry them with her.

If a woman suffers from an ear ailment and
is under a doctor's order not to allow any water
into her ear, it is questionable whether she may
immerse in the mikveh with cotton or rubber in
her ear.

Many Poskim cite the halacha of our
Gemara as proof that a wad of cotton in the ear
does not constitute a chatzitzah.*® They argue
that if a wad in the ear is considered a
chatzitzah, then the Mishna should have
prohibited a woman to go out with it on
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Shabbos due to the concern she might remove it
when immersing in the mikveh.?* Therefore, in
cases of great necessity they permit a woman to
immerse with cotton in her ear.®

The Imrei Aish,®® in discussing whether a
false tooth constitutes a chatzitzah, rules that it
does not constitute a chatzitzah only if the
woman plans to leave the tooth in her mouth
forever. An item which is intended to remain in
place forever is not considered a chatzitzah
because it is viewed as an appendage to the
body. The Imrei Aish indicates that a wad that
is placed in the ear temporarily (e.g., for the
duration of a non-permanent illness, or only
when bathing) is considered a chatzitzah.

The Chelkas Yoav* is of the opinion that

with respect to the halacha of chatzitzah, seven
days is considered permanent.  Thus, he
suggests that prior to immersing, a woman
suffering from a temporary ear ailment should
resolve to keep the cotton in her ear for at least
seven days.®
e The Maharsham® permits immersing with
cotton in the ear only if the cotton is stuffed
very deeply into the ear cavity.”
[Note: As stressed in the past, Al Hadaf is not
intended as a guide for practical halacha. The
discussions and halachic views presented herein
are selected for their informative and pedagogic
content, and are intended as a springboard for
further study and research. They do not always
represent conclusive halachic decisions.]
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The Mishna says that princes may go out on
Shabbos with ornamental bells on their clothing.
Since such bells are usual for nobility, the sages
were not concerned that the princes would
remove them to show to their friends and then
carry them in the street. [See Gemara on 67a
with Rashi 0351 »a 071 and Tosfos ibid.]

The Gemara in Eruvin 104 states that the
sages prohibited playing musical instruments on
Shabbos (lest one mistakenly fix them when
they break, Beitzah 36b). The Ramoh® rules
that included in this prohibition, called nynwn
99 (noise making), is using any device which is

designed to make noise including a door
knocker.

The Shiltei Gibborim®* comments that one
may not wear bells on his clothing unless the
clappers are removed® because bells are
designed to make noise.

The Magen Avraham® distinguishes
between children and adults. He asserts that the
Shiltei Gibborim requires removing the clappers
only from the bells on children's clothing
because children commonly shake their bells in
order to make melodious sounds. Adults,
however, are usually not interested in the bells’
sound. They wear bells on their clothing only
for ornamental purposes, and they are therefore
permitted to leave the clappers in the bells.

The Eliyahu Rabba® takes issue with the
Magen Avraham's leniency, asserting that
regardless of intent, one may not produce
sounds with a bell because it is an instrument
which is designed to make a melodious sound.

The Taz*® maintains that bells attached to
the no>19 - curtain - on the Aron Hakodesh, or
to the crown of a Sefer Torah, must have their
clappers removed since the intent of those bells
is to produce noise to signal the congregation to
rise when the Aron Hakodesh is opened (and
when the Sefer Torah is carried).

The Magen Avraham® disagrees and claims
that there is no need to remove the clappers
since, (a) these bells are not made to produce
melodious sounds, and (b) the individual who
opens the Aron Hakodesh and carries the Sefer
Torah does not have any intention to shake the
bells and make noise.

Alternatively, the Shach® suggests the
reason carrying a Sefer Torah with bells and
clappers is permitted on Shabbos is that the
bells are placed there for a mitzvah purpose
(i.e., to prompt the congregation to rise in honor
of the Sefer Torah) - and the rabbinic issur
against making music was lifted for mitzvah
purposes.®

The Mishna Berurah® rules that preferably,
one should conduct himself in accordance with
the Taz and remove the clappers of the Sefer
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Torah bells before Shabbos (or stuff the bells
with cotton). However, if for some reason this
is not possible, or if one forgot to remove the
clappers before Shabbos, he may rely on the
lenient view.*®
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In the times of the Mishna there was a plant
(called nx19) which was known to have a
healing effect on certain ailments when tied in
knots and hung around one's neck. The Mishna
on 66b (as explained by Rav Ashi bar Avin)
states that one may go out on Shabbos with this
plant around his neck because an item worn for
therapeutic purposes is classified as an
ornament and not a burden.*® [Similarly, the
Gemara on 61b says that one may go out on
Shabbos with a y»mp (amulet) hanging around
his neck - provided it is an amulet whose
efficacy has been established (nnnwm ynp).]

The Tanna Kamma in the Mishna on 67a
says that one may go out with the egg of a Y n
(type of locust) and a fox's tooth because these
items were proven to have the power to heal
certain ailments (see Gemara).

The Mishna in Yoma (83a) teaches that it is
permitted to desecrate Shabbos to save the life
of a Moo 12 ww ndn - dangerously ill person -
because as a rule, pikuach nefesh (saving lives)
takes precedence over the laws of Shabbos. The
Rambam in his commentary to the Mishna
(ibid.) comments that one may violate Shabbos
in treating a critically person only if he is
administering a natural or scientific cure (yav).
However, one may not desecrate Shabbos to
administer a segulah-type remedy (i.e., a cure
that works through mystical or supernatural
channels) because such cures are not
dependable.

The Chidah'® cites a dissenting opinion
from the Ramban and Rashba. They assert that
one may desecrate Shabbos even to use a
segulah-type remedy in an effort to save a sick
man's life. Moreover, he writes that it was
reported that Rabbeinu Peretz once wrote a
wnp - amulet - on Shabbos for a woman

experiencing  serious  difficulties  with
childbirth.**

The Nemukei Orach Chaim finds difficulty
with the Rambam's position in light of our
Mishna which permits one to go out on Shabbos
with a locust's egg or fox's tooth. Plainly, these
items are void of any natural or scientific
healing properties and nevertheless the Mishna
permits going out with them on Shabbos.

The Shearim Metzuyanim b'Halacha, in
answer to this question, cites the Radvaz'®* who
explains that going out on Shabbos with these
remedies does not involve an issur - even if
their healing ability is questionable. Even
though wearing a completely useless item is a
violation of hotza’ah, if an item is worn for the
sake of healing it is classified as a vwon
regardless of the actual ability to heal. Even
though the fox's tooth is not a conventional
remedy (and its ability to heal is somewhat
dubious), it may be worn nonetheless, since it is
as much as a vwon as a piece of jewelry.'®
However, writing an amulet, according to the
Rambam, is prohibited because writing is
certainly a melacha min haTorah and in the
Rambam'’s view one may not violate Shabbos
for the sake of healing a sick person unless he is
using a conventional remedy. [See Al Hadaf to
Gittin vo g1 for a discussion regarding the
efficacy of the Talmudic remedies and their use
today.]**
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1] » One is required to bring a korbon chattos
for the inadvertent violation of one of the thirty-
nine forbidden melachos (types of labor) on
Shabbos.

The Mishna explains that in some instances
one korbon chattos suffices for repeated
Shabbos violations, whereas in other instances a
separate korbon must be brought for each
violation. The Mishna says that if 2P nown
nav - one forgets the entire mitzvah of Shabbos
- and performs many different melachos on
many Shabbosos, he is obligated to bring only
one korbon, since all his transgressions resulted
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from a single error (i.e., forgetting the mitzvah
of Shabbos).

R' Yochanan and Resh Lakish (68b) assert
that the Mishna is referring to one who once
learned about Shabbos and subsequently forgot
about it. However, an»2n ya naviv pdn - a
child who was kidnapped and raised among
non-Jews - is exempt from a chattos for his
Shabbos desecration because he is considered as
one who was coerced to commit a sin (called
onn) rather than a v (an inadvertent
transgressor).

Rav and Shmuel disagree and maintain that
even a oMMn Pa Navw Pyn must bring a
chattos for his Shabbos violations.

The Chasam Sofer'® explains that even
though a "tinok she'nishba” cannot be faulted
for his ignorance and should not be punished,
Rav and Shmuel obligate him to bring a chattos
because they view the chattos obligation as an
atonement (nn95) rather than a penalty or
punishment. He explains that even a sin which
was unintentional and did not result from
negligence requires a measure of expiation.
Therefore, even a child raised among non-Jews
is obligated to bring a chattos when he learns
about Shabbos.

2] One who rejects the Torah, whether the
written law or the oral law, is called a 7 or
an apikores and is treated as an idolater with
respect to certain Torah laws.'® One who is
N0N191 nav Sonn - publicly  desecrates
Shabbos - is also classified as an idolater

regarding these laws since the mitzvah of
Shabbos is one of the fundamental laws of
Judaism.'”’

Even though Rav and Shmuel maintain that
a tinok she'nishba requires atonement for his
sins, they agree that if he were to publicly
violate the laws of Shabbos he would not be
treated as a mumar who deliberately violates
Shabbos, but rather as shogeig (an inadvertent
transgressor) since he never learned about
Judaism and Shabbos.

The Rambam'® writes that although the
original Sadducees and Karaites (sects of Jews
which rejected the authenticity of the oral law)
are considered as o, their descendants are
not. He says that a child born into a Karaite
family is akin to a child raised among non-Jews.
Even if at one point in his life the child was
informed he was Jewish and he encountered
Torah-true Jews but rejected the opportunity to
learn about authentic Judaism, he is still
considered as a tinok she'nishba and as an o)~
since it is natural for a person to continue to
maintain the way of life taught to him by his
parents.

Likewise, the Chazon Ish'® writes that
individuals who were raised in non-observant
homes are considered as yawviw mpyn even if
they were subsequently introduced to Torah-
true Judaism. Even if one decides to continue
his non-religious lifestyle, he is not considered a
deliberate transgressor since it is natural for a
person to choose the lifestyle he was raised
With.llo 111 [

We are pleased to announce that Tuvia's Beautiful Gemara MenuRad on Mesechtas Shabbos
is now available at Tuvia's and at better booRkstores nationwide. ($20)

To order call Tuvia's at 845-426-0824, or you can order online at alhadafyomi.org

Special Offer - Free shipping for online orders.
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| am interested in:
Dedicating a Daf...........cccccoovvviviicicinenn, $120.

Sponsoring an entire iISSUE ..........c.ccecvvenene . $500.

NOTE: IT IS IMPORTANT TO NOTIFY US SIX WEEKS IN ADVANCE IN ORDER TO RESERVE A SPECIFIC DATE

DATE & TEXT OF DEDICATION:

Check is enclosed. Make tax deductible check payable to Al Hadaf.
Please charge my MasterCard/Visa/AMEX $

Card # Exp. date:

NAME:

ADDRESS:

PHONE:

MAIL/FAX FORM TO: Al Hadaf / P.O. Box 791 / Monsey, NY 10952 / 845-356-9114

Notice about back issues

Back issues from last cycle are available @ $2.50 each to members (for orders of 10 issues and more),
and to non-members (or for orders less than 10 issues) @ $3.00 each:

[Note: You might want to consider ordering back issues for your son in Yeshiva.]

Mesechtas Berachos 4 issues, Shabbos 10, Eruvin 7, Pesachim 7, Shekalim 1, Yoma 5, Succah 3,
Beitza 3, Rosh Hashana 2, Megilla 2, Moed Katan 2, Chagiga 2, Yevamos 9, Ksubos 8, Nedarim 6,
Nazir 4, Sotah 3, Gittin 6, Kiddushin 5, Bava Kama 7, Bava Metzia 7, Bava Basra 11, Sanhedrin 7
Makos 1 Double issue, Sh'vuos 2 Dbl issues, Avodah Zorah w/Horias 5, Zevachim 7, Menachos 7,
Chullin 9, Bechoros 4, Arachin 2, Temura 2, Meilah 2, Nidda 4.

Overseas & Canada - additional charge for postage.

LIMITED TIME SPECIAL OFFER - FULL SET APPROX 175 ISSUES FOR ONLY $350.
- Enclose an additional $100 to have the set sent in 8 customized binders.
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9 This Al Hadaf was made possible by the following daf dedications... oy
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We are pleased to announce that Tuvia's Beautiful Gemara Menukad on Mesechtas Shabbos
is now available at Tuvia's and at better booRstores nationwide. ($20)

To order call Tuvia's at 845-426-0824, or you can order online at alhadafyomi.org

Special Offer - Free shipping for online orders.
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