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The Mishna says that the Kohen Gadol must
leave his house seven days before Yom Kippur
and take up residence in a certain room in the
Bais Hamikdash (called the Lishkas Parhedrin)
in preparation for Yom Kippur.

The Mishna says that as a precaution they
would "prepare” a replacement Kohen Gadol
before Yom Kippur for the sake of serving as
the Kohen Gadol on Yom Kippur in the event
the presiding Kohen Gadol becomes tamei (and
is thereby disqualified from performing avodah
- service in the Bais Hamikdash).

The Gemara 3b says that the mitzvah of
nwAo (seclusion for seven days before Yom
Kippur) is not 2syn - not essential to the
validity of the avodah (i.e., failure of the Kohen
Gadol to sequester himself does not invalidate
the Yom Kippur avodah). The Gemara also
says that the substitute Kohen Gadol is not
required to observe nv»a. [This is because we
do not burden the substitute Kohen with this
obligation since it is not 25yn.]

Question: What is the meaning of, "a
replacement Kohen Gadol was prepared?”

Since the Gemara (3b) says that the replacement
Kohen does not require the seven-day nw»9,
what type of "preparation” is actually required?

Several answers:

(@) The Tosfos Yeshanim points out that a
Kohen Hedyot (an ordinary Kohen) wears only
four priestly garments, called bigdei Kohen
Hedyot, whereas a Kohen Gadol must wear
eight priestly garments (called ant »ma - gold
vestments).? Thus, they had to prepare a
customized set of bigdei zahav for the
replacement Kohen in case he will be
summoned on Yom Kippur to serve as the
Kohen Gadol. The replacement Kohen Gadol
cannot simply don the vestments of the original
Kohen Gadol because Rav says (Zevachim 18b)
it is essential that a Kohen wear properly fitted
garments; if a Kohen performs avodah with
garments that do not fit properly, his avodah is
disqualified.?

(b) The Tosfos HoRosh suggests that the
Mishna merely means that they would designate
a specific Kohen and tell him to be prepared to
replace the reigning original Kohen without
delay.

(c) Alternatively, he suggests that in truth no
special preparations were necessary. A
substitute Kohen Gadol was designated merely
as a tactic to motivate the Kohen Gadol to be
extra careful to avoid tumah, as no one is eager
to have a rival replace him ( nax Y 7aY
»90 PITIRT, Gemara 13a).*



2] As mentioned above, the Tosfos Yeshanim
says that they prepared a new set of bigdei
zahav for the substitute Kohen Gadol.

* On Yom Kippur, before entering the kodesh
hakodashim, the Kohen Gadol removed his
bigdei zahav and donned a set of four linen
vestments, called bigdei lavan (white/linen
vestments).

Ostensibly, the reason the Tosfos Yeshanim
speaks only of a new set of bigdei zahav for the
replacement Kohen Gadol, and does not speak
of having to prepare a set of bigdei lavan is that
the replacement Kohen Gadol could don his
own vestments (that he wore while he was a
Kohen Hedyot) when he serves inside the
kodesh hakodashim, for those garments are
[essentially] the same as the bigdei lavan
needed for the Yom Kippur service.

* The Gemara on 12a,b cites an opinion that
says there was a difference with respect to the
avnet (belt), for the avnet of the Kohen Hedyot
was made of wool and linen, whereas the avnet
of the Kohen Gadol's bigdei lavan was made of
pure linen.

Question: According to this view, in addition to
a new set of bigdei zahav, they should have had
to prepare an avnet as well.

The SeferChonen Deah, in answer to this
question cites the Rambam® who indicates that
there was a standard length (thirty-two amos)
for all avnetim (belts); each Kohen would wrap
the avnet around his waist as many times as
necessary. Accordingly, the substitute Kohen
could use the linen belt of the original Kohen
Gadol in the event he is installed in his place.

e The Mishna LaMelech® and Panim Yafos’
assert that the bigdei lavan that the Kohen
Gadol wore on Yom Kippur when performing
the avodah inside the oowTpn wnp (holy of
holies) required specific sanctification. Upon
manufacturing the bigdei lavan they had to be
designated for that special purpose. According
to these authorities it was necessary to prepare a
set of four bigdei lavan for the substitute Kohen
[in addition to a set of bigdei zahav] because the
vestments that he wore year-round do not have
sufficient sanctity to be used for the Yom

Kippur avodah in the Kodesh hakodashim.®
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The Gemara cites two possible sources for
the obligation of Sy 05 nwMs (sequestering
the Kohen Gadol) seven days before Yom
Kippur.

R' Yochanan (initially mentioned at the end
of 2b) derives it from the laws of meluim
(induction procedure of Aharon HaKohen and
his children into avodah in the Mishkan)
whereby we find (Vayikra 8:35) that Aharon
and his sons were confined to the Mishkan area
for seven days before they were able to perform
avodah in the Mishkan.

Resh Lakish derives it from the passage
concerning Moshe Rabbeinu's ascent on Mount
Sinai. The posuk (Sh'mos 24:16) says that a
cloud enveloped Moshe and the mountain for
six days, and on the seventh day Hashem called
to Moshe from the cloud. Just as Moshe had to
be separated before ascending Mount Sinai, so
too, a Kohen Gadol requires nv»s before
entering the Kodesh hakodashim.

It is forbidden for anyone to enter the
Kodesh hakodashim (on the penalty of nyon
omw 1 - death by the hands of Hashem),
except for the Kohen Gadol on Yom Kippur.
The Torah (Vayikra 16:3), when introducing the
avodos performed by the Kohen Gadol on Yom
Kippur, states w1pn YN 908 82> N2 - with
the performance of these avodos, Aharon may
enter the Holy of Holies (oow1pn wnp). Rashi
(ibid.) comments that even upon performing the
mentioned avodos, Aharon may enter the
Kodesh hakodashim only once a year, on Yom
Kippur.

The Vilna Gaon® cites a Midrash® which
says (contrary to Rashi) that although ordinary
Kohanim Gedolim are forbidden from entering
the Kodesh hakodashim in middle of the year,
Aharon was an exception.  Aharon was
permitted to enter whenever he wanted to -
provided he performs the Yom Kippur avodos
mentioned in that passage. [Note: The Yom
Kippur musaf korbonos are not mentioned in



that parsha, but rather in Parshas Pinchas, and
thus they would not be necessary were Aharon
to enter the Kodesh hakodashim at some other
time.] The Vilna Gaon suggests that when the
posuk states at the end of that portion (ibid.
16:24), nwn nx N M AWRD vy - Aharon did
as Hashem commanded Moshe, the posuk
means that Aharon immediately did as taught by
Moshe and he entered the Kodesh hakodashim
even though it was not Yom Kippur.

Horav Menachem Zemba zt"l Hy"d"
ponders whether Aharon was required to
observe the law of nw»a before entering the
Kodesh hakodashim in midyear. He wonders
whether the obligation of nv»a is a result of the
ovn nwyTp (holiness of the Yom Kippur day)
and is therefore required only before Yom
Kippur, or perhaps it is a result of the nvyTp
oypnn (holiness of the place, i.e., the kodesh
hakodashim) and is therefore required by Aaron
even when entering in middle of the year.

The SeferAvodas Hayom and the Chonen
Deah suggest that the resolution to this question
is connected to the dispute between R
Yochanan and Resh Lakish as to the source for
the requirement of the seven-day prisha.

According to R' Yochanan, who says that
the law of prisha is based on the law of prisha
by the meluim, it is possible that prisha is an
avodah-related law and is only required when
performing the avodah of Yom Kippur in its
entirety (including the musafim). It would not
be required prior to entering the Kodesh
hakodashim during the year (when the musaf
portion of the Yom Kippur service is not
performed).

However, according to Resh Lakish who
derives this law from the prisha of Moshe at
Mount Sinai it would seem that the law of
prisha is not linked to the Yom Kippur avodah
(because no special avodah was performed on
Mount Sinai). Rather, we deduce from Moshe
at Mount Sinai that prisha is required prior to
entering holy ground (regardless of the avodah
performed there). Accordingly, prisha would
be required by Aharon even when he entered
the Kodesh hakodashim in midyear.*®

97
192 NNPILVY YINT

As mentioned above, Resh Lakish derives
the law of prisha from Moshe at Mount Sinai.
The Gemara notes, however, that Moshe was
required to remain on the mountain for only six
days prior to the revelation, not seven (as the
posuk states, yyn MOMNWYIN 0 ). Why,
then, must the Kohen Gadol stay in the Lishkas
Parhedrin for seven days?

The Gemara answers that the seven-day
prisha is required to prevent the Kohen Gadol
from inadvertently contracting tumas niddah
from his wife (7 Sy1a nxmw).  This tumah
lasts for seven days, and therefore he is
removed from his house seven days before Yom
Kippur, rather than six.

Since the Kohen Gadol must leave his house
seven days prior to Yom Kippur because of the
concern of tumah, the Ritva questions the
necessity of Resh Lakish's derivation from
Mount Sinai.

Several answers are suggested:

(@) The Tosfos Yeshanim (end of 3b)
comments that the concern of tumah is merely a
rabbinic stringency, whereas the derivation
from Mount Sinai is min haTorah. Resh Lakish
derives from Mount Sinai that there is an
obligation min haTorah for the Kohen Gadol to
stay in the Bais Hamikdash for six days.
Because of the [rabbinic] concern of tumah, the
sages added a seventh day of prisha to the
original six-day Torah obligation.**

[The fact that the Ritva raises the question
and does not present the Tosfos Yeshanim's
solution (see below) implies that he believes
that Resh Lakish's derasha from Mount Sinai is
not a Torah law but merely an xnonox - a
scriptural allusion to a rabbinic law. This is
also the opinion of Tosfos (4a, ©32 n"7)."]

(b) The Ritva answers that although the
concern of tumah is sufficient reason for the
Kohen Gadol to take leave of his house seven
days prior to Yom Kippur, it does not obligate
him to stay within the confines of the Bais
Hamikdash. Resh Lakish derives from the fact
that Moshe was required to stay at Mount Sinai



for a period of time before Hashem's revelation,
that the Kohen Gadol must stay in the Bais
Hamikdash during the period of prisha.*

(c) Alternatively, the Ritva explains that the
concern of tumah is remote and, in and of itself,
it would not be sufficient grounds to require the
Kohen Gadol to leave his house. Only after
Resh Lakish derives from Moshe at Mount
Sinai that the Kohen Gadol must be sequestered
for six days do we take this concern of tumah
into account, and lengthen the prisha period one
more day to a total of seven days.
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As mentioned above, before serving in the
Bais Hamikdash Aharon underwent a seven-day
inauguration period (called meluim), during
which he wore the eight bigdei Kohen Gadol
(i.e., bigdei zahav) and he was anointed with
nnwnn v (anointing oil). The Gemara says
that in later generations too, an incoming Kohen
Gadol must undergo such a process to qualify to
serve as the Kohen Gadol - as the posuk,
Sh'mos 29:30, states that an incoming Kohen
Gadol should wear the eight bigdei kehunah for
seven days.'” [The Gemara concludes that
although it is a mitzvah for the new Kohen
Gadol to wear the bigdei zahav for seven days,
it is sufficient bedi’eved (after the fact) if he
donned it only once.]

The Rambam,® in codifying this halacha,
writes that the incoming Kohen Gadol should
don a set of eight bigdei kehunah and
[immediately] remove them for seven
successive days, after which he is qualified to
perform the avodah of a Kohen Gadol. [If he
performed avodah during the seven days, the
avodah is valid, because bedi’eved a single
anointment or donning of the eight bigdei
kehunah is a sufficient inauguration.]

The words of the Rambam indicate that
during the inaugural week, the Kohen Gadol is
not obligated to perform any avodah, nor should
he, because he has not yet completed the
initiation process.

The Ravad, however, disagrees and argues

to the contrary, that the inauguration process
involves the performance of avodah while
wearing the vestments of the Kohen Gadol. He
says that donning the eight bigdei kehunah for a
fleeting moment without performing avodah is
pointless. Even though the Kohen Gadol-in-
training should not perform an avodah that
necessitates a Kohen Gadol, such as the Yom
Kippur avodah, he should perform ordinary
avodos during his week of inauguration as part
of the initiation process.

The Mirkeves Hamishna,™ in defense of the
Rambam, explains that before the inauguration
process is completed, the Kohen Gadol is
treated as though he still has the status of a
Kohen Hedyot and the Gemara in Zevachim 18a
says that a Kohen Hedyot is forbidden from
performing the avodah while wearing more than
the required four bigdei Kohen Hedyot ( 2>
o>711). The Rambam therefore is of the opinion
that during the week of inauguration when the
Kohen Gadol wears eight bigdei zahav, he
should not perform any avodah, not even
ordinary avodos which do not require the
services of a Kohen Gadol.
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If a Kohen who is tamei performs avodah in
the Bais Hamikdash, the avodah is invalid.
However, there is an exception to this halacha.
If the source of the Kohen's tumah is nn nxmv
(corpse tumah), then he is not disqualified from
offering a korbon tzibur (communal korbon).
There are two views on this matter of " nxmw
M2x2" (tumah regarding communal korbonos):
Rav Nachman asserts nnmvLOINMINNDNI
[corpse] tumah is entirely nullified with respect
to communal korbonos.

R’ Sheishes asserts, nxmLINTNIN - tumah
is [reluctantly] pushed aside for the sake of
communal korbonos.

The Gemara explains the practical
difference between these views is whether or
not an effort is made to avoid having a Kohen
tamei perform the avodah. According to R’
Sheishes if all the Kohanim from a particular




day's group (beis av) contracted corpse tumah,
we make an effort to obtain Kohanim from
another day's group. However, according to R’
Nachman no such effort is necessary; one of the
tamei Kohanim from that day's group performs
the avodah (of communal korbonos) without
reservation. [Note: The Gemara cites two
versions of R' Nachman's opinion. According
to the second version, R' Nachman permits a
tamei Kohen to serve even if there are tahor
Kohanim in the same group, whereas according
to the first version, R' Nachman permits a tamei
Kohen to serve only if the entire beis av is
tamei.]

The Tosfos Horosh considers whether the
substitute Kohen is summoned to serve on Yom
Kippur in the event that the Kohen Gadol
contracts corpse tumah (before, or on Yom
Kippur). He says that summoning the
replacement Kohen Gadol on Yom Kippur is
tantamount to summoning a Kohen from
another day's beis av (group), since the avodah
on Yom Kippur is scheduled to be performed
specifically by the Kohen Gadol.  Thus,
according to R' Nachman who maintains nxmw
DIMmnaxa , no such effort is necessary, and
the tamei Kohen Gadol should perform the Yom
Kippur avodah without reservation. According
to R' Sheishes who is of the opinion that nxmv
DINTNDN2, we would be obligated to summon
the replacement Kohen (just as we are obligated
to seek tahor Kohanim from another beis av).

The Meromei Sodeh maintains that even
according to R' Sheishes we do not summon the
substitute Kohen to replace the tamei Kohen
Gadol because the replacement Kohen did not
undergo a seven-day induction process that is
recommended for an incoming Kohen Gadol
(see above). Even though his avodah on Yom
Kippur is valid bedi’eved - after the fact
(because the seven-day induction process is not
2oyn - essential), however, since it is not
I'chatchilah (ideal),” it is considered a flawed
option and even R' Sheishes agrees that it is
better to have the Kohen Gadol serve in a state
of tumah (i.e., tumas meis) than to summon the
replacement Kohen.#
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Rav Sheishes adduces proof to his position
that nxmwvpINTMNava from the a braysoh that
says if a Kohen was in the process of offering
the minchas ha’omer (which was a communal
meal offering of barley flour brought on the
sixteenth of Nissan) and it became tamei, he
should try to get more barley (from the new
year's crop) to replace the tamei barley. R’
Sheishes argues that just as an effort is made to
obtain tahor (ritually pure) barley for the
korbon omer, so too, an effort is made to have a
tahor Kohen perform the avodah, even if this
means fetching a Kohen from another day's beis
av.

The Shvus Yaakov? asks that perhaps the
reason an effort is made to bring tahor barley is
that a korbon that consists of tahor barley is
more mehudar (i.e., it is superior to a tamei
korbon). Perhaps the braysoh actually holds
Mx3 7IMN Nxmw and it would not require an
effort to obtain a tahor kohen or tahor barley, if
not for the fact that a korbon consisting of tahor
barley is more mehudar.?

In answer, the Shvus Yaakov postulates that
even if tahor barley is more mehudar, once the
Kohen took hold of the tamei barley and was
prepared to offer it, he would not be permitted
to exchange it for other barley, even if it is of
better quality, because casting aside barley
taken for the mitzvah is considered mxn »na -
degrading to the mitzvah. [Thus, Rav Sheishes
felt that if indeed tamei barley is exchanged for
tahor barley the reason must be nxmLVIINT
Mx3. Since M¥a INT Anmv (rather than
mmn), the tamei barley may not be used once
tahor barley is obtainable.]

The Shvus Yaakov deduces the following
halacha with regard to the following case:

On chanukah a person prepared his menorah
with wax candles and then prior to lighting his
menorah he obtained some olive oil.

Question: Should this individual light his
menorah with the candles he prepared or should
he remove the candles and use the newly-
acquired olive oil since olive oil is mehudar -




halachically preferred - for the menorah?

Based on his understanding of our Gemara,
the Shvus Yaakov asserts that this individual
should not remove the candles in favor of the
more mehudar olive oil because once the wax
candles were prepared for the mitzvah it would
be considered mxn >na (degrading to the
mitzvah item) if one were to remove the candles
(Just as we said above with respect to
exchanging the barley for the korbon).*
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1] » The tzitz was one of the eight bigdei
kehunah. It was a golden head-plate worn on
the forehead of the Kohen Gadol and it had the
words nY wmp' engraved on it. The Gemara
(7b) derives from the posuk Tnn Nsn Sy MM
(it should always be on his forehead, Sh'mos
28:38) that when wearing the tzitz, the Kohen
Gadol is forbidden to be nyT noon - take his
mind off its presence.

Rabba bar Rav Huna (end of 7b) asserts that
if there is an issur for the Kohen Gadol to divert
his thoughts from the tzitz, then certainly one
may not be ny1 nvon from his tefillin, and while
he is wearing them he should touch them
constantly. Rabba bases this halacha on the
argument (A Sp) that tefillin, in a sense,
have even more kedusha than the tzitz because
while Hashem's name is written only once on
the tzitz, Hashem's name is written many times
in the tefillin passages.

Tosfos (8a, 8 nmy n777) asserts that Rabba
bar Rav Huna's kal v'chomer argument (that
tefillin have more kedusha than the tzitz) is not
entirely sound because the tzitz has a certain
advantage over tefillin. Whereas the tzitz has
Hashem's name exposed and displayed on the
outside, the names of Hashem written in the
tefillin are concealed inside. Even though,
notes Tosfos, the three letters of Hashem's name
Shak™ai -(Shin, Daled, and Yud) are written on
the outside of tefillin (the Shin is engraved on
the box of the shel rosh, and the Daled and Yud
are formed from the straps), the letters that are
formed from the myyx~ (straps) are not genuine

letters; they just represent the letters of
Hashem's name.

Tosfos, therefore, concludes that Rabba's
argument lacks biblical force and is only meant
as a basis for a rabbinic halacha forbidding
nyTn no>n with regard to tefillin.

The Noda B'Yehuda® explains based on
Tosfos, the reason it is permitted to undo tefillin
straps without concern for the issur of np>nn
pwn - erasing Hashem's name - is that the letters
formed from straps are not genuine letters; they
merely symbolize the letters.
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The Gemara cites a braysoh which states
that if one has the name of Hashem written on
his skin, he may not wash himself. If he must
immerse in a mikveh to purify himself of tumah,
he should cover the name of Hashem with
something. Rashi indicates that Hashem's name
must be covered so that it should not get erased
in the mikveh.

Tosfos Yeshanim points out that the Gemara
in Shabbos 120b concludes that it is forbidden
to erase the name of Hashem only when done
directly with one's hands, but it is permitted to
indirectly cause it to become erased. The
Gemara there explains the only reason a person
who has Hashem's name written on his body
may not bathe is that it is disrespectful to
disrobe in the presence of Hashem's name (but
not because the name might get erased).?

Several authorities consider whether one
may erase the name of Hashem that was
recorded on a cassette tape or video (e.g., a
bracha recorded at a wedding ceremony).

The She'arim Metzuyanim B'halacha argues
that the letters magnetically recorded on a
cassette tape are not genuine letters, because
they are not written and formed in the usual
manner. Just as the Noda B'Yehuda permits
undoing the straps of one's tefillin despite the
fact the straps form the letters of Hashem's
name, so too, erasing a cassette tape containing
Hashem's name is permitted.

Horav Moshe Feinstein® writes that, even
though permitted according to the letter of the



law, it is improper for one to erase Hashem's
name from a cassette tape, unless it is done in
an indirect manner. Since the Gemara in
Shabbos 120b (mentioned above) permits
causing the erasure of Hashem's name when
done indirectly while bathing, so too, one may
indirectly cause the name of Hashem to be
erased from a cassette tape, such as by
recording something else on top of it.®
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The Gemara says that the first Bais
Hamikdash was destroyed because Klal Yisrael
were guilty of the three cardinal sins, i.e.,
idolatry, adultery, and murder.

The Gemara in Nedarim 8la relates that
people were perplexed as to the reason for the
destruction of the Bais Hamikdash. Finally, as
described by the posuk in Yirmiyah (9:12, b5y
MMNN NN 1Y IwN), Hashem revealed that the
destruction was brought about because the
people were lax in their Torah study. [Rav
Yehuda in the name of Rav, as explained by
Rashi and Rabbeinu Yona,® explains that
although Torah was studied, the people lacked
sufficient appreciation and respect for the value
of Torah study.*’]

In light of our Gemara which states that the
people of that era were guilty of the three
cardinal sins, it is difficult to understand why
the cause of the churban (destruction of the
Bais Hamikdash) was not readily obvious.*
Secondly, an explanation is required as to why
these two Gemaros give different reasons for
the churban.

In answer, the Shevet Sofer® explains that
the people knew full-well the serious iniquities
of the generations. They were, however,
seeking to understand the root of their spiritual
downfall. They wondered how a nation of such
great moral fiber could sink to such a level of
depravity. In response, Hashem told them that
the source of their moral decline was a
weakening in  their  appreciation and
commitment to Torah study. This sin was a
sufficient breach for the yetzer horah to gain a

foothold. Then one sin led to another until they
eventually committed the three most grievous
Sins (72 NWY IMIN DN ,YIN X DY 10T NN T
75 NWY AN IN9).*

In a slightly different vein, R' Aharon
Kotler* explains that even though they were
guilty of serious sins, as long as they were
properly committed to Torah study Hashem did
not bring the churban because there was hope
that they would repent. However, when their
appreciation for Torah waned, so did their
chances for teshuva, and therefore it was a
combination of both factors that sealed their

fate.
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2] The Gemara says that the second Bais
Hamikdash was destroyed because of the sin of
DN NNV - baseless hatred - between Jews.
Tosfos (Bava Metzia 30b) notes an apparent
contradiction, for the Gemara in Bava Metzia
30b states that the churban of the second Bais
Hamikdash came because they were too precise
with monetary law, meaning, they did not
conduct themselves y7n nywn o»as - beyond
the letter of the law. Tosfos answers that
evidently it was a combination of both factors
that caused the churban. The P'nei Yehoshua®
explains that it was because of their oin nxw
that they dealt so strictly with one another and
did not conduct themselves y1n n1wn 0295, %
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* Houses or rooms that are not used as a N1
(place of residence) do not require a mezuzah
min haTorah.

* The Gemara in Menachos 44a says that rented
rooms do not require a mezuzah until they are
occupied for thirty days.

The Rabbanan maintain that the Lishkas
Parhedrin required a mezuzah [min haTorah]*
since it was occupied by the Kohen Gadol seven
days a year (i.e., the week prior to Yom
Kippur).

The Gevuras Ari asks why the Lishkas
Parhedrin should require a mezuzah min
haTorah, since it was occupied for less than



thirty days (each year). [Even though the
Gemara in Menachos says an apartment in Eretz
Yisrael requires a mezuzah even before thirty
days, the Gevuras Ari proves that the distinction
between Eretz Yisrael and chutz la'aretz is only
of rabbinic origin. Min haTorah even an
apartment in Eretz Yisrael is exempt from
mezuzah for the first thirty days of occupation.]

In answer, the Gevuras Ari cites the Gemara
on 8b which explains that the name "Parhedrin”
derives from the fact that during the second
Bais Hamikdash era the chamber was rebuilt
and remodeled each year. During that era,
many Kohanim Gedolim were unworthy
individuals (who gained office through bribery
and) who died during their first year in office
upon entering the kodesh hakodashim on Yom
Kippur. Upon installation, each new Kohen
Gadol would remodel the Lishkas Parhedrin to
his personal style and taste. [Compare with
Talmud Yerushalmi in Shekalim 11a where the
Gemara relates that the arrogant Kohanim
Gedolim would waste money in building a new
ramp for the parah adumabh instead of using the
ramp built by their predecessor, see Al Hadaf
ibid.] The Gevuras Ari suggests that the Kohen
Gadol occupant of the Lishkas Parhedrin was
considered an owner, rather than a tenant, since
he personally paid to refurnish and rebuild it.
Therefore, the room was subject to mezuzah min
haTorah, even before it was occupied for thirty
days.*

Alternatively, the Chonen Deah in answer to
this question cites the Rambam® who writes
that the Kohen Gadol was obligated to remain
in the Bais Hamikdash all day long. The
Rambam says that he would remain in his
chamber (i.e., the Lishkas Parhedrin)
throughout the day and would go home only at
night (and sometimes for one or two hours
during the day).

The Chonen Deah suggests that the fact that
the Kohen Gadol used his chamber year-round
as his daytime quarters coupled with the fact
that he resided there for seven consecutive days
each year, was grounds for subjecting it to
mezuzah min haTorah. [The fact that the Kohen

Gadol resided there during the daytime year-
round is not, in and of itself, sufficient reason to
require a mezuzah because a residence that is
occupied only a half-day does not require a
mezuzah. [See Tosfos, 10b yas n71, who
explains that the chambers that housed the night
watchmen did not require mezuzah since they
were occupied only at night.]*
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The Gemara says that one must examine his
mezuzos twice every seven years (i.e., once
every three and half years*). Rashi explains
that this examination is necessary to ensure that
the mezuzah has not decomposed or been stolen.
The Radak* says that some individuals conduct
the mezuzah examinations leniently by simply
checking the place of their mezuzos on the
doorpost to ensure that the mezuzah has not
been stolen (or entirely disintegrated). The
Shiyurei Bracha,® however, rules that the
mezuzos must be taken off the doorposts and
examined internally to ensure that the words or
letters have not eroded or faded over time. The
Chasam Sofer** writes that when a mezuzah is
originally purchased it must be examined by an
expert sofer for the correct spelling of the words
and configuration of the letters. However, the
purpose  of the subsequent periodic
examinations is to carefully check the words for
signs of erosion and decay (as Rashi says) and
this type of examination can be performed even
by a nonprofessional.*®

The Aruch Hashulchan® writes that one
who immediately re-affixes his mezuzos after
examining them need not recite a new bracha
(i.e., Dy yapb) because he did not have noon
nyTn (diversion of attention) from the original
mitzvah. He argues that just as one who
removes his talis with the intent to immediately
put it back on again is not required to recite a
bracha, so too, a bracha is not required if one
immediately re-affixes his mezuzah.

R' Shlomo Kluger*’ disagrees, arguing that
removing a mezuzah for examination is
different from temporarily removing one's talis,



because the purpose of the examination is to
check whether the mezuzah is posul (invalid).
Removing a mezuzah, thinking that it might be
posul (and might have to be replaced with a
different mezuzah) is considered nyTn noN
from the mitzvah even if the examination does
not take long.* Consequently, he rules that a
bracha is required upon re-attaching the
mezuzos after examination.*

The Aruch Hashulchan concedes that if the
mezuzos are not re-affixed until the following
day, a bracha should be recited, just as a new
bracha is required by one who puts his talis
back on after a long break.*
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1] R' Dosa derives from a posuk (ow on»ny -
the Kohen Gadol shall leave his white bigdei
kehunah there, Vayikra 16:23) that the set of
four white vestments (bigdei lavan) worn by the
Kohen Gadol on Yom Kippur inside the kodesh
hakodashim may not be worn the following
Yom Kippur. However, they may be worn
during the year by a Kohen Hedyot.

Rebbi disagrees and says that the Kohen
Gadol's bigdei lavan may not be worn by a
Kohen Hedyot for two reasons. Firstly, the
avnet (belt) was not the same. The avnet worn
by the Kohen Gadol on Yom Kippur is made of
pure linen, whereas the avnet of a Kohen
Hedyot contains some wool and thus the two
belts are not interchangeable.

Secondly, it is forbidden to lower the
sanctity of a sacred item ( nwYTPHR TN ION
nop nwyTPY Nmn). Once the avnet was worn
by the Kohen Gadol for the performance of the
Yom Kippur avodah in the Kodesh hakodashim,
it may not be worn by a Kohen Hedyot for the
performance of less sacred avodos during the
year.

The Taz** writes, based on the principle of
noP DUYTPY DINN DYYTPN TNINY MON, it IS
forbidden to transform a chest that was used for
a Sefer Torah (i.e., an Aron Hakodesh) into a
bookcase for ordinary seforim (printed Torah
books), because this downgrades its kedusha.

The Taz postulates that downgrading the
use of a sacred item is forbidden only as long as
it is still suitable for its original use. However,
if, for example, an Aron Hakodesh is old and
unsteady and is no longer fit to hold a Sefer
Torah, it is permissible to use it as a seforim
bookcase. He argues that rather than burying
the old Aron Hakodesh, it is better to at least
use it to house seforim or taleisim.

The Bechor Shor®* challenges the Taz's
ruling from our Gemara. Even though [R' Dosa
derives from the posuk that] the Kohen Gadol's
bigdei lavan worn on Yom Kippur may not be
worn on any following Yom Kippurim, Rebbi,
nevertheless, argues that it is forbidden for a
Kohen Hedyot to wear them because this would
diminish their kedusha.  Evidently, Rebbi
believes that it is better to bury or conceal these
vestments than to use them for a less sacred
purpose.”® Consequently, he rules that an old
Aron Hakodesh which is no longer able to hold
a Sefer Torah, must be buried or concealed and
it may not be used as a seforim bookcase.>

2] A query was presented to R' Moshe Feinstein
by the board members of a Torah observant
synagogue as to whether they are permitted to
sell or give their Sefer Torah (which they no
longer were wusing) to a non-observant
synagogue (i.e., conservative).

R' Moshe> answered that it is forbidden to
give (or sell) a Sefer Torah to a non-observant
congregation, even if they treat the Sefer Torah
respectfully, because " 7N MUY TP PTIND PR
nop nwyTPY - it is forbidden to downgrade the
kedusha of a sanctified object. Since the Torah
has originally been used and read by Torah
observant Jews who earnestly try to fulfill
whatever it says in the Torah, giving the Torah
to a non-observant congregation certainly
decreases its kedusha and is forbidden.

3] The T'shuvos Kinyan Torah® submits that
when one removes his mezuzos to have them
examined (see »> 971) he should take care not to
lower their kedusha when replacing them. He
points out that certain doorways do not require a



mezuzah min haTorah and other doorways are
entirely exempt from mezuzah according to
certain poskim (e.g., a doorway that does not
have a door or that lacks side-posts).”” If one
were to remove a mezuzah from a doorpost that
is biblically subject to mezuzah and re-affix it to
a doorpost that is only rabbinically subject to
mezuzah, it would be a violation of the above
mentioned issur ( "IMDN DWVYTPH PTIND PN
nop nwyTpd) because the function of the
mezuzah is thereby downgraded from a mitzvah
min haTorah to a mitzvah miderabbanan.*®
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The Torah (Vayikra 16:6), in discussing the
avodah of the Kohen Gadol on Yom Kippur
states, yma Ty yTva 199 - he shall make
atonement for himself and for his family. The
Mishna on 2a says that the term yn»a refers to
his wife and the posuk teaches that in order to
perform the avodah on Yom Kippur the Kohen
Gadol must be a married man. R' Yehuda
consequently asserts that before Yom Kippur a
second wife was prepared for the Kohen Gadol
lest his first wife suddenly die, leaving him
unqualified for the avodah.

The Gemara (13a) says that the singular
term yn»a implies that the Kohen may have only
one wife on Yom Kippur, not two.*
Consequently, the Gemara questions how the
Kohen Gadol is permitted to marry a second
wife prior to Yom Kippur.  After much
deliberation the Gemara concludes that in order
to circumvent this problem the Kohen Gadol
must grant a conditional divorce to both of his
wives before Yom Kippur (see the Gemara on
13b for the specifics of the condition and how it
operates).

The Yerushalmi (cited by Tosfos on 13b,
NTNY 7)) presents a simple solution to the
Gemara's problem. The Yerushalmi says that
the Kohen Gadol need not actually marry a
second wife before Yom Kippur. Rather, all
that is needed is to prepare a potential wife for
the Kohen Gadol whom he could marry on Yom
Kippur in the event that his first wife dies.

Several reason are given as to why our Gemara
ignores the Yerushalmi's approach and opts for
a more complicated solution.
(a) The Ritva, citing a Gemara in Beitzah 36b,
says that getting married on Shabbos [or on
Yom Kippur] is rabbinically forbidden because
it is similar to executing a yp - formal act of
acquisition.*  [The Yerushalmi, however,
permits the Kohen Gadol to marry on Shabbos
or on Yom Kippur because w1pna mav px -
the sages waived rabbinic Shabbos prohibitions
in the Bais Hamikdash.]
(b) The Ramoh® explains that in order for the
term yma to apply, the marriage must be fully
consummated (i.e., nx0a).  Therefore, the
marriage must take place before Yom Kippur
because nvnn wnown is one of the five
pleasures forbidden on Yom Kippur. [The
Yerushalmi, however, is of the opinion that the
term yma applies to a woman with whom
kiddushin (or nisuin) was performed, even if
there was no nxoa.]
(c) Alternatively, the Sefas Emes suggests it is
not possible to perform chupah on Yom Kippur
(even without nxva) because the Rambam®
indicates that the act of chupah consummates a
marriage only if the woman is nx>a5 N - fit
for nnoa at the time.® [According to the
Rambam, chupah cannot be performed with a
woman who is a niddah at the time since she is
not fit for nna.] Therefore, the marriage must
take place prior to Yom Kippur.*
(d) Alternatively, the Ramoh suggests that our
Gemara rejects the option of performing the
marriage on Yom Kippur because it would be
too distracting and physically straining for the
Kohen Gadol to marry on Yom Kippur day
when he is fasting and is occupied with the
avodah.
9%
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* On the day that one loses one of his seven
closest relatives he is called an onein and is
forbidden to eat kodashim (sacrificial food).
* Min haTorah a Kohen Gadol may serve in the
Bais Hamikdash even when he is an onein but a
Kohen Hedyot may not.
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R" Yehuda asserts that the sages forbade a
Kohen Gadol from performing the avodah in a
state of aninus because of a concern that he
might mistakenly eat from the korbonos.

The Gemara proves from the Mishna on 2a
that Yom Kippur is an exception, for R' Yehuda
says that a second wife is prepared for the
Kohen Gadol lest his first wife die. Evidently,
R' Yehuda permits the Kohen Gadol to continue
with the avodah even though he is an onein due
to the loss of his [first] wife. [Rava explains
that R' Yehuda is not concerned that the Kohen
Gadol who serves on Yom Kippur in the state
of aninus might mistakenly eat from the
korbonos, since it is forbidden (for anyone) to
eat on Yom Kippur.]

It is apparent that the Gemara here assumes
that the Kohen Gadol becomes an onein (at least
with respect to the issur to eat kodashim) upon
his wife's death on Yom Kippur even though, as
we mentioned above, the Kohen Gadol always
gives his wife a conditional divorce before Yom
Kippur. The Gemara (as interpreted by Rashi)
explains that even though, because of the
conditional get, his wife is retroactively
rendered a divorced woman prior to her death,
the Kohen Gadol is considered an onein. He is
forbidden to eat kodashim because he is in a
state of grief (no different than one who has lost
a bona fide wife), and kodashim must be eaten
only in a state of joy (see Rashi).

The Tosfos Yeshanim disagrees with
Rashi's interpretation of the Gemara, arguing
that only the loss of a legal wife renders one an
onein. The loss of one's ex-wife does not render
one an onein despite his grief, just as one who is
in a state of grief over a tremendous financial
loss is not halachically considered an onein.

In answer, the Imrei Mevaser® distinguishes
between the sorrow caused by the loss of one's
longstanding mate and other losses. After all,
the divorce that took retroactive effect prior to
her death was not a result of domestic discord
but rather because of a halachic technicality.
Even though one who loses such a wife may not
be considered an onein with regard to all
halachos, he may not eat kodashim because he

IS in a state of grief and kodashim must be eaten
in a state of joy.

It is interesting to note that a corresponding
halacha is found in the reverse case of one who
loses a wife to whom he is legally married, but
to whom he has no emotional attachment.

The Maharshal® rules that if one's estranged
wife (whom he was planning to divorce) dies,
he is not obligated to mourn her (i.e., sit shiva)
since her death does not cause him grief.®’
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The posuk (Sh'mos 27:21) says that the
menorah lamps should be set 9 71y 290 -
from evening until morning. The braysoh
explains that this means that the Kohen must
put in enough oil for the menorah to burn all
night. The Gemara in Menachos 89a says that
the sages calculated that a »» »>sn (half log) of
oil is the amount necessary in order for the
menorah lamps to burn all night (on long winter
nights) and thus the Mishna there (88a) says
that each lamp required a half log of oil nightly.

Rashi explains that a half log was the
standard amount of oil for the menorah lamps
year round - even during the short summer
nights when the lights would continue burning
into the daytime. (Rashi in Menachos says that
they would discard the extra oil that remained in
the morning.)

Tosfos Yeshanim, citing the Yerushalmi,®
says that a half log of oil was enough to last a
twelve hour night with a wick of average
thickness. On the long winter nights they would
use especially thin wicks, and on the short
summer nights they used thick wicks. This was
done so that the lamps would burn exactly until
daybreak year round; they would never
extinguish early nor late.”* In fact, the
Yerushalmi says that there was a special expert
wick-maker appointed in the Bais Hamikdash
who was charged with making the proper size
menorah wicks for each season.

[Rashi, who says that there was leftover oil
on the short nights, evidently is of the opinion
that there was one fixed size for the wicks for
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the entire year.”]

The Gemara in Shabbos 21b says that the
Chanukah lights must be kindled at nightfall
and burn for a half hour. The Shiltei Gibborim™
calculates that for one's menorah to burn a half
hour he should use 1/8 of an egg's volume of oil
because this is proportionate to the half log of
oil (which equals the volume of three eggs) that
burned the entire night in the Bais Hamikdash
menorah. [A half hour is 1/24 of a (twelve-
hour) night, and 1/24 of the three eggs is 1/8 of
an egg.”]

The Magen Avraham™ disagrees with the
Shiltei Gibborim and asserts that there is no
fixed shiur (amount) of oil required for the
Chanukah menorah because it depends on the
thickness of the wicks. One who uses thin
wicks could use less than 1/8 of a k'beitzah
(egg's volume) of oil, and one who uses thick
wicks must use more.

The Machatzis Hashekel explains that the
dispute between the Shiltei Gibborim and the
Magen Avraham hinges on the dispute between
Rashi and the Tosfos Yeshanim. The Shiltei
Gibborim assumes, as does Rashi, that the
wicks of the menorah were always the same
size, and he assumes that on Chanukah too, the
wicks should be made that same fixed size (i.e.,
thick enough to burn all night with a half log
oil, or to burn a half hour with 1/8 k'beitzah of
oil). It is possible, therefore, to establish a set
amount of oil for the Chanukah lamps.

The Magen Avraham, however, assumes
that the wicks in the Bais Hamikdash were not a
fixed size, but varied according to season (as
the Tosfos Yeshanim says in the name of the
Yerushalmi). Therefore, on Chanukah too, one
could make the wicks as thick as he pleases and
measure the oil accordingly. Hence, he is of the
opinion that there it is not possible to establish a
fixed amount of oil for the Chanukah lamps.™
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The Torah (Bamidbar 19:4) states that the
parah adumah should be slaughtered outside of

Yerushalaim and its blood should be sprinkled
towards the Ohel Moed of the Mishkan (or
towards the Heichal of the Bais Hamikdash). In
compliance with this halacha the blood of the
parah adumah would be sprinkled towards the
Heichal from atop Har Hazeisim (Mount of
Olives, which is east of Yerushalaim and faces
the Bais Hamikdash).

The Gemara (16a), citing a Mishna in
Middos (2:4), says that the eastern wall of Har
Habayis (Temple Mount) was made
considerably lower than the other three walls in
order to enable the Kohen to look towards the
opening of the Heichal while sprinkling the
blood of the parah adumah from atop Har
Hazeisim.

The Meiri explains that it was not sufficient
for the Kohen to sprinkle the blood towards the
doorway of the Heichal, but rather he was
required to actually look through the doorway
and view the inside of the Heichal while
performing zerikah.”

Rashi in Menachos 7b indicates that
although the blood of the parah adumah was
sprinkled from atop Har Hazeisim, the
shechitah and the burning was performed at the
foot of the Mountain.

Tosfos (ibid., and Zevachim 93b) notes that
the Gemara in Zevachim 113a derives that the
shechitah of the parah adumah, just like the
zerikah, must be performed 5>nn nno 7> -
opposite the opening of the Heichal.
Consequently, he asks why the shechitah was
not performed on top of the mountain in the
same spot as the zerikah so as to enable the
slaughterer to see the opening of the Heichal.

In answer, the Brisker Rav’® suggests that
the requirement of Ynxin nna T35 with regard to
the zerikah is different from that regarding the
shechitah. With regard to the zerikah there is a
requirement for the Kohen to actually gaze into
the Heichal while sprinkling the blood.
Therefore, he must stand on top of the mountain
so that he can look down over the eastern wall
of Har Habayis and into the Heichal. In
contrast, with regard to the shechitah there is no
requirement for the shochet to gaze into the
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Heichal. Rather, the halacha requires only that
the cow be aligned due east of the Bais
Hamikdash so that it stands opposite the
entrance of the Heichal.  Therefore, the
shechitah may be performed at the foot of Har
Hazeisim since that location is opposite the
Heichal, even though one cannot see into the
Heichal from there.
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The Gemara (17b and 15b) says that there is
a halachic principle (derived from a posuk in
Zevachim 62b) that v N5 N NNRY Mya 9>
P 777 NON - [when performing the avodah]
one should always turn towards the right. Thus,
the Kohen applying the blood of a korbon to the
mizbeach would always move towards his right
and circle the mizbeach counterclockwise.

This principle of moving towards the right
is applied to other mitzvos as well. The
Shulchan Aruch” writes that after the first night
of Chanukah when one kindles two or more
Chanukah lights, he should first kindle the lamp
(or candle) furthermost to his left and continue
kindling the lights while moving towards his
right.

Interestingly, however, the Levush and the
Taz’ have a novel opinion on this matter. They
maintain that the candle on the far right should
be kindled first. The Taz explains that the
essence of the Gemara's principle is that one
must begin with the mitzvah on his right.
However, the rule does not state that one must
continuously move towards his right. He argues
that it is more appropriate to begin kindling the
menorah with light on the far right (even though
this means concluding with the one on his left),
than to do the opposite.” In support of his
position the Levush points to the fact that the
writing of a Sefer Torah (i.e., the Hebrew
language) is done from right to left.

The Eliyahu Rabba® counters the Levush's
proof, noting that although Hebrew words are
read from right to left, a sofer forms the Hebrew
characters by stroking his quill from left to
right.®* Therefore he says that the direction of

Hebrew words does not prove how to kindle the
chanukah menorah.®
9%
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The Gemara relates that Marsa bas Baisus
paid King Yanai a large sum of gold to induce
him to appoint her husband, Yehoshua ben
Gamla, as the Kohen Gadol. The Gemara
proves from this story that during the period of
the second Bais Hamikdash, the Kohen Gadol's
position was often granted to undeserving
individuals by corrupt kings who accepted
bribes.

The Gemara above on 9a applies the verse
in Mishlei (10:27) mAspn odywy niws - and the
years of the wicked will be severed - to
Yehoshua ben Gamla and other Kohanim
Gedolim of that era who bought their way into
office. Since they weren't worthy of entering
the kodesh hakodashim they did not survive
Yom Kippur.

The Gemara in Yevamos 6la labels
Yehoshua ben Gamla's appointment as v yvp
Doywn - a scheme of the wicked. Rashi explains
that it was labeled as such because Yehoshua
bought his way into office and was unworthy of
serving as the Kohen Gadol.

Tosfos Yeshanim, however, asserts that
Yehoshua ben Gamla was actually a worthy
Kohen Gadol (who was praised by the sages - as
reported by the Gemara on 37a). Nevertheless,
his appointment was tainted because the post
was given to him despite the fact there were
others who were more worthy.

The Bach® writes that Yehoshua ben Gamla
was actually the most worthy candidate
available. Nevertheless, his appointment was
termed a ooywn bv qwp since it was bought off.

The Chasam Sofer® writes that the same
principle applies to other honorable positions as
well, such as the rabbinate. If money was paid
to the town council members to influence them
to appoint a particular candidate, his
appointment is invalid and he may not serve as
the rabbi even if he is learned.®

R" Ashi (Sanhedrin 7b) interprets the posuk
(Sh'mos 20:2) qo5 »ndx snx pwyn & (lit. do not
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make idols of silver) as referring to a judge who
was appointed because of his money. The
Shulchan Aruch,®® citing the Yerushalmi, adds
that it is forbidden to go to such a judge since
the posuk implies that he is comparable to an
idol.

The Bach explains that this halacha applies

even to one who did not offer any bribes. If the
council  members were partial in their
appointment because of a candidate's wealth, his
appointment is invalid since it was not based
solely on merit.
The Bach, however, explains that if this wealthy
individual did not actually offer a bribe, then his
appointment is considered tainted only if he is
unworthy of his position. He says that this is
different from a position obtained through
actual bribery, as is the case of Yehoshua ben
Gamla, whereby the appointment is deemed
invalid even if the individual is worthy.
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* The Tz'dukim were a heretical sect which
abounded during the era of the second Bais
Hamikdash. They denied the validity of the
teachings of the sages, claiming to believe only
in the literal meaning of the Torah.
e The avodah of Yom Kippur involved the
burning of ketores (incense) in a pan of coals
inside the kodesh hakodashim. According to
the Tz'dukim's faulty interpretation of the posuk
they believed that the ketores must be placed on
the coals before entering the kodesh
hakodashim, when in reality the halacha, as
taught by the sages, requires the Kohen Gadol
to place the ketores on the coals when he is
inside the kodesh hakodashim.

The Mishna (18b) says that on Yom Kippur
eve the n»n> »py - sages of the Kohanim -
would require the Kohen Gadol to take an oath.
The Gemara (19b) explains that they made him
swear to perform the avodah of the ketores
inside the kodesh hakodashim as the halacha
requires, and not outside the kodesh hakodashim
as the Tz'dukim believed. (The Gemara relates

that during the period of the second Bais
Hamikdash the Tz'dukim managed to infiltrate
the office of the Kohen Gadol. Therefore, this
oath was necessary.)

The Chasam Sofer® questions the objective
of such an oath. The halacha is that a nyav
5»N XY MNNN NN HVIAY - an oath taken to violate
a Torah law does not take effect and is not
binding (see Mishna Sh'vuos 27a, and Gemara
Nedarim 16a,b). In the mind of a Tzeduki, an
oath to burn the ketores inside the kodesh
hakodashim is counter to Torah law and hence
is not binding. Consequently, it is difficult to
understand how this oath would deter a
suspected Tzeduki from offering the ketores
outside since that is in conformance with his
faulty convictions.®®

The Maharatz Chayis answers that Tz'dukim
do not believe in the halacha mxnn Svad Nyav
5»n N (an oath to violate the Torah is not
binding), because this law is known only
through oral tradition (as derived by the sages)
and is not openly stated in the Torah.
Consequently, a Tzeduki would be fearful to
violate his oath and burn the ketores outside -
even though he believes that to be the proper
method of offering ketores.®

Alternatively, the Sefas Emes explains
that even though if one swears to violate a
mitzvah the oath is not binding and he is
permitted to perform the mitzvabh, it is forbidden
for one to take such an oath in the first place
because it is a Xw nyaw - an oath in vain -
(since it serves no purpose). Thus, a Tzeduki,
fearful of making a »wv mwavw, would
hopefully refuse to take the oath that is
administered to him and his identity would thus
be revealed.* |
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