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The Mishna (122b) states that one may use
a hammer on Shabbos to crack nuts. Rabba
(end of 122b) explains that the Mishna is
referring to a blacksmith's hammer. Even
though such a hammer is classified as muktzah
under the category of 71D>XY INONONVW Y5 - a
utensil used [primarily] to perform types of
labor which are forbidden on Shabbos - the
Mishna teaches that one may move a hammer
197 TNNY - to perform a permitted task [needed
for Shabbos].! [Rava on 123b says that a »>
MRS INONOHY may also be moved TiNd
mpn - for the sake of its place. However,
moving it x5 nnnn - out of the sun, meaning,
away from a dangerous area for its own
protection - is prohibited.]

There is another class of muktzah called
™ NN Nypm (items that are inherently
muktzah) which is more restrictive than o>
NN YooY, This class of muktzah pertains
to items which are neither utensils nor food, and
by their very nature are not prepared for use,
such as rocks and twigs. These items may not
be moved on Shabbos for any purpose, not even
PP 19 TNNY - not even for the sake of their
place or to perform a permitted task with them
(unless they were designated for use before
Shabbos).

We learned above on 43b that even though a
corpse is included in this stringent class of
muktzah (i.e., »» nonn nspm), the sages
permitted moving a corpse out of the hot sun if
one places a permitted item on it, such as a 12>
70 I - loaf of bread or child. The Gemara
below on 142D, states that the permit of w955
> n may be employed only for the sake of 725
nnon - dignity of the deceased - (i.e., to prevent
it from rotting in the sun), but in general such a
device may not be used to permit the movement
of muktzah items.

The Gemara (beginning of 123a) cites a
braysoh which says that a mortar which is used
to crush garlic is muktzah. [The Pri Megadim?
explains that even though the mortar is
sometimes used to hold garlic, which is a
permitted use, it is classified as a yMoNONY *H5
NNY since its primary function is to crush
garlic, which is a prohibited function.]

The braysoh says, however, that if there is
some garlic in the mortar then it may be moved
along with the non-muktzah garlic.

In light of the fact that the Gemara on 142b
limits the permit of Py n N 955 to the case of a
corpse in the sun, the Rishonim question why it
is permissible to move the muktzah mortar just
because it contains garlic.



Several answers:
(@) The Rosh® draws a distinction between
muktzah items in the category of nnnn NP
1973 and those in the category of naxoHw 09>
Mooro.  Although the device of "pn wx 955"
does not permit the movement of non-utensils
which are in the stringent category of nxpm
19 nonn (except in the case of a corpse,
Gemara 142b), the Rosh suggests that the
device of "pyn N 955" may be employed to
permit the movement of muktzah utensils
belonging to the more lenient category of o>
MOONY NONONY, such as a mortar.*
(b) The Meiri, citing Chachmei Tzarfas,
explains that the permit of Ppwn w 955 is
limited to a corpse only when it is placed there
on Shabbos. However, if a p1»n W 955 was
already on a muktzah item from before Shabbos
then it serves to permit the movement of any
muktzah item. The braysoh which says that the
mortar may be moved if it contains garlic is
referring to a case in which the garlic was in the
mortar since the onset of Shabbos.”
(c) The Rashba explains that even though
placing a ?»n w 955 on the mortar does not
permit its movement, placing garlic there does
because a mortar is designed to hold garlic and
it is compared to pot with food, which may be
moved (even though an empty pot is muktzah
under the category of TONY MMONRINY D).
Even though an empty mortar and an empty pot
are muktzah (i.e., MRS yNORINY DY) since
their primary use is for melacha (i.e., crushing
garlic and cooking food), when a mortar
contains garlic or when a pot contains food,
they are viewed as 2mnY ynoNdONPY DY -
utensils used for permitted purposes - since
holding garlic and food is one of their
designated uses, and they are not muktzah.®
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The Mishna cites the novel view of R’

Nechemia who restricts the movement of all

vessels, even monY ynoNdnY oYy - vessels
designated for permitted uses, e.g., dishes and
silverware.  The extent of R' Nechemia's
restriction, however, is a matter of dispute.

Rabba maintains that (according to R
Nechemia) amnb ynononw 095, such as dishes,
may be moved only for their designated use,
i.e., for serving food (see Rashi x21 57x n7T).

Rava maintains that they may also be
moved ympn 7Y (for their place).

The Gemara asks, how, according to
Rabba's interpretation of R' Nechemia, can a
person remove his plates from the table after his
meal on Shabbos.

[The Gemara answers that leaving dirty
dishes on the table is repulsive and the sages
permitted removing a repulsive muktzah item
which causes discomfort (>y1 5w 9).]

The Rashba wonders why the Gemara's
question is addressed specifically to Rabba.
Even according to Rava who says that plates
may be moved for their place, it is difficult to
understand why one is permitted to carry the
dishes from the table to the kitchen counter (or
dishwasher). If moving dishes is permitted only
for the sake of their place (ympn 71xY), one
should be required to deposit the dishes in the
first available spot, such as, on the floor near
the table.

Evidently, notes the Rashba, when the
rabbis granted permission to move an item for
its place they did not require him to drop it
immediately. Rather, once a person is holding a
muktzah item in his hand, he has permission to
continue carrying it to wherever he wishes.

Even though the halacha does not follow R’
Nechemia, and one is permitted to move dishes
for any purpose he wishes, the Rashba's
observation has halachic ramification with
regard to MIDONY NONONHY DO,

The Shulchan Aruch’ rules based on the
Rashba that if one moves a 711P'8Y MONRINIY Y95
for the sake of its place, he may deposit it



wherever he wishes (see also Rashi above 43a
PN PINa ).

The following are several leniencies that are
stated with regard to this halacha:
(a) The Magen Avraham® maintains that even if
a muktzah item was mistakenly lifted (without a
valid reason), one is not obligated to
immediately drop it. Rather, once a person is
holding muktzah, he is permitted to continue
holding it and he can deposit it at his
convenience.
(b) Furthermore, he says,' not only does this
hetter (permit) apply to a MEIRY MONRINWY >, it
even applies to one who is holding something
that is 191 NN N¥PId such as money.
(c) The Pri Megadim" maintains that once a
person is holding muktzah, not only is he
permitted to continue to hold it, he is even
permitted to pass it from one hand to another.
Moreover, the muktzah may be passed from one
person to another.

It must be noted, however, that the above
stated leniencies are subject to dispute:
(@) The Vilna Gaon* disagrees with the above
cited Magen Avraham and maintains that if one
wrongfully picked up muktzah, whether
deliberately or by mistake, he is required to
drop it immediately. He asserts that one is not
permitted to continue to hold a muktzah item in
his hand unless he initially had a legitimate
reason to pick it up (e.g., it was taken 191 785
MIP).
(b) The Even HaOzer** maintains that this hetter
applies only to muktzah items which are in the
category of MoNY ynoNdHNY Yo, However, if
one is holding muktzah items which are in the
category of Y9 nnnn NypPI, such as money or
stones, he must immediately drop them. In fact,
he says that as soon as a person finishes eating a
fruit, he must immediately release the pit from
his hand because the pit is 191 NN NP,
(c) The Tosfos Shabbos' prohibits passing the
muktzah from one hand to another (and he

certainly prohibits passing muktzah from one
person to another).
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The Mishna cites a dispute between R'
Eliezer and the Chachamim as to whether one is
permitted to board up a window with a plank on
Shabbos.

The Gemara explains that everyone agrees
that mawa NoNNa SYIN IR Py PR - it S
prohibited to create a new bSnx (tent or
structure) on Shabbos, even if it is only a
temporary ohel. However, the Chachamim
permit adding to an existing ohel. Therefore,
they permit closing up a window with a board
(in a temporary fashion) because such an act
merely completes an existing wall and does not
create a new wall.

Rashi says that the issur to create an ohel
applies only to a roof. However, one is
permitted to erect a temporary wall or partition
on Shabbos. According to Rashi our Mishna is
not referring to an ordinary window, but rather
to an opening in the roof, i.e., a skylight.

Tosfos, however, maintains that in certain
situations erecting a temporary wall or partition
is also prohibited, namely, where it isa nxnn
nnnn - a partition that functions to validate,
i.e., to effect a halachic change. For example, if
one has a succah with only two walls, he may
not hang a curtain on Shabbos to form a third
wall, since the third wall functions to validate
the succah (because a succah consisting of less
than three walls in invalid).

Tosfos argues that the term yon implies a
window, not a skylight. When the Mishna
wishes to refer to a skylight it uses the term
129N not 1on as in Beitzah 35b (cf., Bereishis
7:11, ynno omwn MIN - and the windows of
the heavens were opened.)

The Chasam Sofer, in defense of Rashi,
points out that in the Shabbos morning prayers,
in the bracha " %", the term y5n is used
with regard to a opening in the heavens, as it




states wp1 M9n vy - and [Hashem] splits
open the windows of the Heavens. This proves
that the term yon can be used also with regard
to a roof-like opening.

The Mordechai®® writes that it is permitted
to place a mechitzah - partition - (on a
temporary basis) between the men and the
women at a sermon. Such a partition is not
considered a mnnn nN¥Nn since the sermon
could halachically be delivered even without a
mechitzah. Such a mechitzah functions my»x5
1> - to provide an added measure of modesty
- and a mechitzah which functions merely for
privacy or modesty purposes (rather than for
halachic validation) may be hung on Shabbos,
as Tosfos says.'®
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As we learned above, non-utensil items,
such as sticks and stones, are classified as
19 NN NP and may not be moved [on
Shabbos] for any purpose. It is possible,
however, to eliminate the muktzah status of
such objects by properly designating them for
use before Shabbos.

The halacha'’ follows R' Shimon ben
Gamliel who says that if one has palm branches
(which were originally intended for use as
firewood), and before Shabbos he mentally
decided to use them as a bench for sitting, they
are no longer muktzah. The branches are now
regarded as an ordinary bench since they were
designated to be used for sitting, even though
the owner did not perform any physical act with
them (such as bundling them together) to
signify that he intends to use them as a bench.
The Shulchan Aruch indicates that even if the
owner's intention was to use the branches as a
bench only temporarily, for a single use, it is
sufficient to remove the muktzah status from the
branches.™

The Gemara above on 125b cites a dispute
with regard to designating a o»ax bv 727 - row
of [building] stones - for benches.

The Ramoh™ rules that the halacha
regarding stones is identical to that of branches,
i.e, if one had in mind before Shabbos to sit on
stones, they are not muktzah.

Many authorities, including the Rambam,
Shulchan Aruch and Magen Avraham,® rule in
contrast to the Ramoh that mental designation is
not sufficient to remove the muktzah status of
stones but rather one must perform a physical
act with the stones, such as, arrange them as
benches before Shabbos (see 125b).** These
authorities are of the opinion that since sitting
on stones is not so common, mere mental
designation as a bench is not sufficient.

The Shulchan Aruch® indicates that if one

mentally designates some stones before
Shabbos as a permanent bench, then their
muktzah status is lifted even without a physical
act.
e The Shulchan Aruch® writes that if one
wishes to use a small stone to crack nuts, mental
designation is sufficient because it is common
to use stones for that purpose.
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1] « Produce of Eretz Yisrael prior to the
separation of terumah and maaser is called tevel
and is forbidden for consumption by all, even
by Kohanim.

The Mishna (126b) says that tevel is
muktzah because it has no use on Shabbos -
since it is forbidden for consumption in its
current tevel state. [Also, it is not possible to
remove its tevel status on Shabbos because it is
prohibited (miderabbanan) to separate terumah
and maaser on Shabbos.]**

The Mishna says that terumah, in contrast to
tevel, is not muktzah. The Gemara (127b)
explains that even terumah owned by a Yisrael



(who is forbidden to partake of terumah) is not
muktzah since it is fit for a Kohen.

The Rishonim on 46b address another
instance of an item which is of no use to its
owner but is of use to others: The Ran asserts
that if someone makes a neder (vow) not to eat
a certain food, he may not handle that food on
Shabbos because it is muktzah since it is of no
use to him. The Ran likens this food to a small
remnant of material owned by a wealthy
individual for which he has no use. The
Gemara (47a) says that if the owner considers
the small piece of material as trash and expects
to dispose of it, then it is muktzah even though a
poor person would use such material as a patch
for his torn clothing. So too, argues the Ran, if
one's food is forbidden to him due to a vow, it is

muktzah.?®
Tosfos (m» > 1)  disagrees and
differentiates between an item which is

inherently useless to its owner (such as a fabric
remnant) and one which cannot be used due to
halachic reasons. Tosfos adduces proof from
our Gemara that an item that cannot be used by
its owner due to halachic restrictions (rather
than because it is inherently useless to him, see
Tosfos 127b, y15 1) is not muktzah as long as
it is useful to others, just as terumah [owned by
a Yisrael] is not muktzah.?

2] The Pri Megadim* discusses whether
matzos are muktzah on Erev Pesach (which falls
on Shabbos) - in view of the fact that the sages
forbade eating matzoh on Erev Pesach.?®

He says that ordinary matzos are not
muktzah on Erev Pesach since one could feed
them to young children® or to his birds, just as
our Gemara says that terumah is not muktzah
since it is fit for Kohanim.

The Pri Megadim says, however, that if one
has a limited amount of shmurah matzos that he
designated specifically for the seder, they are

muktzah before Pesach (since one would never
allow his children to eat those matzos).*

» R' Akiva Eiger®! writes that an adult may not
handle food on Yom Kippur since one has no
use for food on Yom Kippur when there is a
Torah prohibition to eat.

The Imrei Binah* disagrees and maintains
that since food is fit for children on Yom
Kippur even adults may handle it - just as
Yisraelim are permitted to handle terumah even
though terumah may be eaten only by
Kohanim.*®
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The Mishna says that one may overturn a
basket in front of chicks to enable them to climb
up to their nest. The Mishna thus indicates that
directly lifting chicks is prohibited on Shabbos
because they are muktzah.*

[The Mishna then says, however, that in
cases that involve o»n >oya qyx - suffering to
living creatures - the sages relaxed certain laws
of muktzah and allowed pushing (or partially
moving) an animal to help alleviate its distress.]

The Ran explains that animals and birds are
muktzah because they have no use (since it is
prohibited to slaughter on Shabbos). The
Mishna Berurah® explains that they are in the
same category of muktzah as stones and twigs
(i.e., o0 nnnn N¥PIn) because they have no use
on Shabbos and they are neither a food nor a
utensil.*® [On Yom Tov, when slaughtering is
permitted, animals which were designated for
slaughter are not muktzah.*"]

Rabbeinu Yosef (cited by Tosfos 45b, n»+
y7a NoN) asserts that a chick that is fit to be used
as a child's pet is not muktzah since it has a use.

Tosfos (ibid.), citing our Mishna, disagrees
and maintains that chicks are muktzah even
though they can serve as a child's pet.®

The Maharach Ohr Zaruah® discusses
whether pet song-birds, whose chirping people
enjoy listening to, are muktzah. Initially, he



argues that they are not muktzah since they have
been designated for use as pets (just as branches
that were designated as a bench for sitting are
not muktzah, see Al Hadaf above sp 7). [The
Mishna which considers a chick as muktzah is
referring to an ordinary chick which was never
designated as anyone's pet.]

In conclusion, the Maharach Ohr Zaruah®
cites the Rosh who says that all living creatures
are muktzah, regardless of their designation. He
says, since most animals do not have a use on
Shabbos, the sages prohibited the movement of
all animals (399 n9).

The Shmiras Shabbos K'Hilchoso,* citing
Horav Shlomo Zalman Auerbach, suggests that
a seeing-eye-dog is not muktzah since it is
designated to serve as a guide for blind men.
[However, he advises consulting with a
competent halachic authority on this matter.]*
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The Mishna (128b) says that Shabbos may
be desecrated on behalf of a woman during
childbirth. The Gemara says that a woman in
labor is considered a ™oL Na ww AHN
(critically ill person) from the time of nrona
qapn - the opening of her womb. Nehardeai
(129b) say that her condition is considered
critical until seven days after birth.”* He says,
however, that there is a difference between the
first three days of the week following her birth,
and the latter four days. During the first three
days, we desecrate Shabbos to provide her with
anything that people consider necessary for a
new mother, even if the mother claims it is
unnecessary. From the forth day after childbirth
until the seventh day, Shabbos is desecrated
only for treatments or provisions that the mother
does not object to. [The Magen Avraham*
writes that if a doctor contradicts the mother
and maintains that the proposed treatment is
important for her well-being, then we provide it

for her despite her objection - even during the
latter part of the week.]

The Maggid Mishna® infers from the
wording of the Ramban that Shabbos is
desecrated to provide a mov 2 vww nYIN with
anything that is commonly considered
beneficial to his health (e.g., a hot nutritious
meal) even if it is not considered critical to his
well-being. Even if we know, for example, that
delaying the nutritious meal until after Shabbos
will not worsen the patient's condition, we still
desecrate Shabbos to provide him a hot meal.

Rashi (m»o 12 ypxw 927 n77) indicates that
Shabbos may be desecrated only for treatments
and provisions whose absence or delay can
result in life endangerment, but not to provide
the patient with additional comforts not
essential to his survival.*®

The Gemara (128b) says that one may
kindle a lamp for a woman in labor*’ to provide
her with light needed for her care. Furthermore,
a lamp may be kindled even if the patient is
blind and has no use for it, because the
knowledge that the people assisting her have the
necessary light to take care of her needs is
comforting to the patient.

The Tashbatz*® explains that even if the lack
of light will definitely not worsen the mother's
condition, it is still permitted to kindle a lamp
on Shabbos for the new mother since it
comforts her. The Tashbatz agrees with the
Maggid Mishna that anything that enhances the
critically ill patient's condition (or mood) is
permitted on Shabbos, even if not vital to his
health.

The Meiri explains that we are concerned
that the patient might be frightened in the dark
and fright can endanger his health. The Meiri
apparently concurs with Rashi, that one may not
desecrate Shabbos to provide mere comfort or
peace of mind. Therefore, the Meiri finds it
necessary to explain that the absence of light
can intensify the patient's illness.



The Igros Moshe® discusses whether a
woman in labor who takes a taxi to the hospital
on Shabbos may be accompanied by her
husband (or another companion) so that they
could comfort her, just as it is permitted to
kindle a lamp to provide a sick man with peace
of mind. He argues that the fear of dark that the
Meiri speaks of perhaps stems from the mother's
concern that the midwife will not be able to
properly attend to her needs. This fright
perhaps is more acute than travelling alone in a
taxi. Perhaps the husband's companionship is
not considered as essential as kindling a light
for the patient (and according to the Meiri is
would not be permitted since it is not essential
to her health).*

In conclusion the Igros Moshe permits a
man to accompany his wife in labor in a taxi to
the hospital if she strongly desires his
companionship - because merely sitting in a taxi
does not involve a melacha min haTorah.

The Chazon Ish® does not merely permit
one to accompany his wife to the hospital, he
strongly urges every husband to do so0.>
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The posuk m Y12 »»nwn o»aY' - and on the
eighth day he shall be circumcised - teaches that
it is a mitzvah to perform a bris on an infant on
the eighth day even if the eighth day is Shabbos.
[A postponed bris that is performed after the
eighth day may not be performed on Shabbos.]

R' Eliezer (Mishna 130a) contends that not
only does the actual circumcision take
precedence over Shabbos, but the ywon -
preparatory arrangements - as well.  For
example, if there is no knife, one may go and
fetch one (and carry it through the reshus
horabbim) or manufacture one.

The halacha follows R" Akiva who disagrees
and maintains that only the bris milah itself

overrides Shabbos. However, pvwon which
can be arranged before Shabbos, such as
obtaining or manufacturing a knife, may not be
performed on Shabbos.

The Gemara (130b) cites a braysoh which
says that not only is it prohibited to carry a
milah knife through a reshus horabbim (public
domain where carrying is biblically proscribed),
it is even prohibited to carry it through a 28n
nawn nyrw (a shared yard in which no eruv
was prepared, see abovexp 971 ) where carrying
is rabbinically prohibited.

Accordingly, if the milah knife was not
brought to the infant's home before Shabbos, the
bris must be postponed until Sunday.

The Shulchan Aruch® rules that for the sake
of bris milah one may instruct a non-Jew to
perform a rabbinically proscribed melacha.

The Mishna Berurah,> rules that one may
instruct a non-Jew to bring the milah knife
through the street because many authorities are
of the opinion that our streets today are
classified as a karmelis (a domain where
carrying is only rabbinically prohibited) since
they are not traversed by 600,000 people daily
(see above y 97).

The Magen Avraham® states that one
should not instruct a non-Jew to carry his infant
to shul for a bris on Shabbos (even if the street
is classified as a karmelis) because the bris can
be performed at home and need not be
performed in shul.

The Machatzis Hashekel adds that even if
the milah knife happens to be in the shul, one
should instruct the non-Jew to carry the knife to
his house, rather than have him carry the infant
to the shul. He explains that carrying the infant
to the shul entails two-way transportation
because the infant must be carried back home to
his mother after the bris, whereas the knife
needs to be carried through the street only one
time since it can remain in the house after the



bris. Therefore, it is better to have the knife
carried to the infant's house.

[The Eliyahu Rabba> cites a lenient view
that permits instructing a non-Jew to carry the
infant to shul for the bris through a karmelis
because it is advantageous to perform a bris
milah in a shul, in the presence of a large
crowd.]

The Tiferes Yisrael®” maintains that if there
is no non-Jew available, one may ask a child
below the age of Bar Mitzvah to carry the knife
for the bris.

R' Akiva Eiger® disagrees and maintains
that even if one is not obligated to restrain a
child from performing a melacha, one may not
allow a child to perform a melacha on behalf of
an adult (see above *nNop q7) even for the sake
of a mitzvah.®
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R' Eliezer maintains that 155 »>yvwon -
preparations for the mitzvah of lulav - may be
performed on Shabbos (just as nYn »Pwon).

R' Eliezer deduces this halacha from the
extra term oy stated in the Torah with regard
to the mitzvah of lulav which implies that the
lulav should be taken even on Shabbos. The
Gemara explains that since the actual mitzvah
of taking the lulav does not involve a melacha,
the extra term "oy evidently is needed to
teach that 259 s»9>wan may be performed on
Shabbos. For example, if one does not have a
lulav, R' Eliezer permits him to pick one from
the tree on Shabbos even though picking the
lulav is only a preparation for the mitzvah.

[Note: This discussion about violating
Shabbos for the sake of lulav was relevant
during the times of the Bais Hamikdash when
the lulav was taken even on Shabbos (on the
first day of Succos). Today, due to a rabbinical
decree we do not take the lulav on Shabbos, see
Succah 42b, 43a.% %]

The Sefas Emes asks why R' Eliezer
assumes the actual mitzvah of lulav never
involves a Shabbos violation. If one holds an
esrog with haddasim and aravos, and he
detaches a lulav from the tree with the intention
of fulfilling the mitzvah, then he fulfills the
mitzvah of lulav at the moment he lifts the lulav
and detaches it from the tree. Perhaps the extra
term o2y teaches that one is permitted to
detach a lulav on Shabbos when the act of
detaching involves the actual mitzvah of lulav,
as in the above case. How then, does R' Eliezer
know that the posuk comes to teach that one
may violate Shabbos even for the sake of
AN »PYon?

The Sefas Emes answers that the key
difference between ywon and the mitzvah
itself lies with whether the act could have been
performed before Shabbos (see R' Akiva's
statement in the Mishna 130a, wanw nNax9N Y5
wryn nmwyd). Even if one fulfills the mitzvah
of lulav as he detaches it from the tree, it is
termed 255 »won - a lulav preparation - since
the lulav could have been detached before
Shabbos.*

Alternatively, the Tzlach® maintains that
detaching a lulav is not essential to the
fulfillment of the mitzvah, because one can
fulfill the mitzvah by grasping the lulav while it
is still attached to the tree.®* [He explains that
detaching the lulav is necessary only if the other
species are attached to the ground at a different
location, making it impossible to join them with
the lulav while attached. In such a case,
detaching the lulav to take it to the location of
the other species, although indeed necessary for
the mitzvah, is not the actual mitzvah act but
rather is classified as mxn »won.]
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R' Akiva (and the Rabbanan) disagree with
R' Eliezer and only permit performing a



melacha for the actual mitzvah of milah, but not
for the n5» »won. I one forgot to prepare the
milah knife and the necessary bandages before
Shabbos, the bris must be postponed until
Sunday (unless the preparation can be arranged
without performing any melachos).

[The Gemara here cites the Rabbanan's
source for permitting the circumcision itself on
Shabbos.]

Tosfos in Yevamos (6b, xnyv n710) says
that R' Akiva forbids the performance of
Pwon on Shabbos only if it was possible to
prepare them before Shabbos and one neglected
to do so. [Indeed, R' Akiva in the Mishna does
not state that all yywon are forbidden on
Shabbos. Rather he states, "any melacha that
could have been done before Shabbos does not
override Shabbos,” thus indicating that
preparations which could not have been
performed before Shabbos are permitted on
Shabbos.]

Horav Elchanan Wasserman® gleans from
Tosfos that if one made the necessary
preparations before Shabbos and due to an
accident additional preparations are necessary
on Shabbos (e.g., the knife was stolen or ruined
on Shabbos), one may perform the necessary
preparations on Shabbos since he did everything
possible before Shabbos and he is not at fault.

The Meiri also seems to take this approach
for the Meiri states that any melacha which
could have been done before Shabbos but due to
negligence was not done, may not be performed
on Shabbos. This indicates that if one of the
necessities for the bris is missing due to an o»x
- accident, then it may be performed on
Shabbos.®

This view, however, is disputed by many
authorities. The Magen Avraham® and many
other authorities indicate that under no
circumstances may one violate a melacha for
N pwon, even if it was impossible for one to
perform the no>n »»>won before Shabbos.*
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In Mishnaic times, after the circumcision
they would bandage the wound with crushed
> - cumin - for healing purposes. The
Mishna says that if one forgot to crush the
cumin before Shabbos, he should crush it with
his teeth, rather than in the usual manner.

Tosfos (133b, oy> n77) points out that even
though the circumcised infant is classified as a
Mmoo 1 wvw non - critically ill person - for
whom Shabbos may be violated, the rule is Y5
MIVN MNIYY WaNT >N - whenever possible
one must perform the melacha in an unusual
manner. [One minimizes the Shabbos
desecration by performing melacha in an usual
manner because as a general rule, a melacha
performed 7 9nxY5 - in an unusual manner - is
only a rabbinic issur, Mishna 92a.]

The Gemara (end of 128b) states this
principle of ymwn »Hwd qwanT N0 Y5 with
regard to a woman in labor. The Gemara says
that if the laboring mother requires oil (which is
now in another domain), the oil should be
transported through the street in an unusual
manner.

The Ramoh™ rules that as a general rule
when attending to the needs of the critically ill
on Shabbos, one must try to perform any
necessary melacha 7 2nxY> - in an unusual
manner - as the above cited Gemaros indicate.
Also, whenever possible one should try to have
a non-Jew perform the necessary melachos to
avoid unnecessary Shabbos desecration. [The
Ramoh cautions, however, that one should
employ these methods only if he is certain that
it will not result in any delay and the patient's
life will not be unduly endangered.]

The Rambam,” however, indicates that as a
general rule one who attends to the needs of a
mMoY 12 ww NN should personally perform all
necessary treatments in the most direct manner.
One should perform the tasks himself in the



usual manner without asking a non-Jew to
perform them for him.

The Maggid Mishna® explains that
according to the Rambam, the aforementioned
rule of ywn »Iwd warT »>n Y applies only
in the case of a mother in labor because her
condition is not as serious as an ordinary N>
mMOov 1 ww since giving birth is a natural
process which does not usually result in death.
Although a critically ill person should be treated
in the normal manner (according to the
Rambam), a mother giving birth must be treated
7 9NN whenever possible because in this
regard she is not in the same category as an
ordinarily m>v 12 vwww noin.

Question:

Why, according to the Rambam, does our
Mishna require one to crush the cumin for the
circumcision wound with his teeth instead of in
the normal manner?

Two answers:

(@) The Sefas Emes (in defense of the Rambam)
explains that since there is negligence involved,
for they should have prepared cumin before
Shabbos, the halacha is stringent and requires
crushing it in an unusual manner.”

(b) Alternatively, the Mishna is speaking of a
case in which they realized that cumin was
missing before the bris milah was performed.
In such a case, since the infant is not presently
in any danger one may not violate a Torah issur
to prepare the cumin (because preparation of the
cumin is classified as no»n »9*wan which do not
override Shabbos). The Rambam subscribes to
the view of the Baal Hama'or (mentioned
below, next daf) that it is forbidden to perform
the bris with the knowledge that Shabbos will
have to be desecrated afterwards (to prepare the
cumin) to preserve the infant's life.

Therefore, the Mishna does not permit
preparing the cumin (to enable the bris to be
performed) unless it can be prepared in an
unusual manner.”
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The Mishna says that on Shabbos one may
bathe an infant in hot water before and after his
bris.  In Mishnaic times these baths were
considered vital to the health of the infant.

In the event that no hot water was prepared
before Shabbos, or the prepared water spilled,
the bris would have to be postponed until
Sunday. Heating water to enable the bris is
considered n9m >pwon and, as we learned
above, it is prohibited to perform a melacha for
the sake of nn »»Pwon (according to R' Akiva,
whom the halacha follows). [See Gemara in
Eruvin 68a where it states that one is permitted,
under certain conditions, to request a non-Jew
to heat the water.]

The Ramban draws a distinction between
the hot water which is necessary for the pre-
milah bath and the water required for the post-
milah bath. He argues that if one has sufficient
water for the pre-milah bath, he should bathe
the infant and perform the bris without
concerning himself about the Shabbos
desecration that will ensue after the bris ( px
nNyw NON M¥nd). He argues that once the bris
is performed, water may then be heated for the
post-milah bath since at that point the infant's
life is in danger and as always, it is permitted to
violate Shabbos when pikuach nefesh (danger to
life) is involved.

The Ba'al Hama'or”™ takes issue with the
Ramban, maintaining that if there is insufficient
water for the post-milah bath (or if the cumin
that is necessary for treating the wound is in
another domain and must be carried through a
reshus horabbim), the bris must be postponed.
Performing the bris with the knowledge that
Shabbos will have to be desecrated afterwards
to preserve the infant's life is tantamount to
heating the water before the bris (which is
prohibited).”
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Above on »p 971 we cited the Mishna which
states that if one forgot to crush the cumin
before Shabbos, he should crush it with his teeth
on Shabbos, so as to avoid the performance of a
melacha min haTorah.

The Rashba” maintains that in a case in
which crushing or bringing the cumin entails a
melacha min haTorah, the bris must be
postponed. The Rashba accords with the Baal
Hamoer's view - that it is prohibited to perform
a bris with the knowledge that Shabbos will
have to be violated afterwards to save the
infant's life.”

According to the Ramban, the Mishna
advises crushing the cumin in an unusual
manner only because we try to minimize the
Shabbos violation whenever possible ( »>n 95
MIwn »Iwd IwanT). However, if this option is
not available, the bris is performed anyway and
the cumin is carried or crushed after the bris -
when the infant is in a state of pikuach nefesh.”
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The Gemara cites a dispute as to whether an
infant who is Ynn xnwd 191 - born
circumcised (i.e., without any noticeable
foreskin) - must undergo a bris procedure called
a1 o1 novn which involves letting some
blood by making a small incision.?® Many are
of the opinion that n2 o7 nsvn is required on
an infant who was born circumcised but they
say this procedure may not be performed on
Shabbos.

The Gemara relates that Rav Adda bar
Ahava had a child who was born circumcised
and whose eighth day was on Shabbos. Rav
Adda, being of the minority opinion that navn
12 o7 should be performed even on Shabbos,
sought the services of thirteen mohelim to
perform m12 o7 navn but they all refused.
Finally, Rav Adda decided to personally
perform the required n>y2 o7 navn on his own

child on Shabbos. [The Gemara relates that Rav
Adda slipped and injured his child and he
attributed the mishap to the fact that he
performed the procedure in contradiction to
Rav's ruling.]

e The Mordechai® asserts that an
inexperienced® mohel may not perform a bris
on Shabbos, for we are concerned that he might
not perform the bris properly and thus his
violation of Shabbos will have been in vain.

» The Shach,® citing the Rosh, maintains that a
father is charged with a special mitzvah to
circumcise his own child and therefore if the
father is capable, he must perform the bris
himself.

The fact that Rav Adda performed the bris
on Shabbos proves that he was an experienced
mohel  (according to the Mordechai's
assertion).**Consequently, it is difficult to
understand why he initially sought the services
of others to perform the bris on his child
(especially according to the Shach who says
that a father, when capable, must circumcise his
own son).®

The Terumos Hadeshen®* adduces proof
from Rav Adda's behavior to the following
novel assertion of R' Eliezer Halevi cited by the
Tur:®

R' Eliezer Halevi asserts that having
someone other than the father perform a bris on
Shabbos minimizes Shabbos desecration. [This is
because when someone other than the father performs the
bris there is a mitigating factor of o1 1ox (performing a
melacha without intent) involved, since the mohel does
not necessarily have the child's yp>n (improvement) in
mind (see above, vp q71). A father, however, certainly
has the child's interest in mind and therefore the melacha
of ypnn is intentional, cf., Gemara 133a regarding tzoraas
- N 8o anx 1ayw.]  Therefore, R' Eliezer
Halevi maintains that a bris on Shabbos should
preferably not be performed by the father of the
child.®
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The fact that Rav Adda initially asked
others to perform the bris indicates that on
Shabbos it is preferable for someone other than
the father to perform the bris - as R' Eliezer
Hal evi asserts.

In conclusion, the Terumos Hadeshen says
that there is no proof to R' Eliezer Halevi from
this Gemara because it is possible that Rav
Adda was reluctant to perform m»a o7 navn
himself because that procedure requires great
expertise and he was not proficient in it, albeit
he was an experienced mohel.*

Alternatively, he suggest that Rav Adda was
perhaps reluctant to transgress Rav's ruling with
his own hands.
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1] « A typical healthy fetus is carried in its
mother's womb for nine months. There are also
some viable fetuses that are able to develop in
only seven months, but none are able to develop
in eight months.

The Gemara on 135a says that an infant
born prematurely in the eighth month of
pregnancy is expected to die within a short
period of time and is assumed to be a Y9 - non-
viable fetus. [Tosfos (ibid. »an n»7, citing a
Gemara in Yevamos 80a, explains that this is so
only if the fetus is born with under-developed
nails and hair. However, an eight-month infant
that exhibits fully developed nails and hair is
treated as a viable child because it is assumed to
be a seven-month fetus whose birth was
delayed.*"]

The Gemara (135a) cites a braysoh which
says that a fetus that was carried for only eight
months may not be circumcised on Shabbos.
Since it is assumed to be a b9, it is considered
as a corpse and there is no mitzvah to
circumcise it. Also, says the braysoh, if there is
a2 pov N ya pav’ - an infant regarding which
there is doubt as to whether he was born in the
seventh or eighth month of pregnancy - we do

not circumcise him on Shabbos. Since there is a
doubt regarding this infant's viability there is a
doubt as to whether he s subject to
circumcision and it is forbidden to perform a
doubtful circumcision on Shabbos.

The Gemara (136a) says that actually it is
permitted to perform a bris on a n ya Poo’ on
Shabbos because in either case (7w2 non)
Shabbos will not be desecrated. If the child
turns out to be viable then his circumcision is
indeed supposed to be performed on Shabbos;
and if he turns out to be a Y2 then he is
considered a mere piece of meat (i.e., a corpse)
and making an incision in a piece of meat is not
a melacha (xnbya qwa 7nnn).

The Gemara explains that although
performing the actual bris on a n a2 pav' does
not involve a melacha, it is prohibited to
perform other melachos in preparation for such
an infant's bris, such as carrying or sharpening
the milah knife (n®n >»won). The braysoh
which says that one may not desecrate Shabbos
for a n 2 povo' accords with R' Eliezer who
asserts on 130a that it is generally permitted to
perform n5m »pwon for a Shabbos bris. The
braysoh is teaching that in the case of a ja psv
n', Shabbos may not be violated to perform
N2> >PYon.

2] The Rosh in codifying the above braysoh
writes that we may not desecrate Shabbos on
behalf of a nya psvo'.

The Tur™ disagrees with the Rosh's ruling,
pointing out that the Tanna of the braysoh only
forbids N5 »pwon of a n j2 pav’ on Shabbos
(and he follows the view of R' Eliezer who
generally permits N9 »ywon on Shabbos), but
the braysoh does not forbid the actual
circumcision. Consequently the Tur rules that
one may perform a bris on a nya pav'. We need
not worry about the possibility that the infant
might be a Y9 since circumcising a corpse does
not involve a melacha, as the Gemara says.*
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The Ramoh,® in defense of the Rosh
explains, that the Rosh does not mean that a
N2 oo’ should not be circumcised on Shabbos.
When the Rosh says that Shabbos is not
desecrated on behalf of a n ya pav' he means
that other melachos may not be performed for
him - even if his life is in danger! Since he
might not be a viable infant, Shabbos may not
be desecrated on his behalf even to save his life.
However, the Rosh agrees that a n ja2 pov’
should be circumcised on Shabbos.* [Note: The
Chazon Ish,”®* as well as other authorities,
maintain that today we are permitted to
desecrate Shabbos to save the life of a
premature baby, even we are certain that he was
carried for only eight months. Since it is
common for such babies to survive (both with
and without an incubator) the authorities
conclude that apparently the nature of this
matter has changed over the generations ( mnw
Ddyavn, see Tosfos in Moad Koton 11a).]

The Chasam Sofer® finds it inconceivable
that the sages would suggest circumcising a poo
n j2' and endangering his life on Shabbos when
it is prohibited to perform a melacha to save
him.”’

The Chasam Sofer consequently suggests
that the Gemara means that the infant in such a
case should be circumcised late on Shabbos
afternoon, immediately prior to nightfall, so that
if any emergency arises we would be able to
save his life after nightfall.*
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If a mohel circumcises a seven or nine-day-
old infant on Shabbos thinking the infant was
eight days old, the mohel is 2»n - obligated - to
bring a chattos offering to atone for his
inadvertent Shabbos violation (since a bris
overrides Shabbos only when it takes place on
the eighth day).

R' Yehoshua maintains that if the mohel was
man 7272 Nyv - erred because he was engaged
in performing a mitzvah - he is exempt from a
chattos. The Gemara cites several versions of
R' Yehoshua's position.

R' Chiya cites a braysoh that says that R’
Yehoshua is referring to a case in which there
were two babies to be circumcised, one who
was born on the previous Shabbos and was
supposed to be circumcised on Shabbos (i.e., on
his eighth day) and the other was born on
Sunday. If the mohel mistakenly circumcised
the Sunday baby (who was only in his seventh
day) on Shabbos, R' Yehoshua exempts him
from a chattos since he erred while trying to
fulfill a mitzvah incumbent on him (for he was
attempting to circumcise the Shabbos baby who
was in his eighth day).

However, if a mohel confused a Friday baby
with a Shabbos baby and circumcised the
Shabbos baby on Friday (one day early) and
then he circumcised the Friday baby on Shabbos
(one day late), R' Chiya maintains that the
exemption of mxn 9271 Nyv does not apply.
Since in fact the mitzvah of milah was not
incumbent upon him on Shabbos (for the
Shabbos baby was already circumcised, and the
nine-day-old [Friday] baby was not supposed to
be circumcised on Shabbos) he is not exempt
under the principle of mxn 9272 Nyv.

The Rosh,” citing Rabbeinu Shimshon,
proves from this Gemara that an infant who was
mistakenly circumcised prior to the eighth day
does not require n>1a o7 navn afterwards on his
eighth day. [See Gemara above on 135a for a
related discussion about whether a 93 - convert -
who was circumcised when he was a non-Jew
requires m11 o7 Navn upon his conversion.]
He argues that the fact that the Gemara states
that the mohel who circumcised the Shabbos
baby on Friday has no mitzvah incumbent upon
him on Shabbos proves that there is no mitzvah
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to perform m»3a o7 novn on the Shabbos baby
who was circumcised one day early.

e The Shach'® assumes that according to the
Rosh who says that when a bris is performed on
the seventh day na o7 movn is not required
afterwards, that an early bris is a completely
valid bris and it merely lacks the added aspect
of »»nwa N5 - milah on the eighth day.

2] The Mishna (137a, second Mishna) says that
a child who was born naw a1y bv mwnwn ya -
during the twilight period Friday evening - must
be circumcised on Sunday. Since there is
halachic doubt as to status of bein hashmoshos,
we do not know whether his birth occurred on
Friday or Shabbos. Thus, he cannot be
circumcised on Friday because he might have
been born on Shabbos and Friday is only his
seventh day. He also may not be circumcised
on Shabbos because Shabbos might be his ninth
day (and only an eighth-day bris may be
performed on Shabbos).

The Shagas Aryeh'® asks, according to the
Shach's understanding of the Rosh, why
postpone the bris (of the baby born Friday
evening during bein hashmoshos) to Sunday?
Why not perform the bris on Friday (which is
possibly the eighth day) since, in either case his
bris will not be performed »»nwa - on the eighth
day. Even though Friday might be seventh day,
there should be no advantage to postponing the
bris to Sunday which is either the ninth or tenth
day.

The Shagas Aryeh proves from this Mishna
that the reason mMa o7 navn is not required
when a baby is circumcised on the seventh day
(according to the Rosh) is not because the
mitzvah was already fulfilled, but on the
contrary, because we view a prematurely
circumcised baby as though his entire organ was
severed and the mitzvah of bris milah is no
longer possible (Hpn5 9190 Prw nnyn). %
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Rami bar Yecheskel states that it is
rabbinically prohibited to form a ohel - tent/roof
- on Shabbos by spreading a garment or sheet
over a frame to provide shade as a canopy or
awning. However, if there is a string tied to the
sheet before Shabbos, it is permitted to spread it
on Shabbos by pulling the string.

Tosfos cites a Gemara in Eruvin 102b that
says that if an ohel was partially opened, i.e.,
one tefach or more, before Shabbos one may
open it entirely on Shabbos because it is
permitted to be >yax YN by om - to add to an
existing tent or structure. Tosfos says that when
Rami bar Yecheskel says it is permitted to
spread a sheet by pulling a string, he is referring
to an awning that was partially opened before
Shabbos. If the awning was entirely closed,
then it may not be opened even if there is a
string.

Rabbeinu Yona disagrees and maintains that
when a string is attached before Shabbos it is
permitted to open the awning even if it is not
partially opened before Shabbos. [This view is
cited by Tosfos, second p'shat.]

The Rif maintains that opening a closed
canopy which has a string is permitted only if
the canopy comes to a point on top (i.e., it is
draped over a single pole on top and widens on
the bottom). However, if the canopy forms a
flat roof (which is one tefach wide), then one
may open the canopy on Shabbos even if it has
a string.'®

One practical application of this halacha
relates to covering a Succah to protect it from
the rain. According to Rabbeinu Yona, as long
as there is a draw-string attached to the
covering, it may be pulled open on Yom Tov.

According to Tosfos (first p'shat) and the
Rif, one may not open the covering unless it
was opened one tefach before Shabbos or Yom
Tov (since it has a flat roof).
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The Ramoh'® states that if the covering is
fastened to the Succah with hinges, then it may
be opened and closed on Yom Tov, just as a
door to a house may be opened and closed and
is not considered nxa - building.
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Rav Sheishes says it is permitted to wear a
felt hat on Shabbos but the braysoh says it is
forbidden. The Gemara, in resolution to this
apparent contradiction, says that the braysoh
forbids wearing hats with brims wider than a
tefach because it is considered an ohel, but
narrow-brimmed hats are permitted.

The Gemara asks, according to this one
should forbidden to wear a talis or any garment
that protrudes more than a tefach. The Gemara
answers that there is difference between
something which is p7non (tight or stiff) and
something which is not tight or stiff.

The Rach (cited by Tosfos xn n77) explains
that the Gemara means to say that a wide-
brimmed hat is forbidden because the brim is
stiff and it is therefore similar to a ohel.
However, a protruding garment which is
flexible may be worn because it is not similar to
an ohel.

Rashi explains the Gemara's conclusion
differently, having nothing to do with the issur
of ohel. He explains that Gemara withdraws the
initial suggestion about prohibiting a wide-
brimmed hat due to ohel. The Gemara is saying
that the braysoh forbids wearing a hat on
Shabbos only if it is P71 &9, meaning, if it
does not fit tightly on one's head. The reason
for this is that we are concerned the hat might
fall off in the street and one might carry it. A
snugly fitting hat may be worn in all instances,
regardless of how wide (or stiff) its brim is.

A contemporary of the Noda B'yehuda
suggested that the reason Rashi does not
consider a wide hat as an ohel is because an
ohel must be stationary. Since the hat is used in

105

transit and moves with the wearer, it is not
considered an ohel. Consequently, he suggested
that opening an umbrella on Shabbos is not
considered creating an ohel because the
umbrella, like a wide-brimmed hat, is not kept
in a stationary position.'®

The Noda B'Yehuda, however, rejected this
argument, asserting that the reason Rashi does
not consider a wide-brimmed hat an ohel is
because it is worn as a garment and not
necessarily for protection from the elements.*”
An umbrella, however, which is used to protect
one from the rain is certainly considered an
ohel.

Moreover, even if the suggested
interpretation of Rashi is correct, the Noda
B'yehuda points out that the Rach argues with
Rashi and considers a wide-brimmed hat as an
ohel. Accordingly, he rules that an umbrella
too, is considered an ohel and may not be
opened or used on Shabbos.'*®
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One may go out in the reshus horabbim on
Shabbos wearing a talis with tzitzis. The tzitzis
strings are not considered a »»xwn - burden -
even though they do not function as a garment
per se. This is because the tzitzis are Yva
(subordinate) to the talis since one may not
wear a four-cornered garment without tzitzis.'®

Moreover, the Gemara says that one may go
out on Shabbos wrapped in a cloak which has
functionless [non-decorative] strings because
such strings are also Sva to the garment.

The Gemara says, however, that one may
not go out with a talis which lacks valid tzitzis
on it. If some of the tzitzis strings on one's talis
became detached (thus invalidating the tzitzis),
the remaining tzitzis are considered a »xwn
since they no longer function to permit wearing
the talis.

The Gemara asks why the invalid tzitzis are
a »xwn since we find that functionless strings
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hanging from a cloak are botul and are not
considered a »xwn.

The Gemara answers that the tzitzis are
»vwn - significant - and are therefore not
subordinate to the talis, whereas strings hanging
from the cloak are insignificant and are
therefore subordinate to the garment.

Rashi explains that the tzitzis strings are
significant because they contains t’cheiles
(wool dyed with expensive blue dye of the
chilazon).

Tosfos, citing the Rach, explains that the
invalid tzitzis are more significant than ordinary
strings because the owner of such strings
generally expects to replace the missing tzitzis,
thereby making them valid. Since they are
significant, they are not botul and they are
considered a burden.

The Shulchan Aruch,”® in codifying this
halacha, writes that one may go out on Shabbos
wearing a coat that has a torn loop (that was
made for hanging the coat). The Shulchan
Aruch compares the torn loop to the
functionless strings hanging from a cloak (for
they are both equally insignificant).

The Chayai Odam,'*' citing the Rach,
maintains that the coat may be worn only if the
owner is not planing to repair the torn loop. If,
however, one plans to eventually repair the
loop, then the loop is significant and is
considered a burden (and the coat may not be
worn in the street on Shabbos), just as invalid
tzitzis on a talis are considered a burden.*** [See
Al Hadaf Menachos ~n 971 for related
discussion regarding wearing a talis on Shabbos
which is smaller than the minimum shiur.'*]
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The Gemara on 140b gives practical advice
regarding eating methods and various other
matters. The Chasam Sofer, as well as several

other commentators,"* explain many of the

Gemara's statements allegorically:

Rav Chisda advises a Torah scholar who has
only a limited amount of bread, to eat one large
satisfying meal rather than many small meals.

The Chasam Sofer suggests that the bread
here symbolizes Torah learning. Rav Chisda is
teaching that a scholar who in studying an
involved and lengthy Torah topic should not
deliver piecemeal lectures on the topic before
completing the topic. Rather, he should first
study the entire topic in depth and then deliver a
lecture on it.

Secondly, he suggests that eating small
meals signifies one who studies small segments
of many different mesechtos. Rav Chisda
exhorts one not to study in such a piecemeal
manner.  Rather, one should complete a
mesechta in its entirety before moving on to
another mesechta.
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Rav Chisda states that a Torah scholar who
does not have [olive] oil should use Y N7 8 -
water from a pit.

The Chasam Sofer, citing a Gemara in
Horayos 13b which says that olive oil enhances
one's memory, suggests the Torah scholar's lack
of oil symbolizes a Torah scholar who has a
weak memory. The term >s> 07 80 symbolizes
a deep and penetrating style of study [as we find
the term Yy n sometimes used in reference to an
individual with a keen mind (v yn)].

Rav Chisda’'s advice to a scholar who has
difficulty retaining his Torah learning is that he
delve deeply into Torah topics and try to
originate chidushim (novel Torah thoughts).
Since originating chidushim requires much
effort and exertion he will likely remember the
material that he studies [even if the chidushim
that he develops are not entirely accurate].**®
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94 This Al Hadaf was made possible by the following daf dedications... o
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ToPp * 577 HNID APY’ NI INON MY AN VO SH
noP * 577 DN 12 21T QO 1 I1Y ANy Sun
\=I% (AN 179 VNN DY) 9777 ISAAC WEISSMAN D73 199K 7172 PNRND PNNY 1 371D DN N Mon
1P * 577277 90V 1 N2 MO PN Y 599N 2 Tues
nop 99N ) Wed
vOP 9739571 XN YN 12 ANT 1Y 9N T Thrs
(JuLius KNOLL 3rd Yartzeit) * 973 01 y2 nnd 5P Py iy Sept.
July 25 1898-Aug 12 2002, 270wn 9198 7 1210 12w MV DY TV 8
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NOP 9N SH
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WP 2N N Mon
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nop * 5773050 TPIN DNIAN )2 DN 27N YD AP Wed
\EIZ) * 573 SN N2 NNaY 719; In memory of SYLVIA TOMASZEWSKI 0"h 2N N Thrs

P S9N 2 Fri
nop * 913 N9 NPOR DINY 12 TVT DWW 1 »119; In memory of SAUL DAVID SMALL DWIN 2 SH
ooHP * 913951 APy’ 12 wN »ax »19; In memory of HAROLD LANE 0"h DN T Sun
* 1y HNINY 12 SN 1v9- by Dovid Faigen in memory of his father ISRAEL FAIGEN 91N O Mon

Cong. Al Hadaf
P.O. Box 791

Monsey, NY 10952
Ph. & Fx. 845-356-9114

* Denotes Yartzeit

donate generously to our
Rosh Hashana appeal. Please
send in your Shana Tova
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greetings now so they can be
printed on time for Rosh
Hashana. Thank You!




