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According to the view of the Rabbanan
(Mishna 53b), the order of the blood avodah
performed by the Kohen Gadol on Yom Kippur
was as follows:

1. The blood of the bull was sprinkled inside the
Kodesh Hakodashim.

2. The vessel containing the remaining bull
blood was placed on a golden stand in the
Heichal.

3. The goat was slaughtered and its blood was
sprinkled inside the Kodesh Hakodashim.

4. The goat-blood was placed on a [second]
golden stand in the Heichal.

5. The bull-blood was taken from its stand.

6. The bull-blood was sprinkled inside the
Heichal towards the paroches (curtain).

7. The bull-blood was returned to its stand.*

8. The goat-blood was taken.

9. The goat-blood was sprinkled inside the
Heichal.

10. The bloods were mixed together [and
applied to the inner mizbeach, Mishna 58b].?

R' Yehuda (Mishna 53b) maintains that
there was only one stand in the Heichal [which
had place for only one vessel]. Consequently,
he reverses step #4 with #5 and maintains that
first the vessel with the bull-blood was taken
from the stand and then the goat blood was
deposited in its place. Likewise, step #7 and #8
also should be reversed for the same reason.’

The Gemara (56b) explains that Rav
Yehuda did not approve of using two stands

because of a concern that the Kohen Gadol, due
to his weakened state on Yom Kippur, may
confuse the two bloods and take the wrong one.
[I.e., he might take the goat-blood instead of the
bull blood and vice versa.]

The Ramoh* writes that on a day when we
read from two Sifrei Torah (e.g., Rosh Chodesh
that falls on Shabbos), the first Sefer Torah
should not be removed from the bimah (after its
reading is completed) until the second Sefer
Torah is placed there. This is because of a rule
MNNN P ONS X XYW - one should not be left
devoid of mitzvos. Before removing the first
mitzvah object [after completing its use] one
should take hold of the second mitzvah object
[that he is set to begin using].

The Magen Avraham® asks that the
Rabbanan in our Mishna, who say that the
bull/goat blood should be deposited on its stand
before the other blood is taken, apparently do
not conform with this rule. They seem to be of
the opinion that one should first complete the
first mitzvah in its entirety and deposit it in its
place before taking hold of a second mitzvah
item.

In answer, the Magen Avraham suggests
that the Rabbanan's position is based on the
halacha that avodah must be performed with
p> (with the Kohen's right hand).® Therefore,
the Kohen Gadol has no choice but to first free
up his right hand which is holding the original
blood vessel, by depositing it, and only then is
he able to take the new blood (with his right
hand). However, in general, where the law of



1 is not a concern, there is a principle that
one should take hold of the new mitzvah object
before depositing the old so that he should not
be mynn Y0 M9 as the Ramoh says.”

Alternatively, the Pri Megadim® makes the
following distinction: In the case of the two
bloods, the Rabbanan say to place down the first
blood before taking hold of the second so as not
to disgrace the first blood, as it were. They are
of the opinion that if, for example, one takes
hold of the goat's blood while still holding the
bull's blood, it is considered disgraceful for the
bull's blood. However, the case of the two
Sifrei Torah is different for the Seforim are not
different mitzvah items; both Seforim are
virtually the same, just rolled to different places
(to minimize x2%7 XN PYL - discomfort to the
tzibur - of having to wait while the Seforim are
rolled). Therefore, in that case there is no
concern that the first Sefer will be disgraced
when one takes the second Sefer before putting
down the first.
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The Tanna Kamma of the braysoh states
that when the Kohen Gadol performs the
zerikah facing the paroches (curtain dividing
the Heichal from the Kodesh Hakodashim) he
does not attempt to sprinkle the blood on the
curtain; rather he sprinkles the blood towards
the curtain. R' Elazar b' R' Yosi, however,
testifies that he saw the paroches among the
spoils of Rome and there were many drops of
blood on it from the Yom Kippur bull and goat.

The Yerushalmi (5:4) comments that R'
Elazar's testimony does not contradict the Tanna
Kamma's assertion because the Tanna Kamma
does not say that the avodah is invalid if the
blood reaches the curtain; he only says that the
blood reaching the paroches is not an essential
requirement. [Indeed, the Gemara explicitly
says on 57a, w» w» ox - if the blood (sprinkled
towards the curtain) happened to reach the
curtain, the korbon is still valid.’] Therefore, the
fact that the paroches had blood spots does not

prove the Kohen Gadol is halachically required
to sprinkle it there.

The Rishonim, however, understand that R’
Elazar disagrees with the Tanna Kamma and the
purpose of his testimony was to prove that the
Kohen Gadol is required to sprinkle the blood
on to the paroches.™

The Tosfos Horosh explains that R' Elazar
argued that if there were no halachic
requirement to sprinkle the blood on the
paroches (as the Tanna Kamma says), the
Kohen Gadol, presumably, would have been
careful that no blood reach the paroches."* [The
Even HaOzel* explains that he would not have
sullied the curtain needlessly, if it was not
halachically required.]*® Thus, R' Elazar proved
from the bloodied paroches that the Kohen
Gadol is required to sprinkle the blood there.

Alternatively, the Tosfos Yeshanim' and
the Ritva explain that R' Elazar concedes that it
is possible that some stray drops of blood could
have unwittingly landed on the paroches.
However, he concluded from the large amount
of blood found there that the Kohen Gadol
evidently would deliberately sprinkle the blood
on the paroches.™ Thus, R' Elazar deduced that
it was a mitzvah for the Kohen Gadol to
sprinkle the blood so that it reaches the
paroches.
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1] The Mishna on 53b states that after the
Kohen Gadol finished sprinkling the bull and
goat's blood towards the paroches in the
Heichal he mixed the bloods by pouring the
bull's blood into the goat's, and then nx
172 8onn - lit., he put the full vessel into the
empty one.

The Gemara (58a) initially assumes that the
Mishna means that the vessel which was full of
blood was inserted inside the empty one and the
Kohen Gadol proceeded performing the zerikah
on the inner mizbeach holding both vessels.
The Gemara, consequently, attempts to prove a
Kohen is permitted to perform the avodah of
nvap (receiving the blood of a korbon) with one
vessel inserted in another. Apparently, when



two items are of the same substance they do not
constitute a chatzitzah - separation ( wna yn
3N N - an object does not constitute a
chatzitzah if it is the same type of substance as
the object that it encases). Therefore, the outer
vessel does not constitute a chatzitzah
(separation) between the Kohen's hands and the
inner vessel containing the blood because both
vessels are of the same substance.

The Sefas Emes wonders what could
possibly be the reason for inserting one vessel
into another as the Gemara initially assumed.
He answers that perhaps it is not proper to
abandon a mitzvah item once it was used for a
mitzvah. In order not to humiliate, as it were,
the empty vessel after it was used for a mitzvah
(as a container for the bull's blood), both vessels
would be used for the continuation of the
avodah.

Alternatively, the Siach Yitzchak'® suggests
that the outer empty vessel was needed to
collect any blood that might overflow from the
inner vessel. He notes that we, in fact, find a
similar protocol regarding the daily ketores
offering. The Mishna in Tamid 5:4 says that the
Kohen would carry the 732 - vessel - containing
the daily ketores in a large 9> - ladle - whose
purpose was to collect any ketores overflowing
from the 732.

2] The Rosh in Tamid (ibid.) questions why
the outer 9> did not constitute a chatzitzah
between the Kohen's hands and the inner 732
which contained the ketores (according to the
opinion that XN 11 pn).

The Rosh answers that only a foreign object
constitutes a chatzitzah, but not something that
is necessary for the performance of the avodah
(nmay 7). Since the outer vessel was needed
to catch the overflowing ketores (which had to
be returned to the T3a and offered on the
mizbeach) it was not a foreign object and it was
not a chatzitzah.

In light of the this Rosh, the Chonen Deah
asks why our Gemara considers the outer blood
vessel a chatzitzah. Since it was needed for the
avodah (i.e., to catch the overflowing blood) it

should be analogous to the outer 9> of the
ketores which is not considered a chatzitzah.

The Siach Yitzchak' addresses this issue
and remarks that apparently only an item that is
absolutely necessary for the avodah is immune
to the rule of chatzitzah. In the case of the
ketores, the 732 was filled to the top and the 95
was an absolute necessity. However, in the case
of the Yom Kippur bloods, the outer vessel (if,
indeed, there was one) was only used as an
extra precaution (because the vessel was not
filled to the very top). Therefore, it would
constitute a chatzitzah if not for the fact that yn
N¥IN N W2 - similar substances do not
constitute a separation.

[Note: The Gemara concludes that the
Mishna does not mean the full vessel was
inserted into the empty one, but rather that the
blood was poured from the full vessel into the
empty one to ensure the bloods are mixed
well.*?]
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The Mishna (58b) says that after the zerikah
of the blood of the Yom Kippur bull and goat
was completed, the Kohen Gadol would leave
the Heichal and pour the o»yw (remaining
blood in the vessel) on the »aayn o> - western
base - of the outer mizbeach.

The Gemara on 59a cites a scriptural source
for this halacha (i.e., that the leftover blood
from the Yom Kippur bull and goat must be
poured on the western base of the mizbeach,
Vayikra 4:7, QUN..TID> DX oW 1970 DT Y5 NN
TYIN SN NNY, see Rashi).

Tosfos (33a, yayn PN N77D) questions
the necessity for an extra posuk to teach that the
o»yw must be poured on the western base.
Resh Lakish on 58b teaches that as a general
rule mxnn Sy payn pr - it is forbidden to
postpone or pass up the opportunity to fulfill a
mitzvah. Consequently, it is evident that the
o»w should be poured on the western yesod
(base) - since that is the first yesod encountered
by the Kohen Gadol upon exiting the Heichal.*

In answer to this question, the Bais
Yitzchak® explains that the teaching of the



posuk is relevant in a situation where the Kohen
Gadol mistakenly passed the western base
without pouring the o»yw and he did not
realize his mistake until he was standing on
another side of the mizbeach. As far as the rule
of mxnn Yy paayn PN is concerned, it would
be more logical for the Kohen Gadol to perform
D» Y Novw on the base closest to him at this
point, since he is already standing there. In fact,
it would be improper for him to return with the
blood to the western base because by doing so
he would be delaying the mitzvah. The posuk
TN SN Nno YN, however, designates the
western yesod (which faces the Heichal) as the
appropriate yesod for the o»yw of the Yom
Kippur bull and goat. It teaches that even if the
Kohen Gadol mistakenly carried the blood to
another yesod he should return to the western
yesod for the mitzvah.*

The Turei Even (Megillah 6b) disagrees
with the Bais Yitzchak's premise and maintains
that even if one has mistakenly passed an
opportunity for a mitzvah (and he is already
facing a second mitzvah opportunity), the rule
of mxnn Sy payn px dictates that he must
depart from the second mitzvah and return to
the initial mitzvah.*

Consequently, he rejects the Bais Yitzchak's
answer because he says that even without the
posuk Ty Snx nns Yx we would know [based
on the rule of mxnn Yy yayn pr] that the
Kohen Gadol is required to return to the western
yesod for o»yw naow since he encountered it
first. [See Tosfos ibid. on 33a and Megillah 6b,
manon o1 for additional answers to Tosfos'
question (cf., Al Hadaf to Zevachim x3 q7).]
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The Mishna says that if the Kohen Gadol
mistakenly performed one of the Yom Kippur
avodos out of sequence oo nwy XY - he has
achieved nothing. For example, says the
Mishna, if the Kohen Gadol performed zerikah
with the blood of the goat before performing
zerikah with the bull blood, the avodah [with

the goat blood] is not valid because it was
performed out of sequence. The Kohen Gadol
in this case must repeat the goat zerikah after
performing the bull zerikah so that these zerikos
are performed in proper sequence.

The Gemara qualifies this halacha, citing R’
Yehuda who limits it to avodos that are
performed inside the Kodesh Hakodashim.”® [R'
Nechemia asserts that it applies to all avodos
that are performed while wearing bigdei lavan
(the four white priestly garments), even if
performed outside the Kodesh Hakodashim.]*

R' Chaninah (60b) states that if the Kohen
Gadol performed nmvop ny»an (scooping of the
ketores) before slaughtering the bull nwy x5 x5
D195 - he achieved nothing at all (i.e., he must
repeat the chafinah after he slaughters the bull).
[The Gemara explains that even though the
chafinah is performed outside the Heichal, R’
Yehuda agrees that its proper sequence is
essential because 7 0”95 DMNs 7NN - an
avodah needed in preparation for an inner
service is considered as ©»9 nmay - an inner
service.]

The She'arim Metzuyanim B'halacha notes a
slight discrepancy between the term used by the
Mishna in describing the ineptness of an avodah
performed out of sequence and that used by R'
Chaninah. Whereas the Mishna states simply
0w nNwy XY - he accomplished nothing (with
the service performed out of sequence), R’
Chaninah uses the double term nwy Xox9 DI9D
- he accomplished nothing at all.

The She'arim  Metzuyanim  B'halacha
suggests that this discrepancy can be explained
according to the Ramah M'panu® who explains
the difference between these two terms as
follows: The term o5 nwy N5 means that he
did not fulfill the mitzvah (that he was
attempting to perform), but it does not indicate
whether or not a sin was committed in the
process. On the other hand, the double term x5
DwWo N9 nwy implies that nothing at all was
accomplished, neither a mitzvah nor a sin.

In the Mishna's case of advancing the goat
zerikah ahead of the bull zerikah, a sin was
committed because it turns out the Kohen Gadol



entered the Kodesh Kodashim needlessly (when
he performed the invalid zerikah with the goat's
blood). Thus, he committed the sin of NN
M (needless entry into the Kodesh
Hakodashim), albeit inadvertently.

In contrast, the chafinah is performed in the
courtyard where there is no issur of n»p» NN,
and consequently if it was performed out of
sequence, neither a mitzvah nor a sin was
committed. Hence, the term nwy XoD195 XD IS
appropriate.?
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1] The Mishna on 60a addresses the case of
spilled blood on Yom Kippur whereby the
Kohen Gadol is unable to complete the required
zerikos of the Yom Kippur bull (or goat). R’
Shimon maintains that a new bull is slaughtered
and the Kohen Gadol continues the zerikah
from the point where it was interrupted. For
example, if the blood of the bull spilled after the
Kohen Gadol sprinkled five zerikos towards the
paroches, he slaughters a new bull and begins
sprinkling anew from zerikah number-six.

R' Elazar disagrees and maintains that all
the zerikos are divided into three sets: (a) a set
of eight zerikos applied inside the Kodesh
Hakodashim, (b) eight towards the paroches
(inside the Heichal), (c) eleven on the golden
mizbeach (one on each corner and seven on
top?’). R' Elazar asserts that the Kohen Gadol
must redo the zerikos from the beginning of
whichever set he was involved with at the time
the blood spilled. For example, if the blood
spilled during the set of zerikos towards the
paroches (set B), he must begin sprinkling anew
from the beginning of that set.

The Gemara says (61a) that if the blood
spills after the eleven zerikos on the mizbeach
(set C), all agree there is no need to slaughter
another bull even though the mitzvah of n>svw
o»w (pouring the leftover blood on the yesod,
see vy 97) was not performed. This is because
D»PY NOWAYN KO - the mitzvah of n>ovw
o»v is not essential to the validity of the
korbon.

The Gemara on 60b cites a contrasting
opinion. R' Yochanan says that R' Nechemyah
is of the opinion that »asyn o»w - the pouring
of the leftover blood is essential to the validity
and the atonement of the korbon. According to
this view, even if the blood spilled after the
completion of all three sets of zerikos (but
before o»pw n>»osw was performed), another
bull must be slaughtered so that o»w n>svw
could be performed.

Rashi (Zevachim 52b) elaborates on R'
Nechemyah's view and explains that merely
pouring all the blood of the second bull on the
yesod (base of the mizbeach) will not
accomplish anything because o»yw n>sv by
definition means pouring the leftover blood. If
none of the blood of the second bull was
sprinkled on the mizbeach, its blood cannot be
classified as o»w (for it is not leftover blood).
Consequently, Rashi explains that first some
blood of the second bull is sprinkled on the
mizbeach, and then the o»w - leftovers - are
poured on the yesod.

The Mikdash Dovid® explains that Rashi
means that failure to pour the o»yw voids the
atonement provided by the final set of zerikos
(according to R' Nechemyah). Therefore, the
final set must be repeated (with the blood of the
second bull). Then the leftover blood acquires
the classification of o»>w and can be used for
the mitzvah of o»w n>ow.” He argues that if
the atonement of all the zerikos remains intact
(and only the atonement provided by the o»w
is lacking) then repeating the zerikos on the
mizbeach with the new blood would be a
meaningless act and would not render the
remaining blood as o»w.*

2] The Gevuras Ari asks why R' Elazar and R’
Shimon exempt the Kohen Gadol from
slaughtering another bull in the case in which
the blood spilled before o»pw nysw. Even
though they maintain that failure to perform
o»w n>ovw does not nullify the atonement of
the korbon (aoyn N9 o»w n>»avw), all agree
that there is a mitzvah to perform o»yw nyow
whenever possible. Why isn't the Kohen Gadol



advised to slaughter a second bull so that he can
fulfill this mitzvah?*

In answer, the Gevuras Ari explains that
according to those who hold o»w nyswny
25yn, it is impossible to perform the mitzvah of
o»py nyow with the blood of a new bull.
Since all three sets of zerikos were completed
and the atonement that they provided is intact, it
is a meaningless act to merely repeat some of
the zerikos (compare with Mikdash Dovid cited
above). Consequently, the blood of the new
bull is not classified as o»yw and cannot be
used for the performance of o»yw naasw. Only
according to R' Nechemyah (who is of the
opinion that the failure to pour the o»9»w voids
the atonement of the final set of zerikos) is it
possible (and indeed obligatory) to arrange for
additional o»yw.
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The Mishna says it is a mitzvah to acquire
two goats for Yom Kippur (i.e., the Hashem
goat and the Azazel goat) which are identical in
appearance, height and value, and they should
also be purchased simultaneously. [The
Gemara on 62b cites the scriptural source for
this requirement and deduces from a posuk that
in the event this requirement is not met (i.e., the
goats are dissimilar) the korbon is still valid
Tay>1a - after the fact.]

The Torah (Devarim 21:18) teaches that a ya
77 9o (a rebellious son) is subject to capital
punishment if he commits a series of rebellious
acts in a specific and detailed manner (see
eighth perek of Sanhedrin). R" Yehuda
(Sanhedrin 71a) derives from the posuk that one
of the criteria of a N7y 90 )2 is that he have a
father and mother who are alike in height, voice
and appearance. The Gemara (ibid.) remarks
that according to R' Yehuda in all of history
there has never been a case of a genuine 970 )2
771 because it is impossible for two people to
be exactly alike. [Accordingly, the only reason
the passage of ben sorer u’moreh was taught
was for its academic and homiletic value, w17
75w Yap.]

In light of this Gemara in Sanhedrin which
says that it is impossible for two creations to
look exactly the same,® the Tosfos Yeshanim
asks how it is possible to fulfill the mitzvah
stated in our Mishna to purchase two identical
goats for Yom Kippur.®

The Tosfos Yeshanim answers that
evidently, the Torah does not require the goats
to be exactly identical; it is sufficient that they
appear similar. The Ritva notes that Rashi
comments on N2 yw  (Similar in
appearance) - the goats should be the same
color, either black, white or gray. Rashi thus
indicates, as the Tosfos Yeshanim says, that the
goats need not be exactly identical; as long as
they are both of the same color it is sufficient.**

Alternatively, the Sefas Emes suggests that
even though in general it is not possible for two
people or two goats to be exactly the same,
identical twins (which develop from a single
ovum) are an exception to the rule.*® Hence, he
suggests that there is a mitzvah to purchase
identical twin goats for Yom Kippur so that
they should be exactly alike. The reason the
Gemara in Sanhedrin says that it is impossible
for the parents of a rebellious son to be identical
and does not consider the possibility of identical
twins, is that identical twins are always of the
same sex and thus cannot be the parents of the
ben sorer u’moreh. [Moreover, it would be
incestuous for a man to marry his twin sister.]*
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The Torah (Vayikra 22:27) teaches that it is
forbidden to offer a newborn animal as a korbon
until it reaches its eighth day of life. The
Gemara says that the same law applies to the
Azazel goat even though it is not a conventional
korbon (i.e., it is thrown down a cliff rather than
slaughtered in the Bais Hamikdash). The
Gemara explains that when they originally
select two goats for Yom Kippur (to be
designated by the 54 - lottery - one as the
Korbon to Hashem and one for Azazel), both
must be fit for a korbon because at that point
either one could potentially end up, via the



lottery, as the Hashem goat ( XoX y21p 9900 PN
n9 »mN11). Thus, even if theoretically there is
no minimum age for the Azazel goat, practically
speaking, the Azazel goat must always be at
least in its eighth day because when performing
the lottery both goats must be fit for the role of
the Hashem goat.

[Note: The Gemara concludes that there are
cases in which a new Azazel goat must be
chosen subsequent to the lottery, and there is a
posuk that teaches that even in such cases the
Azazel goat must be into its eighth day.]

The Pri Megadim® indicates that an
animal's age is reckoned from the moment of
birth ("ny> nyn") rather than from the day of
birth.  Thus, for example, a goat born on
Sunday at 12:00 noon becomes fit for a korbon
on the following Sunday, at 12:00 noon - when
it begins its eighth day of life starting from the
moment of birth.

R' Simcha of Bubraka® in his glosses to the
Pri Megadim asks accordingly, why the Gemara
assumes that the Azazel goat must be in its
eighth day (even without a special posuk) due to
the fact that both goats used in the lottery must
be fit for the Hashem goat. According to the Pri
Megadim it should be possible to cast lots even
prior to the moment that the goats' eighth day
begins, as long as they will reach their eighth
day later on that day. For example, in the above
case it should be permitted to cast the lots on
the two goats on Sunday morning, even though
they will not reach the eighth day and become
fit for a korbon until noon. After the lots are
cast, the Kohen Gadol could simply wait a few
hours (e.g., until 12:00 noon when seven full
days are complete) before offering the Hashem
goat. Why then, does the Gemara assume that
the Azazel goat must always be in its eighth
day.*

The Minchas Chinuch®® answers that the lots
cannot be cast prior to the moment the goats are
fit for a korbon because the act of hekdesh
(consecration) may not be performed on an
animal prior to its eighth day [and casting lots is
considered as an act of hekdesh since it
designates which goat will be offered as a

korbon]. Therefore, the lots cannot be cast until
the moment they reach the eighth day (at noon)
because it is forbidden to designate the Hashem
goat before it comes of age.*”

e Most authorities* disagree with the Pri
Megadim and are of the opinion that eight days
are reckoned from the beginning of the day of
birth, not from the moment of birth. Thus, an
animal born 12:00 noon on Sunday becomes fit
for a korbon at the onset of Sunday (which
means on the previous evening). [Practically
speaking, since korbonos cannot be offered
during the nighttime, such an animal will not be
fit for a korbon until Sunday morning.]

* This discussion is relevant to the slaughtering
of ordinary chullin (non-sanctified) animals as
well. The Gemara in Shabbos says that if an
animal was born prematurely it may not be
eaten before its viability is ascertained by
waiting to see if it survives at least until its
eighth day. According to most authorities a
baby animal may be slaughtered after nightfall
at the onset of its eighth day, whereas according
to the Pri Megadim one must wait until after
seven full days from the moment of the birth
(nyo nyn).
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The braysoh (64a) cites a dispute regarding
one who lost his korbon pesach and designated
a different korbon pesach in its place, and then
found his original korbon. The Chachamim
maintain that both korbonos are equally valid,;
meaning, the owner has the option of offering
whichever one he wishes. R' Yosi maintains
that [if both are of similar quality] it is a
mitzvah to use the original one as his korbon
since it was designated first. However, if the
second animal is of superior quality, he should
offer the second one.

A query was sent to the Panim Meiros*
regarding an established baal toke’ah (a person
honored to blow the shofar on behalf of the
congregation) who got sick before Rosh
Hashana and was replaced by another



individual. On the following year, after the
original baal toke’ah recovered from his illness
a question was posed as to whether the post
reverts to the original baal toke’ah or perhaps
the community has the option of retaining the
replacement individual as their permanent baal
toke’ah. [This query is based on the minhag not
to replace an established baal toke’ah or chazan
without a valid reason.*']

In response, the Panim Meiros suggests that
the answer to this query is linked to the dispute
between the Chachamim and R' Yosi regarding
the replacement korbon pesach. He argued that
since the halacha follows the Chachamim, the
community has the option of retaining the baal
toke’ah of their choice. However, he says that
if the second baal toke’ah is more qualified for
the post, either because he is more adept at
blowing the shofar or because he is recognized
as a more pious and righteous individual, then
the post should not be taken from him (just as R’
Yosi says regarding the case in which the
second korbon pesach is of superior quality).*

The Panim Meiros adds that if the original
baal toke’ah made an early recovery and is fit to
blow the shofer by the time [the first] Rosh
Hashana arrives, all will presumably agree that
the post belongs to the original baal toke’ah.*®

The Mishna Berurah®’ rules that in all cases,
the original baal toke’ah has the right to return
to his post when he recovers from his illness.
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R' Yehuda (65a) says that if the Yom
Kippur bull was lost and another was designated
in its place, and then the original bull was
found, the original bull must be left to die. The
Gemara seeks to understand why it may not be
used the following year as the Yom Kippur bull
since R' Yehuda is of the opinion that, generally
speaking, it is permitted to offer communal
korbonos which were designated for the
previous year and were leftover.

The Gemara suggests that we are concerned
that it will become a mYya Y nxon - a
chattos whose owner died (which must be put to

death - as we know via >»on nwnd nooN).
Rashi explains that R' Yehuda is concerned that
during the course of the year the Kohen Gadol,
who is the primary owner of the bull, might die
and we might use his korbon the following year
even though its owner is not living. Therefore,
the sages forbade saving the leftover bull for the
following year.

Tosfos finds this concern quite remote, for
the death of the Kohen Gadol is a national
calamity, and it is difficult to conceive of a case
in which his death will go unnoticed. [Tosfos
explains the death of any Kohen is sufficient
cause for concern because the bull provides a
measure of atonement for all Kohanim (see
Gemara 50b 9P N 95NN NYdPR). Thus,
Tosfos explains the concern is that one of the
ordinary Kohanim might die during the year and
his death will go unnoticed.*]

The Gevuras Ari, in defense of Rashi,
explains that R" Yehuda does not mean to say
that the Kohen Gadol's death might go
unnoticed. Rather, he is concerned that on the
following Yom Kippur the new Kohen Gadol
might not realize that it is forbidden to offer the
bull which was leftover from the late Kohen
Gadol.*”
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1] The posuk (Vayikra 16:21) states that after
the Kohen Gadol confesses the sins of Klal
Yisrael on the Azazel goat he sends it to a cliff
in the wilderness with >ny vx (lit. the
designated man). [The Mishna 66b says that the
cliff (from where the Azazel was thrown down)
was ninety ris, which is 12 mil (approx. 9 miles)
outside Yerushalaim.]

The braysoh derives from the term >ny that
the Azazel goat is sent to the wilderness even on
Shabbos. Rashi explains that the term "ny"
could mean "time" and thus >ny connotes that
the Azazel goat is sent in its proper time even if
Yom Kippur falls on Shabbos.

The Gemara explains that generally sending
the goat to the midbar does not involve a
forbidden melacha. However, a posuk is
needed to teach that even if the goat is ill and



cannot walk on its own, they are permitted to
desecrate Shabbos and carry it (through a
reshus horabbim - public domain) to its
destination, because the mitzvah of sending the
goat to the wilderness overrides Shabbos.

Rashi explains that although there is an
issur on Shabbos to walk more than a mil
(which is 2,000 amos, called "techum Shabbos",
approx. 3/4 mile), the Gemara says that there is
no need for the posuk to teach that the »ny v~
may escort the Azazel to the cliff 12 mil outside
Yerushalaim because the issur of techum is not
an issur min haTorah; it is an issur of rabbinic
origin.

The Noda B'Yehuda and Sha'agas Aryeh®
cite the opinion of the Rambam who rules
(based on the view of the Yerushalmi) that
while the 2,000-amah Shabbos boundary is only
of rabbinic origin, there is another, farther, 12-
mil Shabbos boundary which is min haTorah.
They ask, according to this view a posuk should
be needed to teach that the man appointed for
this task is permitted to walk past the 12-mil
Torah Shabbos boundary.

In answer, the Rashash suggests that the
cliff was not beyond 12 mil. Rather, they made
sure it was just within the 12-mil boundary - so
that the 12-mil Shabbos boundary would not
have to be violated.

Alternatively, the Maharatz Chayis explains
that even if there is an issur min haTorah to
walk beyond the 12-mil Shabbos boundary,
there is no need for an extra posuk to teach that
it is permitted on Shabbos because we can apply
the general rule nwyn x> N7 Nwy. Since the
issur of techum is a nwyn xY (i.e., WK N¥ OX
yma nnan), the positive mitzvah to send the
Azazel to the midbar would override this issur.”
It is only with regard to the issur of hotza'ah
(carrying), which is one of the thirty-nine
melachos, that a posuk is required to teach that
it is permitted. This is because the thirty-nine
melachos carry the death penalty and the
general rule is that a positive mitzvah cannot
override a capital issur.

2] * The Torah disqualifies o >5ya (blemished
animals) for korbonos.

* The Mishna in Bechoros (41a) states that a
sick animal is classified as a ow Yya and may
not be offered as a korbon.

* The Gemara on 63b derives from a posuk that
the Azazel goat, although not a classical korbon
offered on the mizbeach, may not be blemished.

The Avnei Nezer® was asked how the
Gemara can say that the posuk teaches that one
may carry a sick Azazel goat to the wilderness
on Shabbos since a sick goat is a o bya and
thus is not valid for use as the Azazel goat.

In answer, the Avnei Nezer cites the
Gemara on 65a in which d'bei R' Yanai says that
if the Azazel goat dies before it was sent to the
wilderness it need not be replaced - as long as it
survived until after the zerikah of the blood of
the Hashem goat (o7 Y00 nyw 1y >n Tow).>
This indicates that the primary mitzvah of the
Azazel goat is fulfilled when the blood of the
Hashem goat is sprinkled; sending it to the cliff
in the wilderness is merely an added mitzvah
but is not 2oyn - essential to its validity. Hence,
suggests the Avnei Nezer, the conditions and
qualifications stated with regard to the Azazel
goat only pertain until the point that the blood
of the Hashem goat is sprinkled. Once the
zerikah is performed, the Azazel goat may be
sent to the cliff even if it develops a blemish -
even though it no longer meets the conditions
pertaining to an ordinary korbon.>

3] The Aruch Laner® notes that the Gemara in
Pesachim 77a derives from the posuk
(Bamidbar 29:39) o>7ywma 'nY nwyn nON -
these [musaf offerings] shall be offered to
Hashem in their proper times - that the Yom
Tov korbonos may be offered even when Yom
Tov falls on Shabbos. Consequently, he asks
why a special posuk (>ny) is required to permit
the sending of the Azazel goat on Shabbos.

In answer, the Aruch Laner postulates that
the posuk o>1yna only applies to the korbonos
stated in that particular passage dealing with the
musafim (in Bamidbar 29, Parshas Pinchas).
However, we would not know that the Yom



Kippur avodos recorded in Vayikra (parshas
Acharei Mos) override Shabbos if not for the
extra posuk »ny.

Alternatively, the Rash M'Shantz®" suggests
that since the mitzvah of sending the Azazel
goat to the cliff is not essential to its validity
(see Aruch Laner cited above), one would think
it does not override Shabbos. Therefore, it is
necessary to derive this halacha from the extra
posuk >ny.
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The Mishna says that along the route from
Yerushalaim to the cliff there were several
booths at which the envoy leading the Azazel
goat was offered food and drink.

The Gemara explains that the constant
offering of food served to subdue the envoy's
hunger pains (Yooa n9) but it never happened in
history that the envoy actually needed to break
his Yom Kippur fast.

The Gemara indicates that the offering of
food was not merely a subterfuge to subdue the
envoy's hunger pains. Rather, it was a sincere
offer, meaning, if the envoy felt he needed to
eat he was permitted to do so0.*®

The Tosfos Horosh explains that the envoy
was permitted to eat if he became so weak from
the journey to the extent that his life was in
danger (pikuach nefesh).®

The Rambam,®* in codifying this halacha
writes that they would offer the envoy food at
each booth and if he felt weak he would eat.
The Rambam thus indicates that the envoy was
permitted to eat to regain his strength to enable
him to continue the journey - even if his life is
not in danger.

The Tiferes Yisrael points out that the
atonement provided by the Azazel goat is
achieved even if the goat is not thrown down
the cliff, for as learned above, the mitzvah of
taking the Azazel goat to the cliff is not 2oyn.
Consequently he asks why this mitzvah should
override the kares-bearing issur to eat on Yom
Kippur. Moreover, he notes that the braysoh on
66b states that if the designated envoy gets sick,

the Azazel goat is sent to the cliff with another
man instead. Hence, if the envoy is too weak to
continue the journey, someone else should be
sent with the goat instead of him.

The Ohr Somayach,® in defense of the
Rambam, explains that this halacha is based on
the derasha (66b) r»ax >ny ,nawa »ax >ny
nNmL1 which states that the mitzvah of sending
the goat overrides Shabbos and overrides
tumah. This teaches that even though sending
the goat is not 215yn, the mitzvah to send the
goat is still significant enough to override a
kares-bearing issur (i.e., Shabbos and tumah).
Moreover, it teaches that the designated envoy
IS permitted to enter the azarah in a state of
tumah to take the goat, even though it is
possible to send a tahor person instead of him.
We deduce from this halacha that the issur to
eat on Yom Kippur is also overridden for the
sake of the mitzvah of taking the Azazel goat to
the cliff.®

[The Mishnas Yaavetz* suggests that
although (according to the Rambam) the envoy
is permitted to eat (if necessary to continue his
journey), he must eat only a small amount at a
time. He may not eat (at one time) more than
the minimum shiur for kares liability on Yom
Kippur, i.e., noxn namo>> - the volume of a
large date.]
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1] The Mishna says that the Kohen Gadol

would ascertain that the Azazel goat has reached

its destination before proceeding with the

avodah (reading from the Torah and burning the

fats).

The Sefas Emes suggests the following
reason for this requirement. The sages felt that
it would appear hypocritical for the Kohen
Gadol to read from the Torah (see next Mishna)
about sending the goat to the midbar before he
actually does so.

Rashi writes that this requirement is
deduced from the posuk (Vayikra 16:22) which
states, "he shall send the goat to the midbar"
and then, "the fats of the chattos shall be burned
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on the mizbeach." This indicates that before the
Kohen Gadol may proceed with burning the
fats, the goat must reach the wilderness.

The Mishnas Yaavetz®® explains why the
goat must actually reach the wilderness before
the Kohen Gadol proceeds with the avodah.
Why isn't the act of sending it to the wilderness
by placing it in the hands of the envoy
considered a fulfillment of his obligation to
send it to the wilderness?

The Gemara on 71a relates that when the
envoy returns from the wilderness and meets the
Kohen Gadol in the street he would exclaim,
"My master the Kohen Gadol | have fulfilled
your mmobv - bidding.” This indicates that it is
actually the Kohen Gadol's assignment to take
the goat to the midbar. Instead of taking it
personally, the Kohen Gadol appoints an envoy
as his mbw (agent) to bring it there on his
behalf. Thus, the Kohen Gadol is not merely
responsible to send the goat to the midbar [with
someone else], but rather to personally bring it
there.  Therefore, until his envoy actually
reaches the midbar it is considered as though
the Kohen Gadol has not yet fulfilled his
responsibility of bringing the goat to the
midbar.®®

2] The Tanna Kamma explains that there were
flagmen stationed in the wilderness and they
would indicate by waving their flags that the
goat has reached its destination.

R' Yehuda says that there was an easier way
to determine that the goat reached the midbar
and the use of flags was not necessary. He
explains that the beginning of the midbar was
three mil from Yerushalaim. The Mishna on
66b says that dignitaries would escort the envoy
until the first booth which was one mil outside
of Yerushalaim. When the escorts returned to
Yerushalaim they would know that the envoy
has already journeyed two mil. Then they
would wait the time it takes to walk one more
mil and they would know that the goat has
reached the midbar. The Rashash explains that
they would estimate the final mil by circling the

Temple Mount which was 1/4 mil square (and
thus had a one-mil perimeter).

The Netziv notes that the Gemara in
Pesachim 94a states that an average person
walks ten parsah (forty mil) in a day (which
equals 18 minutes a mil®). Consequently, he
asks that it should not have been too difficult to
calculate how long it takes to walk three mil
(3 x 18 = 54 minutes).

He answers that they could not rely on this
calculation on Yom Kippur because when one is
weak from fasting he walks slower than usual.?®
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The braysoh states that a Kohen is permitted
to wear his bigdei kehunah in the Bais
Hamikdash even when not engaged in avodah.
The Tosfos Yeshanim explains that even though
using a sanctified item for non-sanctified use
constitutes wTpna noyn (misappropriation of
hekdesh funds), bigdei kehunah are initially
manufactured with a special condition allowing
for some private use because it is virtually
impossible for the Kohanim to remove their
garments immediately upon completion of the
avodah (nmnn 772 2Y).

The Rambam® rules that although bigdei
kehunah are not subject to the issur of meilah
b'hekdesh, a Kohen Hedyot may not wear his
avnet (belt) when not performing avodah
because the avnet contains sha’atnez. [The
Raavad disagrees and maintains that just as the
issur of meilah was lifted in the case of bigdei
kehunah, so too, was the issur of sha’atnez.]

The Raavad asks why the Rambam
expresses a concern for sha’atnez only with
regard to the Kohen Hedyot's avnet. He notes
that several golden garment of the Kohen Gadol
also contain sha’atnez, such as the choshen and
eiphod.
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Several answers are suggested:
(a) The Radvaz™ notes that there is a mitzvah
for the Kohen Gadol to remain in the Bais
Hamikdash all day long (x> N5 w1pnn ). In
fact, the Rambam™ writes there was a special
chamber where he would always stay (during
the day). The Kohen Gadol is permitted to
wear his garments (in the Bais Hamikdash) even
when not performing avodah because his mere
presence in the Bais Hamikdash is deemed an
avodah, to some degree, since he is commanded
to remain there all day.
(b) Alternatively, the Radvaz suggests that since
the Kohen Gadol has the privilege of
performing any avodah he wishes ( %y yn>
W2 PN 1PN, Mishna 14a), all day long the
Kohen Gadol is viewed as though he is set to
perform avodah.
(c) The Bais Halevi’ suggests that the Kohen
Gadol must wear his garments all day in order
for the tzitz (head-plate) to be effective. As we
learned above on v 971, the Kohen Gadol's tzitz
has the unique ability to atone for the sin of
offering a korbon which is tamei. The
Rambam™ rules that the Kohen Gadol must
actually be wearing the tzitz (at the time of the
tumah) in order for it to effectively atone for the
tumah. The Bais Halevi adds the tzitz is
effective only when accompanied by the full set
of eight garments.” Therefore, it is a mitzvah
for the Kohen Gadol to wear his garments all
day, whether he is actively performing avodah
or not.
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The Mishna (68b) says that on Yom Kippur
the Kohen Gadol was required to read the
portions of the Torah pertaining to Yom Kippur.
He would open a Sefer Torah and read the
beginning of parshas Acharei Mos (Vayikra
16), and also the passage mwya n (Vayikra
23:26). After completing these passages from
sefer Vayikra, he would close the Sefer Torah
and recite a passage from parshas Pinchas
(Bamidbar 29:7) by heart.

The Gemara explains that the reason he did
not read the last passage (parshas Pinchas) from

the Sefer Torah is 7125 »9n NN 190 PHYM PR
Masn - it is disrespectful to the congregation to
roll the Sefer Torah in their presence. Rashi
explains that it is disrespectful to require an
entire congregation to wait in silence while
rolling the Sefer Torah from the passage in
Sefer Vayikra to the proper place in Sefer
Bamidbar.

The Rashba™ accordingly rules that if Rosh
Chodesh falls on Shabbos and there is only one
Sefer Torah available, the congregation should
not roll the Sefer Torah to the Rosh Chodesh
portion after they finish reading the Shabbos
portion from the Sefer Torah. He says the Rosh
Chodesh portion (i.e., the maftir) should be
recited by heart or from a printed Chumash
because keeping the congregation waiting
would be a violation of kavod hatzibur.

Our custom, however, follows the
Mordechai® who asserts that the Sefer Torah
should be rolled to the proper place while the
congregation is waiting, rather than recite the
maftir by heart.

The Magen Avraham’’ explains that the
reason we are not concerned about the lack of
kavod hatzibur is because we assume that the
congregation is bmn - agreeable to forego -
their discomfort in order to properly fulfill the
mitzvah of reading from the Sefer Torah. Only
in the Bais Hamikdash on Yom Kippur where
the tzibur consisted of the entire Klal Yisrael,
does the concern for kavod hatzibur take
precedence over reading from the Sefer Torah
(because perhaps some members are not willing
to forgo their honor or discomfort).”

Alternatively, the Meromei Sodeh suggests
that the Yom Kippur kriyas HaTorah (reading
of the Torah) was the Kohen Gadol's personal
mitzvah and was not a mitzvah incumbent on
Klal Yisrael at large.” Therefore, the Kohen
Gadol was required to consider the tzibur's
discomfort. Today, when the entire
congregation is obligated to hear kriyas
HaTorah, we must read from inside the Sefer
Torah even if this means that the congregation
must endure some discomfort while waiting for
the Sefer Torah to be rolled.*
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1] The Mishna says that the following four
bigdei kehunah were common to all Kohanim -
that is, Kohanim Hedyotim and Kohanim
Gedolim alike:  the n»n> (tunic), oo»dN
(breeches), naysn (turban) and viax (belt). A
Kohen Gadol wore another four vestments in
addition to the above. These were: the yin
(breastplate), man (apron), Y>yn (robe) and ¥
(head-plate).

According to some opinions the first four
garments mentioned are not really the same for
Kohanim Gedolim and Kohanim Hedyotim
alike: The Gemara on 12b says that while
everyone agrees that the avnet (belt) worn by
the Kohen Gadol (during the year) was made of
a mixture of wool and linen, there is a dispute
regarding the Kohen Hedyot's avnet. According
to one opinion the avnet of a Kohen Hedyot was
made of pure linen and thus it was different
from the avnet of the Kohen Gadol.

Tosfos (12b, X9 n77) citing the Riva, notes
that the Torah uses the term nays» in describing
the Kohen Gadol's hat, whereas the term nyam
is used for the Kohen Hedyot's hat. He asserts
that the Kohen Gadol's turban was narrower
than that of the Kohen Hedyot's because he
needed room on his head to place the tzitz.*
The Raavad® also says that the two turbans
were made differently.

The Rambam® writes that the turbans were
really the same, just that the Kohen Gadol
wrapped it around his head in a manner
different from the way the Kohen Hedyot
wrapped it.

2] According to Rashi (Zevachim 19a) the
Kohen Gadol wore his tzitz on his forehead (as
the simple reading of the Torah indicates, n>m
nsn Yy - it shall be on his forehead, Sh'mos
28:38).

The Riva® asserts that the tzitz was actually
worn on the head (above the hairline). He cites
Targum Onkelos who interprets the term nyn as
Yy 2 - [it should be aligned] between the

eyes - thus indicating that even though it was
worn on the head, it is considered to be ynxn Sy
if it is aligned between his eyes.

The Rambam® writes that the tzitz is
fastened higher than the naysn and there was
hair visible between the tzitz and the mitznefes
upon which he would don his tefillin. The
Mikdash Dovid®* explains that the Rambam
concurs with the Riva that the tzitz was worn on
top of the head, not on the forehead. Moreover,
he explains that the Rambam holds that the tzitz
was worn even higher than the tefillin, and he
explains as follows:

* The Mishna in Tamid (7:2) states that out of
respect for the tzitz, the Kohen Gadol was
forbidden to raise his hands above the tzitz
when he recited Bircas Kohanim.

* Rava states (above on 7b) that when one is
wearing tefillin he is obligated to constantly
touch and feel them so that he doesn't divert his
attention from them (ny7n no™n).

The tzitz had to be placed higher than the
tefillin because the Kohen Gadol is obligated to
constantly touch his tefillin and it is forbidden
for him to raise his hands above the tzitz.

The Ri Korkis® interprets the
Rambam differently than the Mikdash Dovid.
When the Rambam says that the tzitz was
fastened naysnn nbyny (above the mitznefes), he
is not referring to the position of the tzitz but
rather to the blue strings attached to the tzitz
which were used for fastening the tzitz to the
back of the head. The Rambam is saying that
the strings of the tzitz were fastened in back of
the head - on top of the mitznefes - but the tzitz
itself was worn on the forehead.?® [
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