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* Produce that grows in Eretz Yisrael during the
shmitah year (i.e., the seventh year of the shmitah
cycle) contains a measure of sanctity and it may
be sold only under certain conditions. The money
obtained from the sale of shmitah produce also
acquires a degree of sanctity and is subject to
certain restrictions (i.e., it may be used to
purchase food but not for the purchase of clothing
or other items).

The Mishna says that if one buys a lulav and
esrog from an am ha’aretz (unlearned individual)
during the shmitah year, he must ask the seller to
give him the esrog as a gift (since the esrog is
subject to shmitah restrictions and may not be
sold). The Gemara explains that the seller may
charge extra for the lulav (which is not subject to
shmitah restrictions, as explained below) to
compensate for the free esrog. The money
obtained through such a sale is exempt from
shmitah restrictions since the money was
technically obtained in exchange for the lulav and
not for the esrog.

The Gemara (39b, 40a) explains why only the
esrog is subject to the laws of shmitah and not the
lulav: The shmitah status of a lulav is determined
by the year in which it begins to bud (nvn n3).
Therefore a lulav purchased for Succos during the
shmitah year is not subject to the laws of shmitah
since it sprouted and grew before the onset of
shmitah (during the sixth year of the shmitah
cycle). In contrast, the shmitah status of an esrog

(according to the Tanna of our Mishna) is
determined by the year in which it was harvested
(nv>pY 9an3a). Thus, an esrog that was picked and
sold during the shmitah year is subject to the laws
of shmitah even though it sprouted and matured
during the sixth year.

The Chasam Sofer* asks why the Mishna does
not spell out that the halacha would be reversed
when buying a lulav and esrog in the year
following shmitah (i.e., the first year of the
shmitah cycle). In that case the lulav would be
subject to shmitah laws since its primary growth
occurred during shmitah, whereas the esrog
would be exempt from the laws of shmitah since
the esrog's sanctity depends on the time of its
harvest (which occurred after shmitah in this
case). The Mishna should have explained that in
the year following shmitah, one should pay only
for his esrog and accept the lulav as a gift.?

The Mishmeres Moed answers that indeed
when buying the four species in the year
following shmitah one must pay only for his
esrog and the lulav must be given as a gift. The
Mishna wants to teach a chiddush (novel
halacha) - that even though an esrog is generally
much more expensive than a lulav, it is permitted
to consider the esrog as a gift and include its
(high) cost in the purchase-price of the lulav.
Once the Mishna teaches this halacha, it follows
that in the eighth year when the lulav is subject to
shmitah restrictions, one certainly can include the
(relatively minimal) cost of the lulav in the price
of the esrog.’



Note: Even though the Gemara on 40a initially
assumes that a lulav (which sprouts during the
seventh year) is subject to shmitah laws, many
authorities understand that in conclusion the law
is that lulavim are always exempt from shmitah
laws (since it is not edible).’
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* The Torah (Vayikra 23:40) states 03> onnp
DYNIN DI DNNNPYI .../0 29D DN Nyay DM -
you shall take [the four species] on the first day
and you should rejoice before Hashem for seven
days. This posuk teaches that in presence of
Hashem, which means the temple area, there is a
mitzvah to take the lulav on all seven days of
Succos. Elsewnhere, there is a mitzvah to take the
lulav only on the first day.

The Mishna says that during the times of the
Bais Hamikdash the lulav was taken in the
Mikdash (temple area) on all seven days of
Succos (as the Torah prescribes), but elsewhere it
was taken only on the first day. After the Bais
Hamikdash was destroyed, R' Yochanan ben
Zakai instituted a rabbinic mitzvah for people
everywhere to take the lulav all seven days (in
commemoration of the mitzvah in the Mikdash).
 Certain lulav requirements apply only on the
first day of Succos when the mitzvah is min
haTorah, but not on the last six days when the
mitzvah [to take the lulav outside the Mikdash] is
only miderabbanan. For example, the Gemara on
36b says that a vonn »Inx (an incomplete esrog)
is disqualified only for use on the first day of
Succos, but it is valid on the remaining six days.
In the Mikdash, however, where the mitzvah of
lulav is min haTorah on all seven days, an »nnx
7onn is invalid on all seven days.

There is a dispute regarding our Mishna's
usage of the term "Mikdash". The Rambam®
writes that the term Mikdash refers to the entire
city of Yerushalaim.

Rashi (n»7na n»7), however, indicates that
the term Mikdash refers specifically to the
courtyard of the Bais Hamikdash (or to Temple
Mount).® People living in the city of Yerushalaim
were not obligated to take their lulav all seven
days.’

2] The Bikurei Yaakov® submits that the seven-
day biblical mitzvah of the Mikdash is in force
even today, for the Rambam® rules that the
sanctity of the Bais Hamikdash is eternal and did
not depart when the Bais Hamikdash was
destroyed (325 nyd nwDP NIWNRY DY TP, see Al
Hadaf to Zevachim o q71'). Consequently, he
argues that a person today living or visiting the
ancient city of Yerushalaim may not use an »nx
qyonn after the first day, because his mitzvah of
lulav throughout the entire festival is min
haTorah.*

Several scholars presented the Tzitz Eliezer™
with the following argument concerning those
who visit the Kosel Hamaravi during the latter
part of Yom Tov (i.e, on one of the last six days
of Succos) after they have already performed the
mitzvah of lulav elsewhere. They argued that
since the Kosel is presumably within the
boundaries of the ancient city of Yerushalaim,
such individuals should be biblically obligated to
take their lulav again upon arriving at the Kosel
in order to fulfill the biblical seven-day-Mikdash
obligation.*

[The Tzitz Eliezer, as well as several other
authorities, discredit this argument and they offer
several reasons as to why a person visiting the
Kosel need not take his lulav second time.*]
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The Mishna and braysoh state that a minor
who is able to perform ooyny) - the waving of the
lulav - is obligated to perform the mitzvah of
lulav. Although a minor is biblically exempt
from all mitzvos there is a rabbinic mitzvah of
chinuch (for a father to train his minor child to
perform mitzvos)."

Tosfos (Arachin 2b, »ax nr1) says that a
father is not obligated to purchase a lulav for his
minor son; instead a father, upon completing his
mitzvah for the day, can allow his son to take his
lulav. Tosfos infers this from the fact that the
braysoh does not say that a father is obligated to
purchase a lulav for his son (as it states with
regard to tefillin); rather the braysoh merely says
that the child is obligated in the mitzvah of lulav.]

We learned above on ' q7 that on the first
day of Succos there is a requirement of os%

1]



(ownership)  which  precludes one from
performing the mitzvah with a borrowed lulav.
The Gemara (41b) says that if one wishes to use
his friend's lulav on the first day of Succos, it
must be formally given to him as a gift (with the
condition that it be returned afterward, 5y mnn
NN NIN).

The Gemara on 46b states that one should not
give his lulav to a minor (as a gift) on the first
day of Succos prior to performing the mitzvah
himself. This is because a minor lacks the legal
capacity to execute a nxypn - a formal transfer of
ownership. Thus, once a minor acquires
ownership of the lulav he is unable to return it to
the giver's possession and the giver will not be
able perform the mitzvah with that lulav because
it is no longer legally his. [On the remaining
days of Succos there is no requirement of oo and
one may use a borrowed lulav.]

The Shulchan Aruch® indicates that in chutz
la’aretz, where the second day of Yom Tov is
treated with all the stringencies of the first day
(see below ym 97), the requirement of o235
applies even on the second day of Succos.
Accordingly, a resident of chutz la’aretz should
not gift his lulav to a minor on the first day of
Succos even after one already performed the
mitzvah, because the minor will not be able to
transfer ownership of the lulav back to the
original owner for the second day's mitzvah.

2]  Interestingly, the Shulchan Aruch® in
codifying the halacha of our Mishna, states that
when a child is old enough to wave the lulav
properly his father should purchase a lulav for
him, thus indicating contrary to Tosfos, that a
father is obligated to purchase a lulav for his son.

The Taz'’ suggests that the Shulchan Aruch
merely means that it is praiseworthy for a father
to purchase a lulav for his son to enable him to
wave his lulav together with the congregation
during hallel and thus perform the mitzvah in an
exemplary manner. However, if it is difficult to
purchase an extra lulav, one need not purchase a
lulav for his son.

Alternatively, the Meir L'Olam®® suggests that
only in Eretz Yisrael does the braysoh exempt a
father from purchasing a lulav for his son because
the father can gift his lulav to his son after

performing the mitzvah himself. In chutz
la’aretz, however, gifting the lulav to one's son
on the first day is not recommended, because the
father must retain ownership of the lulav for
second day's mitzvah (as above). Therefore, the
Shulchan Aruch, in addressing residents of chutz
la’aretz,® states that a father must purchase a
lulav for his son - so that the son can properly
perform the mitzvah on the first and second day
of Succos with a lulav that legally belongs to him
(not with a lulav borrowed from his father).

» Many authorities® disagree with this ruling and
maintain that the rabbinic mitzvah of chinuch
does not require a minor to use a lulav which is
legally his own. They hold that even on the first
day of Succos it is acceptable for a father to lend
his son a lulav for the mitzvah, even though the
son then performs the mitzvah with a lulav which
lacks the condition of 025.*
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Min haTorah the lulav must be taken on the
first day of Succos even when it falls on Shabbos.
The Gemara explains that today we no longer
take the lulav on Shabbos due to a rabbinic
concern that one may violate Shabbos by
mistakenly carrying his lulav in a public domain.

The Gemara says that according to R' Eliezer
not only was it permitted to take the lulav on
Shabbos (before this rabbinic decree was
enacted”), it was even permitted to perform a
melacha (one of the forbidden labors of Shabbos)
if necessary for the performance of the mitzvah.
R' Eliezer derives from a posuk that even >»won
masn (chores necessary for the preparation of a
mitzvah) override Shabbos. Rashi explains that if
one did not have a lulav R" Eliezer would permit
him to detach a lulav from the tree on the first day
of Succos, even if it is Shabbos (even though
severing the lulav from the tree is not the actual
mitzvah act, but only m~n »»won - in preparation
for the mitzvah).

The Pri Megadim® deliberates whether the
term onnpYYy M 05> - you shall take [the four
species] - connotes that one must take a lulav that
is detached from the ground, or perhaps one
fulfills the mitzvah even if he takes hold of the



species while they are attached to the ground (or
growing from a flowerpot®).

The Aderes® adduces proof from Rashi that
the four species must be detached from the
ground when performing the mitzvah. Rashi says
that (according to R' Eliezer) one would be
permitted to cut a lulav from a tree on Yom Tov
in order to perform the mitzvah, thus indicating
that the mitzvah of lulav cannot be perform while
it is still attached to the tree.

The Maharsham® draws a distinction between
a lulav tree rooted in the ground and one that is
growing from a flowerpot. He explains that the
term "onnpoy” denotes "lifting"” the lulav, rather
than merely taking hold of it. A lulav must be
severed from the tree so that it can be lifted when
performing the mitzvah. The Maharsham
suggests that if one has haddasim, for example,
growing in a flowerpot, he can fulfill the mitzvah
by lifting the entire flowerpot - even though the
haddasim are attached to the plant.

The Tzlach” maintains that one fulfills the
mitzvah by taking hold of the species even while
they are attached to a tree (for he is of the opinion
that there is no need to lift them®). He suggests
that Rashi is referring to a case in which two (or
more) of the species are attached to the ground in
different locations. In such a case R' Eliezer
permits severing one of the species so that it can
be joined with the other species for the bracha.”
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1] R'" Aivu says in name of R' Elazar bar Tzadok
that one should not travel [by foot] a distance of
more than 3 parsaos (which takes about four
hours to travel) on Erev Shabbos because this
may interfere with one's oneg Shabbos - Shabbos
enjoyment. Rav Kahana (second version)
explains that this halacha applies whether one is
heading home for Shabbos or is traveling to a
friend's house or an inn. In either case we are
concerned that if he arrives at his destination too
close to Shabbos, his family or host will not have
sufficient time to prepare fitting Shabbos meals
for him.*

* Rashi comments that when one unexpectedly
arrives home too close to Shabbos and finds

insufficient food prepared he might get angry at
his family (and the sages want to avoid discord in
the home).

 The Rambam® comments that the sages
cautioned against arriving at a stranger's home
too close to Shabbos so as not to embarrass the
host who might feel uncomfortable due to a
shortage of food.

* The Rach comments that one must arrive at his
destination early on Erev Shabbos in order to
have enough time to personally perform chores in
honor of Shabbos (see Kiddushin 41a, 1 msn
NVDW NN RIAD 27T NN YD ) IMHVIAN IND).

The Magen Avraham,* citing the Aguda,
writes that people today are lax in the observance
of this halacha. The reason for this is that today
most people prepare an abundance of food for
Shabbos. Therefore even if one unexpectedly
arrives at his destination very close to Shabbos
there is usually enough food for him.

The Toras Chaim® remarks that according to
the Rach (cited above) there is a valid reason
even in today's times to arrive early on Erev
Shabbos - so that one can honor Shabbos by
performing some Shabbos chores himself.

The Mishna Berurah® cautions that even if
the halacha of our Gemara technically does not
apply today, one must still take heed not to arrive
at his destination very close to Shabbos to avoid
chances of Shabbos desecration (e.g., arrival on
Shabbos).

VK
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1] The Gemara says that it is forbidden to
incorporate praise of Hashem with the praise of
another entity because the posuk says 'Y >nba
1729 - [a korbon may be offered] only to Hashem
alone. The Rambam® derives this prohibition of
qw (joining Hashem with another entity) from
the posuk yawn wmway - you shall swear by
Hashem's name [alone] - and not in conjunction
with any other entity. Joining Hashem's name
with another entity (whether in praise or in taking
an oath) has idolatrous connotations because it
implies that Hashem does not rule the world
alone.

The Yeraim® cites the posuk 75 ™ N
"9 Yy 0NN OON - you shall not have strange



gods before me - as the source for the prohibition
of mmw.

A possible difference between the Yeraim
and the Rambam emerges with regard to non-
Jews: According to the Rambam one could argue
that the issur of qymw, which is derived from
yawn w1y, does not fall under the general issur
of avodah zorah (which applies even to non-
Jews), but rather is a new issur which applies
only to Yisraelim (as is the case with most
issurim of the Torah). According to the Yeraim,
however, it would seem that even non-Jews are
forbidden from engaging in 9w because the
posuk that he cites (i.e., 75 mn> nY) is related to
the general issur of avodah zorah (which is one
of the n»2 My 1 - seven Noahide laws).*’

2] Avuah d'Shmuel (Sanhedrin 63b) asserts that a
Yisrael is prohibited from entering into a
partnership with a non-Jew because a dispute will
inevitably occur causing the non-Jew to swear by
the name of his avodah zorah, and causing
someone to swear in the name of a false god is
forbidden.

Rabbeinu Tam® permits such partnerships
today because he says that contemporary non-
Jews usually swear with Hashem's name - not
with the name of idols. Even though they also
mention the name of their saints (which
constitutes qynow), Rabbeinu Tam maintains that
a non-Jew is not prohibited from swearing with
NV, Rabbeinu Tam thus indicates, as
suggested above in the name of the Rambam, that
qmw is not considered bona fide avodah zorah
and is not prohibited to non-Jews.

The Noda B'yehuda®* comments that some
commentators [wrongly] interpret Rabbeinu Tam
to mean that a non-Jew is not prohibited from
believing and practicing §»w, i.e., worshiping
Hashem in conjunction with other powers, such
as, for example, the trinity.

[The Sefer Margaliyos Hayam (Sanhedrin
ibid.) remarks that the Mishna in Avos 3:18,
which classifies B'nai Yisrael as oypnd ona -
sons of Hashem, and ooy as owpnd or1ay -
servants of Hashem - can be explained in
accordance with the afore-cited commentators as
follows:

The loyalty of B'nai Yisrael to Hashem is

undivided because they serve Hashem
exclusively, therefore, they are compared to a son
who has only one father. On the other hand, non-
Jews who believe in qymw are compared to
servants of Hashem, rather than sons, because a
servant's loyalty could be divided between two
masters since he could be owned by two
partners.]

The Pri Megadim,”® Chasam Sofer,* Noda
B'yehuda,”” and many other authorities disagree
with the previously mentioned opinion and
maintain that non-Jews too are prohibited from
believing or practicing omw.  The Noda
B'yehuda asserts that Rabbeinu Tam's leniency is
limited to swearing, but does not pertain to actual
worship.
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Rav Yehuda in the name of Shmuel (45b)
asserts that one should recite a bracha on the
mitzvah of succah (i.e., n>0a awb) only once
each Succos festival - upon dwelling in the
succah for the first time. He is of the opinion that
one bracha suffices for the entire festival of
Succos because in his view, all seven days of
succah-dwelling is considered as one continuous
mitzvah.

The Gemara (46a) concludes that the halacha
follows R' Yochanan who disagrees with Shmuel
and maintains that one bracha is not sufficient;
rather, a new bracha is recited each day of
Succos.

Tosfos (45b, nv Tnx n71) explains that R
Yochanan does not mean that one bracha per day
is sufficient; rather, a new bracha is required
each time one re-enters his succah to eat, drink or
sleep there. [A bracha is required before eating or
sleeping in the succah because these are examples
of activities which one is obligated to perform in
the succah.]

The Rambam™® writes that one should recite
n5102 2w each time he enters his succah, even if
he does so several times a day (even if he does
not plan to eat or sleep there at the time).

The Shulchan Aruch,* citing the Rosh, writes
that the prevailing custom is to recite n>oa awd
only prior to eating in the succah.

The Rosh,® however, questions why a5
no>wa is not recited prior to sleeping since



sleeping in the succah is no less a mitzvah than
eating there.

The Rosh answers that a bracha is not recited
prior to sleeping in the succah because of a
concern that one might not be able to fall asleep
and his bracha will be deemed a bracha I’vatalah
(a blessing in vain).

Alternatively, the Rosh cites Rabbeinu Tam

who explains that eating is considered the most
significant activity performed in the succah and
all other activities are considered subordinate to
eating. Therefore, the bracha nc>oa 2w was
instituted prior to eating in the succah and the
bracha covers all other activities performed in the
succah.
* The Taz* asserts that Rabbeinu Tam's ruling
(i.e., to recite a bracha only before a meal)
applies only to one who plans to eventually eat a
bread-meal in his succah later on at some point
during the day. However, on a day in which one
does not plan on eating a bread meal, one must
recite N20a 2wy immediately upon entering his
succah.

The Maamar Mordechai®® disagrees and
maintains that the prevailing custom is to recite
N2 2wy only prior to a meal and not at any
other time.*

e The Taz*® maintains that one recites n210a a5
prior to each meal even if he hasn't left the succah
since the previous meal.

The Magen Avraham® disagrees and asserts

that if one remains stationed in his succah
throughout the entire festival, he should recite
only one bracha at the beginning of Succos and
that bracha covers the entire festival (because
this individual is involved in one continuous
mitzvah of yeshivas succah).*
The Magen Avraham® maintains that if in
middle of a meal one leaves his succah and goes
to his friend's succah, he must recite a new
bracha nc>oa awb upon continuing his meal
there (because eating in another succah
constitutes a new mitzvah act).>

The Levushei Serad® disagrees and maintains
that if one had in mind [before starting his meal]
to complete his meal in his friend's succah, there
is no need to recite another bracha of n>va 2wy
(Just as this individual need not recite another
bracha of ¥ N y2 on5> xoxmn over the bread he

eats at his friend's succah since he originally
intended to continue his meal there).*
A 9%
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1] According to Torah law the festival of Succos
is observed for seven days. Succos is then
followed by a one-day Yom Tov, called Shemini
Atzeres, during which there is no mitzvah to
dwell in the succah

The Gemara concludes that in chutz la’aretz
(where an extra day of Yom Tov is always
observed) one must dwell in the succah on
Shemini Atzeres too, but the bracha n>oa 2w

should not be recited.

[The obligation to observe an extra day of Yom Tov in
chutz la’aretz, and to dwell in the succah on Shemini Atzeres,
is based on the fact that in ancient times, when Rosh Chodesh
was established by the Bais Din in Yerushalaim according to
the sighting of the new moon, people living in chutz la’aretz
would not know (in time for Yom Tov) when Rosh Chodesh
was established and thus were in doubt as to when Succos and
Shemini Atzeres occurred. Even though we have a fixed
calendar today and everyone knows the correct day for Rosh
Chodesh and Yom Tov, there is a rabbinic mitzvah for
residents of chutz la’aretz to continue their forefathers' custom
of observing an extra day of Yom Tov and dwelling in the
succah on Shemini Atzeres, as if it were pav o» ' (possibly
the seventh day of Succos).]

Several reasons are given as to why the
bracha n>10a 2wy is omitted when eating in the
succah on Shemini Atzeres in chutz la’aretz.

(a) The Rif explains that after declaring the day
as Shemini Atzeres when reciting kiddush and
sh'moneh esray (N0 msy »»vnv HN] oY NN) it
would be contradictory to then recite N2 awb
implying that it is still Succos and Shemini
Atzeres has not yet arrived.>

(b) The Ran explains that there is a concern that
the recital of n>02 awY may result in V7Y YY1 -
a degradation of the festival of Shemini Atzeres -
because the implication would be that it is still
[the seventh day of] Succos and the Yom Tov of
Shemini Atzeres has not yet arrived. Tosfos
explains that it is due to this concern for Y5y
vy that we do not take a lulav on Shemini
Atzeres; because taking a lulav would imply that
it is Succos, not Shemini Atzeres. Tosfos
explains that sitting in the succah (without a
bracha) will not lead to vy Y119y because sitting
in the succah could be attributed to one's desire to
enjoy the outdoors; sitting in the succah (without
a bracha) does not necessarily indicate that one is



performing the mitzvah of succah ( yno>1ow DXnys
19 N2MY).

(c) The Mordechai, citing the Ravyah, says that
dwelling in the succah one extra day would
constitute a violation of ¢owmn Ya (which is the
Torah's prohibition to add to the mitzvos) if it is
done for the sake of the mitzvah of Succah.
Therefore, the bracha no>oa 2wy is omitted on
Shemini Atzeres - to demonstrate that dwelling in
the succah on that day is not for sake of
performing the biblical mitzvah of Succah.*®

2] The Mordechai explains that omission of the
bracha n>pa aw> on  Shemini  Atzeres
effectively removes the appearance of ¢omn ba
only with respect to eating in the succah (because
one who eats in the Succah for the sake of the
mitzvah would normally recite a bracha).
However, sleeping in the succah might still give
the appearance of >0 Ya (even if no bracha is
recited) because a bracha is never reciting on
sleeping even during Succos (as discussed above
on Y1 97).

The Ramoh® explains that according to the
Ran's reasoning also, there is reason to forbid
sleeping in the succah on Shemini Atzeres. This
is because, unlike eating, it is unusual for one to
sleep outdoors in his succah merely for the sake
of enjoying the open air. Sleeping in the succah
on Shemini Atzeres might lead to vy 5nb1 since
it is evident that one is sleeping in the succah is
for the sake of the mitzvah, not for enjoyment.®

The Korbon Nesanel® takes this argument
one step further, asserting that the logic of o mys
19 Ny Icow pertains only to regions which
enjoy mild autumn climates where it is common
for people to occasionally eat outdoors for
pleasure during the Succos season. However, in
colder regions where people never eat outdoors
for enjoyment during the Succos season, it should
be forbidden to eat in the Succah on Shemini
Atzeres. In these colder regions it is obvious that
one who eats in the succah is doing so for the
sake of the mitzvah of succah. Therefore, there is
a concern that eating in the succah on Shemini
Atzeres (in a cold region) might result in 519
.
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It emerges from the give-and-take of the
Gemara on 48a (as explained by the Rishonim)
that a resident of Eretz Yisrael should not eat in
his succah on Shemini Atzeres because it is
forbidden to add to the mitzvos of the Torah ( ba
o). The Gemara says that one who has no
other place to eat may eat in his succah provided
he makes a four-tefach gap in the s’chach (which
invalidates the succah) just before the eve of
Shemini Atzeres. He thereby circumvents the
issur of qomn Y2 because sitting in an invalid
succah on Shemini Atzeres is not a violation of Y2
POMN.

The Gemara offers a different
recommendation for residents of chutz la’aretz
who are obligated to eat in their succos on
Shemini Atzeres (as above) and therefore cannot
disqualify their succos before Shemini Atzeres.
One suggestion to bring soiled dishes or pots into
the succah. By doing so one demonstrates that he
is not sitting in the succah for the sake of the
mitzvah because during the festival of Succos it is
forbidden to bring soiled dishes or pots in one's
succah - as Rava states above on 29a.

Rashi (as understood by the Rosh) is of the
opinion that this latter Gemara is referring to
chutz la’aretz residents eating in their succos on
Shemini Atzeres. Even though in chutz la’aretz
one is rabbinically required to eat in the succah
on Shemini Atzeres, nevertheless, Rashi holds
that the concern of ¢>oin a2 must be addressed,
since on a biblical level the mitzvah of succah
lasts only seven days. In order to avoid a
transgression of the biblical issur of 9omn 52
even a chutz la’aretz resident must demonstrate
somehow that he does not intend to fulfill the
[biblical] mitzvah of succah on Shemini
Atzeres.®®

The Rosh disagrees, arguing that there is no
concern for qpown Ya for chutz la’aretz residents
who eat in the succah on Shemini Atzeres since
they must do so due to a pav (a halachic doubt)
that it might be the seventh day of Succos.
Rather, explains the Rosh, the Gemara is
addressing a chutz la’aretz resident who, due to a
lack of space, wishes to eat in his succah on the
ninth day of Yom Tov (i.e., Simchas Torah).




This individual does not have the option of
circumventing oowm 51 by disqualifying his
succah before Simchas Torah because he is
forbidden to demolish a structure on Yom Tov
(i.e., on Shemini Atzeres, after he finishes his
meals there). [Also, he cannot disqualify his
succah prior to the onset of Shemini Atzeres
because he is obligated to eat in the succah on
Shemini Atzeres.] The Gemara offers this
individual the option of avoiding ¢>om Y2 by
bringing his soiled dishes into the succah on
Simchas Torah (not on Shemini Atzeres).
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* In addition to the daily y»n 7702 (wine libation)
that accompanied the daily korbon tamid, there
was another libation on Succos called o»n 719%
- water libation.

* There was a sect of heretics, called Tz'dukim,
who denied the authenticity of the water libation
service since it is known to us by means of oral
tradition (halacha I’Moshe m’Sinai) and it is not a
law stated explicitly in the Torah.

The Mishna (48b) relates that a Kohen (who
secretly belonged to this heretical sect) once
poured the water libation on his feet instead of
into the designated receptacle on the mizbeach.
In protest the masses pelted him with their
esrogim.

The Gemara relates that on that day one of the
mizbeach's nwip (corner blocks) was damaged
and they had to fill in the dent with a fistful of
salt. The Gemara comments that the salt was
placed there for aesthetic purposes, so that the
mizbeach should not appear damaged. However,
the mizbeach was actually rendered invalid
because a mizbeach lacking a y7p or lacking ¥y
(square dimensions) is posul.

The following are several points raised by the
commentators:

(@) Tosfos (49a, bow n7) explains that although
the stones of the mizbeach must be nmbw oM»an
(whole stones, free of nicks), this requirement did
not apply to the yvp of the mizbeach because it
was not made from stones but rather from a block
of lime. Tosfos, however, explains that a large
dent in the mizbeach's frame invalidates the
mizbeach (even if the stones of the mizbeach are

not damaged) because it interferes with the ya»
(squareness) of the mizbeach. Tosfos, however,
has difficulty in proving that the requirement of
117 which is stated in the posuk regarding the
main body of the mizbeach, applies to the nmp
as well.
(b) The Sefas Emes questions the basis for the
Gemara's assumption that salt is not a valid
substance for sealing the mizbeach's dent. How
does the Gemara know that salt may not used as a
substitute for lime.
(c) The She'arim Metzuyanim B'halacha notes
that it is biblically forbidden to damage the
mizbeach as derived from the posuk > ywyn x5
D>or 'Y - [you shall demolish idols, and] you
may not do so to the Bais Hamikdash and the
mizbeach (Devarim 12:4, see Rashi ibid).
Consequently, he wonders what the people's
justification was for damaging the mizbeach. [He
answers that, evidently, the people didn't realize
that their esrogim would damage the mizbeach.]

In response to his question, the Sefas Emes
offers a unique rendition of the incident. He
suggests that when the Tz'duki realized that he
incurred the wrath of the masses causing them to
pelt him with esrogim, he grabbed the yhp of the
mizbeach in an effort to protect himself (see
incident concerning Yoav recorded in | Melachim
2 and Makos 12a), * and by doing so he
dislodged the entire y1p.

Consequently, all the questions are answered:
e The mizbeach was posul because the entire
keren was detached, not merely because there
was a dent.
* The salt was used merely to conceal the gaping
hole left by the missing yyp but it did not replace
the entire yp.
* It was not the esrogim of the masses that ruined
the mizbeach, but rather it was the Tz'duki who
disqualified it by seizing the Y7 and dislodging
it.
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In Talmudic times it was forbidden to drink
Yown o (water in a vessel that was left
uncovered and unsupervised) because of a
concern that a snake may have sipped from the
vessel and deposited some of its venom there,
rendering the water toxic (see Gemara Bava



Kamma 115b and Chullin 10a and see Al Hadaf
to Avodah Zorah b q7).

The Mishna on 48b states that pown o is
invalid for use as a libation on the mizbeach.

Several reasons are given for this:
(a) Rashi (48b) explains that we are concerned
that the minimum required shiur (amount) of
water for the libation (i.e., three lugim) will be
lacking because some of the water may have been
displaced by snake venom.®
(b) The Yerushalmi explains that as a rule
anything that is forbidden for private
consumption (by a Yisrael) may not be offered on
the mizbeach. The Gemara in Menachos 6a
derives this rule from the posuk (Yecheskel
45:15) SNwY amnn y ,OrIW npwnn - only that
which is permitted to a Yisrael for consumption
may be offered to Hashem. Since yYwn o is
considered a health hazard it is forbidden to drink
it and consequently, since it is forbidden for
human consumption it may not be offered on the
mizbeach.
(c) The Gemara 50a cites a dispute between the
Chachamim and R' Nechemia as to whether it is
possible to sift out the venom with a strainer.
The Gemara explains that even according to R'
Nechemia who asserts that p>wn oon could be
rendered safe by pouring it through a strainer, it
may not be used for o>y because such water
(which a snake may have drank from) is
considered of inferior quality, and, as a rule, only
superior quality products may be offered on the
mizbeach (as indicated by the posuk x»yn2a1pn
TnnaY).%

2] The Gemara above on 35ab states a
requirement similar to nMN Y SN NPWHN
SNIWY in connection with the mitzvah of esrog.
The Gemara derives from a posuk (o2Y) that an
esrog is valid only if it is oo »~y (fit for
consumption), but an esrog which may not be
eaten (e.g., an esrog of terumah tema'ah) cannot
be used for the mitzvah.

The Gemara in Pesachim 112b states that a
nyy M (evil spirit) descends upon food that is
stored under a bed (and it is thus considered
dangerous to eat such food). Horav Yitzchak
Elchanan® was asked whether an esrog that was
left under one's bed is invalidated for the mitzvah.
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Perhaps it is no longer considered 025 »~A (fit for
consumption) due to the ny~ N1 that it contains.

In response, R' Yitzchak Elchanan notes that
this question should also be considered with
regard to korbonos and libations. Does an animal
which cannot be eaten only because of n»o
(physical danger), rather than because of issur,
lack the requirement of N 2,58 NPpwHN
onwy. R'Yitzchak Elchanan suggests that this
question can be resolved from the afore-cited
Yerushalmi because the Yerushalmi says that
toxic water is invalid for libation based on the
rule of bnaw> npwn. Likewise, an esrog which is
deemed dangerous for consumption should also
be disqualified for the mitzvah.®®

R' Yitzchak Elchanan remarks, however, that
Rashi apparently is of the opinion that something
which is inherently kosher and cannot be eaten
only because of ny>o does not lack the condition
of Snaw> npwnn.  This is evident from the fact
that Rashi was not satisfied with the logic of
o8 npwn and felt compelled to offer his own
reason for invalidating y>w» o for nesachim.
According to Rashi an esrog that was left under
one’s bed is valid for the mitzvah.

In conclusion, R' Yitzchak Elchanan permits
the use of such an esrog, even according to the
Yerushalmi, because he says that although one
should not place food under one's bed, if one does
so the food may be eaten Tay>7a (after the fact) -
especially in the case of uncooked food (see Al
Hadaf to Pesachim ibid.).* Thus, an esrog left
under a bed may definitely be used for the
mitzvah, since Tay>1a it is fit to be eaten.™
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The braysoh describes the glory of the ancient
Jewish community in Alexandria, Egypt (which
flourished during and after the time of the second
Bais Hamikdash). In telling of its enormous shul,
which was capable of accommodating more than
a million congregants, the braysoh mentions that
there was a bimah (platform) in the center of the
shul [from where an appointee would raise a flag
to signal the crowd when to answer yx].

The Rambam™ and Tur,” in codifying the
laws of a Bais Haknesses, write that the bimah
(from where the Torah is read) should be placed



in the center of the shul - as stated in the above
braysoh™ - so that the entire congregation should
be able to hear kriyas haTorah (the reading of the
Torah).

The Kesef Mishna,” noting that the bimos of
several synagogues in his day were situated
towards the front rather than in the center,
explained that the requirement to center the
bimah applies primarily to very large, well
attended, shuls where there is a concern that
people sitting in the rear might not be able to hear
the reading of the Torah. However, in relatively
small synagogues, such as those which were
prevalent in his day, it is not essential to place the
bimah in the center since the entire congregation
can clearly hear kriyas haTorah from any point in
the shul.

The Chasam Sofer”™ asserts that placing the
bimah in the center of the shul is not required
merely for acoustic reasons as the Rambam, Tur
and Kesef Mishna indicate, but rather because the
bimah signifies the mizbeach which was in the
middle of the Bais Hamikdash. The reason the
bimah signifies the mizbeach is that; (a) we read
about the korbonos from the bimah, and (b) we
circle the bimah with the four species on Succos
in commemoration of the circling of the mizbeach
in the Bais Hamikdash.  Consequently, the
Chasam Sofer opposes placing the bimah in front
of the shul, even in the case of a small shul,
especially if that was not the original custom of
the community. In fact, in certain communities in
Hungary, the rabbis felt so strongly about this
issue that they forbade entering a synagogue in
which the bimah was situated in the front because
they construed this as a sign of a reformed
temple.”

Horav Moshe Feinstein,”” in addressing this
issue asserts that as long as the bimah is not
placed flush against the front wall (or against the
Aron Hakodesh or amud), the bimah sufficiently
satisfies the Chasam Sofer's requirement since it
is possible to circle it with the lulav similar to the
mizbeach. Thus, he rules that in a small shul
where hearing kriyas hatorah in the rear is not a
concern, the bimah need not be situated exactly
in the center. It may be located towards the front,
as long as there is some walking space between it
and the Aron Hakodesh. However, in a large shul
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where it is difficult to hear in the rear, the bimah
should be placed in the center so that the people
in the rear will be able to hear kriyas hatorah
clearly.

With respect to a shul that was built
incorrectly, having its bimah in the front, R’
Moshe rules that there is no issur to enter such a
shul Tay»1a (after the fact) - unless it was
deliberately built in that manner for the purpose
of modernizing and changing the sacred age-old
Jewish tradition, in order to imitate the style of
non-Jewish places of worship.
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The Mishna (51a) tells of the great rejoicing
that took place in the Bais Hamikdash on each
night of the intermediate days of Succos (except
for Shabbos). This celebration was called the
nanwn ma nnnw  (rejoicing of the water
drawing) and is alluded to by the posuk onaxe
Mwwa o - you shall draw water [for the Succos
water libation] with joy.”® The Gemara (51b)
relates that in preparation for this celebration they
would erect a balcony in the courtyard of the Bais
Hamikdash to accommodate the women who
wanted to observe the festivities. The Gemara
explains that the scriptural basis for building such
a balcony is the posuk in Zechariah (12:12) which
tells of future times (before the coming of
Mashiach) whereby the men and women will be
seated separately. The Gemara argues that if a
mechitzah - partition - between men and women
is required during a time of mourning, how much
more so during a time of festivity when there is a
tendency for promiscuity.

Horav Moshe Feinstein™ cites this Gemara as
a biblical source for requiring a mechitzah
between men and women in a place of public
assembly, especially in a Beis Haknesses which is
holy (and is compared to the Bais Hamikdash).
R' Moshe explains that the function of the
mechitzah is to prevent wxy mop (frivolity) by
preventing mayn - mingling of the sexes. He
explains that if men and women are divided by a
partition but are on the same level, the possibility
of mingling still exists because they can converse
and socialize through the connecting doorway.
Therefore, a balcony to separate the sexes is
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preferred to a mechitzah on the same level.

Conversely, R' Moshe adds that since the key
function of a mechitzah is to prevent mingling, if
the balcony (or mechitzah) is high enough to
accomplish this goal it is halachically valid, even
if the women are partially visible to the men
below. R' Moshe writes, however, that it is
preferable for the balcony-wall (or mechitzah) to
be high enough to entirely obstruct the men's
view of the women, especially since there is a
concern that some women attending shul may not
be properly clad (for it is forbidden to pray while
facing an improperly clad woman).

Horav Aaron Kotler® also cites our Gemara
as a source for requiring a mechitzah in a shul.
He argues that if a balcony was required in the
Bais Hamikdash even though the Divine presence
was so keenly felt there, how much more so is a
mechitzah required in our synagogues where the
possibility of levity is so much greater.

Horav Aaron® asserts that the function of a
mechitzah is not only to prevent mingling
between the sexes but also to conceal the women
from the men's sight. Consequently, it must be
high enough to accomplish this goal and it must
be constructed of non-transparent material.®
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The Gemara relates that when Hillel the Elder
rejoiced at the Simchas Beis Hasho'eivah he
would intone, 85 Y510 N5 X or - lit, if | am
here, all are here, but if I am not here, Who is
here? Rashi explains that Hillel was delivering a
message in the name of Hashem. Hillel used the
term »x in referring to Hashem, not to himself.
He informed the crowd that the glory of the Bais
Hamikdash and the multitudes of people that visit
its site will continue only as long as the
Shechinah (Divine presence) is present at the site.
However, if the people were to sin, causing the
Shechinah to depart, then the Temple site would
be deserted. [The Maharsha notes that the
gematria (numerical value) of Hillel (597" is
equivalent to the gematria of Hashem's name ( -x
»-3-1 = 65). Therefore, when Hillel spoke in first
person it was understood that he was alluding to
Hashem.]

The Tal Torah® explains that Hillel was
referring to the astonishing phenomenon whereby

the relatively small area of Yerushalaim and the
Bais Hamikdash would miraculously
accommodate enormous throngs of people, as
related in the Mishna in Avos 5:5. The Mishna
states that Even when the crowd in the azarah
stood crammed together, they had enough space
to prostrate themselves stretched out on the floor
(upon hearing the Kohen Gadol pronounce
Hashem's ineffable name on Yom Kippur, o>y
DAY DINNYM DY), In addition, the Mishna
relates that despite the throngs of pilgrims staying
in Yerushalaim during the festivals, no one ever
felt cramped ( ©yprN Y 9% MNINY DTN DN XD
oYw112).%* Hillel meant to say " 991 182 %N DN
o™ - If Hashem is present then everyone can be
present, but if Hashem is not present then this
small area would not be capable of
accommodating such a large crowd. Hillel
declared that the phenomenon of nx P 3nn VYN
n2ymn (a small area containing a large mass) is a
result of the presence of the Shechinah as, indeed,
the Midrash (Bereishis Rabba 5) states, wherever
the Shechinah is present then nx P> 1N VYN
namn - a small space could contain a large
amount.

Interestingly, the Tashbatz® (circa 1361-
1444) writes that the phenomenon of p>t1nn VYN
M2y nx continued in Yerushalaim even after
the churban (destruction of the Temple). He
relates that there was a synagogue in Yerushalaim
which, after being filled to capacity, would
miraculously accommodate an extra three
hundred visitors during the festival of Shavuos
(and no one felt cramped). [He cites this incident
as proof that the kedusha of Yerushalaim did not
depart at the time of the churban, nywxy nvITR
9ny5 nwP .5

The Chasam Sofer® explains that wherever
the Shechinah is present the forces of tumah
disperse and the area is no longer subject to the
physical restrictions of space (and time).®®
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The Mishna in Tamid (7:4) states that each
day of the week the Leviim would sing a
different psalm during the nesachim of the daily
tamid. Days on which there was a musaf offering
(i.e., Shabbos, Rosh Chodesh and Yom Tov) they
sang a special psalm during the korbon musaf
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(Rashi 53b, X902y N77).

The braysoh (54b) states that when Rosh
Chodesh falls on Shabbos, the Rosh Chodesh
song takes precedence over the Shabbos song.

Rav Safra explains that the braysoh does not
mean that they sang only the Rosh Chodesh song,
rather it means that they sang the Rosh Chodesh
song before the Shabbos song.

The Gemara questions why the Shabbos
psalm was not sung first since it is more frequent
than the Rosh Chodosh psalm and the general
rule is oTp PIN PTN WONRYY PTN - a4 More
frequent mitzvah takes precedence over a less
frequent mitzvah.

R' Yochanan answers that the Rosh Chodesh
song is given precedence even though Shabbos is
more frequent because it is important to publicize
that it is Rosh Chodesh (since it was not well
known when Rosh Chodesh was established).

The authorities question which haftorah
should be read when Rosh Chodosh falls on
Shabbos Chanukah.

The Mordechai® cites Rabbeinu Shmuel who
rules in the name of his father Rabbeinu Dovid
that the haftorah of Rosh Chodesh (i.e., omwn
»ND), Yeshaya 66) should be read rather than the
Chanukah haftorah (>nnwy »n, Zechariah 2). He
argues that since Rosh Chodesh occurs more
frequently than Chanukah we apply the rule of
omp 1 (the more frequent mitzvah takes
precedence).”

The Tosfos Rid* proves from our Gemara
that the rule of omp =n applies only in
situations in which one is able to perform both
mitzvos and there is merely a question of
sequence; the rule is that the more frequent
mitzvah is performed before the less frequent
mitzvah. However, in a situation in which one is
forced to choose one mitzvah and abandon the
other, such as in above case where the dilemma is
which haftorah to read and which to omit, the
rule of omp 1n does not apply. On the
contrary, preference is given to the Chanukah
haftorah since it is more unique.

According to the original understanding of
the braysoh (before Rav Safra explained
otherwise) the Gemara thought that only the
Rosh Chodesh psalm is recited (when Rosh
Chodesh falls on Shabbos). The Gemara

indicates that it was not disturbed by the fact that
only the Rosh Chodesh psalm is recited even
though Shabbos is more frequent than Rosh
Chodesh. The Gemara conspicuously waits until
after Rav Safra's assertion is introduced before
asking why the Shabbos psalm, which is 211, is
not given precedence over the Rosh Chodesh
psalm. Apparently, argues the Tosfos Rid, the
Gemara understood that in a situation where only
one mitzvah is performed the rule of omp 1N is
not applicable. [Note: See Tosfos »nnxy 1 who
indicates contrary to the Tosfos Rid, that the rule
of omp 70 is applicable even when faced with
the question of choosing one mitzvah and leaving
the other.%]
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* The Kohanim were divided into twenty-four
groups, called m nwn, and each group would
have two one-week turns each year to perform the
avodah (service) in the Bais Hamikdash.

The Mishna states that on the festivals all
Kohanim (from all the mishmaros - groups)
would serve and they would each have a share in
the avodah of the festival korbonos (e.g., the
musafim). [The first Mishna on 55b explains
how the Succos korbonos were divided among
the mishmaros.]

The Mishna states that korbonos unrelated to
the festival, such as the daily tamid and o©>™™
maT» - korbonos that were pledged by private
individuals - which were offered during Yom Tov
were handled by the mishmar of the week of Yom
Tov; the rest of the Kohanim did not have any
rights in the avodah of these non-festival
korbonos.

Rashi in Temurah (32a w1pn n771) indicates
that the owner of a korbon yachid (private
korbon) has the privilege of selecting a Kohen of
his choice to offer his korbon. The Batei
K'nesios,” however, cites our Mishna as proof
that the privilege to offer a korbon vyachid
belonged to the mishmar of the week because the
Mishna says that the mishmar of the week of
Yom Tov had the right to any private korbonos
offered that week. Apparently, the owner is not
empowered to select a Kohen of his choice to
offer his korbon. [This is indeed the position
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taken by the Mishna Lamelech,” that the owner
does not have the right to select a Kohen of his
choice.]

The Lev Chaim® disputes this proof. He
explains that the owner is not empowered to
select a Kohen from another week's mishmar but
he is able to select a Kohen of his choice from the
governing mishmar of the week.

[Alternatively, it is possible that our Mishna
is referring to a case in which the owner did not
select a Kohen to handle his korbon, and only in
that case is it handled by the mishmar of the
week. However, it cannot be proven from the
Mishna that the owner cannot select a Kohen of
his choice, if he so wishes (even from another
week's mishmar).]*

2] The Mishna Lamelech® considers whether or
not a Kohen was selected for a korbon yachid by
the same procedure as for a korbon tzibur, namely
through the o»s (lottery). In conclusion he is
inclined to say that the lottery was not used for a
korbon vyachid, rather any Kohen (from that
week's mishmar) who so desires, is entitled to
seize the opportunity and offer the korbon ( b5
oY OTIPN).

The Siach Yitzchak (Yoma 2b) notes an
apparent contradiction in the words of Rashi
regarding this issue. Whereas Rashi, Yoma 2b
(y»>y1 "m nr7), indicates that lots were cast even
for korbonos yachid, Rashi, Yoma 26b, states that
the o»s was not used in selecting a Kohen for a
korbon yachid.

The Chikrei Lev® suggests that when Rashi
(Yoma 26b) says lots are not required for a
korbon yachid he refers to a case in which the
owner of the korbon selected a specific Kohen
(see above). However, in the event that the
owner does not choose a Kohen, Rashi (Yoma
2b) holds that a Kohen must be selected by means
of a lottery to avoid quarrelling between the
Kohanim.®
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1] Upon entering the succah on the first night of
Succos, one recites two berachos [after kiddushl]:
(@) the blessing on the succah (N2 aw), and
(b) shehecheyanu.

» Shehecheyanu is a blessing that is recited in
times of joy and newness. It is recited at the start
of every festival and also when a mitzvah is
performed for the first time (in its new season).

Since the bracha shehecheyanu is recited
several times throughout the year, it is considered
10 (frequent)’® in comparison to the bracha
no:02 2wy (which is recited only during Succos).
Rabba bar bar Chana maintains that one must
recite shehecheyanu before n->yoa aws because
the general rule is oTpP TN ,PTN WNRYY PN
(the more frequent mitzvah takes precedence, as
discussed above).

The Gemara concludes contrary to Rabba bar
bar Chana that the bracha n>wa aw?b should be
recited before shehecheyanu.

The Rosh'™ explains that the bracha
shehecheyanu on the first night of Succos serves
a dual function: (a) It marks the joy experienced
at the start of the new festival of Succos, and (b)
it marks the first performance of the mitzvah of
yeshivas succah.

The bracha of kiddush is a bracha on the
festival ( Ynw wIpn...MN MDD AN DY NN
o»ntm), and the bracha n>woa awsy is a bracha
on the mitzvah of succah. The Rosh explains that
it is logical to recite shehecheyanu after both
berachos (i.e., kiddush and succah) since the
shehecheyanu blessing refers back to both
concepts.

2] * In chutz la’aretz where two days of Yom Tov
are observed, shehecheyanu is repeated during
kiddush on the second day (because the second
day is treated as ywxy oy povo - as though it
might be the first day, see above 71 q7).

* The Gemara on 46a says that one need not wait
until the first night of Succos to recite
shehecheyanu; rather one may recite it when he
builds his succah. [The Shulchan Aruch'® writes,
however, that our custom is to delay the recital of
shehecheyanu until the first night of Succos.]

* The Rambam'® is of the opinion that even if
one recited shehecheyanu upon building his
succah he must repeat the bracha during kiddush
on the first night of Succos. The shehecheyanu
recited upon building the succah marks the joy of
the mitzvah of succah (function A). However,
another bracha is required at the onset of the
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festival to mark the joy of the new festival
(function B).**

The Rosh argues that on the second night of
Yom Tov the shehecheyanu blessing serves only
one function, namely, it marks the start of the
new festival. (In chutz la’aretz the second night
is treated as though it is the first night of the new
festival.) The mitzvah of succah, however, does
not require the bracha shehecheyanu on the
second night of Succos because a bracha was
already recited on the previous night and, as

explained above, the shehecheyanu blessing on
the succah may be recited even prior to the
festival.*®®

Consequently, the Rosh rules that the order of
the blessings should be reversed on the second
night of Succos. Since the shehecheyanu bracha
concerns only the festival it should be recited
immediately after the bracha on the festival (i.e.,
the bracha of kiddush), before the bracha aw»
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Once again, Thank YOuU to all who have responded to our Rosh Hashana Campaign
Best wishes for a 1210 1>nn 903 and a gut yor to all our readers and our many supporters.

- from Rabbi Zev Dickstein, Al Hadaf Editor

Best Wishes from

1210 MPHN 1) FREEDA VITAMINS
_ At their NEW ADDRESS
To our family and all. 47-25 34" Street, 3" Floor
Long Island City, NY 11101
from: Moshe and RoAnna Pascher & 1_300_77t7}l_3737

Shana Tovah from
Daniel Steinberg, D.D.S.

Gentle Family Dentistry
In a Pleasant, Relaxing
and Informal Atmosphere

L'shana Tova & Best Wishes

for a Healthy & Good Year! Day, E;lening, and Sunday Hours 405 Avenue |
By Appointment Between Ocean Parkway
718-“DR.-STEIN"BERG (377-8346) and McDonald Avenue
718-“YOUR-D.D.S.” (968-7337) Brooklyn, N.Y. 11230
Home of “The Wiggle Technique” Emergencies Welcome
Beth & Reuben Blumenthaul SPECIAL CARE FOR THE ANXIOUS PATIENT,

C.D.R.-COMPUTED DENTAL RADIOGRAPHY-COMPUTERIZED X-RAY IMAGES
UP TO 90% LESS RADIATION EXPOSURE THAN CONVENTIONAL X-RAYS.

VIRTUAL REALITY VIDEO GLASSES FOR PATIENT RELAXATION DURING TREATMENT

Shana Tovah from Shana Tovah from

Barry & Bonnie Sprung, CPAs ENP,‘ RE

NETWORK, LLC

ACCOUNTING & TAX SERVICES FROVEN PERFORMANCE. NATIONAL STRENCTH

Barry Sprung CPA, MBA Ebzrq Beyman
Bonnie Sprung CPA ebeyman@empireequity.com
MANAGING MEMBER
586 Edward Terrace

West Hempstead, N.Y. 11552

T6|' 516‘486'6954 48 Scotland Hill Rd. Chestnut Ridge, NY 10977

tel. 845.356.7200 x1136 toll free. 800.829.3000 fax. 845.356.8349

Shana Tova from 70 7095910 1)

Dr. Richard Goldfarb, NYC From Rabbi Velvel Finkelstein

7712)0 70000 1)

Gemar Chasima Tova and a “‘gutta kvital”
May all of Klal Yisrael be zoche to

Bracha and Hatzlacha
From a devoted Al Hadaf reader B’chol inyanim
- Greg Koenigh
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97 This Al Hadaf was made possible by the following daf dedications... oy
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In memory of my father Joseph Robinson - by Sorel Simon Oct 25
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*Denotes Yartzeit

See Additional Shana Tova Greetings on Page 17
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