This issue has been dedicated by Debbie & Elliot Gibber & Family

In memory of our dear mother KATE ETTLINGER GOLDNER
172830 (WD X7 78D BY) 17Y BIVUN N2 Y10 3719 YIPIN

DI TN

Shabbos 6/ No.10/ July 28 '05

* Edited by Rabbi Zev Dicksteine

N70VUN N NI /NP -19 97 Hav

19 9%
YT THN O 90N NYN

The Gemara (86b) cites a dispute between
R' Yosi and the Rabbanan regarding the date of
Matan Torah (the giving of the Torah at Mount
Sinai). All agree that the Torah was given on
the first Shabbos in Sivan but they disagree as
to when Rosh Chodesh Sivan occurred that
year. According to R' Yosi, Rosh Chodesh
Sivan fell on Sunday and thus Shabbos, when
the Torah was given, was the seventh of Sivan.
According to the Rabbanan, Rosh Chodesh
Sivan fell on Monday and the Torah was given
on the sixth of Sivan.

The Gemara says that both opinions agree
that Klal Yisrael were commanded to separate
from their wives (see previous daf) on the
fourth day of the month. According to R' Yosi
(who says that Rosh Chodesh fell on Sunday)
the commandment for "prisha™ (separation) was
given on Wednesday, three days prior to Matan
Torah, whereas according to the Rabbanan the
commandment was given on Thursday - only
two days before Matan Torah. [As mentioned
on the previous daf, the Tanna of the Mishna on
86a who says that a discharge of yvv naow
renders a woman tamei for three days after
wnwn, is in agreement with R' Yosi who says
that the commandment to abstain was given on
Wednesday, three days before Matan Torah.]*

The Gemara remarks that the posuk in
Sh'mos 19:10 which states 9nmy o»n onwTP) -
[Hashem told Moshe, go tell the people to]
separate from their wives today and tomorrow -
seems to contradict the opinion of R' Yosi who
says that Klal Yisrael were told to separate from
their wives on Wednesday, three days prior to
Matan Torah.

In answer, R' Yosi explains that although
Hashem commanded Klal Yisrael to abstain for
two days (i.e., Wednesday and Thursday) and
He planned to give the Torah on the following
day, Friday, Moshe on his own initiative added
a third day of abstinence and suggested that
Matan Torah be delayed until Shabbos.
Hashem agreed to Moshe's suggestion and
Matan Torah was indeed delayed until
Shabbos.?

The Chasam Sofer explains why Hashem
considered two days of abstinence sufficient
without concern about a possible discharge of
yv maow on the third day which would have
rendered a woman tamei on the day of Matan
Torah.

As cited on the previous daf, the Chasam
Sofer theorizes that Klal Yisrael's anticipation
and enthusiasm for Matan Torah affected their
body temperature.  Theorizing further, the
Chasam Sofer suggests that Hashem in His
infinite wisdom knew that Klal Yisrael's



enthusiasm and fervor were so great that they
experienced a sharp increase in their body
temperature. As a result of this phenomenon,
all yav maow (remaining in a woman's womb)
rotted before the third day.

Moshe Rabbeinu, while not challenging
Hashem's wisdom, Heaven forbid, suggested a
third day of abstinence to accommodate the a9y
27 (Egyptian converts) who lacked Klal
Yisrael's enthusiasm and commitment to Torah.
The Midrash® relates that during the exodus
from Mitzraim, Moshe Rabbeinu welcomed
these converts into Klal Yisrael against
Hashem's advice. Hashem ordered only two
days of abstinence because this number of days
was sufficient for the main body of Klal Yisrael
and He was not interested in the 27 217y. Moshe,
however, was sympathetic to the 17 29y who
required an extra day (due to their low level of
enthusiasm) because he felt that they had the
potential to eventually improve themselves.
[The Midrash relates that, sadly, Moshe was
ultimately proven wrong when the 27 a7y
eventually caused Klal Yisrael to sin with the
Golden Calf, at which time Hashem
reprimanded Moshe for accepting them into
Klal Yisrael, see Rashi, Sh'mos 32:7.]*
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The posuk (Sh'mos 19:17) describes Klal
Yisrael's assembly at the foot of Mount Sinai as
A0 mnnna avm (literally, they  stood
beneath the mountain). Rav Avdimi infers from
these words that Hashem lifted the mountain
over Klal Yisrael and forced them to accept the
Torah by threatening to bury them there if they
were to refuse the Torah.

Tosfos asks, since Klal Yisrael had already
declared ynwn nwyy ("Whatever Hashem has
said, we will do and we will listen,” Sh'mos
24:7) why was it necessary to coerce them?

Tosfos answers that Hashem was concerned
that Klal Yisrael would subsequently retract
their commitment because of the frightening
visions that they witnessed during Matan Torah

which caused their souls to depart from their
bodies.

The Sefas Emes explains that although they
were willing to accept the Torah, they were not
ready to sacrifice their lives for Torah. The fact
that their souls departed during Matan Torah
signified that a Jew is obligated to sacrifice his
life for Torah, meaning that one is obligated to
forfeit his life rather than violate the three
cardinal sins of idolatry, adultery and murder.
Klal Yisrael were not prepared to accept the
Torah under such extreme conditions and thus it
was with regard to this aspect of Kabolas
HaTorah that they had to be forced.> [Based on
this, the Sefas Emes explains the Rambam's
ruling® that one who violates one of the three
cardinal sins under the threat of death is not
subject to a court imposed penalty, even though
he committed a sin. Since Klal Yisrael did not
accept this condition of the Torah willingly, one
cannot be punished for his failure to comply -
NN 127 Y.’

Alternatively, the Midrash Tanchuma®
answers that Klal Yisrael only expressed
willingness to accept an>aw NN - the written
Torah - which is relatively easy to fulfill.
However, they had to be forced to accept nn
19 Yyaw - the oral law - because it is much more
difficult than amnsaw nman and they were
reluctant to accept it.

The Chasam Sofer explains that they were
confident that Hashem would order them to do
only that which is feasible and therefore they
willingly declared ynwn nwys - we will do and
we will hear. However, they were reluctant to
accept no byaw nn before hearing exactly
what it entailed. This is because 19 Yyaw nn
consists of the rabbis' interpretation of the
written law, and they were not ready to
unconditionally commit themselves to all the
rabbinic interpretations and decrees.

The Chasam Sofer notes that this is alluded
to in the posuk in Devarim 5:24 where Klal
Yisrael told Moshe, ywwyy vyne - report to us
whatever Hashem tells you and we will listen
and (then) we will do. This was a reversal of



their previous declaration of ypwn nwwm
(whereby they expressed their readiness to
fulfill the [written] Torah, even before hearing
exactly what it entailed). This posuk in
Devarim indicates that they wanted to hear
exactly what the oral law involved before
agreeing to accept it. Hashem, however,
rejected their partial consent and forced them to
accept the ns Syaw n7n  unconditionally,
because na byaw NN is an integral part of the
Torah and one is required to have complete trust
in the sages' rendition of Torah law.
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R" Yosi ben Chaninah says the original
name of Mount Sinai was 270 90 and it was
renamed Sinai at the time of Matan Torah
because hatred ("sinah™) of ooy (idolaters)
descended on it. Rashi explains that idolaters
became the object of Hashem's hatred at that
time because they refused the Torah.

The Iyun Yaakov interprets the Gemara
differently. At the time of Matan Torah, Klal
Yisrael became the target of the hatred of
idolaters. The source of anti-semitism is the
fact that B'nai Yisrael observe the laws of Torah
which distinguishes them from other nations
(see Rashi to Eicha 1:21).

The posuk in Shir Hashirim (1:2), in
metaphorically describing Klal Yisrael's love
and loyalty to Hashem, states ©>1y0 3 o 7 -
my beloved (Hashem) is better than wine. The
Midrash explains that the gematria (numerical
value) of y is seventy, alluding to the seventy
nations of the world. Klal Yisrael declares that
Hashem is more beloved to them than are the
seventy nations of the world.

The Bais Halevi® explains this Midrash
based on our Gemara. Klal Yisrael declared
that they cherish Hashem and His Torah more
than they love and respect the nations. They
expressed their willingness to accept the Torah
and observe it - well aware that they thereby
forfeited the amity of the nations.

The Midrash® relates that at the time of
Matan Torah, Moshe was taught the entire

Torah, written and oral, and he wanted to
commit all of it to writing. However, Hashem
instructed him not to record the oral law so that
when Klal Yisrael is exiled their persecutors
should not lay their hands on it. Even though
the written Torah is accessible to all nations the
oral law is known only to Klal Yisrael.

The Bais Halevi citing the Midrash explains
that it is the oral law that primarily distinguishes
Klal Yisrael from the nations and it is our
exclusive knowledge of the oral law that causes
us to be the target of jealousy."
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* As stated above, one who carries something
into the reshus horabbim (the street) on
Shabbos is not 2»n (obligated to bring a
chattos) unless he carries something of
significance.
* The Mishna in Chullin 59a enumerates eight
species of kosher locusts. These locusts may be
eaten even without shechitah (similar to fish,
see Al Hadaf, Chullin > 7). [In almost all
communities today locusts are not eaten since
we cannot positively identify which ones are
kosher.]

The Tanna Kamma (90b) says that one who
carries out a live kosher locust is 2»n regardless
of its size.”* Even though anything less than a
namo of food is generally not considered
significant (Mishna 76b), a living locust is often
kept as a pet for young children and therefore it
is considered significant even if it is very small.

A tiny non-kosher locust, however, is not
considered significant (according to the Tanna
Kamma) since people do not use non-kosher
locusts as a child's pet because of a concern that
the child might eat it.

The halacha® follows the opinion cited in
Yevamos 114a that 7 12 px M) Y918 VP
WMo Pnsn - bais din is not obligated to
restrain a young child from eating non-kosher
food (or violating other issurim). Even the
child's father need not restrain him, for although
the father is obligated to train his children in the
performance of mitzvos (“chinuch™), this



obligation only applies to an older child y»nw
T9nY - who has reached the age when he can
be properly trained.

Rashi asks, why, then, is it wrong to give a
young child a non-kosher locust to play with?
In answer, Rashi cites the Gemara in Yevamos
(ibid.) which says that although there is no
obligation to restrain a child from eating non-
kosher food on his own, it is forbidden to give a
child non-kosher food to eat.

The Magen Avraham' cites the Hagaos
Ashri who deduces from our Gemara that not
only is one prohibited from directly feeding a
young child non-kosher food, he is also
prohibited from indirectly causing the child to
eat non-kosher food, such as by giving him a
non-kosher locust to play with."

The Melo Haro'im and the Chasam Sofer,
however, reject the idea that allowing a child to
play with a pet locust is tantamount to feeding it
to him. The Melo Haro'im cites the Gemara in
Yevamos 113b which relates that R" Yitzchak
bar Bisnah once lost his keys in the street and
needed them on Shabbos. Rav Pedas advised
him to bring children to play in the proximity of
the lost keys in the hope that they would find
the keys and bring them home. This proves,
says the Melo Haro'im, that while directly
feeding a child is prohibited, it is permitted to
indirectly cause the child to commit an issur.

In explanation of our Gemara which
prohibits one from allowing his child to play
with the non-kosher locust, the Melo Haro'im
cites the position of some authorities' that a
father is different from a stranger and is
obligated to restrain his child from sinning even
at a very young age (i.e., below the age of
chinuch). Accordingly, one may not give his
children a non-kosher locust to play with.
Therefore, the Mishna says that a person would
generally not store a non-kosher locust for use
as a pet.

Alternatively, the Melo Haro'im suggests
that the Gemara does not mean that one is
prohibited from giving his son a non-kosher
locust as a pet. The Gemara only means that it
is unlikely that one would do so because people

generally do not want their children to eat non-
kosher foods, regardless of their age (see Al
Hadaf Avodah Zorah 1» q71)". Since it is
uncommon to give children a non-kosher locust
to play with, it is considered an insignificant
item.."®
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Abba Shaul says that the minimum of sh’tei
halechem (sanctified loaves of bread that
accompany the Shavuos offering) one must
carry on Shabbos to be 2»n is a N7 - the
same shiur as all foods.

The Rashba says that the minimum shiur for
terumah is only a k’zayis - olive's volume -
(which is smaller than a mn9x75). He explains
that since Kohanim fulfill a mitzvah when they
eat a k’zayis of terumah, a k’zayis is considered
significant.”

[Similarly, the Yerushalmi® indicates that if
one carries a k’zayis of matzah on the first night
of Pesach which falls on Shabbos he is a»n.
Since one fulfills the mitzvah of matzah (" 27ya
mn ooxn™) with a k’zayis of matzah, a k’zayis
is considered significant with regard to carrying
on Shabbos as well.]

Question: According to the Rashba it is
difficult to understand why the shiur for sh’tei
halechem is a my1y 3o rather than a k’zayis since
a mitzvah is fulfilled by eating a k’zayis of
sh’tei halechem.”

Answer: In order to violate the melacha of
hotza’ah, one must carry the sh’tei halechem to
a reshus horabbim outside the confines of the
Bais Hamikdash. However, as soon as the
sh’tei halechem are removed from the azarah
they become nxva 9os (disqualified by virtue
of leaving the Bais Hamikdash) and they must
be burned (see Gemara 91b). Therefore, a
k’zayis of sh’tei halechem which is carried
outside the Bais Hamikdash is not significant
since the sh’tei halechem is disqualified when
removed from the Bais Hamikdash.?

* The Tosfos Rid asks why a n»o of sh’tei
halechem is considered significant. Since the
sh’tei halechem becomes disqualified when



removed from the Bais Hamikdash and may not
be eaten, one should be 7va even if he carries a
N0, The Mishna above says that one who
carries wood of an asheira (tree used for idol
worship) is 2yva since such wood is NXN2 MON
(prohibited for benefit) and has no significance.
So too, one who carries a no of disqualified
sh’tei halechem should be 7.

The Tosfos Rid answers that since there is a
mitzvah to burn sacrificial food that has become
posul, such food is considered significant even
though it may not be eaten.?®
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1] The Tanna Kamma of the Mishna (92b) says
that if two people carry an item together (in a
reshus horabbim) they are exempt from a
penalty.

The Gemara explains that this law, called
PIVS MNwYw onv - two who perform a
melacha together are exempt - is derived from
the scriptural term "nmwya" stated with regard
to korbon chattos (Vayikra 4:27) which
indicates nnxpn X9 N9 Nwivn- one who
performs the entire sin [is liable], but not one
who performs part.

All opinions agree that while there is no
penalty in the case of mnwyw oomw, it is
forbidden to participate in such a melacha. The
authorities are in disagreement, however, as to
the source of this prohibition.

The Rambam? seems to be of the opinion
that mxwyw onw is permissible min haTorah
and is forbidden only by rabbinic decree.

The Rashba,” however, maintains that o»w
mnwyw is forbidden min haTorah because he
says the Torah excludes it only from the penalty
of kares and korbon.

The Ohr Somayach® in support of this latter
opinion cites the posuk ymwn >mnav nx - My
Shabbosos you shall heed (Vayikra 26:2). He
says [it was revealed to him in a dream] that the
plural term "ynwn™ teaches that it is forbidden
min haTorah to perform a melacha even in the
context of mxwyw o»w (meaning, even in
conjunction with another person).

2] It emerges from the Gemara that the Tanna of
the Mishna is R' Yehuda who says that the
exemption of mxwyw o»w applies only in a
case of 9)9> nn 9> nv - each of the two
individuals [who jointly performed the
melacha] are capable of performing the
melacha on their own. However, in a case in
which %15 1) 11 9199 wr Ny - each individual
cannot perform the melacha on his own - then
they are both 2»n.

Rashi (92b, %> w~ nv 071 and 93a, 77
7m) explains the difference between the two
cases is that the latter case is mn7n (normal)
whereas the former is not. Two people who
jointly carry out a lightweight object are 19
because that is an unusual manner of carrying
[and the Mishna above on 92a states that if one
carries an object in an unusual manner, such as
T 9nNKY - on the back of his hand or clutched in
his teeth - he is m09].2” However, if the item is
very heavy and cannot be carried by one person,
then both people who carry it are 2»n because it
is usual for two people to carry a heavy item
together.

Alternatively, the Ritva explains that in the
latter case of 9120 198 N 912> N N (Where
each cannot perform the melacha on their own)
each individual is considered to have performed
the entire melacha on his own since the
melacha could not have been completed without
him. In contrast, in the first case of Ny %> M
919 since each individual is dispensable (in that
the melacha could have been completed without
his participation), each one is exempt (because
they are viewed merely as a non-essential
assistant).”®
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As mentioned above, R' Yehuda (i.e., the
Tanna Kamma of the Mishna 92b) maintains
that the exemption of mxwyw o»w applies only
to a case where 99 nn 9> v - each
participant was capable of performing the
melacha on his own without his friend's
assistance.  However, if, for example, two
people carry a heavy object



which cannot be carried by a single person
alone (> wx N 5> N m), both
participants are 2»n.

Tosfos (93a, 7 mx n77) and the Ramban
assert that when two people carry an object
together the critical factor in determining
whether they are a»n is the manner in which
they carry it. They say that even if each
individual is strong enough to carry the object
with his own two hands, if they elect to carry
the object together using only one hand or one
finger each, it is considered a case of Y157 1N MY
915> 999x N1y and they are 2»n since presently, in
the manner they are carrying it, they cannot
carry it alone without the other person's
assistance.

The Sefas Emes maintains that according to
Rashi's logic (cited above) the determining
factor should be the strength of the individuals,
not the manner in which they happen to carry
the object. He argues that if two strong
individuals carry a light object which could be
carried by one person then they should both be
exempt because it is 7>n7x WY - unusual - for
two such people to carry such an object
together. The fact that they decided to use only
one hand and carry it together does not make it
more common.*®

Tosfos and the Ramban are consistent with
the logic of the Ritva (cited above). Since the
item is being carried in a manner in which the
effort of both individuals are essential, each one
is viewed as though he performed the entire
melacha on his own.®
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The Gemara above on 43b says that even
though a corpse is muktzah it may be moved
under certain conditions. If a corpse is in the
sun and is in danger of decaying, the sages
granted special permission to move the corpse
for the sake of mnn ma> - dignity of the
deceased - provided it is moved via the method
of "pwn w 755" (loaf of bread or child). This
means that the sages permitted moving the
muktzah corpse provided it is moved together

with a non-muktzah item, such as a loaf of bread
or child, which is placed on the corpse (see Al
Hadaf ibid.).

* A karmelis is an open area which is neither a
reshus hayachid (because it is not enclosed) nor
a reshus horabbim (because it is not a public
thoroughfare), such as a field or a private or
little-traveled road. Carrying between a
karmelis and other domains is [only]
rabbinically prohibited.

The Gemara on 94b relates of a case of a
corpse that was in danger of decaying and Rav
Nachman bar Yitzchak permitted carrying it out
of the house to a karmelis because the sages
lifted the rabbinic issur of carrying to a karmelis
for the sake of nnn m25.%

Rashi comments that carrying a corpse to a
karmelis is permitted only if a Py n W 995 is
placed on the corpse in order to avoid or
minimize the issur of muktzah - as the Gemara
says on 43b. [Tosfos 94a, 9ym 1, explains
that even though the sages lifted the issur of
carrying to a karmelis, they did not lift more
issurim than necessary. They did not lift the
issur of muktzah because it is possible to avoid
the issur of muktzah via the method of w 155
Pn.]

The Ramban® takes issue with Rashi,
arguing that placing a P> n N 955 on the corpse
when carrying it to a karmelis is prohibited
because that results in carrying additional,
unnecessary, items. He asserts that the sages
only granted permission to carry the corpse
itself to a karmelis on Shabbos without
additional items.*

Several explanations are offered in defense
of Rashi:

(a) The Ran explains that even though placing a
PN N 995 increases the burden, it is
preferable for one to perform a little extra of
one melacha (i.e., hotza’ah - carrying) rather
than perform two different issurim (i.e.,
hotza’ah and muktzah).

(b) Alternatively, the Ran suggests that since
the loaf is necessary in order to permit the
handling of the corpse (while it is still inside the
house),



the loaf becomes Ysv (ancillary) to the corpse
and it is not considered an additional burden.®
(c) The Rashba explains that if one would have
to place a loaf on the corpse when handling it
inside the house and then remove the loaf
before entering the karmelis, it would appear
NOINO - as a nonsensical activity. An observer
who knows that a loaf is necessary to permit the
handling of the corpse would wonder why the
loaf is being removed in mid-journey.
Therefore, the sages said that once a loaf is
placed on the corpse to permit its handling, the
loaf should remain there until it reaches its
destination.®

(d) The Sefas Emes suggests that Rashi agrees
with the Ramban that one may not carry a loaf
with the corpse into the karmelis. Rashi only
means that initially, when the corpse is being
moved through the house, a loaf should be
placed on it. However, before exiting the house
and entering the karmelis, the loaf should be
removed. Even after the loaf is removed, one
may continue handling the corpse because the
Shulchan Aruch® rules that a person holding a
muktzah item is not obligated to immediately
drop the item. Rather, once muktzah is in one's
hand he is permitted to deposit it wherever he
wishes.*” Thus, once the corpse was lifted (via
the method of »»n W 135), one may continue
to handle the corpse even if the loaf was
removed.*®

[Note: This rule does not apply to all categories
of muktzah. The Mishna Berurah® rules that
certain muktzah items, such as stones and
branches, must be dropped immediately if one
happens to be holding them.]*
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The Gemara explains that yam - making
cheese - on Shabbos is prohibited under the
melacha of n»a - building. [The Rambam®
explains that pressing the individual pieces of
cheese together into one piece is considered
building.]

All forbidden melachos of Shabbos are
prohibited on Yom Tov too except for melachos

pertaining to wa Yo - food preparation (such
as kneading and cooking).

* Bais Hillel (Beitzah 12a) says that those
melachos which are permitted for the sake of
wo) 90N, are permitted for other Yom Tov

purposes as well. This is based on the rule of
TN ROV NI NIMN (WA DIINR] TNXD DIMNY

T8 - "since” a melacha was permitted for
food preparation it was also permitted for other
[Yom Tov] purposes. For example, since the
melacha of hotza’ah was permitted for the sake
of preparing one's Yom Tov meal, hotza’ah is
also permitted for other purposes as well, such
as to bring one's lulav to shul. However, a
melacha such as sewing which is never needed
for way Yox is not permitted for any purpose on
Yom Tov.

Tosfos (nTm N1 9ID) raises an interesting
question. Presumably, one who wants to eat
cheese on Yom Tov is permitted to make the
cheese because melacha is permitted for the
sake of way Yo, Since cheese-making involves
the melacha of nya - building - (as our Gemara
says), it follows that one should be permitted to
perform n»a on Yom Tov for the sake of any
Yom Tov need (based on Bais Hillel's principle
of v nymnv 7nn’).  Consequently, Tosfos
argues that if someone's house collapses on
Yom Tov, he should be permitted to rebuild it
to provide himself a dwelling place for Yom
Tov. Since making cheese, which involves nina
(building), is permitted on Yom Tov for the
sake of w9 Ym:, building should also be
permitted for other Yom Tov needs.

Tosfos answers that, indeed, there is no
issur min haTorah for one to rebuild his house
on Yom Tov. However, it is rabbinically
prohibited because it involves excessive
exertion and it is considered an YT XTI - A
weekday-type chore.*

The Ba'er Yitzchak® considers the halachic
options of one whose succah collapses on Yom
Tov (and lacks access to another succah). He
argues that according to Tosfos who says that
building on Yom Tov is only an issur
miderabbanan, this individual is permitted to
ask a non-Jew to rebuild his succah. Asarule,



one may ask a non-Jew on Shabbos and Yom
Tov to perform a rabbinic issur if needed for
mitzvah purposes. The fact that the succah is
needed for a mitzvah coupled with the fact that
building (for Yom Tov purposes) is only an
issur miderabbanan is sufficient grounds to
permit asking a non-Jew to rebuild one's succah
on Yom Tov.*
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The Chachamim in the Mishna (96a) say

that P71 - one who throws - an object from
reshus horabbim to reshus hayachid (or vice
versa) is a»n (obligated to bring a chattos
offering), just as one who carries from one
domain to another. If one throws an object
from one reshus hayachid to another reshus
hayachid, he is 79 (exempt from bringing a
chattos) even if the item was thrown through
the airspace of reshus horabbim.
* As explained on a1 g7, the melacha of
hotza’ah  (carrying/transferring)  involves
carrying an item from a ron mwy - private
domain - to a o0 mwA - public domain (or
vice versa, noidN), Or carrying an item in a
reshus horabbim a distance of four amos (four
ells, which is 6-8 feet). As a general rule,
hotza’ah consists of two parts: (@) nvpy -
lifting - the item from its original place, and (b)
nMn - setting the item down - in another
domain (or at a distance of four amos in the
reshus horabbim).

The Mishna says that there is a toldah
(subcategory) of the melacha of hotza’ah called
nowin (passing objects).  This melacha is
unique in that one could be liable for nowin
even without performing an act of nvpy
(lifting) or nmyn (depositing) in the reshus
horabbim. If someone standing on a porch
protruding over a street hands an object through
the airspace above the street to another porch
(on the same side of the street), he is 2»n. The
Mishna explains that such an act is considered a
melacha because the Levi'im who carried the
mishkan in the midbar would pass the 0w p -
boards - from one wagon to another wagon,

passing them over the airspace of the reshus
horabbim.” Throwing in such a manner is not a
melacha because the Levi'im did not throw the
boards.* '

The Gemara on 96b (x2'm> N> NXNIN)
seeks a scriptural source for the melacha of
carrying, thus indicating that only those acts of
carrying that are specifically prohibited by the
Torah are included in the av melacha of nxxn;
the fact that a particular type of carrying was
performed in the mishkan is not sufficient to
render it an av melacha.*®

Tosfos (2a, vws N1 and 96b, nNxxN N7
nYION N7 1Y) points out that this is in contrast to
all other melachos whereby the type of activity
that was performed in the mishkan is classified
as the noxdn an even if the Torah does not
specifically prohibit that particular activity.

Also, the Gemara indicates that the toldos of
hotza’ah include only those carrying-type
activities which were performed in the
mishkan (as the Mishna explains with regard to
nowin). A carrying-type activity which was not
performed in the mishkan is not considered a
toldah even though it is similar to one of the
forbidden melachos. For example, throwing
from one reshus hayachid to another (over the
airspace of a reshus horabbim) is not a melacha
since it was not done in the mishkan, even
though it is similar to the act of nown -
handing from one reshus hayachid to another.

Tosfos (ibid.) notes that this is also in
contrast to other melachos whereby any activity
bearing a similarity to the av melacha that was
performed in the mishkan is classified as a
toldah and is prohibited - even though that
activity was not performed in the mishkan.
Thus, we find a difference between the melacha
of hotza’ah and other melachos with respect to
the classification of the naxbn ax - primary
melacha and also with respect to the
classification of the toldos - subcategories of
melacha.

Tosfos attributes these differences to the
fact that hotza’ah is a "nyy noxdN" - "inferior
melacha” (since carrying does not effect a
physical change in the object being carried).



Since carrying is a nyyv» NoNOn its application
is more limited than other melachos. Only
those acts of carrying stated in the Torah are
called avos, and only those acts that were
performed in the mishkan are called toldos.*

2] » As mentioned above (92b and 93a), if two
people perform a melacha together ( o»w
mnwyw) they are both 7wa. For example, if
two people lift an object together and carry it
from a private domain to a public domain they
are mv9. Also if one person lifts the item (i.e.,
performs an pnpy) and another person
performs the nnan, both are 7vs.

Tosfos (3a nmwya n»7) asks why the act of
nowin is not excluded from a chattos on
grounds of mnwyw ovnw, since the act is
performed by two people. Tosfos answers that
one is 2»n for nowin only if the individual who
performs the nvpy performs the nryn as well
by depositing the object in his friend's hand,
rather than have his friend take it from him.
According to Tosfos, the person who receives
the item (that was passed to him) is not a»n,
since he did neither the nypy nor the nnan.

The Meiri, however, citing the Yerushalmi,
maintains that the melacha of nowin is unique.
Even though it is performed jointly by two
people, they are both 2»n - since by definition it
is an act that requires the participation of two
people.”® Since nown was performed in the
mishkan with two people, it is deemed a
melacha even though one person performs the
n7py and another performs the nran.
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As cited above, the Chachamim in the
Mishna (96a) assert that if one throws an object
from one reshus hayachid to another reshus
hayachid he is 7w (exempt from bringing a
chattos) even if the item passes over a reshus
horabbim. R' Akiva disagrees and maintains
that if one throws an item from one reshus
hayachid to another through an intervening
reshus horabbim, he is 2»n.

The Chachamim exempt such a person
because he performed neither the N7 py nor the
7N in the reshus horabbim, and the melacha
of hotza’ah requires that one perform an npy
in one domain and a nnn in the second domain.

The Gemara concludes that R' Akiva

obligates such a person because he subscribes to
the novel principle of nn»nw 5 NVISP which
states that an item flying through the airspace of
a domain is considered halachically as though it
has come to rest there (i.e., as though an act of
nnn was performed in that domain).
* In addition to the melacha of mwn Nx¥N
mwaY (carrying from one domain to another)
there is another category of carrying called
97772 MR T 77N - carrying four amos in the
reshus horabbim.

The Gemara cites R' Elazar who says that if
a person carries something a distance of four
amos in the reshus horabbim he is 2»n even if
while carrying it he holds the item ten tefachim
above the ground (even though the domain of
the reshus horabbim extends only to the height
of ten tefachim).>

The Ramban asserts that one who carries
four amos in the reshus horabbim is not 2»n
unless he performs an npy and nrn in the
reshus horabbim (i.e., the item must initially be
taken from the reshus horabbim and after being
carried four amos it must be deposited in the
reshus horabbim).** However, if one takes an
item from a reshus hayachid, carries it through
a reshus horabbim, and then deposits it in
another reshus hayachid, he is 7s.

Tosfos (above 2a, mwavw 1, and Eruvin
33a), however, takes R' Elazar's statement in
our Gemara to mean that if one takes an item
from a reshus hayachid and carries it to another
reshus hayachid through an intervening reshus
horabbim he is 2»n (even if he carried it above
ten tefachim). Thus, Tosfos maintains that
carrying four amos in the reshus horabbim is
called nnayn even if the nvpy and nnan were
not performed in the reshus horabbim.>



* The Mishna, Succah 42b, says that the lulav
(and esrog) should not be taken on Shabbos
during the festival of Succos. Rava explains
that the sages suspended the mitzvah of lulav on
Shabbos because of a concern that one might
inadvertently carry his lulav four amos in the
reshus horabbim (on his way to his teacher's
house to receive instructions regarding proper
performance of the mitzvah).

Rashi (ibid.) wonders why Rava expresses
concern specifically about the possible violation
of n1ayn as opposed to a possible violation of
mwad mwan nxsn. Why didn't Rava say there
is a concern one might carry his lulav from a
reshus hayachid to a reshus horabbim (i.e.,
from his house to the street)?

The Meiri (ibid.) answers that the sages
were not concerned about carrying from a
reshus hayachid to a reshus horabbim, because
one who carries his lulav directly from his
house to the Rabbi's house without stopping to
rest in the street is not in violation of hotza’ah
(since he did not perform a nnyn in the reshus
horabbim). Nevertheless, such an individual
would be liable for the act of nmx 1 MHayn
97172 even though he did not perform an nvpy
or a nmn in the reshus horabbim.>
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As described in Sh'mos 26, the walls of the
mishkan were made from many o>wap - boards
- held together by means of rings and braces.
On the wall's exterior there were rings through
which rods were inserted to brace the wall and
hold the boards together. The posuk says that in
addition to these rods there was a yy>>nnn»Ma-a
center rod - running through the thickness of the
boards.

The Gemara cites a braysoh that says that
the y2>nn n>1a was a miraculous phenomenon.
Rashi explains that a long solid rod was inserted
through the wall at one end of the mishkan and
it miraculously curled around the corners and
ran through all three walls.

Tosfos cites a braysoh which states that
three different mn»a were used, one for each

wall. Tosfos comments that according to this
braysoh there does not appear to be anything
miraculous about y>>nn n»a.  This braysoh
evidently disagrees with the braysoh cited by
our Gemara which says that the y»>>nn n»1a was
miraculous.

The Chasam Sofer reconciles the two
braysos, suggesting that it was not the insertion
of the y>nn ma which was considered
miraculous (since different rods were used for
each wall). Rather, the miracle the braysoh
refers to was the fact that the walls stood
securely despite the lack of a common n»a
1210 to brace their corners and join them.*

The Chasam Sofer attaches allegorical
significance to the mishkan being constructed
without sufficient support at its corners. The
fact that the walls were not fastened to each
other signified that the Jewish nation consists of
several different groups serving Hashem in their
own individual manner. On the other hand, the
fact that each board was securely fastened to the
next signified that there must be harmony
among all Jews, even among those from
different groups.
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A pit which is ten tefachim deep and is four
tefachim square is classified as a reshus
hayachid, and one who carries from it to a
reshus horabbim is 2»n.
* As stated above, one who carries from a
reshus hayachid to a reshus horabbim is not
a»n unless he performed a halachically
recognized act of npy when taking the item
from the reshus hayachid (and a nrn in the
reshus horabbim).
* A proper act of npy requires an item to be
lifted from a fixed or resting state. If one picks
up an item which is in a mobile state, it is not
classified as an N7 py and he will not be liable
for hotza’ah upon depositing the item in another
domain (Gemara below 153b°°).

Rava considers whether lifting an item from
a ten-tefach pit of water is classified as an nvpy
because it is questionable whether an item

-10 -



resting on water is considered to be in the state
of ny - resting. Rava concludes that if one
removes some water from a pit, it is considered
an npy, but if one plucks a nut out of the
water it is not called an nvpy.

There are several ways to explain Rava's
halacha:
(@) Rashi (above on 5b) indicates that a nut
laying in water is not considered to be in a state
of rest (ny) because it moves about in the water
and lifting a moving nut is not a proper npy.
[Removing water is different from a nut because
the entire body of water is considered as one
entity (which is in a state of rest in the pit). We
do not view the top layer of water to be moving
about on the bottom layer of the water.”’]
(b) The Rambam® is of the opinion that a
proper NPy requires that the item be taken
from prominent opn (place), one whose
surface measures at least ' by 1 - four by four
tefachim. Removing an item from a narrow
post is not classified as an nvpy (Gemara 4a,
M9y T 0PN YR M NPy pya).”®  The
Rambam says the surface of the water is also
not considered a significant place (since it is not
solid). Lifting a nut that is floating in the water
is viewed as lifting an object from an
insignificant place, and it is therefore not
considered an npy.*°
(c) The Raavad® explains that an item floating
on the water is viewed as though it is suspended
in mid-air. Even if there is no requirement that
an npy be performed from a significant place
such as from a 1 by 1 ©ypn, there is certainly a
requirement for the item to be resting on
something as opposed to taking an item from
mid-air. Therefore, lifting an item from the
water is not considered a valid nvpy. [Lifting
water from a pit, however, is considered an
npy, because the entire body of water is
resting on the floor of the pit, as explained
above.]
e The commentators®® point out that there is a
practical difference between Rashi and the other
commentaries. According to Rashi, it seems
that Rava is addressing a moving body of water.
However, if the nut was resting in a pit of

stationary, motionless water, it would be
considered to be in a state of rest, and picking it
up should constitute a valid nvpy. [Tosfos on
5b, v~ nr7, likewise indicates that Rava is
referring to a moving body of water.]

On the other hand, according to the
Rambam and Ravad, even lifting a nut from a
body of motionless water is not considered an
Py since water is not considered a significant
DpN.
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Abaya says that a pit (four tefachim square
and ten tefachim deep) is classified as a reshus
hayachid even if it is filled with water.
However, if the pit is filled with fruit, it loses its
status of reshus hayachid.®®

Two explanations are given for the
distinction between water and fruit:

(@) The Ramban explains that the walls of a
reshus hayachid must be visible. Therefore,
filling a ten-tefach-deep pit with fruit cancels its
reshus hayachid status because the fruit
obscures the view of the pit's walls.** In
contrast, water does not nullify the pit's reshus
hayachid status, since water is transparent and
does not obstruct the view of the pit's walls.

(b) The Meiri explains that a fruit-filled pit
loses its status of a reshus hayachid because the
fruit hinders the use of the pit,*® and therefore
such a pit is not viewed as though it is ten
tefachim deep. In contrast, water does not
hinder the pit's use (to the same extent as fruit
does) because water is not solid. Things can be
placed in the pit despite the presence of the
water since they will displace the water (and
sink to the bottom).®

The Magen Avraham® and the Sefas Emes
comment that according to the Ramban's
explanation, if the pit is filled with types of
objects which do not obstruct the wall's view,
such as glassware, the pit will retain the status
of reshus hayachid. However, according to the
Meiri, such a pit is not considered a reshus
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hayachid since the glassware hinders one's use
of the pit to the same extent as fruit.

Conversely, the Pri Megadim® says that if
the pit is filled with murky water (or wine) then
the pit loses its status of reshus hayachid
according to the Ramban, since the view of its
walls is obstructed. However, according to the
Meiri it does not make a difference whether or
not the water is transparent since things could
theoretically be placed in the pit even if the pit
is filled with murky water.

NP 97
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* As explained above, a karmelis is an
unenclosed area which is neither a reshus
hayachid nor a reshus horabbim (because it is
not a public thoroughfare), such as a field or a
private road. Carrying between a karmelis and
other domains is rabbinically prohibited.

* Although a ten-tefach deep pit which is full of
water is classified as a reshus a hayachid - as
we just learned - the Mishna on 100b says that a
large body of water, such as the sea and ocean,
is classified as a karmelis.”

One may not throw something from a boat
into the sea on Shabbos because a boat [which
is four tefachim square and ten tefachim high] is
a reshus hayachid and the sea is classified as a
karmelis (see Mishna 100b).”° Moreover, says
the Mishna, one may not carry from one boat to
another unless the boats are tied together.

The Gemara (101b) says that even if the

boats are tied together, if they belong to
different owners, carrying between them is
prohibited unless there is an eruv chatzeiros.
* The sages prohibited carrying between two
individually-owned properties unless they are
joined together by means of an eruv chatzeiros.
The eruv consists of food contributed by each of
the homeowners. The eruv is then placed in one
of the homes to signify that all the domains are
unified, as it were.

Rashi (100b, y5v5vn px n771) explains the
reason one may not carry between boats which
are not tied together is that there is a concern
that the boats will drift apart and the eruv

chatzeiros that they made will be rendered
invalid. [This is because an eruv chatzeiros
cannot join two properties which are divided by
an intervening reshus horabbim or karmelis.]"*

Rashi indicates that hitching the boats is
required only for the purpose of the eruv.
However, if both boats are owned by the same
person, it would be permitted to carry from one
boat to the other even if they are not hitched
together since an eruv is not required when both
boats belong to the same owner."

Tosfos (xvows 1) says that carrying an
object between unattached boats is prohibited
because of a concern that one might drop the
item into the sea and then he might mistakenly
retrieve the object from the sea and carry it into
to the boat (which is prohibited, as mentioned
above).”

The Mordechai™ says that if the exterior
walls of the boat extend more than ten tefachim
above the sea, then throwing from one boat to
the other is permitted because the airspace ten
tefachim above a karmelis [and a reshus
horabbim] is called a 79 owpn (an exempt
area) and carrying from one reshus hayachid to
another via a "wo owpn is permitted.”
[According to Tosfos, however, even if the
exterior walls of the boat extend more than ten
tefachim above the water level, throwing from
one boat to the other is prohibited due to the
concern that the item might fall into the sea and
one might carry it from the sea to the boat.”]

The Mordechai indicates that the reason the
sages prohibited carrying between unattached
boats (when the exterior walls are less than ten
tefachim above the water) is that the boats
might come apart and there is a concern that one
may throw something from one boat to another.
This is forbidden because the airspace over the
sea is considered a karmelis and throwing from
one reshus hayachid to another through a
karmelis is prohibited.”” [Note: Even if the
exterior walls extend less than ten tefachim
above the water, the inside of the boat is still a
reshus hayachid, provided the walls on the
inside are ten tefachim high.]
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According to Tosfos and the Mordechai,
carrying between untied boats is prohibited
even if the boats are owned by the same person,
because the Mishna is concerned about a
possible violation of hotza’ah (rather than
eruv).
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The Mishna says, one who builds xnw 95
(any amount) is a»n. The Mishna further
states: Anyone who performs a melacha which
endures on Shabbos is 2»n. Rashi explains that
one who performs even a minuscule act of n»a -
building - on Shabbos is a»n, provided he
creates something that will endure and does not
require improvement. According to Rashi, the
Mishna means to say, anyone who performs an
enduring melacha on Shabbos is 2»n.” 7

The Rambam,®® however, appears to have
understood that the Mishna's term "on Shabbos"
comes to define the period of time for which the
melacha must endure.

According to the Rambam, the Mishna
teaches that a melacha that will endure for at
least one day is considered significant®
whereas according to Rashi one is not a»n
unless he performs a melacha that will endure
for a long period of time.®

The Yerushalmi® cites a dispute regarding
building a structure with the intent to dismantle
it shortly afterwards.

R' Yosi bar Bun adduces proof from the fact
that the mishkan was constantly assembled and
dismantled that a nywb 32 - temporary building
- is considered an act of n»na (because the
melachos of Shabbos are derived from the
construction of the mishkan).

R’ Yosah maintains that a nyw> 32 is not an
act of m2.%* He explains that the construction
of the mishkan was considered a permanent
building because Klal Yisrael traveled 5 Yy
M0 - according to Hashem's instructions
(i.e., they remained camped at a given location
until Hashem signaled that they should travel
further, cf., Gemara above 31b). Since the
length of time of their stopover at any given

location was unknown to them, it was
considered a permanent stop and the mishkan
was considered a permanent structure.®

The Noda B'Yehuda® asserts that opening
an umbrella on Shabbos is prohibited because it
involves Ynx n»wy - making a tent - which is
prohibited as a toldah of n»a (see Gemara
below 125b).

The Chasam Sofer,®” citing the Yerushalmi,
writes that opening an umbrella is not a
melacha min haTorah because it is a nywb ya -
temporary act of building.® Since one who
opens an umbrella does so with the intent of
shutting it after a short period of time, it is not a
permanent y». Therefore he asserts that
opening an umbrella on Shabbos is, at most, a
rabbinic prohibition.®

AP 91
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The Tanna Kamma of the Mishna says that
one who writes nypmx a - two letters - on
Shabbos is a»n for the melacha of am> -
writing. R' Yosi maintains that one is 2»n if he
makes two marks of any sort, even if they are
not letters. R' Yosi reasons that marking is
prohibited because during the construction of
the mishkan they would mark each board so that
they could maintain the original sequence of the
boards when reassembling the mishkan.

The Yerushalmi® derives from a posuk that
a board that was originally placed on the north
side of the mishkan should not be switched with
a board from the south side because each board
has its own specific designated place.

The Tiferes Yisrael® explains that the
boards placed on the western side of the
mishkan near the aron had more kedusha -
sanctity - than the boards placed further from
the aron. Also, the boards on the south side of
the mishkan contained more kedusha than those
on the north since the menorah was situated on
the south side. It was important to reassemble
the boards in their original order because of the
principle ymm PrY wNipa Poyn - a sanctified
item should not be degraded to a lower level of
kedusha. Therefore, it is wrong to demote a
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board from a holy position to a less holy
position.®

The She'lah® applies this concept to the
positioning of one's talis. He advises that a strip
of linen be sewn to the top of one's talis, to
ensure that one does not reverse his talis. Just
as the Yerushalmi says that the boards of the
mishkan should be kept in their original
sequence, so too, the tzitzis that were originally
worn in front, should not be switched to the
back (because this would diminish their
kedusha).*
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The Mishna says one is not a»n for the
melacha of na>n> (writing) unless he writes two
letters which can be read together as a unit. If
one writes two letters on two different walls of a
house he is 79 because they cannot be read
together.

The Gemara cites Rav Ami who says, in an
apparent contradiction to the Mishna, that one
who writes two letters is 2»n even if they were
written in two different towns on two separate
scrolls.

The Gemara, in reconciling Rav Ami with
the Mishna, explains that in Rav Ami's case the
two letters were written at the edge of their
respective pages and they can easily be
adjoined.” Therefore they are considered as a
single two-letter unit. In contrast, in the
Mishna'’s case, adjoining the letters from the two
different walls would require breaking the wall
and therefore they are viewed as two isolated
letters.

The Levush® prohibits opening and closing
a book that has words written on the edge of its
pages. He argues that when one opens the book
and divides the words he is, in effect, erasing,
and when one closes the book he is, in effect,
rewriting the words.

The Taz® disagrees and adduces proof from
our Gemara that the act of uniting letters that
were written on two different pages is not
considered an act of am> - writing - and
separating such letters is not considered to be
PN - erasing. He argues that if a word which

is divided into two parts is considered as though
it is erased, then one who writes two letters in
two separate places should not be 2»n for am».
The fact that Rav Ami says that one who writes
two letters in separate places is 2»n indicates
that he views those two letters as a single two-
letter unit ("nwyn 10INND IND NP 0INNT)
even though they are not currently adjoined.
This proves that the act of separating or
combining letters is not a significant act and
should not be considered as an act of am> or
Pmn.®

The Maamar Mordechai* refutes the Taz's
proof, arguing there is a distinction between
joining complete letters and joining fragments
of a letter. He argues that although adjoining
two letters from two pages is not considered
am> (as indicated by our Gemara), creating a
letter by combining several fragments of a letter
is considered a significant act of writing.'®
Therefore, opening and closing a book which
has letters written on its edges is considered
PMn and am> since one thereby divides letters
into several pieces (and reunites them).**
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One of the thirty-nine melachos is ymp -
tearing. One is not a»n unless he tears for
constructive purposes, such as for the purposes
of re-sewing a garment that was initially not
sewn properly (Mishna 105a).

* Upon learning of the death of a close relative
one is obligated to perform ny>»p - rend his
garment.

The Gemara cites a braysoh which says that
if @ mourner tore his garment on Shabbos, he
has desecrated Shabbos (because rending a
garment in  mourning is considered a
constructive act). Nonetheless, the mourner has
fulfilled the mitzvah of kriyah and need not
perform another act of kriyah after Shabbos.
[The Gemara explains that the Mishna which
says that one who rends his garment for a
deceased person is M9, is dealing with a non-
relative who is not obligated to rend his
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garments, and whose act of tearing is therefore
considered destructive.]'*

The Gemara in Succah 30a says that one
cannot perform a mitzvah with an item acquired
through sin (n7>aya nxan msn) and therefore if
one uses a stolen lulav he does not fulfill the
mitzvah. Similarly, one who eats stolen matzah
at the seder does not fulfill the mitzvah of
matzah because it iS a naya nNNan MmN -
mitzvah facilitated by a sin.*®

The Yerushalmi*® asks why a mourner who
performs kriyah on Shabbos fulfills the mitzvah.
Since the act of kriyah is a Shabbos desecration,
the mitzvah should be invalid based on the
principle of N7 aya nxan msn.

The Yerushalmi's answer, 171y 19 N
Ay Y2y NI NON DH2, being somewhat
ambiguous, lends itself to three interpretations.
(@) Tosfos in Succah (30a) explains that the
principle of nyaya nxan msn applies when a
mitzvah was made possible through the
execution of a sin. For example, eating stolen
matzah is considered a naya NNan MsH
because if this person would not have stolen the
matzah, he would not have been able to eat that
matzah. In contrast, tearing a garment on
Shabbos does not disqualify the mitzvah of
kriyah because the mitzvah could have just as
well been performed after Shabbos and thus it
was not the sin of tearing on Shabbos that made
the mitzvah possible.’®®
(b) The Bais Yosef'® explains that the principle
of naya nxan M states that an aveirah item

cannot be used for a mitzvah. A stolen item is
classified as an "aveirah item" and therefore
may not be used for the performance of the
mitzvah of lulav or matzah. However, a
garment that was torn on Shabbos is not
classified as an "aveirah item" and therefore it
is not considered a naya nxan M.’

(c) The Sefas Emes asserts that if one performs
a mitzvah at the moment he commits a sin, the
mitzvah is invalid (even if the mitzvah was not
facilitated by the sin). He suggests that the
Yerushalmi means to say that the mitzvah of
kriyah does not occur at the moment one tears
his garment, for the mitzvah of kriyah is not the
act of tearing the garment, but rather the act of
wearing the torn garment.'® Therefore, even if
the garment was torn on Shabbos, it is not a
7aya NN M since the mitzvah is not
performed at the time of the tearing.'®®

* The Yerushalmi adds that if the first night of
Pesach falls on Shabbos and one violates
Shabbos by carrying matzah from the street to
his house, he can still fulfill the mitzvah with
that matzah. The fact that the matzah was
carried through the street on Shabbos does not
disqualify it for the mitzvah.

e The Ramban'® rules that if one performs
kriyah by tearing a stolen garment, it is
considered a n1>aya nxan msn and the mitzvah
is invalid because this case is comparable to one
who eats stolen matzah. [ |

Corrections: Shabbos 5 (Vol. 10):

Shema Yisrael on the blank margin above it.

1. Page 3 (y 971.), par. 4, should read: The concept of man5n 190 regarding Shabbos teaches
that one is /ret/ subject to multiple chatta’os...(the word "not" should be deleted).

2. Page 3, par. 7, second sentence (9 lines from the bottom of column 1) should read: We could
derive from Shabbos that just as an inadvertent offender who violated multiple melachos on
Shabbos brings /enty-ere-kerber/ multiple chatta’os, so too, one who....on Yom Kippur should

be subject to /enty-ene-chattes/ multiple chatta’os.

3. Page 10 (vy 97:), par. 1, should read: Alternatively, says Tosfos, the case is where the parsha
of m>m is written on top of a column and one wishes to write the parsha of /sywwox—-m /
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* Denotes Yartzeit
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