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* Ordinary straw [which hasn't been designated
for animal feed] is muktzah. It falls under the
same stringent category of muktzah as stones
and twigs, i.e., 19N NN N¥pm - inherent
muktzah, and may not be moved even MY
mpn - for the sake of its place.

The Mishna says if there is straw on one's
bed on Shabbos he is permitted to move the
straw with his body because, X5 71 y3 90507
199050 MY - moving a muktzah item indirectly
is not considered moving.

Tosfos above on 43b (y7571 n77) notes a
contradiction, for the Gemara on 43b states that
T80 3 Hvdv (indirectly moving a muktzah
item) is considered moving and is prohibited.

Tosfos, in answer to this question,
distinguishes between moving a muktzah item
for its own sake and moving it for the sake of a
non-muktzah item. The Ran' explains that our
Gemara is speaking of a case in which one is
not moving the straw for its own sake but rather
to make place for one to sleep and therefore one
is permitted to move the straw indirectly.> On
the other hand, the Gemara on 43b is referring
to a case in which a person wants to move
muktzah for its own benefit, such as, to save the
muktzah item from getting damaged. In such a
case, even indirect movement of muktzah is
forbidden.

The Rosh® disagrees and maintains that in
our Mishna's case the straw is not being moved
merely for its place, but rather for its own sake,
for Rashi (to the Mishna, nonn Syw vpn nr7)
indicates that the individual wants to smooth
out the straw into a comfortable mattress for
sleeping.*

To reconcile the contradiction between the
two Gemaros, the Rosh explains that there are
two types of indirect movement. The Gemara
on 43b is referring to a case in which the
muktzah is moved in a normal manner of
movement, albeit without directly touching it,
such as, for example, one who moves a chair
that has muktzah on it. Such type of movement
is prohibited (when done for the sake of the
muktzah).

Our Gemara, on the other hand, is referring
to one who moves muktzah with his body,
which is an entirely unusual manner of moving
something.> This type of indirect movement,
says the Rosh, is permitted even if it is done for
the sake of the muktzah.

The Shulchan Aruch® rules in accordance
with the Rosh and permits moving muktzah with
one's body (even for the sake of the muktzah).

The Chazon Ish’ has a stringent opinion on
this matter. He argues that the Rosh permits
moving muktzah with one's body only when the
muktzah is moved in an [apparently] incidental
manner, such as in our Mishna the individual



moves the muktzah straw incidently as he lies
down on the bed. However, overtly moving
muktzah from one place to another by pushing it
with one's foot is considered direct movement
and is prohibited.

[The Mishna Berurah® rules leniently and
permits moving muktzah with one's foot.]
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1] » A table or tray that supports a muktzah item
is called a mvoxn 7219 ©¥o2a and is muktzah (see
Al Hadaf above 7 97 and wp 97). [Even if
during Shabbos the muktzah item is removed,
the bosis (the supporting table or tray) remains
muktzah for the entire Shabbos.]

The Mishna (141b) states that it is permitted
for one to move a basket containing a stone [on
Shabbos], even though the stone is muktzah.
The Gemara (142a, first p'shat) explains that the
Mishna is speaking of a basket that contains
fruit in addition to the stone and therefore the
basket is not classified as a 71voxn 927> o2 - a
support for a muktzah item.

Rashi explains that the basket is considered
a bosis - base/support - for the fruit rather than
for the stone, because the basket's primary use
is to hold fruit.®

The Gemara says that the Mishna is dealing
with a basket that contains fragile fruit which
will become soiled and ruined if they are
dumped on the ground. In such a case, one is
permitted to move the basket of fruit with the
stone, since overturning the basket [to remove
the stone] will damage the fruit. Generally,
however, (if the items in the basket are not
particularly fragile) if one wishes to move a
basket containing both muktzah as well as non-
muktzah items, he is obligated to first overturn
the basket and spill out its contents so that he
could return only the non-muktzah items to the
basket and carry it without any muktzah items
inside.

R' Akiva Eiger'™ asserts that one is exempt
from overturning the basket (to rid it of its
muktzah contents) only if there is concern about
possible damage to the non-muktzah contents of
the basket. In such a case, one is permitted to

move the basket even though it contains
muktzah because the muktzah is being moved
only for the sake of the non-muktzah contents.
However, if there is concern only about damage
to the muktzah contents of the basket, R' Akiva
Eiger argues that one would not be permitted to
move the basket (without dumping out the
muktzah). R' Akiva Eiger is of the opinion that
in such a case, if one does not dump out the
muktzah it is considered as though he is moving
the muktzah for its own sake and not for the
sake of the non-muktzah item, and it is therefore
not permitted.

The Beis Meir'* disagrees and maintains
that even if tilting the basket will damage only
the muktzah item, one is permitted to move the
basket of fruit containing a muktzah item
without dumping out the muktzah.*

2] * The table used to support Shabbos lights at
the onset of Shabbos is a myoxn 9275 ©oa and
may not be moved for the entire Shabbos (even
after the Shabbos lights are extinguished).

The Magen Avraham®® writes that if one
places challos on that table before Shabbos, the
table is not considered a 1yoxN 127> D21 since
it supports non-muktzah as well as muktzah.
Hence, one is permitted to move the table which
supported the Shabbos lights if he needs to use
the table's space (or if he needs to use the table
someplace else).

The Magen Avraham adds that although,
whenever possible, one is supposed to tilt the
table so that the muktzah falls off (as our
Gemara says), if dumping off the candlesticks
will damage them, one is permitted to move the
table without causing the candlesticks to fall off
- as the Gemara says with regard to the case of a
basket containing fragile fruit.

The Magen Avraham seems to be consistent
with the view of the Bais Meir cited above - that
the possibility of causing damage to the
muktzah item is sufficient grounds to permit
moving a [non-muktzah] table or basket without
having to tilt it or overturn it to dump out the
muktzah.
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1] The Mishna says that one may not wipe a
spill with a sponge on Shabbos because by
holding a wet sponge one will inevitably
squeeze out some liquid (xe> P09, See
Gemara), and wringing out wet clothing, called
nVINY, is prohibited.

The Mishna, however, permits using a
sponge with a handle. The Rambam™ indicates
that the reason for this is that when one grasps
the sponge with a handle it is not certain that
liquid will be squeezed out. Therefore, using
such a sponge is permitted provided one does
not intentionally squeeze it (1511 1N).

[Chidushei Horav Moshe Kazis asserts that
one may even use a sponge without a handle to
wipe a small spill which will make the sponge
only slightly damp. He argues that grasping a
slightly damp sponge in a manner which will
not automatically squeeze out liquid is
tantamount to grasping a sponge by its handle.
The Eliyahu Rabba,™ however, is of the opinion
that the sages prohibited the use of all handle-
less sponges on Shabbos, whether they are
saturated or not."’]

The Ravad™ disagrees with the Rambam
and maintains that using a sponge with a handle
is permitted even if it is certain that liquid will
be squeezed out. He explains that squeezing
water out of such a sponge is comparable to
pouring water from a pitcher and therefore it is
even permitted to intentionally squeeze it.

2] The Rambam® says that squeezing out a
sponge is prohibited due to the melacha of v12>5
- laundering - because wringing out clothing is
part of the laundering process. [o2% is a
toldah (subcategory) of yab» - bleaching.]

According to this approach, the Ravad's
comparison of a sponge [with a handle] to a
pitcher of water seems strange, for a sponge is
absorbent and is subject to ©¥2>> (laundering)
whereas a non-porous pitcher is not subject to
laundering.

The Chazon Ish® explains that according to
the Ravad the issue of squeezing a sponge is not

o129, but rather wt - threshing.? Extracting
liquid from a garment is similar to extracting
juice from fruit, which is a toldah of w7t -
threshing (for the act of threshing involves
extracting grain from its husk, see below q71
™mP).

The melacha of vt applies only when the
extracted substance was originally a part of the
host item, such as, for example, wine squeezed
from grapes. This issur is extended even to
liquid absorbed in a garment because after the
liquid is absorbed it is viewed as part of the
garment. However, liquid absorbed by a sponge
is not viewed as part of the sponge (but rather
like water in a pitcher) because a sponge is not
made for the sake of storing liquid but rather to
repeatedly absorb and expel.  Therefore,
explains the Ravad, squeezing out liquid from a
sponge [with a handle] is not considered w1.
[The Chazon Ish explains that the handle
underscores the fact that the sponge is
designated for repeated use. A sponge without
a handle may not be squeezed because it is not
apparent that it is designed for repeated use.]?

* Tosfos (below on 111a, and Kesubos 6a)
cites both of the above mentioned melachos,
i.e., 25 and wT) as grounds for the prohibition
of nv’no. [Note: Some Rishonim are of the
opinion that o5 is an issue only when one
wrings out clear liquid, such as water which has
the ability to launder the garment. However,
wringing a sponge or rag containing opaque
liquid, such as oil or wine, is not considered
laundering since these liquids will not clean the
sponge. Also, some are of the opinion that w7 is
only an issue if the liquid could still be used,
but not if it is squeezed onto the floor where it
will go to waste.?].
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The Mishna (143b) states that it is
prohibited to squeeze juice from fruit on
Shabbos [due to the melacha of w7 - threshing].
Squeezing fruit is similar to threshing in that



they both involve extracting one type of item
from another.  Whereas threshing involves
extracting food (i.e., edible grain) from a non-
food (i.e., inedible husk), squeezing fruit
involves extracting liquid from a solid.

The Gemara differentiates between different
types of fruit:

(@) Rav Chiya bar Ashi states in the name of
Rav (end of 145a) that min haTorah only the
squeezing of grapes and olives is prohibited, for
these two fruits are designated primarily for
their juice.*® Rashi explains squeezing other
types of fruit is not a melacha because it is
uncommon to squeeze them. The Rashba
explains that since it is not common to squeeze
other types of fruit, their juices are halachically
regarded as Y-~ (food) and not as npwn
(drink), and extracting food from food is not
prohibited (see Rashi end of 144b, Twmb n71
nypn).?

(b) The Gemara on 144b says that in addition to
grapes and olives which are types of fruit
designated for juicing, it also prohibited to
squeeze types of fruit which are occasionally
squeezed (by some people), such as berries and
pomegranates. The Rambam? explains
squeezing such fruit is rabbinically prohibited
(even though their juice is halachically
considered an 5m>) because of a concern that
one who squeezes berries might come to
squeeze grapes (since they resemble grapes in
the sense that they are occasionally used to
make juice).

(c) The Gemara says that fruits which are never
used to make juice, such as plums and quinces,
may be squeezed.

Rashi and Tosfos indicate that according to
the conclusion of the Gemara, it is permitted to
squeeze plums and quinces only if one squeezes
them for the sake of sweetening them.
However, squeezing such fruit for the sake of
their juice is prohibited even though it is
unusual to do so.

The Rambam* and Shulchan Aruch®
disagree and permit squeezing types of fruits
and vegetables which are normally not squeezed
(i.e., category C) even if one squeezes them for
their juice. The juice of such fruit is deemed an

9o, and extracting Yo from  Yow IS
permitted.

The Shulchan Aruch,? citing the Rosh, rules
that squeezing lemons is permitted because
lemons belong to the category of fruits that are
not commonly squeezed (category C).%*
Apparently, in the times of the Rosh lemons
were not squeezed for drinking purposes, but
only for use in salads. [See below where we
learn that juice squeezed directly into a salad is
categorized as Yo (food), not drink.]

The Bais Yosef*' comments that in Egypt it
is customary to make lemonade on Shabbos by
squeezing lemons into water, and the Bais
Yosef wonders why this practice is permitted.

He answers that since lemons are always
squeezed directly into water and it is not
common to store lemon juice as a separate
entity, lemon juice does not have the
significance of a npwn. Therefore, lemons
belong to category C and squeezing them on
Shabbos is permitted.*

As far as the practical halacha, the Chayai
Odam® is reluctant to permit making lemonade
on Shabbos because today lemon juice is
commonly produced in large quantities and it
should therefore be categorized as a npwn. He
argues that lemons today are similar to
pomegranates and berries (of Talmudic times)
and should therefore not be squeezed (unless
they are squeezed directly into food, see below).
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The Gemara says in the name of Rav that
one is permitted to squeeze grapes directly into
a pot [of food], but not into an [empty] plate or
bowl. [This halacha was cited earlier (end of
144b) in the name of Shmuel.] Rashi explains
that juice that is squeezed directly into food to
enhance its flavor is considered Y, - food -
and as mentioned above, extracting food from
food does not resemble w7 and is permitted.*

The Shulchan Aruch® codifies this Gemara
and rules that it is permitted to squeeze grapes
and other fruit directly into food. The Ramoh,*®



cites the opinion of the Rach who maintains that
Rav and Shmuel's view is not accepted as the
halacha and he prohibits squeezing fruit into
food (see Tosfos yny 191 nrT).

The Mishna Berurah® rules in accordance
with the Shulchan Aruch because that is the
opinion of the majority of the Rishonim.
However, he says that if one conducts himself
stringently and refrains from squeezing fruit
into food, he is meritorious (" Yoy Nan nNHN
n571").

The Mishna Berurah® writes that if one
wishes to make lemonade on Shabbos he should
squeeze the lemons directly onto sugar and then
add the sugar to the water. Even one who
conducts himself stringently in accordance with
the view of the Rach, may act leniently with
regard to lemons, since, as stated above, the
Shulchan Aruch assigns lemons to category C
and permits squeezing lemons even into an
empty cup.*

The Chazon Ish® maintains that fruit-juice
which is squeezed into food is deemed an 95N
only if one intends to consume the mixture as a
food. However, if one squeezes lemons into
sugar with the intent to mix the lemon-flavored
sugar into a drink, then the lemon-juice is
deemed a npwn since it is destined to be
consumed as a drink.**
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* Creating a nno - opening - in a vessel is
prohibited on Shabbos. The Rambam®
categorizes such an act under the melacha of
wovaa non - striking the final hammer blow,
whereas the Ran categorizes it under the
melacha of n»a - building (see Al Hadaf above
NN 97).

The Mishna states that one may break open
a barrel in order to eat figs from it, provided he
doesn't try to create an exact and proper
opening.

Rashi explains that opening a barrel in a
haphazard manner is not a forbidden melacha
because it is a destructive act (5popn).

The Rashba asks that a destructive act on
Shabbos, although not biblically prohibited, is

still rabbinically prohibited. [The Mishna on
105D states, 709 PpopHN 93 - all who perform
destructive acts are exempt from a chattos (thus
indicating that it is, nevertheless, a rabbinically
forbidden act.]

The Chasam Sofer answers that Rashi is of
the opinion that o*Y51 )1 X - the melacha of
building applies only to fixed structures not to
movable vessels.  Assembling or repairing
vessels is a rabbinically prohibited act, called
2 Npon (fixing vessels). Therefore, Rashi is
of the opinion that destroying a vessel is
entirely permissible - since, by definition, the
rabbinic issur of nn 0 is not applicable.

The Rashba and other Rishonim explain that
although in general destructive acts are
rabbinically prohibited, the rabbis permitted
opening a container of food in a destructive
manner for the sake of maw »y - Shabbos
enjoyment (which is a mitzvah, see above 971
n*p). [According to these Rishonim, breaking
open a container is permitted only to obtain a
Shabbos necessity, whereas according to the
Chasam Sofer's explanation, it would be
permitted to break open a container even when
oneg Shabbos is not involved.]

Tosfos, as well as many other Rishonim,
based on a Gemara in Eruvin 34b and Beitzah
33b limit the hetter (permit/leniency) of the
Mishna to inferior vessels which were once
broken and then glued together. However, first-
quality vessels may not be broken on Shabbos
(because of a concern that one might be tempted
to open them in a neat and constructive manner
by making a proper opening).

The Tosefta (17:9) states a similar halacha
with regard to the melacha of ymp - tearing.”
The Tosefta states that one may tear the leather
covering of a barrel to obtain the food inside,
provided he doesn't intend to form a proper
spout.

The Mordechai* states that one may tear a
thatched date container because it is tantamount
to cracking a nutshell to obtain the nut inside.
The Magen Avraham® explains that the



thatched date container is compared to a
nutshell, rather than to an ordinary vessel,
because it is only used to temporarily hold the
dates while they ripen.

* With regard to the practical halacha, some
authorities permit tearing open a disposable
container or bag of food especially if one tears
them in a destructive manner without creating a
proper nno.”® The Igros Moshe*’ is reluctant to
permit opening packages because unlearned
people might not discern between different
types of containers and the methods of opening
them. He therefore advises that one open all
needed containers and packages before
Shabbos.
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The Mishna states that on Shabbos one may
not handle a wet towel that was used to wipe
one's body after a bath. The Tanna is concerned
that one who handles a wet towel might
mistakenly wring it out, and wringing out
clothing on Shabbos is prohibited under the
melacha of ©y1> - laundering (as mentioned

above on »mp 97).

[Note: The Gemara above on 39b and 40a states that
bathing in hot water is rabbinically prohibited on
Shabbos, and accordingly we must say that the Mishna is
dealing with one who bathed illegally on Shabbos.
Alternatively, the Mishna's halacha pertains to one who
bathed or showered in cold water. The Mishna

Berurah8 writes that although the Gemara permits
bathing in cold water, today the custom is not to bathe at
all, not even in cold water. However, he permits one to
immerse in a cold mikveh on Shabbos.]49

R' Eliezer of Mitz*® deduces from our
Mishna that one is prohibited from handling
soaking wet clothing on Shabbos due to a
concern he might wring them out.

R' Yochanan (147b) states that the halacha
does not follow the Tanna of our Mishna.
Rather, one is permitted to carry his wet towel
home from the bathhouse (in a town enclosed
by a wall or eruv, where carrying is permitted).

The Ramoh's position on this matter
requires clarification. On one hand he cites R’
Eliezer of Mitz who forbids handling wet
clothing on Shabbos. On the other hand,

however, the Ramoh rules in accordance with R’
Yochanan who permits carrying a wet towel
home from the bathhouse.>

In answer, the commentators offer two
reasons for distinguishing between a wet towel
and other clothing.

The Vilna Gaon®® maintains that the concern
about mistakenly wringing out does not apply to
towels because people do not generally mind
when their towel gets wet (¥ Yy 9PN 1N)
since that is the purpose of a towel. The Ramoh
only prohibits handling wet clothing which one
might come to wring out since one does not
want to have wet clothing.*

Alternatively, the Magen Avraham>
explains that a special dispensation was stated
with regard to towels in order to allow people to
dry themselves on Shabbos. He bases this on
the following statement of the Ran.

The Ran proves from several sources that it
is forbidden for one to [deliberately] get his
clothing wet on Shabbos due to a concern that
one might come to wring out his clothing.
Consequently, the Ran asks why the Tanna of
our Mishna (who forbids handling a towel after
it gets wet) allows using a towel in the first
place. The Ran answers that a ban on the use of
towels would have been too taxing since most
people (in those days and in those climates)
found it necessary to bathe on Shabbos (as the
Gemara says on 40a 0o 70w 9270 PRY IN).
The Magen Avraham explains that according to
R" Yochanan this dispensation (i.e., allowing
one to use a towel) was extended to carrying the
towel home after use.”

The Mishna Berurah points out that there is
a practical difference between these two
explanations. According to the Magen
Avraham, once a person arrives home after
using his towel at the bathhouse he must
immediately deposit the wet towel so that he
does not mistakenly wring it out. However,
according to the Vilna Gaon this is not
necessary since we are not concerned that one
might mistakenly wring out his towel.
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* The sages forbade taking medicine and
performing non-emergency medical procedures
on Shabbos because of a concern of npnw
DO - that one might come to crush herbs to
produce medications (Gemara 53b).

Based on this prohibition, called nx99
nava - performing medical treatments on
Shabbos - the Mishna on 147a says, w00 PX
72w NX - one may not set a broken bone - and
one may not massage a dislocated bone with
cold water in an effort to reset it.*®

Shmuel asserts (148a) that one is permitted
to reset a bone on Shabbos, for he says that the
halacha does not follow this Mishna. [Rashi
explains that Shmuel had a different version of
the Mishna which read ~awn nx ynn - one
may set a bone. Alternatively, the Ritva says
that Shmuel knew by tradition that the position
taken by the Tanna of our Mishna was a
minority view which was disputed by most of
the Tannaim.]

The Ritva explains that delaying the setting
of the bone until after Shabbos could result in
irreparable damage and loss of the limb.
Therefore, the sages permitted resetting it on
Shabbos.

The Gemara says that although the halacha
follows Shmuel who permits setting a bone on
Shabbos, the Mishna's prohibition against
massaging a dislocated bone with cold water
still stands.

The Tur’” indicates that Hawn nx Pnn
refers not only to setting a broken bone, but also
to setting a displaced joint.

The Magen Avraham® disagrees and
maintains that Hawn nx P refers only to a
broken bone, not a dislocated joint. Resetting a
dislocated joint is not an emergency as
evidenced by the fact that the halacha even
prohibits the mere massaging of a displaced
joint in an effort to indirectly get it back into
place. The Magen Avraham thus rules that only
setting a broken bone is permitted, but setting a
displaced joint is prohibited.

The Shulchan Atzei Shittim,* in defense of
the Tur, distinguishes between a severe joint

dislocation, regarding which a delay could
result in a loss of the limb, and a minor one
which could wait until after Shabbos. The Tur
permits resetting a dislocated bone when it is a
serious case requiring immediate attention.
However, a minor displacement (which requires
only cold-water massaging) must wait until
after Shabbos since it does not pose a threat to
the limb.
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1] * The Torah prohibits charging ribbis -
interest - on a loan given to a fellow Yisrael
(Vayikra 25:36).

Rav Yehuda says in the name of Rav (149b)
that it is permitted for one to lend money to his
children on interest in order to give them a taste
of ribbis - interest. Rashi explains that the point
of such a practice is to impress upon one's
children the difficulty of paying interest on a
loan in the hope that this would teach them to
refrain from transgressing the laws of ribbis
when they get older. [Rashi explains the reason
there is no issur involved when the father lends
his children money on interest is that the
interest that he collects from his children is
really his own money.]

Alternatively, the Lechem  Mishna®
explains that the father may borrow from his
children on interest.  [The reason this is
permitted is that the interest that the father gives
his children is really intended as a gift.] The
Taz® explains that by paying interest to his
children the father educates them in the value of
money, for they learn that one can reap profits
from wise investments.®

The Gemara in Bava Metzia 75a concludes
that one should not conduct himself in
accordance with this statement of Rav because
we are concerned that once a child gets a taste
of ribbis, he might continue the practice of
lending on interest when he gets older.

2] The Mishna (148b) says that a person who
wants to distribute portions of food to his



children on Shabbos may cast lots to assign a
portion for each one - provided the portions are
equal in value. [The Gemara (149a) explains
that drawing lots to distribute food amongst
strangers (who are uncompromising with their
money) is prohibited on Shabbos because of a
concern that they might come to measure and
weigh their portions (which is prohibited on
Shabbos).]

The Gemara remarks that distributing
unequal portions by means of drawing lots is
prohibited even during the week because it is
considered a form of gambling. [The sages
considered gambling as a form of stealing since
a person who loses a wager does not relinquish
his money with wholehearted consent.®’]

The Gemara concludes that according to
Rav (cited above) who permits lending money
to one's children on interest (based on the logic
that the interest collected from the children is
really the father's own money), one is even
permitted to distribute unequal portions to his
children (based on the same logic, i.e., it is not
real gambling since all the portions really
belong to the father).

The Rambam® rules in accordance with our
Gemara and permits a father to draw lots
Shabbos for the distribution of portions to his
children, whether the portions are equal or not.

The Tur® disagrees and rules that a father
may use lots on Shabbos only to distribute
equal portions to his children but not unequal
portions.

The Bais Yosef, citing the Maggid Mishna,
explains that the Tur does not rule in
accordance with our Gemara because our
Gemara bases its assertion on Rav, and the
Gemara in Bava Metziah rejects Rav's assertion.
The Gemara there concludes contrary to Rav,
that it is forbidden to lend money to one's
children on interest lest they become
accustomed to such a practice. The Tur,
therefore, rules that one may not draw lots when
distributing unequal portions amongst his
children because in this case too there is a
concern the children might become accustomed
to gambling.

The Taz® in defense of the Rambam's
position, explains that the Rambam understands
the Gemara in Bava Metziah differently than
Rashi (as mentioned above). According to the
Rambam, Rav was referring to one who
borrows from his children on interest for the
purpose of teaching them the benefits of
investing money. The Gemara there does not
approve of this practice because it is likely to
cultivate a life-long appetite to collect interest
on loans they give. However, we are not
concerned that children  will  become
accustomed to gambling simply because their
father draws lots when distributing portions -
since it is not being done for the purpose of
teaching them the benefits or pleasure of
gambling.

AP 97
NAY1 DY DN NIV NY

The posuk in Yeshaya 58:13 states that one
is obligated to honor Shabbos via 789N NixHN
727921 - by refraining from dealing in business
matters and from discussing mundane, work
related, matters on Shabbos. Based on this
posuk the Mishna states that one may not hire
workers on Shabbos. The Ran explains that it is
forbidden to hire workers on Shabbos even if
their job is to perform work after Shabbos.

Included in the issur of 927721 is:

(@) Instructing a non-Jew on Shabbos to perform
a melacha (Rashi, Avodah Zorah 15a, y12 n77).
(b)Calculating  expenses  (which have
relevance).

(c) Speaking [on Shabbos] about performing
melacha after Shabbos.

The Gemara says that this issur only
pertains to talking, but not to 77 n - thought
or mental planning.  Thinking about one's
business affairs, or mentally planning to
perform  work after Shabbos, without
verbalizing one's thoughts, is not prohibited
(provided one's thoughts or plans are not readily
visible to onlookers).

Rabbeinu Yona®" writes that although the
Gemara permits mentally thinking about
business matters on Shabbos, if doing so causes
anxiety and worry it is prohibited because one
must be in a relaxed state of mind on Shabbos.



Likewise, the Tur® writes that although
thinking about business matters is not a
violation of 527 72, it is not in concert with
the concept of oneg Shabbos. In order to
properly fulfill the mitzvah of oneg Shabbos
one must be worry-free on Shabbos and conduct
himself as though all his business matters were
settled before Shabbos (" 1wy Tno891 55 1HND).

2] The Gemara also says that the issur of x18nn
727 727 Ppxon does not apply to mitzvah
matters. For example, one is permitted to speak
about building a Bais Haknesses, buying
tefillin, or donating money to tzedakah. Also,
one may speak about shidduchim (finding
marriage partners) for his children and about
hiring teachers for them because these are
mitzvah matters. The Gemara says that even
arranging for a teacher to teach one's son a trade
is considered a mitzvah because without a
means of earning an honest livelihood there is a
concern one might engage in dishonest practices
(see Mishna in kiddushin 29a).

The Be'ur Halacha® comments that if one
teaches his son a trade without also teaching
him Torah he will not accomplish much,
because if the son is lacking in Torah education
he is likely to violate many other issurim (even
if he doesn't steal). Therefore, if one wishes to
properly prepare his son for life, in addition to
teaching him a trade he must also provide him
with a solid Torah education.
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R' Elazar Hakappar says that a person
should always entreat Hashem that he be spared
from poverty because every family is destined
to become poor at some point. If a person does
not become poor during his lifetime, his future
descendants are destined to eventually become
poor. Similarly, d'bei R" Yishmael states that
poverty is like a revolving wheel. Families that
are rich today are destined to suffer from
poverty in the future and vice versa. The
Maharsha explains that the power of prayer can
alter one's fate and therefore R' Elazar advises
one to pray to be spared from poverty.”™

The Aruch Hashulchan™ writes there is a
tradition that one who solicits tzedakah on
behalf of the needy is assured that his family
and his descendants will never have to beg on
their own behalf.”

Rav Yosef says there is a tradition that
talmidei chachamim do not become poor. The
Gemara explains that even if they happen to be
POOr 7T KO NNMON MYTNN - [at least] they do
not go begging from door to door.

The Maharsha explains that talmidei
chachamim are spared the humility of having to
beg because people willingly offer them their
support.

Alternatively, talmidei chachamim are
vyna panon- willing to make do with little -
and therefore even if they are in need they do
not beg.

The Chasam Sofer adds that not only is a
talmid chacham willing to forgo luxuries but he
IS ypona nnow - satisfied with his lot. Therefore,
whatever his situation may be he considers
himself comfortable (as the Mishna in Avos
states, Y9N NpwN WY 1NN - who is rich, one
who is satisfied with his lot).

The She'arim Metzuyanim B'Halacha cites
two homiletic interpretations of this Gemara.

The Gemara in Berachos 4b explains that
the significance of the prayer of »hwx (that we
recite three times daily) is that it contains the
posuk, 1187 7N 535 yawm T Nx NMe - Hashem
opens his hand and sustains every living thing.
Rabbeinu Yona derives from the fact that the
Gemara attaches so much significance to the
posuk of 7> nx nms that when reciting »wx
one is obligated to concentrate on the meaning
of this posuk, and if he neglects to do so 71
MNYIIMIN - he must go back and repeat it.”

The Imrei Emes™ suggests reading the
Gemara as follows, if one sees a poor talmid
chacham, 27mn N5 Nnax >IN - [his
poverty should be attributed to the fact that] he
did not repeat the posuk nma7™ nx [after
failing to concentrate on its meaning], because



one who properly concentrates on this posuk is
assured sustenance.

Alternatively, the She'arim Metzuyanim
B'halacha suggests that the Gemara is
attributing the talmid chacham's poverty to the
fact that 71 N5 XnPaN »M 1IN - he did not
solicit tzedakah for others - because one who
solicits tzedakah on behalf of others is assured
that he will be spared from poverty (as the
Aruch Hashulchan says).”
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1] The seven closest relatives of a deceased
person, called oYax - mourners - are obligated
to mourn his death for seven days. [The seven
mourners are, mother, father, son, daughter,
sister, brother, and spouse.]

Rav Yehuda says (end of 152a) that if a
person dies and is not survived by any
mourners, ten people should go and sit in the
place of his death for seven days.

The Gemara relates that Rav Yehuda's
neighbor died without any surviving mourners
and Rav Yehuda brought a group of ten men to
the deceased's house for seven days.
Afterwards, the deceased appeared to Rav
Yehuda in a dream and blessed him for having
comforted his soul.

The Shiltei Gibborim™ deduces from this
Gemara that it is preferable for an avell
(mourner) to sit in mourning (i.e., sit shiva) at
the place where their relative's soul expired.
Apparently, the deceased's soul lingers in the
place of his death and is comforted with the
words of comfort that people repeat to the
mourners.

He also suggests that Rav Yehuda
specifically brought ten men to the deceased's
house because he wanted to arrange for a
minyan to pray there. Praying with a minyan at
the deceased's home is a comfort to the soul
because the ny»>w (divine presence) is present
when a quorum of ten men pray together.

2] The Rambam,” in codifying this Gemara
writes as follows: If the deceased has no
mourners, ten honorable men sit in his place [of

death] throughout the seven days of mourning,
and the rest of the people gather there (to offer
words of comfort). In the event that we cannot
gather ten such volunteers, ten ordinary people
should gather each day and sit in the house.

The Lechem Mishna explains that the
Rambam understands Rav Yehuda as saying
that it is preferable to have ten people volunteer
to sit in the deceased's house for seven days and
mourn his death - as though they themselves
were the actual o’5ax - while others should visit
them and offer words of comfort. [These words
of comfort are evidently comforting to the soul,
as pointed out above by the Shiltei Gibborim.]
If this is not possible, then we should at least
have different groups of people gathering in the
deceased's house each day. [The Radvaz
explains that this means if we cannot arrange
for volunteers to sit in the deceased's house for
the entire day, we should at least try to get ten
volunteers to sit in the deceased's home at least
in the morning and evening hours when people
are not working and are able to come in and
offer words of comfort.]

The Ravad remarks that the ruling of the
Rambam has no basis (¢1hw 1 px)!

The Migdal Oz finds difficulty with the
Ravad's remarks, noting that the Rambam'’s
ruling is based on our Gemara. Why then does
the Ravad say he cannot find the source?

The Lechem Mishna explains that the
Ravad agrees to the idea that ten people should
go the house of a deceased for seven days, as
stated in our Gemara. The Ravad, however,
objects to the idea that the volunteers must act
as though they are mourners and that they
should sit in mourning for a full days. The
Ravad is of the opinion that it is sufficient (even
n>nnaY - in the first place) to do as Rav
Yehuda did, and have a group of ten people
visit the deceased's house for a short period of
time.

The Ramoh™ writes that he has never seen a
group of strangers sitting shiva at the home of a
person who died without relatives (as the
Rambam seems to suggest). However, he says
that it is a worthwhile practice to gather a
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minyan of ten men to daven there because that
provides a m~ nny (sense of satisfaction and
comfort) to the soul of the deceased.
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1] The Mishna says that if one is traveling on
the road late on Friday afternoon right before
Shabbos, he need not abandon his wallet on the
road, but rather he is permitted give his wallet
to a non-Jew to carry for him.

In view of the fact that there is a rabbinic
law, called oroy> N0, which prohibits
instructing a non-Jew to perform melacha on
Shabbos, the Gemara asks why one is permitted
to instruct a non-Jew to carry his wallet for him
on Shabbos.

The Gemara answers that the sages enacted
a leniency in a case in which one is at risk of
losing a lot of money. They were concerned
that in the absence of another option, one might
be tempted to desecrate Shabbos and carry the
wallet himself. To prevent this, the sages lifted
the rabbinic issur of nynx onoyd and allowed
one to hand his wallet to a non-Jew.

Question: Why did the Gemara initially
assume that handing one's wallet to a non-Jew
without explicitly asking him to carry it is a
forbidden act?

Rashi (v nnpyv >nn n77) explains that
handing one's wallet to a non-Jew [with the
unspoken intent that the non-Jew should carry it
for him] is tantamount to appointing the non-
Jew as one's mbw (agent). This should be
forbidden based on the general rule (kiddushin
41a), "> DTN YW MDY - an act carried out by
one's agent is considered as though it was
carried out by the sender himself.

The Sefas Emes explains that although the
Gemara in Bava Metzia 41b postulates, yx
D"9YY MMV - a non-Jew cannot legally act as
a Yisrael's no5w - Rashi means that the sages
banned omsy> nnx by decreeing that [with
regard to the laws of Shabbos] a non-Jew who is
instructed by a Yisrael to perform a melacha is
considered as though he is acting as the
Yisrael's noow.” However, since the non-Jew is
deemed the Yisrael's now only on a rabbinic

level, the rabbis are empowered to waive the
issur of omay> nnx when they deem it
necessary.

Whereas Rashi in our Gemara indicates that
the basis (or halachic mechanism) for the issur
of omayy nnr is the concept of minbv,
meaning, the non-Jew is viewed as though he is
the Yisrael's legal agent, Rashi in Avodah Zorah
(15a, v Yo n77) attributes the issur of
oMays Ny to the posuk 9271 Ham. As
mentioned above on »'p 97, the posuk 927 9am
teaches that on Shabbos one may not speak
about weekday matters, such as, about
performing melacha or about business matters.

The Kehillos Yaakov® explains that indeed,
there are two reasons for the issur of n7NX
oayo: () mnvow and (b) 7271 Ham.

If one instructs a non-Jew [on Shabbos] to
perform work after Shabbos, the fact that the
non-Jew acts as the Yisrael's nobv would not
pose a problem since the work is performed
after Shabbos (when the Yisrael is permitted to
perform the work himself).  Nevertheless,
giving a non-Jew such instructions (on
Shabbos) is forbidden because we derive from
727 727 that one may not speak about weekday
matters on Shabbos.

Conversely, instructing a non-Jew on Friday
to perform a melacha on Shabbos is not a
violation of 927 927 since it does not involve
forbidden speech on Shabbos. Nevertheless,
this act is forbidden based on the concept of
MYy, since the non-Jew performs the
melacha on Shabbos in the capacity of the
Yisrael's agent.

Since our Mishna is dealing with one who
hands his wallet to a non-Jew before the onset
of Shabbos, the concept of 927 9271 does not
apply. Therefore, Rashi cites mnw as the
reason such an act would have been prohibited
(had the sages not made a special dispensation
in this case due to the monetary loss involved).

2] The Mishna, quoted above, says that if one
was traveling on the road when it was about to
get dark [late on Friday afternoon], he should
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give his wallet to a non-Jew. If there is no non-
Jew available, he should place his wallet on his
donkey.

The Zichron Av® interprets this Mishna
("4971a2 o pwnnw ") in a homiletic vein as
referring to one who fails to properly give
tzedakah, for the posuk in Mishlei (16:31, " 7972
N8N np1s™) indicates that the term "q97"
refers to tzedakah. Thus, the term " 15 pwnn
7972" could mean "one whose tzedakah is
darkened," i.e., lacking.

The Mishna teaches ) 797215 Pwnw »mr
754939 9993, one who fails to give to charity will
instead be forced to give his money to a non-
Jew (i.e., to a bandit or cheat). This concept is
found in the Gemara in Bava Basra (10a). The
Gemara reports an incident involving R’
Yochanan's nephew whereby money withheld
from tzedakah was instead confiscated by
Government officials.

The Mishna continues: If there is no non-
Jew, the wallet is placed on the 7mn (donkey).
The term "Hmn™ signifies nynwx nymIn - the
physical and material. This means that if the
[charity] money is not confiscated by a non-
Jew, it will be spent on one's physical well-
being, meaning, on doctor bills. This concept is
found in Midrash Rabba (Shir Hashirim 6:11)
whereby R' Levi states, "any door which does
not open for a mitzvah (i.e., to allow poor
people to enter and collect tzedakah) will open
instead to allow doctors to enter." R' Levi (and
our Mishna) teaches that money that a person
withholds from charity will instead be spent on
doctor bills.®

1P 9
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The Mishna (153a) says that if one is
traveling on the road late Friday afternoon [and
there is no non-Jew to whom he can give his
valuables] he may place his valuables on his
donkey. When the donkey reaches his yard he
may take off the non-muktzah items. If the
donkey is loaded with muktzah items, the owner
should undo the ropes and allow the load to fall
to the ground.

In the event that the muktzah items loaded
on the animal are fragile, there is a discussion

in the Gemara whether one may place pillows
under the animal to cushion the fall of the
fragile items. The Gemara says that if they are
small items that can be indirectly moved off the
pillow after they land there, then it is permitted
to have them fall on a pillow. However, if they
are large items that cannot be indirectly moved
off the pillow, it is forbidden to allow them to
drop onto the pillow because doing so renders
the pillow immovable and unusable (for the
duration of the Shabbos). Rashi explains that
rendering an item unusable, called »5 502
> (rendering a vessel unusable) , is
rabbinically prohibited because it resembles the
melacha of ymv - destroying - because the
vessel (i.e., the pillows) now cannot be used (for
the duration of Shabbos).

Tosfos (43a, bvan n1) notes that Rashi
elsewhere cites a different reason for the issur
of w»nn 5 YSvan (rendering a vessel
unusable). The Mishna on 42b states that one
may not place a dish under a lamp on Shabbos
to catch the dripping oil because the oil that
drips from a lamp is muktzah and it renders the
dish immovable. Rashi there explains that
rendering the dish immovable is rabbinically
prohibited because it resembles p»a - building.
Allowing muktzah oil to drip into the dish
(thereby rendering it halachically immovable) is
viewed as an act of cementing the dish to the
ground (which is an act of n»a - building).

The P'nei Yehoshua®® explains why Rashi
offers a different reason in each case for the
issur of w>»nn > Yvan: The dish that was
placed under the lamp is a utensil that was
initially intended as a receptacle for various
items. Allowing muktzah oil to drip into such a
dish is not viewed as an act of ~mo
(destruction) since the dish is still usable as a
container, for it is possible to place things in the
dish on Shabbos even after oil dripped into it.
Hence, in that case Rashi cites ""nya (building,
i.e., cementing to the ground), rather than “mo,
as the basis for the issur.

However, with respect to our Gemara, Rashi
felt that the reason of -mvo was more
appropriate than n»a. Pillows that have
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muktzah items on them are considered to be
ruined (hmo). Since they cannot be moved,
they cannot be used for their intended purpose
(i.e., for sleeping). [Rashi does not consider
dropping muktzah on a pillow as an act
resembling n»a because it is highly unusual to
fasten pillows to the ground.]*

P 97
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1] = Activities which were deemed by the
sages to entail X1 8NV - needless exertion -
are rabbinically prohibited on Shabbos (even
though they do not involve, or resemble, any of
the thirty-nine forbidden melachos). One such
activity is the [unnecessary] feeding of
animals.®

The Mishna says that one may not place
water before bees or doves on Shabbos, but one
may do so before geese, chickens and [certain
types of] pigeons.

The Gemara initially explains that one may
not feed bees and doves because oMM PN
Ty - their feeding is not your responsibility -
since they generally obtain their food in the
wild (and therefore, feeding them is considered
NP 8NPV - needless exertion).  However,
geese and chickens which depend on their
owners for food may be fed.®

The Gemara asks why the Mishna speaks of
refraining from giving bees and doves water,
rather than food. The Gemara answers that
specifically water may not be given because
water is easily attainable in the swamp (and
therefore giving them water on Shabbos is
considered a xvn> 8nv). Feeding them food,
which is less accessible, is not considered a
N 8NPV and is permitted.

The Ran deduces that the key factor
regarding the issur to feed animals on Shabbos
is whether or not they have a plentiful supply of
food available elsewhere. Consequently, he
asserts that one may feed stray animals or wild
birds if their food supply is limited.

The Rambam,®” however, rules that one may
only feed his own animals which depend on him
for food. However, one may not feed wild birds
or fish. The Aruch Hashulchan® asserts that if

one sees a starving, stray animal on Shabbos
[the Rambam agrees that] there is a mitzvah to
take pity on it and feed it.

[The Shiltei Gibborim® explains that the
Rambam is of the opinion that x> 8nL S
not the reason the sages placed limitations on
feeding animals on Shabbos, but rather a
concern that one may mistakenly crush or grind
the feed on Shabbos. Accordingly, when the
Mishna says one may not place water before
bees, it does not mean to suggest that food may
be placed before them. Rather to the contrary, it
means to say that not only must one refrain
from giving food (whose preparation normally
involves grinding) but even water may not be
fed to wild birds and bees (because the sages
established a blanket issur against feeding wild
animals and did not differentiate between food
and drink).%]

2] There is a custom to place crumbs outside
for birds on nvw maw - the Shabbos when
Parshas B'Shalach is read in the Torah.”

The Magen Avraham® cautions one to place
the crumbs outside before Shabbos because it is
forbidden to feed wild birds on Shabbos.

Similarly, the Maharil® writes that one
should not throw crumbs to the fish during the
tashlich recital on Rosh Hashana since it is
forbidden to feed wild fish on Yom Tov.

Several reasons are given in defense of
those who have the minhag to feed birds on
Shabbos Shira:

(@ The Olas Shabbos (cited by the Magen
Avraham) points out that according to the Ran it
would be permitted to feed the birds on Shabbos
Shira since it occurs during the wintertime
when the birds' food supply is scarce.*

(b) The Meiri (Shabbos 155b) writes that the
prohibition of feeding fish and animals applies
only to feeding which involves xnvv - effort.
However, merely throwing them some crumbs
IS permitted.

(c) The Aruch Hashulchan,® citing the Tosfos
Shabbos, suggests (in defense of the minhag)
that it is permitted to throw crumbs to the birds
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on Shabbos Shira since one's primary intent is
to fulfill the minhag, not to feed the birds.

[The Chazon Ish® suggests that even the
Rambam permits feeding wildlife which depend
on humans for food even if they are hefker
(ownerless). Accordingly, feeding birds in an
urban area where they depend on humans for
their food would be permitted.]

» The Nishmas Shabbos® suggests [for those
who wish to uphold the minhag without
violating the ruling of the Magen Avraham]
leaving the birdseed outside before Shabbos in a
covered dish, and then removing the covering
on Shabbos.

* The Orchas Rabbeinu reports that the
Steipler's custom was to place the birdseed
outside on Sunday following Shabbos Shira.
Accordingly, those who forgot to feed the birds
before Shabbos, and do not wish to rely on the
above leniencies are advised to feed the birds on
Sunday.

* With regard to Tashlich on Rosh Hashana it is
important to note the laws of feeding animals on
Yom Tov might be more stringent than on
Shabbos.®® Moreover, it must be noted that
even according to the lenient opinions that
permit feeding fish during tashlich, it is
forbidden to carry the crumbs through a reshus
horabbim because the halacha follows R' Yosi
Haglili who asserts that performing melacha on
Yom Tov (for way o) is permitted only for
the sake of humans, not for the sake of animals
(002995 N9 DY), %
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The Gemara says that a person's nature and
destiny is influenced by astrology (i.e., the day
of the week and the planet and constellation that
he was born under). R' Chaninah says, for
example, that an individual who is born during
the hour when o>txn (the planet Mars) is
dominant is destined to spill blood. Rav Ashi
explains, however, that this does not mean that
such a person will become a murderer. If he
wishes, he can channel his natural tendency for
spilling blood for productive purposes and he
can choose a career as a surgeon, shochet (ritual
slaughterer) or mohel.

The Gemara cites a dispute as to whether or
not the celestial bodies only influence the non-
Jewish nations or even Klal Yisrael. R
Chaninah asserts Sxav 9w v - even B'nai
Yisrael are under the influence of mazal
(astrological signs), whereas R' Yochanan
maintains Yx w9 9 PN.1°

Rashi explains that according to all opinions
mazal influences even B'nai Yisrael, just that R’
Yochanan holds that B'nai Yisrael are capable
of overcoming an inauspicious mazal through
prayer and charity (and other meritorious
deeds).

Tosfos also says that according to all
opinions mazal can have an influence even on
B'nai Yisrael. He cites Rava who says in Moad
Koton 28a that » v »a »n - one's life span,
children, and livelihood - do not depend on his
merits but are determined by one's mazal.
Tosfos, in an effort to reconcile Rava's
statement with R' Yochanan's assertion of px
SNIWY 9, explains that although these three
things, »»vm »a »n, are influenced by mazal,
one can overcome his mazal through Mmoo -
a great merit.'!

Rav Papa states in Taanis 29b that since the
month of Av does not have a favorable mazal,
one who is involved in litigation with a non-Jew
should delay his court-case until after the month
of Av. Conversely, it is advisable to schedule
one's court appearance during the month of
Adar because the month of Adar has a favorable
mazal.

The Ritva comments that one should be

mindful of the mazal of Adar and Av despite R’
Yochanan's assertion that 5Sxavd 5w PN
because these two months are an exception to
the rule. Evidently, during the months of Adar
and Av, mazal plays a role even for B'nai
Yisrael.'?
e The Magen Avraham,'® citing Kabbalistic
sources, states that the first hour of Shabbos is
under the power of o>xn Y0 (the planet Mars),
making it an inauspicious time to recite

-14 -



kiddush. Therefore, he advises reciting kiddush
before nightfall (when the mazal of P78 is
dominant).

The Aruch Hashulchan'® takes strong issue
with the Magen Avraham and writes, "Heaven
forbid to suggest that Klal Yisrael is under the
influence of mazal, for R' Yochanan asserts y~
oSN 9. He cites early sources that say
that the ancient nations, based on astrology,
used to consider the day of Shabbos as a day of
sorrow and darkness. To demonstrate that B'nai
Yisrael are not under the power of mazalos,
Hashem commanded us to illumine our homes
and enjoy ourselves on the Shabbos day.
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* If one makes a 713 - vow - and then has a
change of mind, he can appeal to a chacham
(sage) to annul his vow. The procedure of
releasing a vow is called "hataras neder".

The Mishna says that on Shabbos one may
appeal for hataras neder only for a vow that
involves Shabbos necessities. For example, if
one vowed to abstain from eating, he may
appeal to a chacham on Shabbos for hataras
neder because eating is a Shabbos necessity.
However, one may not seek hataras neder for
vows that do not pertain to Shabbos. The Ran
explains that nullifying vows that do not pertain
to Shabbos necessities is forbidden because it is
considered a [needless] nnyv - exertion.

The Kol Nidrei service recited at the onset
of Yom Kippur is understood by the Rosh'® as
an act of hataras neder, whereby we seek to be
released from vows. [He explains, however,
that since one does not specify his vows
duringKol Nidrei, it does not release one from

all of his vows, but only from vows that one has
already transgressed (so as to protect him from
punishment for his past violations).]

Rabbeinu Tam'® disagrees and maintains
that the Kol Nidrei recital does not serve to
nullify one's past vows because it lacks several
conditions required for hataras neder.”®’
Rather, Kol Nidrei is a declaration regarding
one's future vows (and should therefore be
recited in the future tense). This type of
annulment is based on the Gemara in Nedarim
23b which states that one can nullify his future
vows by announcing in advance that he does not
want his vows to take effect.

The Rivash’® finds difficulty with the
Rosh's opinion - that Kol Nidrei is a form of
hataras neder. Since our Mishna says that
hataras neder may not be performed on
Shabbos (unless the vow involves a Shabbos
necessity), presumably, the same restriction
applies on Yom Tov and Yom Kippur. Why
then, is it permitted to recite Kol Nidrei on Yom
Kippur if Kol Nidrei is a form of hataras neder?

In answer, he suggests that since Kol Nidrei
annuls vows which were already violated and
provides one with atonement for those
violations (via retroactive nullification), it is
considered a oy»n M8 - an immediate or
compelling necessity - because Yom Kippur is a
day of atonement.

Alternatively, he says that indeed, it is
appropriate to recite Kol Nidrei before nightfall
so that hataras neder is not performed on Yom
Kippur.’®® Indeed, the Ramoh™® writes it is
customary to recite Kol Nidrei before
nightfall.*** u
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In Honor of

Yoichy & Suri Herzog

I'Shana Tova from

Anita and Mark Lester

From a Secret Admirer Macungie PA
Best Wishes for a Healthy I'shana Tova
and Good Year!

Beth & Reuben Blumenthaul

from: Yaakov & Faigie Wahrman
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A0 MM T
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from Dr. Richard Dubin, NYC
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Thank YOU to all who have responded to our Rosh Hashana Campaign
Best wishes for a D210 M°1MN) N2> to all our readers and our many supporters.
Special thanks to...
Mr. Max Perlstein for editorial assistance, and to Rabbi C. Grunwald, Dean of Kollel Arugas Habosem
and Otzar haSeforim Chaim Moshe - for access to his extensive library, and to
Shimon Birshfang, Gary Fragin, Elliot Gibber, Daniel Retter, Jacob Schuster,
Dr. Jack Bruder, Ari Parnes, Martin Klein & Shimon Glick
- for their generous assistance and support
from Rabbi Zev Dickstein, Al Hadaf Editor

" Best Wishes for 120 Ny 1Mm N2°N0
and N2 NNSYN to HaRav Zev Dickstein
and family
and to HaRav Y9219 N)IV Zimmerman
and family
- from Dr. & Mrs. 1. Zimmerman

1592 oYY VY NOH1a

I SNV HoY

A0 NIV 2APY? DTN -

120 NN NAYND  from

_Sterling Wealth Management, LL.C

www sterlingwm.com
- ‘-
Fee-Only Financial and Investment Planning

1470 E 35th Street
Brooklyn, NY 11234
Phone: 718.677.6869
Fax: 718.228.9895
elchanan@sterlingwm.com

Dr. Elchanan Abramowitz, MBA
President

NV DYY  from

|
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foeeny
e
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|
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|
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T

2Zvi I, Weiss

Certified Consulting ITS
Application and Integration
Middleware

IBM Sales and Distribution

1551 South Washington Avenue
1st Floor
Piscataway, NJ 08854

Tel 732 926 2121
Fax 732 424 MY

zviw @us.tbm.com

L'Shana Tova from the Personal Injury
Law Firm of Avrohom Becker 212-693-1500

Auwrchom Becker

Attorney At Law

Telephone
(212) 693-1500

111 John Street, Suite 2500
New York, New York 10038

N0 NNXNNY N2ND

PR

CATERTERS

K A Y
JONAH KUPIETZKY
200 AMSTERDAM AVENUE TEL: (212) 362-5555

NEW YORK, NEW YORK 10023 Fax: (212) 877-5659

I'Shana Tova to
the Daf Yomi Magidei Shiur at the
Young Israel of New Rochelle NY
1 DOND 9V»

from Andy & Nancy Neff

N0 MYNM N2ND from
To our family and all.

from: Moshe and RoAnna Pascher

Note: Additional greetings will iy

“H be printed in the next issue.




(See Shana Tova Greetings on pages 17 & 18)

AL HADAF DEDICATION & Rosh Hashana Greeting FORM

Please consider sponsoring a daf in honor or in memory of a loved one. Daf sponsorships are a
meaningful way of supporting Al Hadaf while providing a tremendous z'chus in honor or memory
of a loved one, through facilitating Torah learning and enjoyment for thousands of people.

| am interested in:

_ Dedicating @ Daf......cccceeeeruerseecancsaccanesaseassanesnsn $120.

___Rosh Hashana Greeting...........cccocevvuienennnnn. $50.

____Sponsoring an entire iSSue.............c.c.ccoeeriennns . $500.

_____lwantto contribute $ to help in your harbotzas haTorah efforts.

NOTE: IT IS IMPORTANT TO NOTIFY US SIX WEEKS IN ADVANCE IN ORDER TO RESERVE A SPECIFIC DATE

DATE AND TEXT OF DEDICATION OR ROSH HASHANA GREETING:

Check is enclosed. Make tax deductible check payable to Al Hadaf.

Please charge my MasterCard/Visa/Amex $

Card # Exp. date
____ Please bill me.
NAME:
ADDRESS:
CITY: STATE: ZIP:
PHONE:

MAIL/FAX FORM TO: Al Hadaf / P.O. Box 791 / Monsey, NY 10952 / (845) 356-9114 or 877-7AL-Hadaf
Or e-mail request and details to cong_al_hadaf@yahoo.com, or go to www.alhadafyomi.org
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94 This Al Hadaf was made possible by the following daf dedications... oy

NP *5ry Gruner 0»n YNIY> 972 w»9 0YIWN 1 1D 9N 0 Tues
* 57y WOPT HNONY ONIAN NI NI INON WD Sep 20

anp D9ION D Wed

mp * Y9y nmind na mn y119; by Aaron Akselrud 919N N Thrs
*Or3 INDTYI0 HNIYY 772 YINN NIWN 1IN YN YD Sep 22

™mp 9ON O Fri

np Dedicated in memory of our dear mothers - by Chana & Velvel Gold & Family 919N 5 nav

mp N7OUN NNN V7 NIV - 1Y DPWIYN N RTON 7N PO 919N NO Sun
N7OVN AN NYWN NIVA) - N7Y HHN N NIV I Sep 25

P 91ON 20 Mon
nnp (n7own 519K N7 /8 N7VRI) 57T YOI JNI NA KINID INDN I 21IN D Tues

NP 999N T Wed

w 99N ND Thrs

NP INNTIND AN DMN M NXN * 7Y IN 22N I N2 199N NN ONIN YYD PAPIS ) Fri

0P 2N 1 nav

NP (5158 V7D ¥7NY) Y1 HOINAY 72 KNI 3T 91ON ND Sun

P * Oy Y9y YWY /1 N1 DO N 31D 9N VD Mon
* 577 990 NI HNOMIP 12 YINN DNIAN YD Oct 3

np *Hry Kramer 77 170N /9 N2 9957 XN 171D MIVN UK Tues

np LUDWIG FLEISHMAN * 571 "0 PN 12 IN T 19 MIVYN YR Wed

P »IWUN ) Thrs

* Denotes Yartzeit

See Rosh Hashana Greetings inside, pages 17 & 18, maw msnm 72502

Cong. Al Hadaf

P.O. Box 791

Monsey, NY 10952

Ph. & Fx. 845-356-9114

(c) 2005 Not to be reproduced in any form
whatsoever without permission from publisher.
Published by; Cong. Al Hadaf/ P.O. Box 791/
Monsey, NY 10952. Rabbi Zev Dickstein -
Editor. For subscription, dedication, or
advertising info. contact the office at 845-356-
9114. or email cong_al_hadaf@yahoo.com
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