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The Mishna in Berachos 33a teaches that the
phrase owin T MmN 2wn which praises
Hashem's power to provide rain must be inserted
in the second bracha of sh’moneh esray [during
the rainy season, i.e., during the wintertime].
Our Mishna in Taanis cites a dispute as to
whether the proper time to begin reciting 2>wn
owan T NN is the first day of Succos or the
last day, i.e., Shemini Atzeres.

The Gemara derives this requirement from
the fact the posuk juxtaposes the verse 952 y1ay>
b1y (lit., serve Hashem with all your heart,
Devarim 11:13) with the adjoining verse >nnyn
ooxIN 71 (I will give rain). The fact that the
posuk speaks of rain in proximity to the verse
D5325 Y53 yraymwhich alludes to the mitzvah of
noon  (prayer) indicates that there is a
requirement to mention rain in our daily prayers.
* In Melachim 1:8 we read how Shlomo
Hamelech, upon the completion of the Bais
Hamikdash, beseeched Hashem to answer the
prayers of people who come to the Bais
Hamikdash to pray for various needs, such as for
rain (ver. 35 ibid.).

The Maharsha thus questions why the
Gemara did not cite Shlomo Hamelech's
supplication as proof that there is an obligation
for Klal Yisrael to pray for rain (when they are in
need of rain).

The Maharsha answers that from the posuk
in Melachim we would know only that there is
an obligation to pray for rain when there is a

-1-

drought. The derasha cited by our Gemara
(028X VN NNN..D12Y Y51 1T2YD) teaches that
there is a steady obligation to mention rain in our
daily prayers (throughout the entire rainy
season).

Alternatively, the Keren Orah answers that
the posuk 5115 953 y1ay», which speaks of
serving Hashem, connotes that one should praise
Hashem.!  Our Gemara derives from the
juxtaposition of 05X 9V >N and 553 YTV
D5125 that in the prayer of sh’moneh esray one
must mention and praise Hashem's capability of
providing rain. From Shlomo's supplication in
Melachim we would know only that there is a
concept of beseeching Hashem for rain.?

The Sefas Emes answers that from the posuk
in Melachim we learn about the efficacy of
prayer for rain,® but that posuk does not teach
that one is obligated to pray for rain in a time of
need. [Moreover, the Sefas Emes suggests that
the derasha of our Gemara teaches that it is
essential to mention owin T MIN dWN In
sh’moneh esray, meaning, sh’moneh esray must
be repeated if it is omitted. From the posuk in
Melachim we would not know that one must
insert a prayer for rain in sh’moneh esray per
se.]*
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R' Chaninah states that if one mistakenly
inserts the phrase owan 7m0 MIN 2>wN] in
sh’moneh esray during the summer season (i.e.,
between Pesach and Succos) he must repeat



sh’moneh esray,” because rain during the
summer season is damaging to the crops (in
Eretz Yisrael). Conversely, if one omitted 2>wn
own T M during the winter season when
rain is needed, sh’moneh esray must be
repeated.®

Tosfos (mm»a n77), citing the Yerushalmi,
says that for a period of thirty days after Succos
there is an assumption that one [who prays by
rote] will continue to omit M NN dWNH
own as he is accustomed to do during the
summer season. Therefore, if during that thirty-
day period, one [prayed by rote and he] is
uncertain whether he said 79 M wnN
ow N, he must assume that he neglected to say it,
and sh’moneh esray must be repeated. After
thirty days, if one has an uncertainty in this
regard, he may assume that he remembered to
say owin M MAn dwn because by then he
presumably has become accustomed to inserting
this phrase.

To preclude having to repeat sh’moneh esray
during the thirty-day period after Succos, the
Maharam of Rothenburg” would immediately
accustom himself to the habit of inserting 2wn

Dwan I MIN by repeating the phrase »nn
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ninety times (i.e., on Shemini Atzeres).?

The Maharam adduced proof to his position

from a Gemara in Bava Kamma:
* When an animal damages through goring or
through another unusual act, its owner is
obligated to pay only pw »sn (half the damages)
because it is unexpected for an animal to behave
in such a manner. After an animal damages in
this manner three times, it becomes a Ty and
thereafter the owner is obligated to pay obv pmw
(full damages). This is because after damaging
three times, the animal is established to be a wild
animal (yn» pwmn) and the owner is expected to
take the necessary precautions to guard it.

Rav Yehuda (Bava Kamma 24a) derives
from the posuk that an animal becomes a Ty
only if it gores on three consecutive days, but not
if it gores three times on the same day. R' Meir
disagrees and argues that if goring at distant
intervals, i.e., on separate days, establishes its
wild nature, then goring at close intervals, i.e.,
on the same day certainly establishes its wild

nature (55 X9 PMNMY 371P 20N PN PR
PY).

The Maharam of Rothenburg applies R'
Meir's logic to the recital of man 2>wn, arguing
that if saying nyn 2>wn ninety times at distant
intervals (i.e., thrice daily for a thirty-day period)
conditions one to the habit of inserting 2'wn
Mn, then certainly one becomes accustomed to
this habit if he were to recite it ninety times at
close intervals, i.e., all on the same day.

Rabbeinu  Peretz disagreed with the
Maharam's innovation, noting that the great
rabbis of France never employed such a method.
Apparently, they are of the opinion that
repeating a phrase ninety times on one day is not
as effective as repeating it daily in sh’moneh
esray for thirty consecutive days.® (Cf., Al Hadaf
to Bava Kamma 775 91.%9)
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1] Rav Ashi says that any Torah scholar that is
not 512> nwp - lit.,, who is not as hard as iron -
is not a [genuine] talmid chacham - for the posuk
likens Torah (and those who study it) to a rock
(Vo0 Y82 wV95...9927 N5 89N, Yirmiyah 23:29).
Rashi explains that this means that a talmid
chacham is generally a y1op - one who is
passionate and easily provoked. Ravina
comments that, nevertheless, one must discipline
himself to remain calm for the posuk states on
7250 oy> - remove anger from your heart
(Koheles 11:10).

The Maharsha explains that everyone agrees
that anger is a negative character trait. However,
the Torah, which is likened to fire (n7 wx - law
of fire, Devarim 33:2), emanates a spiritual heat
and intensity which naturally causes a Torah
scholar to become easily heated and excited (as
Rava says earlier on this daf, Xp7 X0 XNPNIN
™2 nnn - his Torah knowledge causes him to
become heated). Rav Ashi is merely saying that
one who lacks a fiery and passionate tendency
has evidently not acquired sufficient Torah and
thus he must not be a true talmid chacham.
Ravina cautions, however, that even though
one's passionate nature may be a result of his
Torah knowledge, a talmid chacham must
exercise extra self-control and he must discipline



himself to remain calm at all times.

Alternatively, the Meiri explains that Rav
Ashi is not suggesting becoming angry regarding
personal matters, but rather regarding sinful
behavior. Although anger is generally to be
avoided, a talmid chacham is expected to
become  impassioned  when  witnessing
wrong-doing."* [Ravina, nevertheless, cautions
one to subdue his emotions and admonish the
sinners gently so that they should pay heed to his
words. Moreover, says the Meiri, even if one's
anger is justified, Ravina advises him to try to
calm down quickly, because harboring anger for
an extended period of time can be detrimental to
one's health.]

The Gevuras Ari asks that we see from
another Gemara that it is wrong for a talmid
chacham to become angry even upon witnessing
wrongdoing. Resh Lakish (Pesachim 66b) says
that Moshe Rabbeinu forgot some of his Torah
knowledge because he allowed himself to get
angry at the troops who took Midyanite women
into captivity. Even though the troops acted
incorrectly, Moshe was faulted for getting angry
instead of admonishing them gently.

The Gevuras Ari answers that Rav Ashi
condones anger in instances in which the talmid
chacham discerns that harshness and sharpness
is needed in order for his rebuke to be heeded.
In the case of the troops who seized Midyanite
women, it was determined that anger was not
essential and therefore Moshe Rabbeinu was
faulted.

The Yaros Devash' differentiates between
an outward display of anger and a genuine inner
anger. He says that when necessary a talmid
chacham should display anger outwardly.
However, one may never allow himself to get
angry inside (as the Gemara says below on 20a,
TIND YR R ON) MPA I DTN N OOWD - A
person should always be as soft as pliable reed
and not hard like a cedar tree)."

2] Rabbeinu Gershom interprets Y125 nwp as
meaning mx1Y nwp - difficult to appease and
placate.

This seems to contradict the Mishna in Avos
which states that a mon (meticulous individual)
is one who is mx1Y M ©wad Nwp - one who is

hard to anger and easy to pacify. Rabbeinu Yona
(ibid.) comments that even if a talmid chacham
gets angry at one who violates the Torah, he
should be quick to calm down.

R' Moshe Feinstein," in reconciling this
contradiction, explains that if a rabbi gets angry
at those who disobey his rulings and then
becomes easily appeased, his constituents will
suspect that he lacks confidence and conviction
in his rulings, and in the future they will be
reluctant to accept his decisions. R' Ashi is
saying that a talmid chacham must display
strength of conviction in his rulings.® [The
Mishna in Avos encourages one to become
easily appeased only when doing so will not be
construed as a lack of conviction in one's
halachic decisions.'?]
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1] The Gemara relates that during a meal Rav
Nachman asked R' Yitzchak to tell him a d'var
Torah. In response, R' Yitzchak cited R’
Yochanan who asserted nTyoa prvon px - it is
forbidden to converse during a meal - because of
a danger of choking on one's food.
Consequently, R' Yitzchak did not say any Torah
thoughts until the meal was finished.

The Yerushalmi states that in middle of a
meal one should not even say xmox (gezuntheit)
to bless someone who sneezed, thus indicating
that even a short statement is forbidden.
Moreover, the Rosh*’ citing the Yerushalmi says
that one may interrupt his meal even to answer
X upon hearing his friend reciting a bracha.

The Prisha®® writes that not only is it
forbidden to talk while actually eating or
chewing one's food, but it is also forbidden to
talk between courses [and that is the reason R’
Yitzchak withheld his Torah thoughts until after
the entire meal].”

The Iyun Yaakov asks why it was
permissible for R' Yitzchak to respond to Rav
Nachman request in middle of his meal and
inform him of the rule nmyoa yNon P, since
by doing so he was in effect violating this very
halacha.?

In answer, the lyun Yaakov postulates that it
is permitted to teach halachos during a meal



without concern for choking because the merit of
the Torah study will protect one from harm.
[However, aggadic topics, such as the death of
Yaakov Avinu which R' Yitzchak discussed
afterwards is forbidden, since it is not relevant to
practical halacha.?]

The Pri Megadim maintains that it is only
permitted to inform a friend of a halacha during
a meal if it is relevant at the moment and it is
necessary to prevent the violation of a Torah
law.? However, all other speech is forbidden,
including divrei Torah and practical halachos.

2] The Prisha?® wonders why today, for the most
part, people converse during their meals in
apparent disregard for this halacha.

In answer, the Prisha postulates that the
concern of choking pertains only to those who
eat while reclining on their sides (as was
customary in Talmudic times). He suggests that
it is not dangerous to talk during at a meal when
sitting upright.? The Eliyahu Rabba remarks
accordingly that people must be careful not to
engage in conversation_when reclining )nason(
at the Pesach seder.

Alternatively, the Sharei T'shuva® suggests
that since eating during a meal is such a
widespread practice today (o1 2 w7 925) we
can apply the principle of n oxns MY
(Hashem guards fools, see Yevamos 12b).%

The Torah Temimah (Bereishis 49:33)
asserts that the term ]yn>on Jpx (as opposed to
yno pN) does not mean "do not converse" but
rather ""do not cause conversation,” meaning, do
not say a novel statement which is likely to elicit
a response. It is forbidden to suggest an
interesting and novel Torah thought (such as R'
Yitzchak's assertion that mn x5 wax apy
Yaakov Avinu did not die - which prompted R’
Nachman to immediately ask, why, then, did
they eulogize him, see Gemara). Making such
statements during a meal is dangerous because
they could elicit a sudden response from one
who is in the middle of eating, causing him to
choke on his food. [Likewise, exclaiming xmox
IS not permitted during a meal because the
sneeze comes suddenly, without warning, and a
sudden response could be dangerous.]*’
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The Gemara discusses a bracha which is

recited upon seeing rain:
R' Yehuda says in the name of Rav that the text
of the bracha is, 95 Yy /P N 75 NNIN OTIN
"5 nTNNY Navy Nav - We thank You, Hashem,
for each and every drop of rain that You sent
down to us. [The Gemara concludes that the
ending for this bracha is, 2y 5p 'n nnx M2
mnnN.%]

R" Avahu says that this bracha is not recited
unless it rained to the extent that the drops of
rain resemble a n5> nxPS xxvn I (lit, a
groom going forward to greet his bride), i.e., as
the drops of rain descend into the puddles it
appears as though there are droplets ascending
upward to greet them (see Rashi).

The authorities offer several reasons as to
why we do not customarily recite this bracha:?

The Kol Bo® explains that this bracha was
instituted in Eretz Yisrael where rain is scarce
and a heavy rainfall is a specially joyous
occasion, warranting a special bracha.
However, outside of Eretz Yisrael where rain
generally falls in abundance, rainfall does not
precipitate so much joy and does not warrant a
special bracha.

According to the Kol Bo's reasoning, it
emerges that this bracha is sometimes warranted
even in chutz la’aretz, such as when it rains after
a long drought, for then it is certainly a cause for
joy.
The Shulchan Aruch,® in codifying this
halacha, seems to take this approach, for the
words of the Shulchan Aruch indicate that this
bracha should be recited even in chutz la’aretz
when it rains following a severe drought. [The
Biur Halacha® suggests that in Eretz Yisrael this
bracha should be recited even if there was no
drought because rain is generally scarce in the
Mediterranean region and is therefore always an
occasion for joy.*’]

Alternatively, the  Aruch  Hashulchan
suggests the reason we do not recite this bracha
(in chutz la’aretz) is that the bracha was
instituted only after a heavy downpour. [He
infers from the words of the Rambam that R'



Avahu, with his analogy of rain to " xxv»n ynn
nY5 NNAPY”, meant to say that only a bracha is
warranted only after a heavy rainfall.**] Now, in
chutz la’aretz, where rain is wusually in
abundance, the crop damage caused by a heavy
downpour outweighs the benefit rain usually
provides, and it is therefore not a reason for
rejoicing. [In Eretz Yisrael, however, where rain
is always needed, a heavy downpour provides
more benefit than damage, and is therefore
reason for rejoicing.]

* The Aruch Hashulchan notes that the Mishna
below (19a) says that Symn 55n (lit., the great
Hallel, i.e., » 20 >3 /0 y1n) is recited when it
rains after a long drought. He asks why no
mention is made there of the bracha n»nx o1
9. %

The Aruch Hashulchan answers 5ymn 550 is
recited at the end of a drought even if there was
no particularly heavy downpour, whereas the
bracha 1> »wnx o is recited only after an
especially heavy downpour (as above, for R’
Avahu says the rain must be comparable to ynn
NY5 NRIPY ’R¥PN).

The Aruch Hashulchan offers another reason
for omitting this bracha in chutz la’aretz. He
suggests that such heavy rainfall, when occurring
in chutz la’aretz is not occasion for rejoicing
because the heavy rain damages the crops.
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R' Yosi bar Chaninah condemns Torah
scholars who learn 7aa 72 - individually, rather
than with a chavrusa - study partner. He
interprets the posuk YoM o>1an Yy 29N as
meaning, "a sword upon those who study alone."
Moreover, the posuk is saying that by studying
alone, one becomes foolish (yY>nxw) because he
lacks a companion to sharpen his mind (by
questioning his assumptions) and to prevent him
from mistakes (by pointing out his errors).*
[The Yaavetz points out that studying alone is
discouraged only if a study partner is available.
However, if a partner is not available, of course,
one should study by himself, as the Mishna in
Avos 3:3 states, n7apn NN PO VY TAN PON
75w yp - Hashem establishes a reward even

for a person who studies alone.]

The T'shuvos Maharam Mintz* asserts that
today, when seforim (Torah books) are in
abundance, studying Torah in isolation is not as
objectionable as in previous generations when
there were no seforim to study from. [In earlier
generations, all Torah study was done by word
of mouth, from teacher to student. Thus, it was
easy to make mistakes because one had to rely
on his memory.] Today, one can ensure that he
hasn't made any fundamental mistakes by
probing his seforim.*

The Kehillos Yitzchak®*® cites a novel
interpretation of R' Yosi bar Chaninah's
assertion. He explains that although studying
Torah with a chavrusa has benefits (as explained
above), it also has a drawback because study
partners sometime engage in idle or insignificant
chatter, unrelated to Torah matters. Therefore, if
one feels that he can accomplish more by
studying alone, he is permitted to do so. On the
other hand, if he can accomplish more with a
chavrusa, he should study with a chavrusa.
When R' Yosi bar Chaninah condemns those
who study "T2a 72" he is referring to two Torah
scholars who study alone but sit near one
another.”® In such a case, they have both
disadvantages; (a) the benefit of a chavrusa is
lacking because they are each studying on their
own, and (b) they are studying in an environment
conducive to n5va (wasting time) since they are
sitting near each other and are likely to engage in
conversation.
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1] R' Ami says that Hashem does not harken to
one's prayers unless 151 wa own (lit,, he
places his soul in his hands), for the posuk
(Eicha 3:41) states, 5Sp SN D5 5N 121D NW)
o nwa - let us lift our hearts to our hands, to our
father in heaven. Rashi (57ayny n71D)
comments, 1952 NMNON WAV MY - that one's
soul must be aligned with his hands. Rashi in
Eicha (ibid.) sheds light on this concept,
explaining that when people raise their hands
heavenward in prayer they are supposed to turn
their hearts heavenward as well (i.e., pray with
kavonah - concentration and sincerity).*



The Maharatz Chayis, citing the Yerushalmi,
explains that this posuk teaches that prior to
praying, one must examine and cleanse his 095
(hands) of traces of stolen goods and ill-gotten
gains.

The lyun Yaakov explains that placing one's

soul in his hands means that one must be
prepared to sacrifice his life for Kiddush
Hashem.

The Gaon Yaakov” suggests that wo
symbolizes one's worldly desires, and 1952 ywa)
symbolizes one's domination over those desires.
R' Ami is saying that Hashem accepts the prayers
of those who have the ability to overcome their
physical desires. Indeed, the Ramoh,® citing
Rabbeinu Yona (Berachos 31a)," writes that
prior to praying one should contemplate
Hashem's greatness and man's inferiority, and
remove all materialistic desires from his heart.*®

2] The Gemara cites a posuk which teaches that
Hashem accepts the prayers even of those who
are insincere. This seems to contradict the above
cited posuk, 095 Y~ 1125 8wy, which teaches that
Hashem only accepts the prayers of those who
pray with sincerity and devotion. In resolution
of this contradiction the Gemara distinguishes
between prayers offered in private, where
kavonah is essential, and communal prayers (i.e.,
prayers recited with a minyan), which are
accepted by Hashem even if kavonah is lacking.

The Rambam™ writes that whenever a tzibur
(community) does t'shuva and cries out
wholeheartedly, Hashem immediately accepts
their prayers (even if it is not during » nawy
n1wn). R' Akiva Eiger* notes that the Rambam
indicates, contrary to our Gemara, that even
communal prayer must be wholehearted and
sincere.

In answer, R' Akiva Eiger cites R' Chaim
Alpandri®® who suggests that although our
Gemara says that prayer offered with a tzibur is
accepted even if lacking kavonah, it is essential
that at least some of the people in the community
pray with kavonah. As long as some people in
the community pray with the proper kavonah, the
prayers of the entire community are accepted
[because Hashem accepts the non-sincere
prayers along with the sincere prayers uttered by

the righteous individuals in the community.*]>

Alternatively, the Sefer Tehillah L"Yona cites
the Yad Dovid who differentiates between
ordinary prayers and those offered in times of an
evil decree. Although standard everyday prayers
when uttered m2>%2 - amidst a community - are
accepted even if lacking kavonah, kavonah in
communal prayer is essential when beseeching
Hashem to nullify an evil decree.”
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R' Yochanan interprets the double term ~wy
qwyn (lit., tithe, you should tithe, Devarim
14:22) as a promise from Hashem, 5»awa vy
Jwynnw - give maaser so that you should
become rich. Although the posuk (Devarim
6:16) states N nx yoan 8" - do not test Hashem
[to see whether He fulfills His promises], R'
Yochanan explains that the mitzvah of giving
maaser is an exception to the rule, and one is
permitted to give maaser and challenge Hashem
to make him rich, for the posuk in Malachi
(3:10) states, nxta ) »MN2 - test me through this
(maaser).*

The Meiri says that R' Yochanan means that
one could feel certain that he will attain riches as
a reward for giving maaser,”® but he doesn't
mean that one is permitted to perform the
mitzvah only for the sake of becoming rich. In
addition, he says it is possible for a person to
lose his potential riches because of his sins.>

The Sefer HaChinuch® disagrees and
maintains that the posuk nxya X3y »wna teaches
that regardless of one's sins, Hashem promises to
reward a person who gives maaser with wealth,
and one is permitted to give maaser for the sake
of testing Hashem to see whether his reward is
forthcoming as promised. The Radvaz™ explains
that an exception to the issur of testing Hashem
was made with regard to tzedakah nypn »an
oy - for the sake of improving the lot of poor
people - to encourage people to give charity
generously.>’

The Radvaz indicates that testing Hashem is
permitted, not only with regard to maaser, but
also with regard to other charities. This is also
the opinion of the Tur.*®

The Bais Yosef disagrees and maintains that



the posuk nxya Ny »Na, which permits testing
Hashem, applies solely to maaser and not to
other charities. The She'lah®® maintains that
testing Hashem is permitted only with regard to
nNan Ywyn (tithing of produce) which is stated
explicitly in the posuk, but not with regard to
DD Iwyn - tithing of earnings (see Tosfos).
Rabbeinu Yona,®® however, permits testing
Hashem even with regard to oo qwyn.

[Note: According to some authorities the
obligation to give o> qwyn is min haTorah
(see Tosfos). According to others, the obligation
is miderabbanan, and according to a third view,
it is not an obligation at all, but only a minhag.*']
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1] The Mishna cites a dispute regarding the
proper time to begin asking for rain in sh’moneh
esray (i.e., saying 7vm Sv ym in the bracha 7172
19 NN mvn nr wby'). The halacha follows
Rabban Gamliel who says we begin saying ym
qom Sv (in Eretz Yisrael) on the seventh of
Cheshvan (i.e., fifteen days after Succos).
Although rain is needed (in Eretz Yisrael)
immediately after Succos, Rabban Gamliel
postpones requesting rain for fifteen days to
allow sufficient time for the 91 >5w (pilgrims)
who came to Yerushalaim for Succos to return
home before the rains begin.

The Ritva writes that the Gaonim in Eretz
Yisrael in the post-Bais Hamikdash era ruled that
the recitation of 2V v ym should begin the day
after Succos since there are no longer any >9y
5» and there is no need to postpone the rainy
season.

The Rambam® and Shulchan Aruch,®
however, rule that even today we do not ask for
rain in Eretz Yisrael until two weeks after
Succos.

The Ran explains the original date was not
changed because even today, some people travel
to Yerushalaim for Yom Tov as in the times of
Bais Hamikdash. [Interestingly, the Tashbatz®*
(circa 1361-1444) relates that in his day many
people would travel to Yerushalaim for Yom
Tov, reminiscent of the Y7 »5y in the times of
the Bais Hamikdash.®> He further relates that
these pilgrims would experience the miracle

mentioned in Avos (5:5), *2 9% 172nY DTN N KD
DYWvIPA opnn - none of the people in
Yerushalaim felt cramp - despite the throngs of
pilgrims staying in Yerushalaim during the
festivals. He cites this phenomenon as proof that
the kedusha of Yerushalaim and the Bais
Hamikdash are still present today ( nywxa nwyTp
N2Y PNy nwp).%]

2] NOIPNI DIYY 1Y NI MMIN NN
Chananya says that in chutz la’aretz (i.e.,
Bavel), where rain is not needed until later in the
season, we do not begin asking for rain until
sixty days after the start of »awn noypn - the fall
season.

It is important to note that the start of napn
»wn as it relates to this halacha is not exactly
the same as the astronomical start of the fall
season (i.e., the autumnal equinox). The
autumnal equinox occurs around September
22nd, whereas »»wn noypn (in our century) starts
on October 7th (or in the year before a leap year,
on the 8th). The recitation of 9v1” YV yM begins
60 days later on the evening preceding
December 5th (or Dec. 6th, in the year before a
leap year).”

The reason for this discrepancy is that (for
sake of simplicity) the halacha computes the
solar year as exactly 365 1/4 days,®® whereas
astronomically the solar year is slightly shorter
than 365 1/4 days.

Three of every four years of the civil
calendar are 365 days long, and every fourth
year is a leap year with an extra day added to
February, resulting in an average of 365 1/4 days
per year. Since, however, the solar year is actual
a little shorter than 356 1/4 days, the calendar (in
use today, called the Gregorian calendar) adjusts
the discrepancy by deleting one day each
century. [The 29th day of February is omitted in
century years 1800, 1900 and 2100, and they are
not declared leap years.] However, if this
correction were made every century it would be
too extreme and therefore it is made only three
out of every four centuries. The first year of
every fourth century (i.e., the year 2000, 2400,
and 2800) does indeed contain the regular added
leap day, Feb. 29th.



Since the halacha does not adjust its
calculations each century, the halachic napn
and the date for starting qvm S0 ym advances
one day forward in the civil calendar each
century.® Thus, for example, in the nineteenth
century qvm v ym was recited on the evening
preceding Dec. 4th, and at the beginning of the
20th century it moved to Dec. 5th due to the fact
that a day was deleted from the civil calendar in
1900. However, in the 21st century the date for
starting qvm Sv M remains the same because
the year 2000 did not lose a day (i.e., it was a
leap year as scheduled). Thus, there will be no
special adjustment in the calendar until the start
of the 22nd century, at which time the start of ym
v YV will move to Dec 6th.
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1] Rashi (n5way n771) explains that Bavel
(Babylon) did not need much rain because it is a
low lying area where a lot of water naturally
gathers, and therefore qv1m YV ym is postponed
until 60 days into the fall season (> vn noypn).
Rashi (>nn n»mvo) writes that as a general rule
the residents of chutz la’aretz follow the minhag
of Bavel and therefore we begin saying v ym
qvm on the sixtieth day of »ywn naypn.

The Rosh™ takes issue with Rashi's position,
arguing that the time to begin saying 9v1m 50 ym
should depend on the terrain, climate and
farming practices of each individual region.
Since rain is vitally needed in Europe at the
beginning of fall, the Rosh argues that Europeans
should begin asking for rain on the seventh of
Cheshvan as is done in Eretz Yisrael.
Furthermore, the Rosh™ asserts that since rain is
beneficial to many European countries in the
spring season, they should continue saying ym
VM Yo after Pesach, until Shavuos. In fact, one
year when insufficient rain fell during the winter
season, the Rosh instructed his community to
continue saying 7vom Yv ym after Pesach (see
below 77> 97).

The Shulchan Aruch™ rules in accordance
with Rashi, that in all of chutz la’aretz (not only
in Bavel) people should begin requesting rain
sixty days in fall. The Ramoh,” while agreeing
with the ruling of the Shulchan Aruch, writes if

one mistakenly recited qvm Yo ym after Pesach,
he may rely on the opinion of the Rosh Tay>1a
(after the fact) if he resides in a land that requires
rain during the spring season, and he need not
repeat sh’moneh esray.”

2] If aresident of Eretz Yisrael happens to be in
chutz la’aretz after Succos (or vice versa), the
Bircai Yosef” says that he should conduct
himself according to the minhag of the host
country and he should not begin saying 5v ym
7um until Dec. 5th.

Conversely, a resident of chutz la’aretz who
is visiting Eretz Yisrael after Succos should start
saying 2vm Sv ym on the 7th of Cheshvan
together with the residents of Eretz Yisrael.
[The Bircai Yosef adds, however, that if the
Eretz Yisrael resident did not leave on his
journey to chutz la’aretz until after the 7th of
Cheshvan and thus he already began saying jym
qom Yv before coming to chutz la’aretz, he
should continue saying it when he arrives in
chutz la’aretz because it would be odd to stop
saying 7vm Yv ym after one has already begun
saying it.]

The Radvaz® maintains that one is required
to conduct himself in conformance with the local
populace only if he plans on staying there for the
entire season.  However, if one plans on
returning home before the end of the winter
season (or he has a family back home), he should
conduct himself in accordance with the minhag
of his home town.”
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* Megillas Taanis mentions a number of festive
days on which fasting was forbidden (during the
times of the Bais Hamikdash, see Rosh Hashana
18b). The Gemara says that if one vowed to fast
on every Monday and Thursday, and
subsequently one of those days was declared a
holiday and was included in Megillas Taanis, the
vower is obligated to heed his vow (i.e., fast) and
ignore the holiday since his vow preceded the
holiday. However, if the vow was taken after the
day was declared a holiday, the holiday takes
precedence over the vow, and the person must
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observe the holiday and eat (in violation of his
vow).”

* During the times of the Bais Hamikdash and
for several generations after the churban, the
family of Sna'av and their descendants celebrated
the 10th of Av as a Yom Tov because they had
the privilege of donating wood to the Bais
Hamikdash on that day. R' Eliezer ben Tzadok,
a descendant of Sna'av, related that when Tisha
b'Av fell on Shabbos and the fast was postponed
to the 10th of Av (to Sunday), his family did not
fast [a full day] because that day was their Yom
Tov.

e The Magen Avraham,” citing the Maharam,
points out that the Gemara in Eruvin 4la
indicates that had that family declared a Yom
Tov on the ninth of Av, they would have been
exempt from fasting every Tisha b'Av.

The Chasam Sofer® explains that the reason
the Sna‘av family would have been permitted to
eat on Tisha b'Av (had their family festival been
declared then) is that their family festival,
enacted during the time of the Bais Hamikdash,
preceded the institution of the Tisha b'Av fast,
which was decreed after the churban (destruction
of the Temple). Therefore, had their festival
been declared on the ninth of Av it would have
taken precedence over the fast - similar to the
Gemara's logic regarding a vow to fast on a day
that was later declared a holiday (where the vow
takes precedence since it preceded the holiday).

2] The Shulchan Aruch,® based on R' Eliezer
ben Tzadok's report, rules that in year when the
Tisha b'Av falls on Shabbos and the fast is
postponed to Sunday (the tenth of Av), 12 >5ya
- those making a bris milah (i.e., the parents of
the infant, the mohel and the sandek) - are not
obligated to complete the fast since the day of
the bris is considered a holiday for them.

The Magen Avraham, citing the Maharam,
asks that if a comparison may be drawn between
a bris milah and the celebration of Sna'av's
family, then even when a bris milah is performed
on the ninth of Av the mMa >5ya should be
exempt from fasting (just as that family would
have been exempt from the Tisha b'Av fast had
their family celebration been declared on the
ninth of Av, as the Gemara in Eruvin indicates).

The Chasam Sofer® raises another question.
Since the fast of Tisha b'Av was declared before
the birth of the baby (and the ensuing bris
obligation) the fast obligation should take
precedence over the bris celebration (similar to
the second case of the Gemara where the holiday
takes precedence over the vow that followed it).

In answer to both questions, the Chasam
Sofer cites Tosfos in Eruvin 4la (»an n77o)
who says that R' Eliezer b' Tzadok was not a
direct descendant of Sna'av, but only a son-in-
law (who married into the family after the
churban). His obligation to celebrate his in-
law's holiday took effect after the decree to fast
on Tisha b'Av. Thus, the reason for his
exemption from fasting could not have been
linked to the halacha of a vow that preceded the
declaration of a holiday. Evidently, the reason
he was permitted to break his fast must have
been because a nnTy myn (postponed fast day)
is a lenient fast. Therefore, the Shulchan Aruch
deduces that a m>1a Yya is likewise permitted to
eat on a postponed Tisha b'Av fast (even though
the bris obligation did not precede Tisha b'Av).%

[Had the Sna‘av family festival been declared
on the actual day of Tisha b'Av (the ninth of Av)
only direct descendants of Sna'av would have
been exempt from fasting - based on the fact that
their holiday preceded the Tisha b'Av fast. The
exemption would not have applied to R' Eliezer
b' Tzadok since he was a newcomer to the family
and for him the Tisha b'Av fast preceded the
family holiday.]
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A mikveh must contain forty se'ah of natural
spring (or rain) water that is not yaxw (drawn in
a vessel). The Gemara says that immersion in a
hot mikveh is possible only in a natural hot
spring (e.g., the hot springs of Teveria), but not
with water heated in a vessel over the fire
because such water is 2w oM.

Tosfos asks why it is not possible to heat
water in a vessel and then perform nownn (allow
it to run over the ground for a distance of three
tefachim before flowing into a pit), thereby
removing its status of yaww om.  Tosfos
answers that apparently; performing nawnn does



not remove the y2xv oon status from the water
and does not validate it for a mikveh.®

Tosfos (Temurah 12b) asserts that although
the entire mikveh cannot be created by means of
nownn, if the majority of the mikveh (i.e., more
than 20 se'ah) is natural spring water (which was
never drawn in a vessel), the remaining portion
of the mikveh (19 se'ah) may be poured from a
vessel via nownn.®®

The Mishna in Mikvaos (7:3) states that once
there is a valid mikveh consisting of 40 se'ah of
spring water, it is permitted to pour any amount
of yaww o into the mikveh (even without
MowNn).

The Lechem V'Simlah®* asks why the
Gemara does not cite the cases of Tosfos in
Temurah and the Mishna in Mikvaos as two
examples of a valid hot mikveh. In addition to a
natural hot spring, the Gemara should have said
that one can heat a mikveh by pouring hot water
into a preexisting mikveh (which contains 40
se'ah of natural spring water), or by adding hot
water from a vessel via n>wnn to a mikveh with
twenty-one se'ah of natural spring water.

The Lechem V'Simlah answers that even
though these examples are permissible means of
warming a mikveh, these are examples of warm
mikvaos, not hot, since these mikvaos contain a
lot of cold water. The Gemara says that
immersion in a hot mikveh (which does not
contain any cold water) is possible only in a
natural hot spring.

The Mordechai®” maintains that a mikveh
warmed in the above method is rabbinically not
valid because of mxynIn M. It resembles a
large bath in a bathhouse (which generally
consists of 2w on). If one heats a mikveh by
pouring a lot of hot water into a mikveh,
onlookers might think the mikveh is primarily
P2y o and that it is permitted to immerse in
Py oon.®

The Mordechai explains that when the
Gemara says that immersion in a hot mikveh is
not possible due to the invalidation of oM
PaINY, it means - due to the resemblance of o
PNV,

The Ramoh® cites some authorities who
disagree with the Mordechai and permit

immersing in a hot mikveh. The Ramoh writes
that in places where the custom is to rely on
these lenient authorities one may follow the
custom and immerse in a hot mikveh.*

* There are two more ways of heating a mikveh
without rendering the water paww omn: (a) By
inserting hot metal coils (see Gemara in Yoma
34b, ynnn »n Y12 v nypwwy), as indeed, many
mikvaos are heated today. (b) By adjoining a
valid (cold) mikveh with a pool filled with heated
2w o and making a small opening between
them allowing the waters to touch (npwn),
rendering the pool of hot water a valid mikveh.
According to the Mordechai it is understood why
the Gemara did not cite these cases, because
these hot mikvaos are also forbidden due to ny
mnsnan (the appearance of a bath/yanw).”
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* The Gemara in Berachos 3la says that an
individual may insert a personal request or
prayer in his sh’moneh esray prayer in the
bracha nban ymwv.

The Gemara relates that the city of Ninveh
needed rain even in the summertime and they
asked Rebbi whether they should say v 50 ym
in the summer.

The Gemara concludes that they should ask
for rain in the bracha nvan ymw,” as though it
were a personal request, but they should not say
VM YV yM in its usual place (in the bracha 772
WHY).

The Rosh® (mentioned above on > 971
asserts that when an entire region requires rain in
the spring or summer they should say v ym
o in its usual place. The people of Ninveh
were told to ask for rain in the bracha n5an ymw
and not in 5y 772 because most of the region
surrounding Ninveh did not require rain in the
summer and therefore their request for rain was
accorded the status of a personal supplication.

The Shulchan Aruch,* however, rules that
even if an entire country needs rain in the
summer, they should ask for rain in nan ymw as
the people of Ninveh were told to do, and not in
why 772.%

A query was sent to the Toras Chaim® over
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three hundred years ago regarding asking for rain
in Brazil, which is in the southern hemisphere
where the seasons are reversed. The people of
Brazil asked whether they should say 1V 50 ym
during their winter season which is between
Pesach and Succos.

The Toras Chaim, based on the ruling of the
Shulchan Aruch, ruled that even though the
entire region needs rain after Pesach, they should
not insert AV YL yM in WOy 713; rather they
should ask for rain in nban ymw. He also ruled
that since rain during their summer season
(between Succos and Pesach) is detrimental to
the environment and the crops there, they should
omit 2 Yv Y between Succos and Pesach.®’

R' Yitzchak Elchanan Spector of Kovno®
ruled that people in Australia, which is also in
the southern hemisphere, should say 701 Y0 1M
after Succos (Dec. 5th) as done in all of chutz
la’aretz even though it is during their summer
season, because in Australia a rainstorm during
the summer is not detrimental there, as it is in
Brazil.
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1] The Mishna describes the protocol for public
prayer and teshuva on a public fast days (which
was declared because of a drought). As part of
the procedure, each person was required to place
ashes on his head [in the spot where the tefillin
are worn].

The Gemara (16a) cites two reasons for the
custom to place ashes on one's head: (a) As a
symbol of humility, showing Hashem that we
consider ourselves as insignificant as ashes.
[Humility is a prerequisite for teshuva and
tefillah.] (b) To invoke Hashem's mercy by
reminding Him, so to speak, of the ashes [that
Avraham Avinu was prepared to make] from
Yitzchak at pny> npy.

The Gemara says that a difference between
these two reasons is whether one can use plain
79y (dust of the earth). Although dust, like
ashes, signifies humility it does not symbolize
the pny nmpy. Rashi to the Mishna (15a)
explains that the reason that the Mishna requires
specifically ashes (nopn 19x) as opposed to plain
dust is that having ashes placed on one's head is
more humiliating than dust.

The Kern Orah finds difficulty with Rashi,
for the Gemara says that if the reason for the
ashes is humiliation (reason A), then dust may
also be used. Why then, does Rashi say that the
Mishna requires specifically ashes because they
are more humiliating?

In answer, the Keren Orah explains that since
the Mishna stresses the use of ashes it was
obvious to Rashi that it is preferable to use ashes
according to all opinions (even according to
reason A). The Gemara means that if ashes are
not available, then according to reason A one
should use dust instead because dust also
signifies humility, albeit to a lesser degree than
ashes.

2] The Keren Orah notes that while Avraham
Avinu expressed his humility by declaring »x
7o)y 79y - | am but dust and ashes (Bereishis
18:27), the fact that ashes is mentioned second
indicates that they are a greater symbol of
humility than dust, as Rashi says.

The Keren Orah suggests that dust which
comes from the earth symbolizes q9»n mbaw - the
inferiority and insignificance of the human body,
whereas ashes signifies wayn mbow - the
inferiority of the human spirit.*

The Bais Halevi'® explains that virgin dust
has never been utilized for anything and thus has
no past. In contrast, ashes may have come from
something with an illustrious past, but holds no
promise for the future (because not much can be
done with ashes). Avraham Avinu, with his
expression of 99Ny 79y »dN, demonstrated a
twofold degree of humility. He compared
himself to dust to convey that he did not take
pride in his past achievements. He also
compared himself to ashes to say that he
considered himself unworthy of a promising
future (cf., Al Hadaf to Chullin n»a q7).
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As cited above, one reason for the placing of
ashes on one's head on public fast days is to
remind Hashem, so to speak, of pnx> nmpy.
Tosfos (nopn 29x 177, and 15b pam 177) says
that in order to symbolize pny> npy they used
ashes from burnt human bones.
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The Hagaos Yaavetz'® expresses disbelief

that they would burn human bones for this
purpose. [Firstly, there is the concern of j»3a
nnn - degradation to the human corpse,*® and
secondly, there is a violation of the mitzvah of
nM2p - burial.'®] In addition, the Yaavetz notes
that Yitzchak Avinu was not burnt at the n7py,
and consequently, he guestions the symbolism of
burnt human bones.’ The Yaavetz argues that
since Avraham burnt the only the wood that he
prepared for the nmpy and not Yitzchak, it
seems appropriate to use ashes from burnt wood.
The Keren Orah also wonder about burning
human bones and writes that if bones are to be

used it would make sense to use burnt bones of a
ram, reminiscent of the ram that Avraham
offered on the mizbeach at the nmpy.

The Shearim Metzuyanim B'halacha suggests
that over the course of time, a textual error crept
into our texts of Tosfos. He suggests that
originally the text of Tosfos read, "bone's of an
o (ram)" and the word ram was eventually
abbreviated and replaced by the single character
"N" (which represented the word 9x), and thus
Tosfos read - /= mmsyn »n 99X In later
editions, however, the character "N" was
erroneously interpreted as oTx rather than Y,
and as result the text of our Tosfos reads nnxy
DTN instead of )N mNy. |
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