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1] » The Torah states with respect to the Kohen
Gadol's me’il - mantle/robe - yvp> N - it shall
not be torn (Sh'mos 28:32).

Based on this prohibition, Rav Yehuda says that
one who tears any of the bigdei kehunah is
subject to the penalty of malkus.

The Rambam,? in codifying this halacha,
writes that one who tears the border of the me’il
is subject to malkus because the Torah states b
yap. Also, if one tears one of the other bigdei
kehunah nnnwn 777 - in a destructive manner,
he is subject to malkus.

The Korbon Chagigah® notes a distinction
between the me’il and the other bigdei kehunah.
With regard to the other bigdei kehunah the
Rambam stresses that one incurs malkus only if
he tears them nnnwn 777 - in a destructive
manner. Accordingly, it would be permitted,
for example, to tear them for the purpose of
mending and tailoring.

On the other hand, with regard to the me’il,
the Rambam does not stipulate the condition of
nnnwn 777, thus implying that the me’il may
not be torn under any condition, even for a
constructive purpose [since the issur yp> N9 is
stated in the passage of me’il].*

The Mishna LaMelech® disagrees with this
distinction since the source for the prohibition
against tearing them is the same. He asserts that
the Rambam means to apply the condition of
nnnwn 777 to all bigdei kehunah equally
including to one who tears the me’il.°

2] The Torah teaches that a garment stained
with blood of a korbon chattos must be rinsed
clean of the blood (v1225) inside the azarah.

The Mishna in Zevachim 94b states that if
the stained garment leaves the azarah it must be
returned to the azarah for ©12>5> - laundering -
since the Torah teaches that ©¥2»> must be done
in the azarah.

The Mishna adds that if the stained garment

contracts tumah while outside the azarah, then
it must first be torn before it is returned to the
azarah because it is prohibited to bring a tamei
object into the azarah.
» Tearing the garment serves to eliminate its
tumah because tumah can exist only in a »> -
[whole] utensil. A torn garment, or a broken
vessel, loses the status of a >»»5> and thus its
tumah departs.

Resh Lakish (ibid.) states that if the stained,
tamei garment was the Kohen Gadol's me’il,
then tearing it [to eliminate its tumah] is not a
valid option because the Torah forbids tearing
the me’il (yap> ).

The Korbon Chagigah’ asks why Resh
Lakish speaks specifically of "the me’il"* when
our Gemara applies the issur of yvp ~5 to all
bigdei kehunah equally.

In answer, he posits that tearing a tamei
garment to eliminate its tumah thereby enabling
it to be brought into the azarah for the mitzvah
of o> is considered a constructive act.
Hence, even if the garment is one of the bigdei
kehunah, tearing it for this purpose is permitted



since the tearing is not nnnwn 777. Resh
Lakish specifies that tearing the me’il for the
purpose of 012> is forbidden because the me’il
may not be torn even for constructive purposes
(as the Korbon Chagigah says above).

The Sefas Emes and Minchas Chinuch,? in
defense of the Mishna LaMelech (cited above)
who permits tearing [even] the me’il when done
for a constructive purpose, explains that the act
of tearing a garment to eliminate its tumah is
not considered constructive.  As explained
above, the reason tumah departs from a torn
garment is that a destroyed garment does not
have the status of a "bY>" and tumah can exist
only in a ™bY". Thus, they argue that tearing
bigdei kehunah to eliminate tumah is considered
"nnnwin 717" (destructive) since the object of
this act is to destroy the garment's status. [The
fact that the inmost motive for this destructive
act is to enable the performance of the mitzvah
of ©12>> does not render it a constructive act.
(Cf., Al Hadaf to Zevachim 95a.%)]
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* Eating less than a k’zayis (olive's volume) is
not considered a significant act of n9»HN -
eating. Therefore, wherever the Torah uses the
term Yonn XY - do not eat - to proscribe a
forbidden food (such as neveilah or chelev), one
must eat a minimum shiur (amount) of one
k’zayis in order to incur a kares or malkus
liability.

The Mishna states that the shiur for kares
liability for one who eats on Yom Kippur is
noIn namao - food equal to the volume of a
large date with its pit - (which is larger than an
olive). The issur to eat and drink on Yom
Kippur is derived from the posuk, nx onom
0>nwa) - [on Yom Kippur] you shall torment
yourselves (Vayikra 23:27) - which the Gemara
on 74b proves is an expression that refers to
abstaining from food and drink. Since the
Torah does not use the term Ysxn7 NO" in
prohibiting food on Yom Kippur, the minimum
shiur is not a k’zayis, but rather a noan nama>,
which the Gemara on 79ab explains is
sufficient for m>nyT »21> (to sooth one's hunger,
and ease the »ny - pangs of fasting).

The Mishna says that all kinds of food

combine to comprise a noan namo>. If one, for
example, eats a half-noan namoo of bread and a
half-noan namos of meat, he is subject to kares.

The Tosfos Yom HaKippurim comments
that the Mishna is teaching that even if one
prepares a mixture of several clashing foods, he
is 2»n for eating them on Yom Kippur despite
its offensive taste because even repulsive food
provides relief from the fast (n>nyT »2m).

Similarly, the Sha'agas Aryeh™ submits that
even one who eats raw meat on Yom Kippur is
2»n, even though eating raw meat is generally
considered n5»NX 777> XYW - an unusual
manner of eating. Even though with respect to
most issurim eating raw meat is not considered
a significant act of nan," regarding eating on
Yom Kippur (where the term Yoxn N5 is not
used) one is 2»n even for eating raw meat since
that too provides relief from the fast.*

The K'sav Sofer™ addresses a case in which
someone ate a half-noan nam>> immediately
prior to the start of Yom Kippur and then
completed the noan nama> shortly afterwards
(019 nYox 15> T - within the time span
required to combine two acts of eating). He
submits that since the small amount of food that
he ate after the start of Yom Kippur provided
complete onyT > (satisfaction), this
individual is 2»n. [See below v»y q7 for
additional discussion on this topic.]*
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1] Resh Lakish maintains o 9mn 7w s8N
nnn - min haTorah one is permitted to eat a
half-shiur of a forbidden food (such as a half-
k’zayis of chelev, or a half-noan nam>> on
Yom Kippur). He is of the opinion that eating
less than a k’zayis of non-Kosher meat is
forbidden only by rabbinic decree.

The halacha follows R' Yochanan who
asserts NMnN M MNON N 8N - a half-shiur is
forbidden min haTorah. He is of the opinion
that the given minimum shiur is relevant only
with respect to malkus or kares culpability. He
argues that it is biblically forbidden to eat even
less than the given shiur because a My v >sn
(half-measure) is >avosxd »wn - capable of
being combined with an additional 2yw >sn -




to complete a full shiur.

The Shoel U'Meishiv*® deliberates whether
it is forbidden min haTorah to eat a My w >sn at
the very end of the day on Yom Kippur. He
suggests that since there is not enough time to
complete the required shiur before nightfall the
logic of »avxxo »w1n does not apply (and R’
Yochanan might perhaps agree with Resh
Lakish in this case - that eating a half-shiur at
the end of the Yom Kippur day] is forbidden
only miderabbanan).*®

2] In support of his position R' Yochanan cites
a braysoh which derives from the posuk 95 25n
wonn NY - any forbidden fats you may not eat
(Vayikra 7:23) - that it is forbidden to eat any
amount of chelev, even though one does not
incur malkus unless he eats a k’zayis. [R'
Lakish responds that the braysoh does not mean
to cite a genuine derasha from a5n 95 but rather
an xnonox - a scriptural allusion to a rabbinic
law.]

Given the fact that the braysoh derives the
law of N7 N ya Mox N sxn from the posuk
a5n Y5, the Rishonim question why R'
Yochanan initially cites the logic of »n
*9170XNY as the reason for this law.

Tosfos answers that if not for the fact that
the logic of »ayyvxxY »1n supports the halacha of
NN 1 Mor Nyw osn, R Yochanan would
not have used the posuk a5n Y5 as a source for
this halacha (but rather he would have derived a
different halacha from these words of the
Torah).

The Chacham Tzvi'’ suggests that the ruling
of 7NN 2 MoN NYW NN s limited to MION
nooN - eating-related issurim - because the
primary source for this halacha is the posuk 9>
a5n which is stated with regard to an eating-
related issur. However, it is not forbidden min
haTorah to maintain a half-k’zayis of chametz
in one's possession on Pesach since owning
chametz on Pesach is not an eating type of issur.

Rashi (Shabbos 74a), however, applies R’
Yochanan's rule of n7nn o v >8n even to
one who bakes a 7w »sn on Shabbos, thus
indicating that the rule is not limited only to
eating.
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The posuk (Bamidbar 11:5) relates that in
the midbar b'nai Yisrael bemoaned the absence
of five foods that they were used to eating in
Mitzraim (i.e., cucumbers, melons, leeks,
onions and garlic). The Gemara says that
although the y» (manna from heaven) which
Hashem provided in the midbar had a unique
feature in that it would miraculously assume the
taste of any food desired by the individual
eating it, the five foods mentioned in the posuk
were an exception. Rashi, citing the Sifri,
explains that these five foods are harmful to
pregnant and nursing women.”® [The Gemara
cites one opinion that says that the manna
assumed the flavor and the mwnn - texture - of
any desired food. The five foods enumerated in
the posuk were an exception in the sense that
the manna would assume only their flavor but
not their texture. The Maharsha explains that
according to this opinion a pregnant or nursing
woman would only be harmed if the food had
the texture of the five harmful foods.']

The Chidushei HoRim® limits this unique
feature of the manna to permissible foods. He
asserts that the manna would not assume the
flavor of a forbidden food.

The Chidah?* disagrees, citing the
observation of Yalta, the wife of Rav Nachman,
that every forbidden food has a counterpart
which is permitted (Chullin 109b). For
example, Yalta said that one is able to
experience the taste of v»wn (pig meat) by eating
a fish called xvy2>w which has exactly the same
flavor. Accordingly, argues the Chidah, there is
nothing wrong for one to desire the taste of >0
when eating manna.*

Similarly, the Mishkanos Haro'im®* writes
that it was not forbidden for one to desire his
manna to taste like chametz on Pesach, because
only actual chametz is forbidden, not something
which merely tastes [and feels] like chametz.
He explains that this is permitted even
according to the opinion that the manna would
assume the texture of the desired food, because
he says the manna would not actually be
transformed into the desired food (it would
merely taste and feel like it).



Interestingly, the Sefer Mirkeves
Hamishna,* citing the Zohar, maintains that the
proper blessing to be recited prior to eating the
manna depended on the type of food that one
desired to eat. For example, if one desired cake,
he would recite mmw »»n X2 because the
manna would transform into cake, and if one
desired an apple, the proper bracha would be
xyn M9 8Ma. The Mirkeves Hamishna thus
indicates that the manna was actually
transformed into the food one desired.
Accordingly, it might indeed be forbidden for
one to eat his manna after transforming it into a
forbidden food.

The Tzafnas Paneach,” however, cites a
Gemara in Sanhedrin (end of 59b) which
postulates, "omwn ) 79 NNV 72T PN - hon-
Kosher items do not descend from heaven.
Rashi  (ibid.) indicates anything that
miraculously descends from Heaven is
permissible to eat even if it appears to be a non-
Kosher animal. Accordingly, he says that the
manna which descended from heaven could not
possibly assume the status of a non-Kosher
item.?°
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The Mishna (73b) lists five pleasurable acts
which are forbidden on Yom Kippur;
eating/drinking, washing with water, smearing
with oil, wearing shoes and nvunn vwnown. As
noted above, the scriptural source for the issur
to eat and drink is, oomwa) NN oMY - you
shall afflict yourself - which the Gemara on 74b
proves refers to abstention from food and drink.

The Gemara 76a,b seeks a source for
applying the term »»y (affliction) to the
[abstention from the] other four pleasures, as
well.

One source cited by the Gemara for
prohibiting n>v (smearing) is the Mishna in
Shabbos 86a which cites a posuk ( o> Nam
PMNNYI PYWN 111pa) which  implies  that
applying oil is tantamount to drinking.
Therefore, smearing is forbidden on Yom
Kippur just as drinking is forbidden.

According to some authorities?” applying
non-Kosher fats or soap is tantamount to
drinking a non-Kosher beverage (n»nw> n2>>0)

and is forbidden.

Rabbeinu Tam (Niddah 32a, yaw> n71in)
asserts that since the posuk which compares
smearing to drinking speaks of oil ( ©15 Nxam
12PN PMNNY]A ), this rule pertains only to
oil, but not to other emollients such as fats.
According to Rabbeinu Tam smearing oneself
with non-Kosher fats or soap is permitted.

Moreover, Rabbeinu Tam (77a, ynT n71n)
asserts that the only one of the five pleasures
that is biblically forbidden (on Yom Kippur) is
eating/drinking. He says that mnw> n>vo is
only a rabbinic dictum and the posuk from
which this rule is derived is only an xnonoN
(scriptural allusion to a rabbinic law).

Rabbeinu Tam adds that the sages applied
the rule of mnw> n>© with discretion; they did
not apply it to all issurim. They did not say, for
example, that applying oil or fats of a non-
Kosher animal is tantamount to eating or
drinking the non-Kosher animal. They only
forbade smearing oneself on Yom Kippur
because the Torah requires affliction and
abstention from pleasure on Yom Kippur.
Accordingly, it would be permitted to smear
oneself (during the year) with non-Kosher fats
and oil.

The Ramoh in Hilchos Shabbos?® writes that
one may not wash himself on Shabbos with
soap or fats. The Vilna Gaon infers that the
Ramoh agrees with Rabbeinu Tam for he seems
to permit using soap during the week despite
the fact that soap commonly contains forbidden
fats.

The Vilna Gaon® cites many Rishonim who
disagree with Rabbeinu Tam and do not
distinguish between oil and fats, or between
Yom Kippur and other issurim. The Vilna
Gaon thus prohibits the use of non-kosher soap
since according to many Rishonim smearing is
tantamount to drinking with respect to all
issurim.*

The Aruch Hashulchan® notes that
everyone uses non-kosher soap and he has never
heard of a rabbi objecting to this practice. He
suggests that all agree that it is permitted to use
our soaps today, even though they may contain
non-kosher ingredients, because they are not
edible and are not even fit for animal




consumption (295 nYoN5Y MNI PR). He reasons
that since it is permitted to consume a non
kosher product which is unfit for animal
consumption, one may also smear himself with
such a product.*
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The braysoh says that washing a portion of
one's body on Yom Kippur is forbidden just as
washing one's entire body is forbidden.
However, one may wash himself if he became
soiled.

The Rambam® is of the opinion that n¥>n~
(washing oneself), as well as all the other
pleasures mentioned in the Mishna (73b), are
biblically forbidden.

Rabbeinu Tam (77a, cited above) disagrees
and adduces proof from our Gemara that the
prohibition against washing on Yom Kippur is
only of rabbinic origin. He argues that the
sages would not be empowered to permit
washing oneself for the purpose of removing
dirt if the Torah forbade nx>n~.*

The Tosfos Yeshanim,® in defense of the
Rambam's position, suggests that the biblical
issur of n¥>n7 pertains to washing the entire
body. The Rambam agrees that washing only
one part of the body is only rabbinically
forbidden.*® Therefore, if one soils his hands or
another portion of his body, the sages are
authorized to allow him to wash the dirt off that
one part of his body.*’

The Ohr Gadol asks that if washing one's
entire body is biblically forbidden, then
washing a portion of one's body should also be
biblically forbidden based on the law y>w >sn
77NN P Mox - even a half-measure of a
prohibited act is forbidden min haTorah (as R’
Yochanan asserts on 73b, see Al Hadaf ibid.).

In answer, the Ohr Gadol invokes the
assertion of the Chacham Tzvi (cited above)
that the principle of nmnn » MOX NPV S3N
was stated only with regard to eating-related
issurim, but not with regard to the issur of
ny 1. Therefore, washing a portion of one's
body on Yom Kippur is a rabbinic issur subject
to rabbinic moderation.*®

Alternatively, the Ran explains that since

the forbidden pleasures are exegetically derived
by the sages from a posuk and are not explicitly
spelled out by the Torah, it is the intention of
the Torah to subject these laws to rabbinic
interpretation and limitations. Therefore, the
sages were empowered to limit the issur of
Ny N7 to washing that is done for pleasure and
not to washing that is done merely for the sake
of removing dirt.
Ny 94
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1] One of the five forbidden pleasures on Yom
Kippur is 5mon n»yy - wearing shoes. The
Gemara tells of several Amoraim who would
wear non-leather footwear on Yom Kippur,
such as sandals made of rubber, grass or cloth.
They were of the opinion that such footwear are
not classified as "shoes™" and are not included in
the ban against wearing shoes on Yom Kippur.

Rami bar Chama cites a braysoh which
indicates that wearing wooden shoes on Yom
Kippur is forbidden.

The Baal Hamaor rules, based on his
understanding of the Gemara's conclusion, that
all types of footwear are classified as shoes,
whether wood, rubber or cloth, and are
forbidden on Yom Kippur. [He maintains that
the Gemara in conclusion rejects the lenient
position of the Amoraim who permitted non-
leather footwear on Yom Kippur.] Indeed, the
Bach* testifies that several of his teachers
conducted themselves stringently and would go
completely barefoot on Yom Kippur.

Rashi indicates that the Gemara in
conclusion distinguishes between wooden shoes
and other non-leather materials.  Whereas
wooden shoes are indeed forbidden as indicated
in the braysoh, other non-leather footwear are
permitted as practiced by several Amoraim.*

The Shulchan Aruch* follows the lenient
opinion of the Ramban, Rif and Rosh who
permit all non-leather footwear on Yom Kippur,
even shoes made from wood. [Their position is
based on a Gemara in Yevamos which indicates
that the chalitzah shoe must be made of leather
because only leather shoes are classified as
shoes with regard to chalitzah and Yom Kippur
(see Tosfos yvpn nT).]




2] The Ramban* raises another issue regarding
wearing non-leather footwear on Yom Kippur.
The Gemara in Shabbos 66a indicates that any
type of footwear that is not halachically
classified as a shoe is classified as a »xwn
(burden) and may not be worn outside in the
street on Shabbos. Based on this, the Ramban
maintains that although it is permitted to wear
all types of non-leather footwear on Yom
Kippur, they may not be worn outside in the
street because doing so amounts to carrying a
»nwn (burden) in a public domain, which is
forbidden on Yom Kippur.

The Ran, however, justifies the practice of
wearing non-leather footwear in the street on
Yom Kippur, arguing that such footwear is
classified as a burden only during the year when
wearing regular shoes is the norm. However,
on Yom Kippur when leather shoes are
forbidden, non-leather shoes are considered as
standard attire and are not deemed to be a
nNwn.?

3] The Sha'agas Aryeh* gleans from the words
of Rashi (Eruvin 95b) that if one wears an item
of attire on Shabbos which involves a
prohibition, the item is deemed a »~wn - burden
(rather than a garment or ornament) - and the
wearer must bring a chattos for transgressing
the melacha of hotza’ah - carrying.

Interestingly, the Minchas Chinuch,* citing
the Sha'agas Aryeh, asserts that if one wears
leather shoes in the street on Yom Kippur he is
in violation of the melacha of hotza’ah (in
addition to the issur of Y1yon n>yy - donning
leather shoes on Yom Kippur). [Moreover, he
suggests that even according to the opinion that
the issur to wear shoes on Yom Kippur is only
of rabbinic origin (see above), one who wears
them in the street is in violation of the Torah
issur of hotza’ah.]*
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The Mishna (73b) states that the minimum
shiur of food that one must eat on Yom Kippur
to incur the penalty of kares is noan namo> -
the volume of a large date. The Gemara
(bottom 79b) concludes that a noxn namds is
larger than a k’zayis (olive's volume) but

-6-

smaller than a k’beitzah (egg's volume).

* A Kk’zayis is the minimum required when the
Torah speaks in terms of nYox (eating), such as
with regard to the mitzvah of matzah on the first
night of Pesach or the issur to eat non-Kosher
foods.

* A k’beitzah is the minimum required when the
Torah speaks in terms of ny»aw - satiation - such
as with regard to Bircas hamazon (according to
R' Yehuda).

* A noin namds is required to incur a penalty
on Yom Kippur because the Torah speaks in
term of »»y - affliction - because the sages
judged that food equaling the volume of a large
date is sufficient to ease one's »»y - hunger
pains.

R" Yochanan (Chullin 103a) asserts that if
one swallows a half k’zayis of forbidden food,
and then expels it and swallows it again, he is
liable to malkus since a k’zayis passed through
his throat (even though he digested only a half
k’zayis). R' Yochanan is of the opinion that the
critical factor regarding malkus culpability for
eating forbidden foods, is that one derive nxon
1) (pleasure of the throat) from the food.*

HoRav Shimshon Raphael Hirsch® was
asked whether taking food suppositories rectally
is permitted on Yom Kippur since this does not
provide » nxon. [It was suggested that
perhaps a frail person should take such
suppositories on Yom Kippur morning to
prevent him from feeling faint and having to eat
later in the day.]

In response, R' Hirsch draws a distinction
between eating forbidden foods and the issur of
eating on Yom Kippur. He argues that if taking
suppositories quells one's hunger it is forbidden
to use them on Yom Kippur (even though they
do not provide w1 nxon - pleasure to the
throat) since the essential factor on Yom Kippur
is mnyT > (easing one's hunger). [Note: Of
course, this ruling does not pertain to cases of
pikuach nefesh when even eating is permitted.]*

The Chasam Sofer® also distinguishes
between eating on Yom Kippur and other
issurim and argues that with regard to Yom
Kippur the critical factor is »yn nxon (pleasure
of the stomach rather than the throat).>

[In a similar vein the Panim Meiros*



submits with regard to bircas hamazon where
the Torah states nyavy (you will be satiated),
one is not required to recite bircas hamazon
(min haTorah) unless the food provided him
with vyn nxon.  If one eats a half-k’beitzah,
expels it and then re-swallows it, he is not
required to recite bircas hamazon.]

The Achiezer,®® however, disagrees and
proves that the issur of eating on Yom Kippur
depends on w1 nxon, just like other issurim.
The Gemara in Sh'vuos 13b cites a case of one
who chokes while eating on Yom Kippur as an
example of a person who dies without attaining
the Yom Kippur atonement. This Gemara
indicates that even though the person choked
and died before the food entered his stomach he
has violated Yom Kippur. This proves, says the
Achiezer, that the essential factor regarding
Yom Kippur is 7 nxon, not vyn nxon.*
Consequently, the Achiezer permits a sick
person to take food or liquid through a feeding
tube (or intravenously) on Yom Kippur since it
lacks the critical factor of 17 nxon.*
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1] The Gemara in Shabbos 12b relates that R’
Yishmael once inadvertently violated Shabbos
and inscribed in his records a pledge to offer a
beefy korbon chattos upon the rebuilding of the
Bais Hamikdash. This Gemara indicates that
upon the coming of Mashiach one will be
obligated to offer korbonos to atone for the sins
which he transgressed when there was no Bais
Hamikdash.

[See braysoh in Kreisos 9a which says that a
93 upon his conversion should designate money
for a korbon to be offered upon the rebuilding
of the Bais Hamikdash (because during the
times of the Bais Hamikdash a korbon is
required as part of the conversion procedure).
R' Yochanan ben Zakai, however, discontinued
this practice because of a concern that in the
interim someone may mistakenly use the
consecrated money for personal use.]

R' Elazar (80a) states that one who
inadvertently eats a k’zayis of chelev today (a
sin subject to a korbon chattos) should keep a
record of the exact amount of chelev eaten; he

should not simply write that he is obligated to
offer a chattos. R' Elazar is concerned that the
sages in the times of Mashiach may find
grounds to increase the measurement of a
k’zayis from a medium sized olive, used
nowadays, to a large sized olive. Consequently,
it is possible that a person who eats a k’zayis
today (according to today's calculations) may be
exempt from a chattos when the Bais
Hamikdash is rebuilt (and it is forbidden for one
who is exempt from a chattos to offer one, PN
nabY=)}

Rashi (x120 >x n77) indicates that one must
keep a record of his chattos obligation because
of the possibility that Mashiach may come
during his lifetime. The Chidushei HoRan
(Shabbos, ibid.) explains that a person who
committed a chattos-bearing sin and died before
the arrival of Mashiach will be exempt from
offering a chattos upon o©mPN NN
(resurrection) because he has already attained
atonement through his death and does not
require further atonement (mbya nnw nxon).*
Thus, he explains that recording one's sins is
required because one must consider the
possibility that the Bais Hamikdash will be
rebuilt during his lifetime.

2] The Sefas Emes questions why the concern
that the measurement of a k’zayis may increase
does not pertain to mitzvos. Instead of eating
matzah (on the first night of Pesach) equaling a
medium sized olive one should be required to
eat much more because of the possibility that a
subsequent bais din might decide to increase the
size.

In answer, he cites the Gemara in Rosh
Hashana 25b which derives from the posuk
M WX VVYNDNN 2 (Devarim 17:9) that
each generation should follow the bais din and
the sages of their own generation. Regardless
of their stature and of what the sages of a
subsequent generation may rule, one is
permitted (and obligated) to follow the
governing bais din of his times. Only with
regard to one who records his chattos liabilities
for the times of Mashiach is there a concern. If
the Sanhedrin in the times of Mashiach overturn
the accepted ruling of today and decide that one



who eats a piece of chelev equaling a medium
sized olive is exempt from a korbon, it would be
forbidden for one living in that generation to
bring a korbon.*’
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1] The posuk in Vayikra 23:32 states nx ono»
M 292 wTNY Nywna 0>nway' - you shall afflict
yourselves (by fasting) on the ninth of the
month [of Tishrei] in the evening. The wording
of the posuk implies that one must begin fasting
on the ninth of Tishrei.® The Gemara cites a
braysoh which explains that this posuk teaches
that one must begin fasting at the end of the day
on Erev Yom Kippur, shortly before evening
(570 maoin).

Chiya bar Rav explains that the posuk
actually means that there is a mitzvah to eat on
Erev Yom Kippur, and it uses the term fasting
to teach that if one eats on the ninth (and fasts
on the tenth) the Torah considered it as though
he fasted on the ninth and tenth of Tishrei.

Rashi explains that according to Chiya bar
Rav the posuk is interpreted as follows: On the
ninth of Tishrei you shall prepare for the [Yom
Kippur] fast, and thus we deduce that there is a
mitzvah to eat on Erev Yom Kippur.>

The Rosh® explains that Hashem, in His
boundless mercy, commanded us to eat on Erev
Yom Kippur, so that we should have enough
strength to fast on Yom Kippur, and He
promised to reward us for the fulfillment of this
mitzvah as though we actually fasted.”*

The Bais Yosef®? explains that the mitzvah
to eat derives from the fact that it would be
fitting to honor Yom Kippur with a Yom Tov
meal to demonstrate how delighted we are that
Hashem has given us the opportunity to repent
and obtain atonement. However, eating on
Yom Kippur is not possible because one must
fast in repentance for his sins. As compensation
for the missing Yom Tov meal on Yom Kippur,
the Torah commanded us to eat on Erev Yom
Kippur instead.®

2] R' Akiva Eiger® considers whether women
are exempt from the mitzvah to eat on Erev
Yom Kippur since it is a xn7) y230v vy msn -
a positive time-related mitzvah - and as a
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general rule women are exempt from such
mitzvos (e.g., Tefillin and Succah).

He concludes that this mitzvah is different
from other time related mitzvos because the
Gemara links eating on the ninth to fasting on
the tenth. Since women are obligated to fast on
Yom Kippur they are also obligated to eat on
Erev Yom Kippur.®® [The Rashash (Succah
28a) adds that this logic is especially valid
according to Rashi and the Rosh who say that
the reason behind the mitzvah to eat on Erev
Yom Kippur is that one should have strength to
fast on Yom Kippur. It is obvious that women
are included in the mitzvah to eat on Erev Yom
Kippur, since they too, must have strength to
fast on Yom Kippur.®®]

3] The Minchas Chinuch® considers the
minimum amount of food one must eat on Erev
Yom Kippur to fulfill this mitzvah. He
concludes that even though a k’zayis is the
standard amount required for most mitzvos (e.g.,
matzah on the first night of Pesach), it is not
sufficient for this mitzvah. Since the Torah
expresses the mitzvah to eat on Erev Yom
Kippur in terms of »»y (affliction/fasting), one
must eat enough food to remove the pain of
fasting, which is a noaxn namo>. He adds that
one need not eat bread, but may discharge this
mitzvah with any type of food.*®

The S'dei Chemed® argues that if the point
of the mitzvah is to ease one's fast on Yom
Kippur (as Rashi and the Rosh say), then logic
dictates that one must eat bread and other filling
foods so that he should have strength to
withstand the Yom Kippur fast.”

A9 91
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1] The Mishna says that if a pregnant woman
smelled food on Yom Kippur and developed
such a strong craving for it to the extent that her
life and that of her fetus was in mortal danger,
she should be fed the food until her craving is
relieved. [The Gemara (82b) indicates that
before feeding her food on Yom Kippur one
should try to halt her craving by explaining to
her about Yom Kippur.* The Gemara (82a)
also says that before feeding her a full-sized



portion of food we try to halt her craving by
letting her taste a few specks of the food on a
toothpick.]

The Gemara explains that feeding a
critically ill person on Yom Kippur is permitted
because, except for the three cardinal sins, no
mitzvah supersedes the importance of pikuach
nefesh (preservation of life). If a non-Jew
threatens to take one's life if he refuses to
commit a sin, he should commit the sin rather
than forfeit his life. [The only exceptions are
idolatry, adultery and murder, regarding which
one is obligated to forfeit his life rather than
transgress.]

The Rambam’ is of the opinion that if one
forfeits his life when he is not halachically
required to do so, he is waa a»nnn -
responsible for his own death (as if he
committed suicide).

Tosfos in Avodah Zorah (27b, 5> n77) and
the Rosh (ibid.) disagree with the Rambam and
they cite several incidents related in the Gemara
as proof that even in cases where one is not
halachically required to sacrifice his life, one is
allowed to put his life on the line and refuse to
transgress a sin.

The Nemukei Yosef (Sanhedrin 74a) agrees
with the Rambam but makes an exception in the
case of a renowned Torah sage and G-d fearing
pious personality. He says that such a person is
permitted to go beyond the call of duty and
sacrifice his life if he determines that the impact
of his martyrdom is necessary to inspire the
people of his generation to greater Torah and
mitzvah commitment.

2] The Gemara in Yevamos 124b tells of an
individual who forfeited his life rather than
submit to the will of a non-Jew who ordered
him to desecrate Shabbos. Tosfos in Sanhedrin
(74b, 9op n71) comments that this individual
was evidently an unlearned person who was
unaware of the law that one is not obligated to
forfeit his life for the mitzvah of Shabbos.

The Vilna Gaon™ asks why Tosfos labels
this man as unlearned. Perhaps he was a pious
individual who conducted himself stringently
and sacrificed his life even though he was not
required to do so, in conformance with Tosfos
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in Avodah Zorah who condones such conduct.

In explanation of Tosfos, the Vilna Gaon
cites Rabbeinu Yerucham™ who maintains that
one is permitted to forfeit his life rather than
transgress an ordinary sin only if the non-Jew's
intent is n7 Yy yaynd - to spitefully force him
to violate the Torah. In such a case, refusal to
capitulate is permitted because it is considered a
kiddush Hashem (sanctification of Hashem's
name). [Note: The Gemara in Sanhedrin 74b
says that if such a threat (n7 Sy ypaynb) takes
place in public then one is halachically
obligated to forfeit his life (even for the sake of
an ordinary mitzvah). Rabbeinu Yerucham
teaches that even when it takes place privately
and there is no obligation for one to forfeit his
life, one still has the option of refusing and
endangering his life to sanctify Hashem's
name.] However, if a non-Jew threatens a Jew
inxano - for the sake of his personal pleasure -
such as in the case in Yevamos where the non-
Jew merely wanted the Jew to cook him a meal
because he was hungry (and not because it was
Shabbos), Rabbeinu Yerucham agrees with the
Rambam that one is prohibited from forfeiting
his life (since there is no kiddush Hashem
involved).”  [Likewise, an ill person who
requires medical treatment on Shabbos is
forbidden to endanger his life by refusing to
violate Shabbos™ - because there is no kiddush
Hashem involved.] Therefore, Tosfos in
Yevamos assumed that the individual who
forfeited his life for the sake of Shabbos was an
unlearned individual because there was no
kiddush Hashem involved there.

29 97
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The Gemara says that a critically ill person
who is compelled to eat forbidden food, is fed
foods in order of the severity of their issur. For
example, it is preferable (when possible) to feed
him produce of shmitah which is forbidden by
an nwy (positive commandment) rather than to
feed him tevel (un-tithed produce) which carries
a penalty of o»w 11 nnon (death by the hands
of Hashem).

Similarly, we learned above on 82a that
before feeding a pregnant woman a full portion
of a forbidden food (on Yom Kippur) we try to



alleviate her cravings by offering her a small
taste. The Rosh,”” citing a Gemara in Kreisos
13a, says that even if we are unsuccessful in our
attempt to appease the pregnant woman with a
mere taste of the desired food, we should not
immediately feed her a full portion. Rather, we
should try to feed her mwwon mNs mna - in
increments which are smaller than the shiur
(i.e., oI namad) in order to minimize the
transgression. [Even though we learned above
that eating less than the shiur is also forbidden
min haTorah ("7 nn y Mox N w sxn) it does
not carry the penalty of malkus and kares and is
therefore a less serious issur than eating the
complete shiur at one time (079 nYON >15 TIN).]
The Rosh adds that the same halacha applies to
any critically ill person who must eat on Yom
Kippur (or must eat forbidden foods). If his
doctor agrees that it is safe to feed him in small
increments, he should only eat portions which
are smaller than the shiur, rather than eat a full
shiur at once.

The Sefer Hachinuch™ writes that a sick
person who feels very weak on Yom Kippur
should be fed in increments of mwwon mns -
less than the shiur - even if his life is not in
serious danger. This implies that even though
there is no danger to his life he is permitted to
eat in small increments of less than the shiur.

The Minchas Chinuch,” however, forcefully
rejects such a position, arguing that since eating
less than the shiur is a Torah issur there are no
grounds to violate such an issur on behalf of a
N9INPRWMOD 1 - sick person who is not in a
situation  of  pikuach  nefesh - life
endangerment.®

The Brisker Rav,* in defense of the Sefer
Hachinuch, suggests that there are three
categories of sick people: (a) A person suffering
from a critical ailment who is currently deathly
ill. (b) A person who is currently not so sick,
but who must eat (or violate another issur) to
prevent contracting a dangerous illness. (c) A
mildly ill person whose condition is not
dangerous at all. The Brisker Rav suggests that
the Sefer Hachinuch is not referring to a person
in category C whose life is not in danger at all,
but rather to someone in category B who,
though not so ill, is in danger of developing a

dangerous illness.?? Such a person may be fed
MYUID MINS MNA.

In contrast, a person who is suffering from a
critical illness (category A), asserts the Brisker
Rav (in the name of his father, R' Chaim), is
granted unconditional permission to eat as much
as he wants and is not limited to eating N9
Mwon MmN (even if he can survive on small
portions). This ruling is based on the Maggid
Mishna® who says that one may violate
Shabbos to provide a critically ill patient with
anything that will enhance his comfort even if it
is not essential for his survival.** [Note: Many
authorities® dispute this ruling of the Maggid
Mishna and maintain that Shabbos may be
desecrated only to provide a critically ill person
with essential needs that his life depends on.]

19 91
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The Chachamim (Mishna on 83a, Gemara
84a) state that a person who was bitten by a
mad dog may not eat from the dog's liver as a
cure (because dog's meat is not Kosher). R’
Masya ben Charash, however, permits it. The
braysoh on 84a cites a similar dispute as to
whether a person suffering from jaundice may
eat donkey meat as a cure.

R' Masya permits eating non-Kosher meat
because pikuach nefesh (danger to life) is
involved and saving lives overrides (almost) all
issurim.

The Gemara (bottom 84a) explains that the
Chachamim forbid taking these cures because
NNI9Y DIWN oNa PN - they do not really heal
(even though it was common for doctors to
prescribe this cure®).

Rashi (83a) explains that R' Masya is of the
opinion that these are legitimate remedies and
are therefore permitted when pikuach nefesh is
involved.

The Siach Yitzchak submits that it is
unlikely that these Tannaim are disputing the
efficacy of these cures (because this a point
which can be scientifically proven). Rather, he
explains that R' Masya agrees with the
Chachamim that the liver of a dog or meat of a
donkey lack genuine  curing  power.
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Nevertheless, he believes that since these
remedies are prescribed on a regular basis they
have a psychologically curative effect on some
patients. R' Masya holds that the chance that it
might have a placebo effect and cause one to get
better is sufficient grounds to permit the eating
of non-Kosher meat.

The Rambam in his commentary indicates
that the Chachamim forbid these cures not
because they never work, but because they are
not a natural or scientific remedy (yav). The
Rambam asserts that one may not violate a
Torah precept in order to administer a n>no-
type remedy (i.e., a cure that works through
mystical or supernatural channels) because it is
not dependable.

The Chidah® cites the dissenting opinion of
the Ramban and Rashba. They assert that one
may desecrate Shabbos in an effort to save a
sick man's life even via a nbno-type remedy.
Moreover, he writes that it was reported that
Rabbeinu Peretz once wrote a ynp - amulet -
on Shabbos for a woman in labor who was
experiencing serious difficulty.®

19 91
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1] R' Shimon ben Menasya derives the halacha
that pikuach nefesh overrides Shabbos
observance from the posuk nx Yx9v> 3 YWY
oMMTY Mmavn Ny Mmwyd navn (lit., b'nai Yisrael
should observe Shabbos in order to observe
Shabbos throughout their generations, Sh'mos
31:16). He infers from this posuk that 5y 55n
1290 MNIV NNIWIW >Td NNX Naw - it is better to
violate one Shabbos (to save a life) to facilitate
the observance of many Shabbosos (by the
rescued person).

The Meiri comments that even if it seems
certain that the sick person will not live too
much longer one still may violate Shabbos to
extend his life by a few hours. He explains that
even though he will not be able to observe any
more Shabbosos, by extending his life we can
facilitate the observance of other mitzvos. Even
a mere few extra moments of life is worthwhile
because the time can be utilized to repent and
cleanse oneself of his sins.*

The Ohr Hachaim (ibid.) disagrees and

remarks that (according to R' Shimon ben
Menasya's derasha®) one may not violate
Shabbos to extend a sick person's life merely for
a few hours or even for a few days. He is of the
opinion that Shabbos may be violated only for
the purpose of facilitating additional Shabbos
observance.”

The Mishna Berurah® points out that if the
patient is an infant or nvyw (mentally deranged),
then even the Meiri would agree that Shabbos
should not be violated to extend his life for a
short period of time since it will not facilitate
any mitzvah observance at all.

The Bais Meir® maintains that if the patient
is a child who is being raised in the home of a
non-Jew (o7oyn 2 Naviv Pdn) or in a home
where mitzvos are not observed, then violating
Shabbos is not permitted since it will not
facilitate any additional Shabbos or mitzvah
observance.”

The forgoing discussion is relevant only
according to the position of R' Shimon ben
Menasya who bases the halacha of pikuach
nefesh overriding Shabbos on the logic 15y Y5n
19) NN N - it is better to violate one Shabbos
in order that one should observe many. The
Shulchan Aruch, however, follows the opinion
of Shmuel who derives this halacha from the
posuk ona >m - you shall live by the laws of
Torah - not die by them (Vayikra 18:5).
According to the Shulchan Aruch® extending
the life of a critically ill man or infant, even for
just a few moments, takes precedence over
Shabbos observance, even if we do not
anticipate the patient fulfilling more mitzvos.*

2] The Gemara in Arachin 7a indicates that if a
woman in labor dies on Shabbos it is permitted
to violate Shabbos in an effort to save the life of
the fetus.”

The Rosh® deduces from the fact that the
preservation of an unborn fetus takes
precedence over Shabbos that a fetus is
considered a bona fide >n (living human, i.e.,
killing it constitutes murder).”

The Ramban'® maintains that even if a fetus
is not considered a >n, Shabbos may be violated
on its behalf because of R' Shimon ben
Menasya's logic mww »15 NN Naw Y YN
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1290 Mnav - violate one Shabbos to facilitate
the observance of many Shabbosos (that the
rescued fetus will eventually observe).'™
Accordingly, argues the Ramban, it is even
permitted to violate Shabbos for the sake of a
fetus which is within the first forty days after
conception, even though such a fetus is
considered xnoya Non - mere water - and has no
halachic significance.*®?

* The Rashba'® considers whether one who
was notified that missionaries are attempting to
lure his daughter into embracing a foreign
religion is permitted to violate Shabbos (e.g.,
travel by car) to save her from their clutches.

The Bais Yosef'® invokes the logic of Y9n
19 NN nav voy' and rules that it is worth
violating one Shabbos to save her from losing
an entire lifetime of Shabbos observance and
mitzvos.'®®

99 91
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A necessary component of teshuva
(repentance) is viduy - verbally confessing one's
sins. The Gemara (86b) cites a dispute between
R' Yehuda ben Bava and R' Akiva as to whether
one may declare a general confession for all his
sins (e.g., "I have sinned") or must one specify
his exact sins.'® The Shulchan Aruch' rules
that it is preferable to specify one's sins (if he
prays quietly), but the confession is valid even
if one did not specify his sins.

The Shulchan Aruch adds, however, that
one who prays loudly (i.e., the chazan) should
not specify his sins (so as not to reveal his sins
to others). [The Ramoh writes that the chazan
IS permitted to recite the xvn Sy prayer out loud
even though it specifies various sins, because it
is a universal text and does not pertain
specifically to his sins.]

This latter ruling of the Shulchan Aruch is
based on Rav (86b) who derives from the posuk
INLN MNDI..IWN - fortunate is one who conceals
his sin (Mishlei 28:13) - that it is improper to
publicize one's sins (except under certain
circumstances). Rashi explains that the greater
number of people present when one commits a
sin (or who are made aware of his sin), the more
damage is caused to omw Ta> - Hashem's
honor. Rashi in Sotah 7b (09197 y8n 1771) adds

that by publicizing one's sins he demonstrates
that he is not embarrassed of them (and this may
dampen the Torah commitment of others).
There are several exceptions where
divulging one's sins is permitted and even
necessary. [In these cases we apply the posuk
Yo XY PYWS NOON - one who conceals his sins
will not succeed (Tehillim 32:1).]
(@) Rav says that if one's sins are already
publicly known in any case, then he should
confess in public (because a public confession
adds to his shame and remorse).
(b) R' Zutra bar Tuvia says in the name of Rav
Nachman that y»anb oTx pav may - sins
against fellow man - should be confessed in
public (see Rashi).*®®
(c) The Gemara in Sotah 7b says that if the
public wrongly suspects an innocent person of
committing a sin, then the real sinner should
publicly confess in order to vindicate the
innocent party.*®®
(d) The Nesivos'® and the Bais Halevi''* assert
that a sinner who received Heavenly retribution
may publicize his sins and reveal the real reason
for his afflictions. Doing so increases 111>
onv (Hashem's honor) because by revealing
the real reason for his suffering he justifies
Hashem's actions.
(e) The Shmu'os Chaim submits that a ba’al
teshuva may reveal his past misdeeds for the
purpose of inspiring and influencing others to
return to Hashem through example, by
explaining how he personally succeeded in
abandoning his corrupt past and was able to find
the true Torah path.

19 94
YN RONN YN NONNR IMIND

The Mishna (85b) says that if one declares,
NWRY RONN NWNY XONKN - " will sin and repent,
I will sin and repent" - he is not given the
opportunity to repent. The Gemara on 87a
questions the repetition of the phrase xvVNX
2w and offers an explanation.™*?

The Chanukas Hatorah'*® offers his own
explanation. He explains that there are grounds
for leniency regarding a person who declares
2wNY XVNX only one time (and sins only one
time) because he could claim that he sinned
only for the purpose of fulfilling the mitzvah of
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teshuva (not out of desire or defiance).
However, if one declares 1ywxy NonNX twice
(and sins twice), it is evident that he has not
sinned with honorable intentions and therefore
he is not given an opportunity to repent.

In a similar light, the Imrei Daas'"* explains
the following exchange between Potifar's wife
and Yosef HaTzadik. He theorizes that Potifar's
wife attempted to persuade Yosef to sin with
her by rationalizing that it would afford him the
opportunity to repent and perform the great
mitzvah of teshuva. Yosef rejected her logic
with two counter-arguments claiming, )
DYPIYND YINLNY NXTIN NIYTHIN NYIN NWYN - How
can | commit this great sin, I [will] have sinned
(Bereishis 39:9). Firstly, Yosef argued that if
he were to sin for the sake of the mitzvah of
teshuva it would be sufficient to commit a
minor sin, rather than such a great sin ( Ny n
nxyn N9Y1N). Secondly, he said that there is no
need for this sin because "o YN snxoM - |
have sinned previously - and thus | have other
sins for which I can repent.

N 91
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Washing oneself on Yom Kippur is
forbidden only when done for pleasure, but
immersing in a body of water for the sake of a
mitzvah is permitted. For example, the Gemara
on 77b says that one may pass through a stream
on Yom Kippur for the sake of visiting his
Rebbi (Torah teacher). Likewise, the braysoh
on 88a states that a tamei person, such as a Yya
»p (one who experienced a seminal emission),
is permitted to immerse in a mikveh on Yom
Kippur so that he can pray. [Without
immersion he may not pray because Ezra
HaSofer decreed that a »vp ya is forbidden to
engage in Torah study or prayer (Berachos 22b,
see Al Hadaf ibid.).]

The Rambam,™ in codifying this halacha,
writes that today one who becomes a »p ya on
Yom Kippur should merely wipe himself clean,
but he may not immerse in a mikveh, because
Ezra's decree (prohibiting a »p bya from
praying) was not accepted by the masses and is
no longer in effect (see Berachos 22a and Al
Hadaf ibid.). Since a »p Yya today is permitted

to pray, he is forbidden to immerse on Yom
Kippur.

The Meiri notes that since the Rif codifies
the braysoh which permits a »p bya to immerse
on Yom Kippur he apparently holds that this
halacha is relevant even today."® The Meiri
explains that even though Ezra's decree is no
longer in force, and a »p Yya is permitted to
pray, immersion on Yom Kippur is still
permitted since it is done to purify oneself and
not for the sake of pleasure.*’ He argues that
just as one is permitted to wade through a
stream on Yom Kippur to visit his Rebbi, so
too, he may immerse to purify himself if he is a
»p Sva. [The Tur'® writes that although
immersion before prayer for a »»p Yya is not
mandatory, there are nwyn >wINy o>7Pon (pious
individuals) who observe Ezra's decree, and he
concludes that n372 »oy xan nnnn - if one is
stringent in this regard, may he be blessed.]

The Shulchan Aruch,'® however, rules in
accordance with the Rambam and forbids a Yya
»p today to immerse on Yom Kippur.
Moreover, he adds that immersion on Yom
Kipper is forbidden even for one who conducts
himself stringently all year round in this regard
and never prays in a state of »p nxmw.'* W

-13 -



DRV DV D»DNY,A5NN DOUYIN NHY 1P N22 NINID NOY PP DPTPIN
PNNND NYTY WIND 1193 IRTIA IWI N PYND N8N

war

VY NIV SN NS 072NN NYTA (P10 9972 .2 9T) IR 1IN 975 (33
77 PP PO NIV HOYIL PITH 1D ,3OP YD MNDIRWND NYT 19,1070
NON

SV NYRY NNNIY YN DY NMNT P PONY DIPN PRT 970 N (34
PITITH RIN NPNX NYINT NOONR /RN INYN

PP w1 (35

NN PIDNNI 19N 217 XPIT - 973 7N PP DN 7D DY Py (36
NIN DN PN NNPY PIONND HAN 1N VNI HAN INTH NON N¥NI2
DM 1SN NYIM THNNY MINNIA PPN PR I7INT PNIITH

2N 7P ,9N0N 191 DOV HAN 19 DI XINID MORT V195 DY AN (37
1152 19991 OX 19 Y5 \INIY IMNT DININK OWA NP ¥HPIN PO
IANIT NN INID YN I [¥791 DIPN 95 NINTY RNV WY MMPH
95 137 NI DI NN TY 12 12T 19 DXAPNY THNNT :3Y 972 IND
19T POV MDAV SIPN DD N §T VI JIPY PO N TN L1090
W8y 5

NYTY PAN) NIYD 2WONY IO PUD VO P RN ORPINY 1271 ) (38
NON MPYN HVAN IPRT (PNDIN INYIA POX NN TN VN H7OT YA
P2 THOY KD IDN NIPN NYINIL MY 51022 RIT 11D 191 DI NYINT MY
WY WOW SN NN

ny 91

DV NN H'NIAN 97V 19 2NI) IMNI )21 WY YT THIN PPO0 NN (39
TN IN 2TPY MDD ¥ VRN NON 19X DY YN TNNDY HANT ¥HWNT Nva
0723 Wy NN

NNV D OTPRI RIT 1) YD PHRNNT DM NI OWA N7an and (40
(3 TIN .2 9T) 1N 99N DY DN OVIVA YY) XY DY ITIDT NIRNY AN
YD NNT DIWN W DYWI D) PHNHY

270 TN Y0 (41

77 2 97) IND Y792 KN NN XY NN T D 9T Nav ndona (42
Omrm

7179 NIRYD DY NNOR 7PN ONX YIN NYTY IPNY YWY MSHD NN Y (43
IN (Y DY HYIN 1Y YPANY 1Y) NIYA 10D DIPN IRY DY HTHDA 573
P N IRVYIT VD DN WIADN PN NONN OXT 1IN NNIDT
vn

N D0 N (44

YW MSN (45

(P72 /0Ny PTINYNN D 19D 102 DIT) T/D DO SWIAN NN 'V (46
MNONND T2 N PR IN HYIN DO MY NHNHD AN NINY H2TT 90T
YIYY) MNHBN NNNND NI IMDUN DOV PN PN 1N WIadn ow Hvay
DIYH 2N NIV DONDD WAONT TINNY NN 27PD ¥ 1D ¥'NI91
(RSN

vy 94

NNINT PNV 7D 9P PYN NNIN THINT 1201 D9 DY wph v (47
)0 M)

NI 32 WAV M PN INY] 275-0 JPD NIN RN WHY IV (48
DMWY PN DY §I8Y 7PN NMNY KON (MIN)

MY AYIN POIN THPNYT YN YOY NI MINONNDNW T8N DY and My 9d) (49
29N NPT VY PO RIY NYT OV RXIAM (PHNN TIT DIPpNY DOYINND
NG IPYINNY HINY NN PIYL IPNY T WY [ NDIR TITD NIV PN
T2 NYIDIT N NYWIN MNG NN 1D¥INND ,PTY INNT NYWIN MND
PIYA N7OP JDOD TN NN D7IND YY) NNN DYS NY1IY YT NYALN 29
(97712 MYV Y9 PRYVLN HY NDINP NPV

379P 1?0 NN (50

NPV NN HON DNT NN NWY NPV NN 2792 NHY IR VP 191 (51
NNYT YMN YA 57NPAT DIVN 21N IR IVINY 3TN NP 57N
NN Y WY DIWN IND2 IONT 9P DNDINR INYIA I/RUN) KDY
21PN PYN NN PIYI ON T2 IPNY YW MINND NN Y, (01D
V195 1NN NI PIYI NPT DY D Y220 27N MTVRND DI NI W (52
AN NNNNYIZINT TN INOPNY TITINN IY 1757210 KDY PYN NN 12
S AYAVYL NYONY \WD DY

NYD 0 VN (53

1 AN DY THY 120V 0INY N7TID) P 9T POIND DWITNA DN Y (54
INYHA AN NVND RININD PN T2V INK NPV PPOYT NP MAVH
925 UIIND TPY PYNI NNIN DY NI PRY NYIIN 1772 AN OVNNM)
LY NAPY Y'Y 2D M) AN RYYW NN KON ,WNN NP TInD
.PNYT NYT AN RYNRM

12713 5712 PYN NNIN POYAT DVNNN IYW 97YNT D7 PNRA W (55
Y PANT DY DN NPNINA 0 1D DY PYDY I NN 27 PWYIAT NN
V192 10 NINRIN 973 IOYIAT NTIN VYN NNID PYAT XNYYA 1107 Wph
NN WHYIN DD ,NDIIN TIT XIX (NINN 19) NOOR PN DN AN
DTRD NYT PRY MINONNDN 19N VRN PANY INYT PR DT DY pHIN
MNN TYT 92PNV NN MY AWNN

297

MY 7YY NNY IRVNT ININDY T2 NP > 9T NV MW 1y (56
.DMYYY 119D 72D INTNT DIWN

WY IND WIWIN 979 (57

ay 94

DYDY NPT DY KON MY KOW? NI ROT 1T ININDY /) Y (1
DOV 2 Y10 PIDANT PIANY 29-ND MY N7NY 7Y V) IND NN NN
IR DY IND MON W DN YIPY NOW YT 1DINA P DI9dY PINT TN
V792 HPIIY 'Y DIDT D7ANIN HY DXVIPIIN I9DA YY), DION INAYA Wy
VN PAR OWA D7D DV YN PN Hnn

T WTPNN 9 YN V1 (2

77 PV YN N792) DY N9 RN N0 190 (3

DO90N 7 YIPNN RPYTOIIRT TTINNT D040 PINHN 730 2272 Y] (4
NON N7 NI 9NN DIPNA DIYNN YIPNN DIN ,NNNYN TIT2 XOY QN DY
NYT NN PIONY NP MINHD NO N7AN Y [NNND TN INY Y 1pa
MY 3 PYYN RI7ND P NINND OTHIA INVA WP NORT DA
NOW PON MON D910 5RYN NNNYN TIT KIN NON ION TI9) "OPION
NDT) D390 NNND THA INY 19D NI YR KD 11> NOT NINNWN 372
(NN Y7H2 INYA D) YIPY K92 12T 9707 PNDYINI NTIN 11D 9P
7Y AN2) NN J127P 22T NOIANY VN WTPNN DD NN v PO Y (5
NYONT AND N O VY DINDD 1IN DY DD NINY NIND YTITHN
YAN DYNN PAY NYIP NDINT DIWN NHDVIV YN Y77 VPIT NIT
5191, 9770 PrRYN 9NN N9 172TIN 5791, NN YA DY NYNT RVIWY
AN NNNR NAVN

290 P2 PONY OIPN PNT PIATA YNWNT NIONN NYTA D78 15 INID] (6
N5 KYT RN AWPHIY PIAT N0 N NNNR NIV Y ,NNND T INYD
[.9%99N D8N NNNYN TITTONIND NTNY 072190

IND NN MOV XN DN RPIT LPI HPIT RN IR DNDN) DN (7
(N7 XN NN

NP NN (8

PYNAT NIINIDY 17T 12 MIN STIPA NYIL NTHN YD1 12T DY NINAND (9
(N2 PN 2N5 DXNATI DY TIT T2 §9)) LYTN NI Y THA H’ND YA Pa
w91

MY Y20 (10

NSPIN UIN : 9 9T 19IPY /) NYIN TITD ROV "N N IW1AT VP XY (11
N32 WY 11D NDIINR TIT MIPNT VPI 17D 2PN HD H71PAT BHIN (NNDN)
WA HDA 2IWNN PINYNT NN YOON MNNYIT PYM) IMK PIIINY
PRYTA MAN DINI IONT DIVH N WAL PANNVN PRT R7AVIN NYT 170
.ONYT N9V NI VIVNY NON DT

N IWIAN YAV Y HYD PIRT IORY PUIINT ININT 7Y 12002 vry) (12
9YIND PINT PIRY PUIIN DIN KX T2 19PY PN TO9Y XNHYA XIGYD N
NIV DO NYTT 17D Y20 RN (MY 7Y DYAD) 198 P13 Y (109
NIWND

(M2 3PNV N9 1DP0 NN DY OPI9ONL D) YY) NI 10°0 NN (13

9722 N2IM) T YO0 ION PIA NIW OIAT INN NN DT PYN (14
NYN MNG DIIND /KD IMN /N DNT (NTITAN ONXY 17T NN 9D
NPOY INN RION POIN RIT HPYN) NI 1N NI HINY 12y 9N DN
T, 05 MmN Nn Dy

19 94

D7D Y0 ¥ TTIN (15

NN ON PANDIT TVPO VN DT YD T ENon Nanw vy (16
MDA THOY ND 17931) 979D TIN MOV I8N TIY DINOW WYN NN I9IOSND
DY IN) INN YIRY YUN NN RNDT IN,PIVIND MYY KIHWD DV
NO2 MON POV WIN MOOR VD) K722 DYV MOV DIDNRD N (NINN
73N NN 9D Y7 ,N7A N PN 'ONY MNY X1P /D1 ¥y 0PN
.12 PINNDY AN JIO0 190N PO IND

A9 Y0 (17

ny 94

9513 K2 /Y 27YI DN, MPIPNSYT MIWY. PYPY 7YY and IND) (18
92 HNYV NOYW NDONT IV NPY YITH DY OITIRI ,(MPIIND PYPY KON
.HNONY PYP NV DIWN DN DN NPWNN DYO

92 HMAN IYON DN THWINN HY DYLT YD PNYURIN T/NIT INIANY) (19
NN VITM NPT PP MYNN

N2 IPNY IND D7UN OIPDIT Y IRD 270Wa N2 (MDD 1993) (20
,NON 2T 15901 N7APN 7PN MINOYN DX INPAD TIDMT ¥HwN DHIN)
.(MON 7279 1991Y 9NN DX XY

9995 YY1 77T - VP GT POIN DY DY NN (21

19911 17PN 7PN R OIRT TINNDT YHWNT PIAT NI Wy OIN (22
SMON NATY

Y T D7 PO 27 19°0 NN DIWIIN NNOWN N (23

DN’ NI L(ID 9T NYYI NWI) RNT¥INN DY MIWNN NI 190 (24
DTN 7T NN 9T MO DY TDVTN

73 1200 MIYD TN NNV (25

INL,NIND T 925V INN NON I2TH 19979Y 11D RO NIRYT 97 MIN) (26
SN, DI TIT2 TONNNAY 11D DAY 1D TIN XNV 12T PR HHI D) NRD>T
NPRT VI 2 MY NN NN PRI PRT DY 1D 9T PYITPA R7AVM 7Y
YTPY POIN KIT M YT DY 'DINDY : LD T MININD YY) DIPHN NWHNND
[(BN5N NWY N oraya

W 91

T MIYT 2 NNV VP YD T V0 Y (27

Y PYD 17OY YD NN YV (28

.ow (29

57w (:NY 97T) 790N PHDA DXANIN D7ANIN DY NON 1T 1IN0 PN Y (30
.D7an N NyTa

2075 PO VP YD T (31

NON PN HPNY DOWN HMNY ANOY WOY DD 195N NN W) (32

-14 -



N Y95 POONNT HNINWI HMP NOIND YA NODIN 2 W MYIT
NN N2V OYPY 7PN KD HIN NYY

N0 TOY RIT LPI MW NN PO TV OVNN Y Y 1) (91
DY WYY DINN MNIY. DMPY 7PN DX NINX 7,191 NIV HOMdw 2007
PN MYN DPP VDY VNV RIAD ¥ NNNN MNN IRY DY 0T
(N2 PYAN IN NDM NN NNYIY > T NNN DY 1973 IN

YWY NON 17T 770 07OY DD NOYN NN Y (92

DM NN (93

7199 1290 TP A 1POPD IR DVNN N7IWA DY AND DY PYIY (94
I PYI RNDIN PN S MDY A0 N0 THOY RIT 1YY
N2XNNOY MY DXL NIV HONY NT PIdNY PIPNHY PO DMDY
NN PYY PAPINT N9 T ¥ HNINY IINT XM ,(21I0 NN PINTT)
91PN 579) 0V 'OIN 27YND 7ONA XMV TPY POYT DIVN NN N
9P NYT NN YNIVAT DPPAN ININDY WY 07OV 1D DN
NODIN 12 WD

(OW H7an 57) 70 VIOV IO PYTN YD (95

MINN YW DO P2 NAVIV PIN PRND 1PN DY ¥ D) 113D (96
ADI8ND PRT NOONY TTINNT PNRND NN DY Y8 IHI8ND

APYIV 72V TYI NIAY KON IMNT KON ININ IR OV 1DII NNNA (97
DTND NN 172090 OIN (12WNN DY NIV INRY) INSY DTN
PIoNN 2701 YN N NNAN MITA PITA (M PIOD NI YINID NN
57DT RINT DY N2N 1720 (IPY) KD HAR) 121Y N0 DIVN NIY
WHNIN IMYNA LTH NO DT /OIN Y DDA DIVH NIV PIONND PRY
L(P-10P) 159210 NNT NONRY PHYNI

DV 2N DY DATI) N MX OV POV D70Y 1Y NI (98

17NN PINY R NN 2PN HAR NN NOIR DIWN 1 W 10D (99
MO T2 PN TIWN) NITHY MNDT DOWN 2 X NNNT AN (23: XD MNY)
WYL (NIHN VA W INNT ININ ,21N NNNN I 12 PIPNT N
NINY IMNY DYV ININDY W NP POV YNT DY WINIL DY
PMITT DIWN (:2Y PITMIDA 1: 3 MONNI NIINTI) DX DI¥NY 12910
LDV P29 D70y P9TN DY 57WN YY) ,Wa) 191 YA PaD

972 .03 §T) MY MIYNI 7T NHDDN PIY RN DTN NN (100
17921 WRI2 XD N (PIP 90 TOM DT 27N 1721990 AN 19010
AN 9T 9T)

1729919 970 NN 1T NI DY RIP WIT IND /0N PPNV YYN) (101
.199NY NNMP NI2AONT

OIN Y THD PYYIN PR DY /N DTIP NYMNT D 9T 1T Mnn vy (102
NI PANY) DY 70 DTIP 120 NIND PP I T Y0 NN ONDPN TN
YV 5707 12 MNDI DMNYRIN MOLIWY 129912 MON RNIOY2 NN
NP9 PO NN IY WINRYRA INRD YIT ANNWN NON

(MDORY NYTY) 1Y DD NN 722 N2 D7 PO N DY (103
.0V (104

I NOONR HY MIAYY IMNT OV N T NIV 'OIN Y 1D PO (105
V7D PO NN YWY (1PIN YU KIVD) N2 MOIRND 1PN DI8ND
1273 (PNDIND WIINT PNSN T72 PRT H7HPY) MIVP NN DX PINT
.12 MNIY NRYOIY YT INX NIV DN 201 1INN

1097

NOW AMNT Y779 970 OR INOST DY 371 270 VAN PO W0 Y (106
MT DTN NI2 Y2 7 OX O 19,0799 NOY PTY IN RONN VI
(19IPT PRLN M NONT DX272 NTINVY

270 V1 120 NIN (107

Y90V D7D T7ARID 17D NN SN 279 orany Y (108
JT P DY PN YWY 7O VPO 1N 1900 1)HWNa

.Y PT 072090 MLHYN DY NNV OV YN DY NNOYW pwNa -’y (109

N NI PITS PIDAN DY) N>-R NN NDNN DY 7DD MY WP (110
M) DY D NI WY SN D

N2 7D»N MYINY” 1901 K2I1N) NI DY Ny (111

1997

NN WY 37N OINT IND NNR NOY 'Y PIYS I3 M (112
YT DV OTPRI NT PYDY (1N NNIN 71T NIM) NN DY (113
Ri=lah]

MPYIAOTPRI TV, NPV DYINNY AW NYIA DY "Ny T MR (114
L D7NTWOIPDN IINTRN DY N NNID

N 9%

079 YWY NNdav on (115

91DT DIYN 1D I PO OINT AN NN YPNNN 2T I (116
Y) N2X9NY XYY NIND KON NIY NP0 MYV XIT DXPHRNHN NYT
(Y791 KDY 1T NYT ROANW 9009972 : ) 9T 90 DY MdIA

P DYDY MDNIL M NN PNNY NN DD NVN XXIAN D) (117
.7NMa ;oo

NDY 0 DO (118

AN PYD N YO0 (119

DY) 779 Y2701 R7NDP 12D D00 N DY KDY 271w1a W (120
970 P10 MM INTOA ¥72WN DV VN PIID NN I NNV
DTPRNNN NNAN NYTI PPV T MIN PrYI

N9 9%

NIPN WI9D NOW 7NN ININT IDND 7T N T MOI2 'omn Y (58
99 NONNN2 MINT 22 OWYYNI ANYNND DINNND TISY 0IWAD
NYINN MONT 7MND IVIND 27Y2 WTND DY WY NYIINI 11D) 'Y
Ay (o DY

NON IONIN 1NY NYAT MM ANTO T MINND DN DIWINN IPONN) (59
NIV SN NIH Y VYD DITIT S NYDI Y RNINDN MM PAITH
MYY NNV YN 072NN NHY PRV NINDA YN VN NS VY
DY PO TN Y0 WIMIYA XNDNY N Y T MISD VYN

(TN Y220 NN VA NIN) 273 1D IPY (60

ANV YWY DIVN RPIT NPY NYOL 21NN NN RONNT D7 INDY) (61
INIDTI NDVN NS DIAYT NDINR MNN Hyn NPy MSn Yy 1OV
INAT DY .V 9T 1772 PRNA /M (: ND 9T DNDIT NN NYYINDN
.Y DWY OWWUNIA D1OND

TN 19°02 DY (62

NN NPV 10D NN IN TMID NXIN NPIN NN INIY 71a) (63
NIAMODI YNWYT YIPY NIINN) NZAIAN I7UNN IPINRD) VL’ NIYa
(NoIN

A0 Y20 P (64

WY PIRNDY WY TN 10D DV WY DY NNDY Nnonn 979 (65
I 97PYA NDIIR 2PN DX NNIR NIIN NI IPNY ¥OY MINND NN
)29THIN DNINN

TNMYNNY NI OYA KD OWI 21 11D 970 NN 19D AN NNV 971 (66
YIRIN YT DYV 9D 5% WYY P DIVIND AN N OVIYA DN NATVTN
577 29¥2 1PN MNNN NV MNP DIDND PIANY 190NV N
YD DD YN INDT PO NYYNY 1D HPNY PRT VYNRT DY PION))
PITY TV NN DPNY WHORT NIDIDN DWYNA D7D WIRIM

Y MNN (67

NN P OIPN DY NN ROT DIWN KPYT N 1Y NOT OW anD (68
S7PYA NPON MNN TIOT YPIT POINY W NI D7Dy DI1OND
DN PN HI RXPT VIVA XMNIN NPYN NIDN NN (N7NINDN NYTH)
9OND N YD HY 57N 2N NV

S TN QID /N Y0 370 NN (69

.NDIN NIAMDI AN DIINT NN YIN ON (70

29 97

DXNIN DPY NN PYMDT 270 ¥OIN 2P0 Y1Ivn pos 1o (71
N O MWW 1Y PHVIN DIT YPNRNDD DY DY NNYY Y NN
7102 RTYND DINY

ST 179 NN D 19N (72

LOMYY AP ) PIOID VP YD T (73

AP DY T YNV NOONY NI (74

72N DY /DY R’PO DY 20N INA /W) HNSYA DN NP (75
Y9 NODNINT NINWI PAN IV NMDNY NMOR INNINY NINWIT
IRYI NYONI9T 97D PHIN

WINY YNNY NJINT MNOWVIPN DV T 9T NPY and Y (76
INTIT /W T701 220 37N 172772 /Y 197 ,5W932 NNH NIWA NN
LDV WYITP DY PIY RDDT 11 INNY DY MPHNND NOIND INYI PN

)9 91

IADO (77

IPY NN (78

.ov (79

MOY NN NOINR IMN XOY NINN YTIO DN 1792 1N7oNn 5791 (80
M50 PRY NIIND

{(D32) MYy Nndvav Mo (81

N9INA YION TIPNNT I MIN /) PIID 771 NN THN STVN 579 (82
TIPNN 9D HY 727 KA MIMINA 5791 ,9IN KDY DN 1ONDW WINY ¥y
(DXYUYP P1ON DIAT TIPNN 719D N2N)

PV PN DN N7 TID) T NOYN 279 Nav o1 (83

279 7P Y OIN,PNDIN DN DIMIND IMPST P79 D70 IRID (84
POINRND MDD 12 WY NDIND HPANT NYTND /W NN NVY NV DN
YD NN IR YY) INVY PIPT IOPR DN NYYIN 1IN 1IN NN
m

DONVYRI 1T DY POV DI 17T T7O N7OY 1D NOON NN 7Y (85
D127 NON D7DW NDIND MWYY MONXT 970Y MWN TINN DY PPN
.10 DNYINI WY

19 97

INIDY PN - POINY MINNY XD 7Y Y OINN YT 1D (86
,IVO NN NDIRT TINNY DV 7771 /01N 1902 V) 191 D)
(DY 1792 ynwn 19V X0aM) K95 NRIDTIPNY NN

N) N7Y HD 27N HRY DN DMWY NV YD qOY DI vy (87
(N7PY 278 1O YNWSP DY 27pva

P12 NTW 1797 HD N D7YINN IMYN NIANY 1Ivna vy (88
TR PYY MYYI NIV 75UMNP” 2IN9Y NNNY DIWOLNRIT YA TN
LVN0P NRDY T O WINND POY WY [ RIOYIN WANn primng
RILY

N9 97

NI N0 YNNI PN 579 (89

95 YPINRT WVITPN DMNN RN NIMND2 DWWIAN NN WP T (90

- 15 -



7 This Al Hadaf was made possible by the following daf dedications... or

» * 97% NWN DNIIN NI N9 YN aN T Fri
* 517 11V DININ 37NN J2 2D YOI YN 290 V1D
» * 9y qu8HND NYON N2 NN 373D Sponsored by his daughter ; AN MO nav

Mrs. Leah Kraus and by his grandchildren Moshe & Charni Shochet
Wolf * nwn n7525 12 DNYAN IWIN 31

e * 577 ISAAC WEISSMAN 5777 179N 972 PN PNNY 1 71D AN Sun
ny * 973 "N APY NI PTIN D ANTD Mon
W * H78T DND PN M 12 APY’ DNIAN I 290HIPAN PN INIY AN ND Tues
W * 573 HNDI APY> NI INON )T AN VD Wed
ny * 917 YOI I N2 NIRIL INON 1D x> Thrs
* 917 DNIN 12 VT GOP 1 IRD

vy 9N N Fri

9 DNNAVN 7Y NSNM - * 57T 21T GO /Y NA MO N IO SPYN 2 nav
N9 PAP D) Sun
29 * 913051 NI HOYN 12 AN D JWN T Mon

(4th Yartzeit) JULIUS KNOLL * 5773 10 32 NN 1297 NPy 719
July 25 1898-Aug 12 2002 - 270wn Y9N T 1210 N2W) 210 DY JVI)

%) JWND | Tues
9 99N Wed
m * 513 2PY> 7 N2 HTRID YIIRWL T WIN Y Thrs
%) SWONN Fri

19 9YIN LV nav
n3 * 913 3050 PIN DNIAN )2 DN 197 I3 VN Sun

* Denotes Yartzeit

Cong. Al Hadaf

P.O. Box 791

Monsey, NY 10952

Ph. & Fx. 845-356-9114
cong_al_hadaf@yahoo.com

(c) 2006 Not to be reproduced in any form whatsoever without
permission from publisher. Published by; Cong. Al Hadaf/ P.O.
Box 791/ Monsey, NY 10952. Rabbi Zev Dickstein - Editor.
For subscription, dedication, or advertising information. contact
the office at 845-356-9114, Email:cong_al_hadaf@yahoo.com,
or go to www.alhadafyomi org

-16 -




